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A storyboard presented to Augustin and Elisabeth Krdmer, showing them at work painting and
interviewing Palauans in bai ¢ Dngorongér. Their dog was added to the carving upon their request.

Foreword.

Only now in the year 1929, after 25 years of work, my treatise on Palau is finished. I considered Palau worthy
of such a special effort, not only because of its unique storyboards, but, being a fringe area, it can help solving
question of mixed cultures, and thus the question of the origin of cultural units generally. Some insights I

contributed in (Vol.) 5b, in the section about cross-cultural studies.

Due to news received from WILLIAM GIBBON I can again, just like in Vol. 3, report some news: In December
1926 a big earthquake occurred; the tremors lasted until August 1927. In this time, from March to May, they were
sometimes 12 in one day. One night in August, there was one around 11 o’clock at night, then 2 at midnight, and
another one around 1 o’clock in the morning. This caused everyone to wake up and remain awake full of anxiety

until morning. Each tremor lasted about 2—3 seconds.

In addition, on May 28, 1927 a typhoon passed over Palau, the second one since my departure in 1910. It started
at 8 o’clock in the morning and lasted until 11 o’clock. Peliliou in the south was hit the worst. Everywhere, a lot
of houses were flattened, such as the two still existing bai Meketi in Goréor, A and B on the map in Vol. 2. The
third one C has been demolished a long time ago, because of a Japanese road construction, when the main road
had been straightened. C was placed in place of the dilapidated B. This was also the occasion when it was newly
painted. According to WILLIAM’s report, both the collapsed Bai had only been reconstructed on Nov. 28, 1927,
the bai G a Dngorongér only on Dec. 11. Both bai, D a Dmasédg and H Sagamus, were still on the ground around
the turn of the year, just like the canoehouses a Delai and Sagamus. In a Imelik the bai Rkeai (A’ Vol. 2) and in a

Imetngs the Gorukei were reconstructed.

In Vol 1., the damage, caused by the typhoon on Nov. 26, 1912, was already mentioned. The reconstruction of
the Bai certainly needed a long time because of the many rotten beams that had broken. This also means that the
majority of storyboards might have disappeared on Palau. We cannot even foresee all the old items that have been
destroyed by the Japanese cultural policy. The photographs in the Hamburger Illustrierten (magazine), nr. 52 from
December 31, 1917, only give a brief impression. I want to remind that the Germans had the intention to transform

Palau into a nature reserve, which would have become a unique memorial of the old national traditions.

In Vol. IV I present about 250 stories and chants, of which most are new, as is proven by literature documents.
Due to a release on my part, . HAMBRUCH already published a small portion in his Siidseemérchen (South sea
stories), with No. 9, 173, 18, 137, 140, 141, a. 167. As a matter of fact, there are more than 250, because many
of the individual stories proved to be connected and therefore to have been merged; for instance stories 12, 17,
19 etc. Many numbers include, due to technical reasons, 2—4 sub-stories, a—d. In addition, a lot of historical

information is included in Vol. 2, where the settlements are mentioned, just like in the index of bai, in Vol. 5.

Considering this quantity of texts, it seemed appropriate to present only short versions, so to say the outline of the
story, in order not to use up too much space and not to add to the printing costs. Because of this, we also refrained
from a comparison of the Palauan texts, particularly because we presented already some original texts for linguists
in Vol. 3. The chants and songs were of course an exception. If individual words are written differently there,
than in the preceding volumes, for instance Bélau and Pélau instead of Palau, kelulau and kalulau, etc., then this
was done on purpose, because the transcript of the poetic forms was attempted in the same fashion as my ear had
heard it. The storytellers are rarely mentioned, because often there were several, who told a story. In addition, a
name does not mean much, and as shown by the matrilineal layouts, the homeland of an individual person is often

quite arguable.

Concerning Goréor I owe a lot to the title-rubak Ibédul I, Ngiraikeleﬁl IT and Rekesivang VIII. Fig. 1 shows how
Ngiraikelaﬁl told the stories and WILLIAM translated them. The tireless WILLIAM GIBBON was often put to
an acid test, when I kept on asking many, seemingly insignificant questions. I still remember a day, when I had
heard story nr. 14 in Goréor, and wanted to hear more about the fishwife. Suddenly it was too much for him, and
he angrily burst out warning me in a fatherly fashion: You must not believe in such nonsense; it is only a history!
E. KRAMER was just as tireless to paint the logukl in watercolors, just like Miss EMMA MAYER in Hamburg,
who worked for their reproduction in print. Evidence of the realistic reproduction can be found in Vol.. 5. The
color plates and the double plates in Vol. 5 show only a small portion of the material, though still enough to give
an impression of the opulence of decoration. How much existed can best be seen in the bai-index in Vol. 5, which

shows the most important ones. The photographic plates were created from my own photographs.

I am much obliged to the Notgemeinschaft der deutschen Wissenschaft, which made the publication of the Vol.
4 and 5 possible.

Stuttgart, April 5, 1929. AUGUSTIN KRAMER

2Whatever I did not hear myself during the field research, thus, which is from other authors, has always been cited.

Cordilyne flower with gecko. Glas pla cn, amburg Museum.



Section VII. Stories And Chants.

Wherever a story is entirely or partially represented in a bai as logukl (log), then this information is added
underneath the title of the story. An index of bai and of the storyboards (log.) represented on and in it can be found
in the following Vol. 5. bai 89 Vb means: bai nr. 89, tie beam (a imiil) V., back (but = b)- side or front side = a
(madal); thus, everyone can see where and how often a story has been depicted. As already mentioned, most of the
old bai have been destroyed by the typhoon or they have collapsed, therefore, the reproductions in Vol. 5, drawn
or painted in watercolors in every detail by E. K. (double plates = d.-pl.) 1—35 a. pl. I, or we photographed them,

or made a frottage, represent the last remnant of a vanished culture.

Story 1. The Creation Of The Spirits of the Land.
log. in bai 89 Vb, bai 93 VI, bai 105 V&, (bai 126 Va?).
In the oldest days there was no land and people did not exist, only a volcanic rock, the riséis, rose out of the sea.
Galid spirit Tpereakl ' and the woman Latmikaik originated from it; he went to heaven, from where he often came
down, and she lived at the bottom of the sea. In due course she created numerous fish and the first human beings
arugel. First she gave birth to two sons, a Ugéliangéd and a Ugéldatk 2, then two girls. In addition many sons
and female creatures in the form of fish were born. The first two sons married the two girls and the other man the

fish-women.

Now the long fish, the eels and rays etc., started to build a house * for the couples, while the other fish fetched
stones from the bottom of the sea and piled them up, until an island appeared above the surface of the sea; this is
todays Ngeaur. The galid spirit piled up more and more, until a high tower made from sand and stone was created;
he had the form of a human being and was called ¢ Guap. When the giant had been completed, they started a fire
at his feet so that he toppled over. The debris created the Gogeal-islands and the Pélau-land. The galid spirit spread
all over Palau. There still existed no sun.

Story 2. The Giant a Guap And The Creation Of Palau.
log. bai 33 VIIL. d-pl. 13, bai 100 I; not sure if this is @ Guap, because he is accompanied by money bai 114 VIIb,
like A-B Meyer 81 pl. 5, row 7.
Soon after the creation, a giant grew up in the house Ngatélkou * on « Ngegﬁr. He was called a Guap and ate so
much that the inhabitants were threatened by famine. After his birth he grew so rapidly that repeatedly a new and
bigger house had to be built for him, because his head kept growing through the roof. Finally he became so tall,
that nobody could see his head anymore. His size as well as his ravenous appetite made a Ugel pelau, the high
chief of a Ngeéﬁr, come to the decision to kill the giant. He ordered his people to pile firewood around the feet
of the monster and then lit it. Soon the giant collapsed and fell towards the north, destroying the piled up coral
stones; this created the Gogeal °. His body remained lying were it was and became today’s island Babldaob: The
head is the peninsula of Ngaregolong, which initially had been separated from the body; his back is the eastern

side, the buttocks are a Irai, and his legs, pulled up in his pain, became the landscape of a Imelik.

!'the many seas running in front of the surf are called peréaki. a Ugéliangéd “the first one in heaven”, a Ugéldatk “the first one of the nether-
world”. The descendants of Latmikaik was so numerous, that even today, when many people arrive, one after the other, people say: ngdrogo-
magéla Latmikaik “just like the giver of life Latmikaik”.

2The name appears later also for Ngiraidemai in Ngabitl (see Vol. 2, p. 27 and story 3); datk s. Bai 133 E.

3This house is mentioned in story 193.

4 According to another version the Gogeal supposedly are his waste, which he left underneath himself while dying.

SKub. II p. 122 of Ngardmau



Story 3. The Descendants Of Mlagél Latmikaik And Their Creations. Wealth And Poverty.
With the exception of a Ugéliangéd, also called @ Ugéllégalid, and of a Uggéldakt, later on of Ngiraidemzﬁ ! from
Ngaramasig on Ngeaur, on the last place the following galid spirit were still their descendants: a Ugél pebaél,
called after the pebdéi-rabbit fish like a Ugéla gai and a Ugel kemul’l gadéng 2 named after the shellfish and the
tail of the shark. Further on, we have to mention here the demigod, galidégad Golungis and Ngirauluong * from
Ngarapelzﬁl. On Peliliot there are galid spirit Geredmél from Pkulapelil and a Guédél from Ngardololok; on

Ngarekobasang it is Ugélkobasadél, on Goreor it is Ugélkldéu.

Two brothers, ”wealth” a Si¢g and Galebiil “poverty” went to the north, to Ngaregolong; a Siég went to the
western side Ketklgolong, to Goélei, where he cleaned the place. He also went to a Ukal, in order to plan a
village there, while Galebiil went to Ngabiul, in order to construct a settlement there. Then he went via a G6l and
Ngabukéd to Ngaradermang nearby a Ulimang. However, Si¢g followed the western coast down to Ngaragatang
in Ngardmau, then to  Imelik, where he remained and died. Finally Galebal went from Ngaraderméang further on
to Melekéiok and, after he had attended Si€g’s funeral, he continued to Gorédr, where he, too, got sick and died.
He was buried on the mountain Tuklir nearby Ngarekesaudol, while Ugél kldéu is buried nearby Gongmil in the
east.
Story 4a. The Magic of Coming Together (gomsaubuiki).
log. Bai 22 vb d.-pl. lb, Bai 26 VI?, Bai 33 1112, Bai 36 112, Bai 40 113, Bai 55 eastern gable plate IV, Bai 161
br; see also A.B. MEYER’ 81, plate 3, 1 row.

The creation of the land and of the spirits had been completed, but still there was no sun. One tall palm tree grew
on Ngeaur and on Nggeianggl and on each one of the two islands lived a galidégdd, a demigod. Each one of them
made his magic, called gélei, for the purpose of gomsaubukl *, the get together”. They wanted to talk to each
other, to chat. The magic worked well, so that the two palm trees bent towards each other, and they both rode

along the palm tree trunk until they met. The magic words are the following (also to shorten work or other things):

ke rekos pedagald ® ra ngerém é Ilemal You fulfill your command, a Ilemang,
meskok tial pedogel give me this fulfillment,

loragadél ® a kloel 7 accelerate the work in the taro patch,
mak uréged, r tial kldel ré gélagd 1é géos. and I work faster today

€Sagageiga ® mekebedogél Sagageiegang fulfills it,

& ke kloleklél * Tmerégéd mé Tmekilt You are my son, quick and

me Tmerekong 10! fast and get things done.

Story 4b. Sumés from Ngg&angél and Gogadu from a Ngezﬁn’.
log. bai 90 112, illust. IT in Vol. 5.
Once upon a time, Simés the “taro-fork” and Gogadu the “fire-tongs” were looking for each other, yet they
always missed each other. Simés came to a Ngeaur and Gogadu came to Nggeianggl. However, they could not

meet each other.

I'see story 1.

2a is more correctly written @ Uger’re kemur Igadéng and Ugér’ re kemr lgéi (see story 1722 a. Bai 135 1V.)

*Ngirailuéng from Golei.

+More about it in story172 about Tip&tipakmi&g, where a special chant is also mentioned (p. 48).

Spedogel to fulfill, see these constantly repeated words in story 215 and the following (WALL.: beddchel strong, effective).
®from oregéd to accelerate.

"from mesdl to excavate, to plug away the marl in the taro patch.

8 The fulfiller of the magic, see Ngariap on Peliliou

? for kloklél his thing, poss. of kldlo.

%thought to be 3 galid spirit; mekilt = merégéd quick.

Once they came upon each other on the island Ngaregebal without recognizing each other. Sumés asked: where
are you going to? Godagu replied: I am looking for Sumés! Only then they recognized each other, they ate

together, told each other their news, and were content.

Story 5. The House With The Stone Pillars.
log. bai 14 Vb, bai 97 w.
When the galid ! spirit wanted to settle in Ngaregolong, they brought parts of the house, made of stone, on rafts,
yet lost most of them on the way. Thus, one pillar is located at the Pkulatap rival, where it can still be seen. North
of Galap they lost the roof, today this is a big stretch of sand. Finally only a few house posts arrived in this fashion
in Ngaregolong, where the galid spirit started to construct a stone house, the Bairemegzﬁl 2. Yet, Galid spirit
Iegadrengél did not want human beings to know about stone houses, therefore he created the sun, because galid

spirit cannot work during daylight hours. They had to stop their work and turned into stone.

Story 6. Jegad re ngél, The Maker Of The Sun And
Gogit, The Man In The Moon.
log. bai 12 VIb, bai 62 TIP and bai 87 VIIP Tllustr.d. pl. 1€, bai 93 112, bai 100 w., bai 142 TV&,

Jegad re ngél lived on the land Ngarenégl in a Imelik 3. One day Sagamidar from Mekér told his boys to fetch
lianas to plait some fish baskets. They went by canoe to the nearby island Gokerdal. While some of the boys went
to the forest, one remained in the canoe in order to guard it. A strange boy joined him. He said his name was Gogit,
his mother was a bakai- a megapode and he lived with her in the forest. The two boys played together. However,
when the other boys returned, the foreign boy suddenly disappeared. Back at home the boy told his father about
this adventure. The old man asked: Why haven’t you brought him along?

— When the boy could not come up with an answer, his father sent him back with the assignment to fetch his
friend. When the two had met again, and the message was delivered, Gogit replied that he first had to ask his
mother. This one said: Go and stay as long as you like, just come back from time to time. — So Gogit came into
the house of Sagarmidar, where he was well received and got a lot to eat. After some time, when he wanted to
visit his mother, the old man told him: Go to your mother and tell her, you should stay here with me. — The boy
did so and reported how well he lived there. Therefore, his mother answered: Do so, we are quite poor here and

only have berries and miserable food to eat!

—— Thus until he was 15 years old, Gogit lived free and without any worries in the house of Sagarmidar. Then he
began to cut palm-juice for his master. He started to build a cooking house, where he boiled it. Since the house
had only a floor covering half of the house, his mother, who by now visited him in the evenings, started to make
a heap of leaves on the other side.

One day, Sagarmidar asked him: You are always making palm-juice! What happened to your mother? Is she
dead? Every night around midnight he heard some noise in the cooking house. Gogit replied: She is not dead, but
I am ashamed. So she always comes to visit me at night, since my mother is a megapode — Sagarmidar, though,

spoke: Do not feel ashamed. I want to see her! — Gogit said: Come this night then you can see her!

' They seem to be the ones from the depth of Makéep, story 13; the god of the land Delangerik (Vol. 2, p.12) also belongs to them.

2Even today the rubak-bai of Ngaremegéﬁ in Ngival is called like this. In Ngéingél and Ngarametong (Ngaregolong) the no longer existing
galid spirit houses were called Ngruélégéﬁ. In this last place, even today the stone pillars of a former Galid bai are still there. Yet, the one
mentioned in the legend was situated more towards the east of Ngarametukér on the eastern acclivity, where in former times Delbong was
situated. Today, basalt columns are still lying around nearby the hill Delébog, they are also called Ngaruélege’ﬁl (Bairuelegzﬁl).

*see story 7, Vol. 1.



— When the mother arrived at night, she remained outside and said that she soon had to leave again. But her son
called to her: My father wants to see you, come inside! — Then she came inside and jumped down on the ground.
Sagarmidar said: Is she the one? — Gogit answered: Yes, this is her! — now the father asked the bakai -hen:
Would you like to live with us? — She said: —No, this I cannot do; I have to live in the bush, I am used to this. —

After that she left. Gogit filled again the pots with syrup; Sagarmidar sold them and filled his baskets with money.

One day Rubak I from Ngurusar (see story 147), Tugérémél agonged-feast. All his daughters were married to
wealthy men, only his sister, @ Tkus, had a poor husband. He told her, ”You live with my daughters, who all give
me money for the feast; only you are poor and give me nothing. You should go to the cooking house and prepare
taro!” The woman cried, chased her husband away, carried her basket and her belongings into the cooking house,
and remained there three days. On the forth day she left, wandering over land to Mekér. At sundown she entered
Gogit’s cooking house, while he was out to cut palm wine.

She was good looking; she lit a fire, placed the pots on it and waited until he came home. At nighttime he returned,
at the same time as his mother. When he saw the strange woman he barked at her, “What are you doing here? How
come you lit a fire here? a Tkus replied: I am the sister of Tugérémél; he is organizing a gonged-feast and I am
poorly married. Three days ago I chased away my husband and then I heard about you, that you are rich. Thus, I
came here. I want to satisfy my brother. Help me! If you do this for me, I will be yours, leaving all relatives I will
follow you. — Gogit asked: When is the feast supposed to take place? — and a Tkus replied: After tomorrow
we will go to Ngurusar. — At night Gogit told his mother everything, who had again left for the bush: After
tomorrow is tiakl-payday in Ngurusar; we want to go there. The mother said: — Tomorrow night I will come and
we will talk about it. You can go! —— The following night the bakai -hen came to her heap of leaves and dug in
it for the money that she had incubated there. She filled a basket with it and gave it to her son with the following
words: — Tell nobody about it, but tomorrow you will tell Sagarmidar that you are going to Ngurusar. ——

In the morning, when they were ready to leave, Gogit told Sagarmidar. This one gave him one galebuigép and one

kluk. Silently Gogit thought: I worked so much for him and he gives me so little. — Then they left.

When they reached Ngurusar and Tugérémél saw them, he shouted: Open the middle door! Because he was
so pleased to see his sister again. Yet, Gogit did not want to enter the house, together with a Tkis he sat down
outside on the gélbed-pavement. He sent a man to Tugérémél, that he should call together the fishermen (ringed)
providing for the feast and the oldest members of the family (rukdemdol). When these had arrived and were seated
in rows in front of the house, on one side the fishermen and on the other the elders a Tkus said to her brother:
Send also for your sons-in-law, they should be the first ones to present their money. They came but each one of
them paid only one kluk. Then a Tkus spoke to her brother: I am your only sister, since their money donations are
so small I will give you my bus-marriage-money and in addition I will pay for the other expenses. You treat your

children better than me, and now they give you so little and I give you so much!

When the bus had been paid, Tugérémel gave everything to the family elders as gongadéding anesthetic”. When
he had done so a Tkus called for a man who should publicly announce the money. She paid the fishermen 7
galebugep and in addition the 2 leaders 2 kluk for their small gamdgél-chew (since the leaders cannot chew so
much betelnut, therefore, they have to be rewarded). When this was accomplished, she asked the fishermen:

komerekong? (Are you satisfied?) They confirmed this and left.

Now Tugérémél called both of them into the house. His sister looked satisfied, but his daughters looked ashamed.
In the house a Tkus saw her child by her former husband and she said to her brother: I cannot leave Gogit any
more, because he makes me happy. Instead of me, you take care of my child. Maybe I will not come back! —

Afterwards Gogit heard Sagarmidar say: Gogit smells like the bush! —

When both of them had returned to Mekér, just like before Gogit continued to cut palm juice for Sagarmidar and
a Tkas lived with him in the cooking house. One day, on his way back from cutting the palm trees, Gogit passed
the village-house in Ngarekeai, where the rubak celebrated a feast. He heard his father say that the fat dorsal fin
of the mameél-fish should be brought to his son Gogit. When the piece of fish was brought to the compound of
Sagarmidar, his children ate it all and only left a piece of shark that had been sent along for Gogit. When he saw
this, he felt angry because he had heard that the good piece was supposed to be his. He had the feeling that he was
not treated like a real son. He went to his mother and told her about his anger. He said he wanted to leave with
his wife. His mother told him: Good! Me too, I will no longer incubate money, but only lay eggs and they will
produce nothing more than small birds. Let me live the way I do, but you look for a better place.

Thus, Gogit and a Tkus left and went north. When they reached the savanna Pkurengél, they heard somebody
working with an adze. They followed the noise and found Jegarengél working on the plot of land called Ngarengél.
He was just about to carve the moon from the wood of the plagéos-tree. He had already finished the sun', he had
thrown it into the ocean, and it had left. He also had sent along three galid spirit to help rolling the sun wheel
across the sky. While he was still working on the moon, Gogit asked: When you throw this into the water where
will it go? — Jegarengél replied: It is going wherever it wants! — Gogit had another question: May I accompany
it? — The master replied: Good! —

When the moon was finished, they placed it on top of the water and Gogit entered it together with his wife.
Jegarengél said: If you go now with the moon, do not get angry at me, later on because it does not come back.
We will see each other, but we cannot come together again.? — Therefore, people still see today Gogit and a
Tkus in the moon. Jegarengél transformed himself into a stone, which, even today can still be seen on Pkurengél.
The following story, about the creation of the sexes, reports how Jegad went into the sun and, therefore, can be

considered to be the sun god.

Story 7. Jegad re ngél The Creator And
His Sister Magad re ngadasakér’.
log. bai 7 112, bai 8 Vb illustr. d.-pl. 19, bai 12 TVP, bai 93 I1P, bai 142 TV,
In Ngarstl,Magad re ngadasaker, the sister of Jegad re ngél, created vuk #, while he built kirs ° in Pkurengél. It was
night. He sent her a message to bring her things to him, but she replied: No! My things are not going behind his,
but his things go behind mine. — When the messenger reported this, he went by canoe with his kirs to Ngarsul.
When he came on shore, Magad had placed her viik behind her house and had covered them with leaves.

I'see story 5; see also the gérabdi, Vol 4, illustr. 5a.

2This refers to the course of the moon, which is separated from the one of the sun, with which the god puts himself together! According to Kub.
V, p. 56, the sister - the moon - was created at the same time, and was supposed to travel together with the sun. Yet, she was pleasure seeking
and came late, this is the reason that the nights are dedicated to pleasure.

*Ngadasaker supposedly is a section of the savanna nearby Ngarsul, see village 35 of district V and story 125 about the Bersoiog.

* vuk the female, kirs the male private part.



When Jegad approached her with his bundle, a certain agitation stirred within the vuk and also in the kirs. They
hurried towards the vuk and united with them. Magad wanted to drive away the kirs, but she could not manage.
Those pairs, which ran up the mountain, became the chiefly families a Udés and a Idid, etc. The rest became
the common people. Afterwards, Jegad created the sun and the moon and later on went himself into the sun.
According to some other information Jegad formed the human beings from soil and then breathed on them. This

is supposedly reported in a chant from Ngeaur, but I was not able to obtain it.

Explanatory Note.

Concerning the creation legend KUB. I reports the following:

(p. 44) ”In the beginning Palau was dark and uninhabited and situated on a rock, which to this day has the
name Royof a bujul and which is situated on the western tip of Ej melijk (see Rois buiiel Vol. 1.) lived
the spirit Irakaderngel with his wife Eiluaj ngadassakor. These two carved the sun and the moon with
a shell adze, threw them into the air and daylight was created.”

(p. 45) “there still were no human beings. The Kalit-couple now created people, the man was shaped the men
and the woman was shaping the women. When they were about to make the parts, which differentiate
men and women, it happened that Ajkaderngel wanted to see his wife’s creation, while readily showing
her his work. The woman, however, became angry (makrof3) and quickly hid the part. From this time
onwards all woman wear the Karyut, an apron made of Pandanus leaves, while the men walk around
stark naked.”

(p. 45) ”A legend about the moon tells about a man with the name Aremesej and his wife Atkuk, who both
were fed up with Palau. They went on top of the rock Royof} a bujul in Eimelijk, from where they
originated and they called on the moon. When the moon came closer, they stepped on the neck of a
snake and thus reached the moon, where they still live today and in which they can be seen in each

moonlit night. On the moon there is only one orange tree, from which they live.”

The same legend can be found in KUB. V p. 58, only the names are Arames¢éy and Adkudk, besides
there is another version, where a woman playing with a child in the moonshine shouted: ”Come and
take your child”. When the moon came, she asked it to wait, until her husband would be back from

fishing. When he had returned, all the three of them went into the moon.

KUB. V,, p. 55 reports the first time like this:

People lived already in Palau at the time when it was still completely dark, and actually the ones on Angyaur
were very wild and supposedly were very hairy, they had strong Keresupsup-hair on the head. People living in the
north were supposed to be completely different from them and above all they had been created on the spot where
they lived. The siblings Irakadjerngel and Eluay ' Ngadasaker are attributed with their creation. Both of them
lived in Eimeliik on Baobeldaob, in the area of the headland Ngel (therefore the name kad er ngel, human being
from Ngel). They formed human beings from earth and the blood of different animals. The mother of the creating
couple was a snake, they themselves, however, were asexual, neither man nor woman, just like the people they
had created. Subsequently the human beings did not like to live like this and the two creators shaped the genitals.
It happened that the sister covered her work with leaves and denied her guileless, curios brother a glimpse.

! Elsewhere there is another a Ilu;ireng magad, so that this one and the former name Magad . . . are united here, as the one for women, like

iegad is used for men

They fitted the parts onto the human beings and created marriage by placing each couple together, yet many of the
couples fell apart. Therefore, the human race, in all its characteristics, shows traces of these first circumstances.
Women are demure and carefully cover their private parts, while men can walk around stark naked without any
scandal. Most marriages seldom last very long and separation is easy and customary, until the right halves have
found each other. However, depending on their ancestry from the blood of the rat, the snake, the rooster, etc.
human beings will be thieving, sneaking, courageous, etc.

InKUB. V., p. 3 the following is written: A legend is the key to the present-day Palauan notion of the psychological
characteristics of human beings. Accordingly, the clay used (by Irakaderngel) to create the first human beings
was mixed with the blood of different animals; therefore, people exhibit today the qualities of such animals in

their character.

Story 8. The Immigration Of Galid Spirit a Ugélkeklzﬁl
From The East.
log. bai 49 N., bai 55 VI d.-pl. 1f, bai 105 IIIP illustr. pl. XIV 19; hair-flyer: bai 2 V3, bai 59 IVP d.-pl. 1e, bai 99
VII, bai 128 VIII d.-pl. 1f: end Mégémog: bai 15 VIP illustr. pl. XIV 20, bai 63 S., bai 78 VI illustr., bai 138
1P pl. XI? and VII? illustr.
a Ugelkeleﬁl came from Matang rengos ' in the east. Lalekuér was a famous female pirate, who raided the seas
around Ponape. She and her daughter a Lalamoéng as well as many others, too, traveled with him westward. First
they came to Ngeri 2 on Yap and then they reached Pélau. During the journey they passed the time playing cat’s
cradle’. People from Yap accompanied them. Initially, they landed at @ Ngeaur *, where they stayed for a long
time; they stayed in Ngabéangéd. Ugélagadéng the “master of sharks™ also lived there. He ordered the strangers
to catch some shark for his feast (see story 172). At night, they twisted a rope, which was very strong for a shark,
Ugélagadéng, however, told them it was too weak. They tried nevertheless and went out to sea. Now Ugélagadéng
turned into a shark, bit through their line, and carried it to shore, where he hung it on a Dracaena (orredakl).

The foreigners still caught some small sharks and brought them to the galid spirit, who was rather angry about the
meager catch. The fishermen found the dripping wet rope that had been bitten through, hanging at the Dracaena
(orredakl); but they were afraid to talk about it with the galid spirit. Therefore, they left Ngeaur, leaving behind

one girl, in exchange they took a Palauan woman along.

They moved to Peliliou, to Rois sid, the mountain of Ngasias, where previously a village was situated. Their ruk-
dance delighted the woman of this settlement so much that they sent them a blolobol. — Then they crossed over
to Ngardololok that they slowly populated. Ugélagadéng had followed them there. Since they wanted to be rid of
him, yet he did not want to let them go. Therefore, they gave him the name a Gu6d¢l and moved on. To his great
satisfaction they left some of their people behind. In this way, Ngardololok was left so vacant, that people from
the nearby island Ngarekersaul’had to move there, in order to help the village.

" matang forked”, gongos “east” (see story 10). The name Keklau supposedly was also brought from there, and it probably means “people
from adjau”, see Keklat: Vol. 2. When suddenly 5—6 men died because of god Ugélmadal, the shark, they emigrated. When people from
Keklau come to Ngardololok, they blow the conch shell beforehand because, should they encounter children with golbitingél-necklaces, they
have the right to take them away, as they belong to the same tribe because of the ones who had stayed behind

2even today a long taro field nearby Ulimang has this name.

3 galidébdol cat’s cradle, the “passing on”; compare with the rock in Golei,Vol. 3.

4The word is also Central Carolinian, see district X. Vol. 2..

’ belonging to Ngardololok, it seems that this is Ngargersiul.



On their way north, they first went on shore on the limestone rock of Nguruktukdéapél and founded the settlement
Goikul. Later on, the place was named Nguruktakéruikal'. Some of them stayed here, the rest moved on to

Ngarenggol?, whereto they brought the title Ugél‘1€ galid.

In those days the village Gorédr was very poor and was suppressed by Ngarekobasang *. The reef-people of
a Ugélpelt helped the people from Goréor and the foreigners supported them. Some of them turned towards
Ulabagad 4, between Ngatkip and Ngarsting, or to Tuapél ° nearby Ngurusar, in order to help this place against
Ngarmid. Here, they tied their hair together, attached a feather and let it fly to Ngarmid (ngam gogui). As the
feather constantly turned in the air, the women of Ngarmid called the local entrance there Pipiroi. Curiously they
followed the line made of human hair and arrived in Tudpél, where they became the mongol of the foreigners®.
Now, these sent a messenger to Ngarenggol, his order was to attack on the following morning the settlement

Ngarmid from the south.

They stayed for a while on the island Ngamolei nearby a Imetngs, there they received also a delivery of
women (u#log) from NgérutégeAi. Here too, they let a feather fly, which floated to Ngéluong, the channel of a
Imeungs. Despite this, they continued to @ Uggrdel in Ngardmau, where they danced on the canoes, in return
Ngatpui€g ’ provided some women, and they moved on to Gurdmau in order to found in its vicinity the settlement

Gomelatégmolog.

From here they once again dispersed in several parts 3. Some people went overland to Ulengéréval‘l nearby a Gol,
others to Ngétung¢l, where the 10 Gadlbai-titles were created. Still others moved from there overland to Ngril.
However, the majority sailed to the island Ngarekeklau at the northern tip of Babeldaob, where they settled, build
a stone bridge, etc. Since the number of inhabitants rose, they had to get food from Ngatmél and Golei.

They would do the same from the north, in order to free the village Goréor of its oppressors. Thus, Ngarmid
was destroyed, and the women remaining there were handed over to the Ngéruluobél. Now, the unsatisfied ones
travelled further up the west coast to Makaep ? in a Imelik, then to Tuagél mlungui, where they attempted to

establish a settlement on the reef, yet the strong tides and a flood washed away the stone walls and killed many.

During the journey a Ugélkeklau was always accompanied by a rooster '%; he also introduced the kesokés-fishing
technique to his new residence, and in this way the settlers got their fish !'. The settlement Ngarekeklzﬁl 12 prospered,
it was rich and powerful. One day, Gésébei, rubak I from Galap, sailed with his wife to Ngeiang&l; a Ugélkeklau
went also there and seduced the woman. When Gésébei heard this he collected people from area of Ngregolong

and destroyed Ngarekeklau, whose inhabitants emigrated to the south.

" metiiker = “bay”

2 At the exit of the Malagal-harbor, in the north, the beach looking to the east.

?see the story 195 of a Ugélpela

“4also pronounced Ulabagad.

>The small island is so close by Ngurusar that in the interior of the channel the canoes could be heavily loaded.
6 log. d.-pl. 1, see Bai 59 TV b; mixed this legend with the Bai of story 11.

"Ngatpaiég and Gurdmau are village parts of NgardmaAu.

8 A part of the Ngardololok—people came later (see KUB. II, p. 117) via Nggésar to Ngéburég nearby Melekéiok.
?between Ngardebotar and Medo6rom, inside of the island Ngeil.

1"Compare story 11 about Boi, in particular regarding the rooster; illustration of the kesokés Bai 105 b,

see story 60.

12 The story about Ngarakeklau see story 9.

While doing this the following happened: The woman Baulngasur had given birth to a child. She sailed on board of
the canoe of Ugélkeklau. When they passed the beach of Ngaramedei, where in former times the channel Makéald
had been situated, the high ranking woman Gour6t from blai ra ki, therefore, called Gouro6t ra ki, was taking a hot
medicinal bath !, because she had just given birth. When Gour6t saw the woman Baul with her newborn baby,
she shouted: I am lucky, just now I have also given birth to a child. Give me your child and we will be relatives.

— a Ugél, however, demanded that she first ask permission from her younger brother a Iderébau and when this

one consented Ugél said: Good; and because you have taken a hot bath here, this place shall be called Makéald.

Later, they sailed on, passing today’s Keklau, looking ashore from beripér Garigil, then further on to Ngara
mégau in Ngival, where they settled. Rubak I ¢ Guong of Ngaragélik, from the other side of Ngival, saw that the
new arrivals had very little food and, therefore, offered them some coconuts in exchange for their Yapese women.
Yet, Ugélkeklau refused; on the contrary he wanted some additional women from them, because his entourage
supposedly counted many thousand men. Thus, one evening when it was already dark, he went out and made
the birds howl and sing 2. Shocked, the people from Ngival ran away. Thus, he took his 1l6g-women’s tribute of

Ngaregéluk to the ked Meregorogboku * and then sailed to Keklau, where he took possession of the land Ngaméaﬁl.

He made his people go on shore, after they had driven away the people from Kélebis, today’s Joul pelu. There he
placed a Lalamong, the daughter of Lalekudr, who had come with him from the east, into the house a Lukélap
Ngatmadei and Ngaremasig, the ones from Peliliou to the mountain Gamlianggl, the ones on the island Ngemelis
to Nggamaséd, the ones from Ngéregong, Pelugoar and Magaragard to Ngaregamaﬁ, the ones from Metukeér uikul
to Goikal. Now, a Lalamang gave birth to Gatu “the cat” and Mangerengér “the sea snake”. However, she did
not enjoy the education of these two children, because they ate a lot and did not want to work at all. When all her

efforts failed, she treated the two so badly that they ran away.

Reaching the landing place a Imetértorog, Mangerengér said to Gatu, “Sit on my head”. The cat did so, and the sea
snake swam away with it to Uéketiid °. When they arrived, it was low tide. Mangerengér placed itself in the form
of a fish trap, in order to catch fish for both of them. When many of them had gathered within its coils and caused
the surface to become agitated, Ngira dedemau on the plot of land called Rokiei, noticed this. He ran outside and
saw the sea snake catching fish with its posture. This one called to him: I am thirsty; turn around and bring me a

young coconut, afterwards you can have as many fish as you like!

— Rokiei did as he was ordered and brought a whole bunch of nuts. One of them he split and placed one half
under the head of the snake, one he gave her to drink. Then he caught many fish and noticed how the mangerengér
had accomplished this, discovering thereby the design of a weir, a peng, which he also introduced to the Yapese
and the Pelauans.

"'the beach is between Ngésang and Ulimang. Another informant said, that, after having given birth, Gourdt came to the beach in order to
clean herself. There she met the woman a Iderbau, the sister of a Ulonggong, who had also just given birth and offered her warm water to
clean herself.

> mesurdg more about it in Vol. 3 ulongkitk “to sing in howling sounds” to whine.

3 see story 86b.

4 Central Carolinian name.

3 This means Mogémog; the word is tantamount to the “70 islands” Ngarekeuid.
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Therefore even today, when constructing a weir, people still place six coconut halves at certain locations of the
trap, at the same time they are calling on Rokiei and Mangerengér and many fishermen. Mangerengér had ordered
Rokiei to carry the cat on shore and to take care of her. In this fashion she became the mother of all the following
cats. By the way fishing baskets supposedly came from Mdgémog. Sorau, the god of the sea, supposedly was their
creator (s. log. 30d on plate 1f).

Story 9. How Money Came To Palau.
The Money-Island Ngorot! (sequel to 8).
log.. bai 6 1P illustr., bai 11 IXb, bai 29 IVb, bai 48 n. a. S., illustr. pl. II¢ & d. a. Vol. 5 illustr. 6 and n., bai 60 E.
illustr. KUB. VIII pl. 45, bai 65 VIII, bai 70 VI&, bai 73 1, bai 75 IV2, 84 IHb, bai 96 w. illustr. Vol. 5 illustr. 12,
bai 117 w. illustr., bai 133 w. pl. XP, bai 137 X2, bai 139 V@ pl. XIP; from blai Ngat&lkéu: bai 29 IV2 d.-pl. 23
about the curlew on Ngarekeklau: bai 11 112, bai 34 112 illustr., bai 46 b d.-pl. 2b. bai 82 E., bai 108 TTIP d.-pl.
2€ a. pl. XIV 10, bai 119 d.-pl. 2€. End of a Rdegor’s journey: bai 6 I1? illustr., bai 65 VIII, bai 121 IV2.

Once upon a time, a canoe from Ngarekeklal 2 went fishing on the reef Kitliéd, that got its name from the
Micronesian Starling-bird, which visited the canoe. When the fishermen took their fishing basket they found a
dead mirogérog 3-spotted hawkfish inside, which they placed on the outrigger. Then a kiuiéd-starling * flew there
and picked some eggs from the body of the fish; then he flew to the island Ngarekeklau. There, in front of the
house of a Ugélkeklzﬁl, stood a tree * with a big crutch in the notch, in which water had accumulated. The starling
drank from it and a little bit of the rye fell into the water. A fish hatched from it. When the chief sent his son up
the tree to fetch some betel-leaves from the entwining pepper-plant, this one found the small fish, fetched it with
a coconut shell and brought it down.

It began to grow so that soon a wooden bowl had to be used instead of the
shell. But soon this one, too, no longer sufficed so that the fish, it was a female,
was placed into the bathing pond. Since it also grew there rather quickly, the
people of the village were afraid and complained about its presence in the
bathing pond. Now the boy had to put it into the sea, actually into a hole in the
channel Téru lekebil in Ngatmél . However, there too, it grew to such a size

that canoes no longer could enter through the reef entrance. Since its caretaker

had to feed it and because the monster ate so much, it soon caused a famine on

Ngarekeklal. Consequently, a Ugélkaklﬁl decided to bring the fish to Ngeaalr.

At first it came to the reef entrance Ngid and devoured a man who was fishing
| —~
| there. Then a Ugélkeklau took a branch from a Dracaena (orredakl)and made

some magic, so that the fish escaped in the direction of the Metéu-entrance in

the Ngamai Bay.

Fig.2. The rings are the 6 halves of coconuts, which are placed down when a fish trap is officially opened.

'KUB. 1, p. 49 Ngrogot; here the legend has already been mentioned. Meanwhile my manifold chronicles (1907 and 1910) bring a lot of
new information and all in another light, so that I present my account complete with the necessary footnotes from KUBARY’s descriptions.
2others say people came from Goélei and went to the island Ngaregur (nearby Ngarekeklé{l) in order to eat the fish there; in doing so they forgot
one in the canoe, when they had reached home.

3a young témakai grouper, Serranus albofuscus.

“according to some other information a derdiog(little pied cormorant) bird.

Saccording to KUB. a bars. The bird came from Ngurusar, it supposedly had given birth to the small fish.

®see story 10.

From there it swam down the coast and visited the entrances of Ngatpaet near Nggésear, Ngatagalabad nearby
Goikl, Ngarekedlukl nearby a Irai, the Toagsl mid nearbei Goréor, Keseboka nearby Malagél !. There, at Cape
Ngaremediu it gave birth to a gamdng-mangrove crab, in the Toage¢l Pélau to a turtle and in Toeagél‘lidu to a
megapode, both of which supposedly incubate their eggs in the sunlight (see story 191). In the Déngés-entrance
the fish gave birth to a rekung-land crab and this one to dag rekiung “crab excrement”. Finally the fish came to the
big strait Makaep 2 between Peliliou and Ngeaur. There it found at the promontory Pkul a dadés a good place, a

cave with water, whereit gave birth to a daughter *, who received the name Dilépeleﬁl.

She grew up quickly. One day she saw some children from Ngeaalr bathing in the saltwater nearby the cave. She
asked her mother, if she could play with the children and when she got the permission she joined the crowd. A
daughter of rubak II a Ugélabudg from Ngarapeleﬁl reported at home about the new play mate and was asked to
bring her home. In the evening, when the children were bathing again in the sea and when Dil&pelau once again
joined them, the daughter of the chief invited her to come with her to blai Ngatélkou 4, where her mother awaited
her, hoping that Dil&pelau would stay in their family. Dilépelau dove down to her mother and asked for her

permission. Yes do so, this one said, and when they treat you badly, then come back to me.

— So the girl stayed with her friend in blai Ngatélkou and grew up. Then it happened that Dilépeleﬁ’s body and
limbs swelled. The chief was afraid that she might be leprous. Therefore, he separated her in a special shed. Her
food was delivered with the help of a pole. His daughter also had to stay away. Still, she used every chance to see
her friend unnoticed and faithfully stayed with her. Grateful Dilépelau endured until her time had come to reward
her.

Some time later, when the old folks were not at home, the friends played together as usual. Then Dilépelzﬁl
suddenly said: My time has come; accompany me down to the sea, to Dudés, where we first met! — Together they
went down and on the beach the invalid said to her companion: Give me your gotingél-bag. — Dil&pelau took
it, put her swollen fingers inside, and wiped them off and at once the bag filled with money. Afterwards, she took
sis and lap ° leaves and said: Take them home and plant them, sis is good to wash away sickness and /ap brings

back money.

— Aggrieved, the daughter of the chief returned to her house Ngatélkou, which became one of the richest in
Palau. Dil&pelau, though dove down to her mother and told her what had happened. Then the female fish told
her daughter to sit on her back and swam away with her. However, she swam in such a fashion, that her daughter
remained above the water and told her to collect all pieces of driftwood, so that it would accumulate to an island,
on which she could accomplish her birth. When Dilépeleﬁl had created an island, she gave birth to an egg, from
which a curlew deldrok ¢ hatched and from her swellings came so many pieces of money that the entire island,

called Ngoro6t was covered with them like with pebbles.

!'see the entrances Vol. 1.

21907 belongs to Makiap; also called Géugel.

3 The father is not mentioned, compare with story 193 about Télameés and the fish-women at the same spot; below the dukitrigger fish is men-
tioned as the husband.

4 Blai VII Gomuréng in Ngarapelat was supposedly also called Ngatélkou. It certainly has a close connection with blai I, that received the
title Dilépelati (see below) and when deldség had the shellfish gai (see Bai 29 IVa). KUB. mentions rubak I a Ugerepalau as the master of the
house and the house Matelgou. D.-pl. 22 shows the rich house with the platform for the exhibition of women when they had their first child,
the lament of the birds, etc.

SWhen someone collects a debt, he takes along /ap leaves, over which he says some magic words.
®KUB. calls him first okak (=gokak), later on Adalrok.

11
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The curlew grew up very fast and gave birth to many chicks. Now the fish-mother said, it is about time to think
also of the man, who once so lovingly raised me and cared for me on Ngarekeklau. Fill the curlew with money

and send it there as a reward. —

The Delarok asked his mother: What is this island? Is it a fish, as it constantly swims here and there? — Dilépeleﬁl
replied: See, you were born here and I was born in Ngeaﬁlr. You can fly and visit all our people. —

Thus, the curlew first flew to Ngeaﬁlr, then to Peliliou, where he first remained floating in the air above
Ngaremangizﬁl with “shivering wings”!. Then he flew to Ngardololok and settled close to the galid-house. Yet,
some people threw stones at the strange bird until the galid spirit managed to “unify all opinions®, which is why
house nr. 1 is still known today as Gomug tokoi. The legendary stone, called Delarok, is also standing nearby this
house as a reminder of this encounter. From here the bird flew to Goréor where it sat on the house of rubak nr. 1.
People took a bamboo pole as a ladder — did —, in order to climb it and to catch the bird. Therefore, the name a
1did for this house.

It flew away to Ngaramlungui to the house of rubak nr. II Ngirturdng; when it wanted to rest there on the ground
there, children threw at it for their amusement and nearly killed it. Therefore, the house is called Ngarturong from
turiidel “playfully destroying”. It continued its trip to Ngabukéd to the house of high chief Mad. People thought
the bird’s big wings would destroy the house, yet it stayed, therefore the name Tublai 2. When continuing its flight
north, it floated above the main square of Ngaregolong, still and unmoving galdal ‘lakl, this is why this place has its
name Mangal‘lakl. Finally Delarok reached the island NgarekeklaAu. After it heard that this was be the right place,
he sat down on the ground. When the rubak had gathered in the bai, it first vomited the money into the basket
of a Ugélkeklau, then it was the turn of the other chiefs. Only one,  Ilamur 3, was missing because he had gone
fishing. When he arrived late and saw what had happened, he grabbed the bird and squeezed it (see log. d.-pl. 2°€);
only one piece with the name Dabu came out, a round piece of glass, with a diameter of 5 cm.

According to another information the animal supposedly died because of this above-mentioned rough treatment,
which is why there is so little money on Palau. According to a third information Gobak rabau from Ngarab:ﬁl
supposedly sent for the Deldrok. He also received it and brought it to the bai, where the bird was placed on a
mat. When they squeezed it, however, shouting: delérok mo magel! Curlew, deliver! Instead of money only
bagadei -dung came on their mats, this is why the bai still has its name. Finally, according to another information,
the fisherman gave the bird some cooked coconut kernel to eat, after which it produced the very big br ‘rak
Ngarugedik that is said to be still in the possession of the family nr. IT in Goréor. Besides it supposedly said to the

fisherman: Make a new net, then you will catch many mesekiu-sea cows, and you will become a rich man.

Thus it happened, that the fisherman became the rich Kloulubak from Ngarekeklzﬁ. The bird itself turned into a
stone that is said to be still standing there today and which is called Malk *. In the opinion of the Palauans, the
island Ngorot is still swimming around in the sea; if a ship happens to come near then a gust of rain is hiding it.
The title Dil&pelau went to Ngeaur to blai I of Ngarapelau, as a reward for the friend’s fidelity. Money only arrived

there and in Ngarakeklaﬁl 5, from where it was distributed all over the archipelago.

!'see also the title DiramangiaAu of family Il of a Ikelau in Goredr. The children asked: mang kiau raukip? What kind of bird is this?”

2The explanation is not clear; probably fu = to enter, as for instance bomtu ra blai = means “go into the house”. In Polynesian, though, fu
means “to stand”, which would be a better explanation.

3now rubak IV of Keklau, according to KUB. his mother was called Eluajerueleu.

4 see story 11 about Boi.

Sacc. to KUB. the 3 rich houses are Ngatélkou on Ngezﬁlr, Karmong in Keklau, where the “mother of Baraks”, Adaltal a barak (= daldl a
brrak) is, and the house of Ardahor in Kyangle (b/ai I Ngardékou in Ngardims on NggeAiangél). I was told the following houses where the
richest: Ngat&kou on Ngeaur, Gomug tokoi in Ngardololok, a Idid on Goréor, Blosdg in Ngarmid, Gordol in Ngarekeai, @ Udgs in Meleké-
iok, Ngaruéos in Ngaragéliuk (Ngival), and Teréked in Keklau.

The Journey Of Rdegor.

Money from Ngor6t came also to Ngggiangél. a Rdegor, rubak I from Ngardims, went fishing with his son. At
night they reached a reef where the boy fastened the canoe to a rock. The father had fallen asleep. Suddenly the
son realized that the canoe had drifted further and further away from the island. When he looked at the rock, he
noticed that it was the tail of a giant dukl !- trigger fish, who is considered to be the husband of the fish-mother
Témkai. After some time the boy remarked that the canoe touched ground. They had arrived on the shore of an

island, which was tightly covered with stones. He picked them up and threw them playfully around .

Yet, they always returned. He put some pieces into the canoe and slept on the outrigger. In the meantime the fish
brought the canoe back to Nggeiangél, where father and son woke up. When the old man saw the money in the
canoe, he asked his son where it came from and the son told him what had happened. The father scolded his son,
because he had not woken him up. Then they ate breakfast. But when they opened the nuts, part of the money

flew away, and they immediately stopped. Therefore, it is not allowed to open nuts in the interior of rich houses.

Dilépelaﬂl supposedly had come to Ngaruangél where she was killed because of her money. As a punishment for

this, a flood came over the island; story 20 about Ngaruangé€l, however, tells a different story.

Story 10. The Story Of Melip And Gabélebal.
log.: bi 5 IV d.-pl. 2€, bai 8 V2, (bai 55 VIP), bai 88 II?, lizard and sun bai 130 w. illustr. 19, in Vol. 5 a.

Laiebad was the son of a Ugéltmél, who was the galid, the god of Ngatmél * and lived in heaven. His favorite bird
was the little pied cormorant deréiog *. From time to time ¢ Ugétmél came down to earth, where he chose a wife

in Ngatmél, who gave birth to the already mentioned Laiebad.

One day, when he went fishing with a companion, his canoe drifted with a westerly storm to the east, all the way
to Matang rengos °, the double mountain. The companion climbed one of the rocky cones, the home of a big lizard
lived 6. He soon became its victim. Laiebad became aware of it, when the blood of his friend dripped from above
on his hand. Then he knew that his friend was dead 7. Sadly he climbed from the other side on top of the mountain
and when he spotted his father’s favorite bird he quickly jumped on its back. At once the derdiog flew away, into
the sky/ heaven. A tall almond tree stood at the entrance of the channel that led to the Ugéltmél’s canoe house ®.

The bird sat down on it and Laiebad waited until his father returned home.

The following day he finally arrived in the company of another son, who carried bananas. Laiebad stepped down
and asked for one. The boy did as he was asked. However, when Laiebad asked his father for more, he gave him

two and said to his son, who had come with him:

! Monacanthus sp.

2according to KUB. he collected stones in his basket and threw them after the many curlew so that only few of them remained. Ardahor’s
house became the third richest one in Palau. Because of Golei’s fortune see at Ngirata (story 30a). The island became green and for instance
the money carrying tree kelau ra Ngorét and the vine besepesél a Ngorot, which is depicted so often on the bai in an ornamental fashion.
*Ngatmél is situated in the NE-corner of the big island Babldaob, Vol. 2.

*The Graculus melanoleucus Vieill, black, white, half a seabird, half a terrestrial bird, frequently at Lake Ngardok.

3 This can only be Kusée, that consists of a northern and a southern part, both high mountains, separated by a deep saddle, therefore, forked
in the east, see story 8.

®this seems to be a kind of golubds; it has to be imagined as the child of the sun armed with its rays, see bai 88, IIb.

"see bai 49, KUB. VIII, p. 304. “The Matan el pat, the bi-ramiform tree, on which the Troyok-bird sat, which belonged to Angel keklau; it
fought foreign arrivals”. This is all that is known about this legend.

8 Terminalia catappa, called miég or gotégél.
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Share and ask for his name and how he came here. — In this manner a Ugéltmél learned that Laiebad was his son

I, This one followed him into his house and helped with the work.

One day the father told his sons: Do not go to the other end of the house! Laiebad became curious and when his
father had left, he asked his brother what was in the other end of the house. When this one told him that he did
not know, he convinced his brother to go there together in order to find out. They both went there and opened the
door and saw Ngatmél lying deep down in front of them. When Laiebad saw his home, he got very homesick and
started crying. a Ugél heard it and asked his second son: Why is Laiebad crying? Did you hit him? — No replied
the other, and reported what had happened. Therefore, @ Ugéltmél talked to Laiebad: Do not cry; in two days you
will be at home. — When the time for departure came closer, the younger brother gave his older one the following
advice: When someone offers you farewell presents, refuse all of them; ask only for what is on the bottom of the
fish baskets. — Laiebad did as his brother had told him, refusing everything that was offered to him 2. Only when
he was asked if he wanted to have what was in the fishing baskets did he say yes and, thus, he received a few hand
held fishing nets, the well known derau. In this manner these nets arrived in Ngatmél and spread all over Pélau,

because he learned the art to make them 3.

a Ugéltmél also taught him the art of navigation, showed him the necessary stars and explained him the yearly
moons *. — On the second day after the incident in the heavenly house, when the instructions were finished,
Ugéltmél placed his son together with the hand-held fishing nets into a bamboo pole, he closed it, and threw it

down into the sea nearby Ngatmél, so that it drifted there.

It was just morning low tide (bor), when Kérorumang, rubak nr. I of Ngatmél came to the beach. The piece of
bamboo was lying there. He kicked it with his stick and had a shock when he suddenly heard a voice inside
shouting: What is this? Who is injuring me? — Quite alarmed he ran inland. After some time he took courage,
returned, and opened the tube. To his surprise Laibad came out, he told him his adventures, and returned with
him to the village. There, Laiebad stayed with his mother. Some time later he ordered his friends to cut the young
shouts of the garamdl *, to skin it and to store the stems for some time in salt water. Then he showed them how to
build the frame of the derau -net with these previously prepared twigs. When the May-moon was 5 days old all
had finished their nets. In heaven a Ugél saw this and threw the guiét-tree © into the ocean. There, the fish gathered

around it dragging it to Ngatmél.

Then the young men jumped in with the catchers and scooped fish in great numbers out of the water.” However,
a Ugél’s favor resulted in unhappiness for his son. Laiebad married and had two sons, Melip and Gabélebal.
Once a big ruk-dance was supposed to take place in Ngatmél and Laibad belonged to the group of men who were
supposed to train and prepare for the dance in klemeai, seclusion. These men were not allowed to eat fish. Laiebad
did not follow this rule, which angered the god of the village.

' compare Terkélel story 19.

*compare story 137.

3 see p.-vol. 3.

“see Vol. 3, fishing techniques; log. bai 55 VIb depicts Kérorumang’s fight with rubak Iegad € gii (story 11) about the time of the full moon
’Hibiscus tiliaceus.

®alled ugul a guiét: WALL. chuit er a Ngatmél, constellation of the stars. “pillar of Ngatmél” to which, according to the legend, a great number
of fish supposedly had come, guiét; coconut branches as signs of a taboo, story 195.

7see story 11 about Boi, and there the water hole Ugul a ghiét re Ngatmél.

One day, when Laiebad, his wife, and his two sons sailed to the island Ngaregur, which is situated quite close to
the north of Ngatmél, a strong southwestern wind arose that carried the canoe out of the lagoon into the open sea.
For a long time they wandered about until they landed in Uékeiiid '. They lived there for a long time, and when
Laibad became old and weak; he ordered both his sons to fetch lianas and to plait fish baskets with which they
should catch some fish. When they checked the basket, that had been set out, a turtle and a number of fish were
inside. They speared them. Then they went to the next resting place and Melip suggested they roast the turtle for
their parents here. Gabélebal, however, shouted: Why? We will eat it ourselves! — Melip had to give in, yet he

pitied his poor old father, so that he hid a piece of roasted meat in his hair.

In the evening, when both brothers came back home, the younger one, Melip, went ahead up to the house with the
fish basket. Gabélebal quickly followed him, out of fear that Melip would spill the beans. Melip prepared the fish
and cooked them. When he had finished, his older brother said: Come, now we want to wash ourselves! — and
when the younger one pretended to have some more work to do, Gabélebal urged him so much that he went with
him. While the first one washed his body and his hair, Melip only cleaned his body. Afterwards both of them went

to their parent’s house, ate dinner, and went to the bai to sleep.

Yet, when Gabélebal slept, Malip silently left and returned to his father’s house. He knocked until the old man
woke up. What do you want, my son, he asked. Are you hungry? — Melip negated and pressed to enter the house
until the father agreed. Then Melip went into the house, fetched a long wooden bowl from the rack and placed the
piece of meat from his hair on top of it. The father asked him what this was and he replied: Wake up mother and
eat! — He told them everything that had happened with Gabélebal. After both the old people had finished eating
Melip, just like he had come, quietly returned to bed. The following evening Laiebad told his good son: Go again

with Gabélebal to the bai; when he sleeps, return unnoticed, because I want to talk to you!

— As he had been told. Melip came back. This pleased the old man, he took him outside into the night, showed
him the stars, and instructed him about navigation. He told him about the seasons, the winds, and the moons. And
so he did during the following nights, until he had taught his son all, that he had learned from @ Ugél in heaven %
Some time later, Laiebad said, you still need a good canoe, too. I plant here a breadfruit tree for you and, in order
to prevent Gabélebal to fight your right of possession of the tree trunk, I will do the following: I place the small
plant into a bowl, a Tridacna shell and cover all of it with earth, so that he cannot see it. As the tree grows, it will
enclose the shell. You know where it sits. If Gabélebal tries to fell the tree then his axe will splinter, and if you
have not told him beforehand, he will have to acknowledge your right. Yet, you should still create an additional
proof, in case he proves to be difficult. When the tree trunk is well developed, cut it at the top and place a stone
on top of it, so that this one also grows in, this time at the other end. — Soon afterwards Laiebad died and Melip

followed his advice. When the tree had grown tall and had a thick stem, Melip called his friends and said:

Help me my friends, I want to cut down this breadfruit tree, in order to build a sailing canoe. Gabélebal heard this
and contested the younger brother’s right to the tree, which belonged to him the older one. Melip gave in and said:
You shall have it, even though it is mine, which I can prove. I will be satisfied with the old canoe. —

When Gabtilebal began to cut down the tree at the bottom, Melip shouted: Aim a bit higher, here is a stone in the

tree, which will spoil you adze. — Let him talk the older one said, this is my canoe! —

I'see story 8.

2 According to another Palauan source the old man told his bad son everything incorrect, so that he perished.
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Thus, Melip let him go ahead and saw how the axe hit the shell and cracked. Don’t you see, he shouted laughingly,
this is my tree? I held the seedling in my hands and planted it in the shell. — Gabélebal, however, did not care and
when the tree had been felled, he started to cut off the branches from the upper trunk. Once again Melip shouted:
Aim a bit lower, there is a stone in the trunk. Gabélebal, though did not care and once again broke his adze. Then
his companions discussed how this could be possible. Melip told them what had happened. But Gabélebal lied
and insisted he had planted the tree. The younger one gave in and said: You shall have the new canoe, I will be

content with the old one. — in this way Gabélebal had his way.

Melip, however, gathered his friends in order to restore the old canoe and to newly rig it. In order to get a new sail
he travelled over the ocean to his father’s home country Ngatmél, stayed there some time, filled his canoe with
taro, and sailed to the nearby island Nggeianggl, where he replaced the old sail by a new one. Then he returned to
Uéketiid. Upon his arrival the canoe of his brother was just about being finished and was just being painted. The
new journey of both brothers was to begin shortly. Melip’s companions advised him to immediately ready his
cargo consisting of provisions for the new journey. He replied to place all of it along the beach and said Gabélebal
could take from it as much as he wanted. Gabélebal heard this and filled his canoe with them. Some was left over;

Melip asked for it and received it. He said: this will be sufficient for us.

— When everything was ready for departure the older one started to punt the canoe out into deep water. Before
setting sails, it was a seafarers’ tradition to anchored the ship in the lagoon and people from Mogémog had a
particular suitable spot for this. Gabélebal knew nothing about this, he hoisted the sail and sailed away. Melip
called: He does not understand it! ' Then he got his canoe ready for sailing and people watched eagerly what he
would do. He asked: Are my doormats 2 here and my lime? They were brought and he stored them in the right
hold. After everything was on board, they punted out. Everyone was sitting on the beach, in order to see if he
would know the right anchorage. However, outside in the lagoon Melip, took the anchoring pole, fastened the
rope to it, and stuck it into the right hole. All were surprised, soon afterwards he hoisted his sail, and sailed away.
When Melip’s canoe had reached the middle of the ocean he commanded his people to bring the doormats and
to cover all the hatchways with them. All were perplexed by this measure, but soon they realized what it was for.
Because immediately afterwards incredible swarms of sardines came, whole schools jumped out of the water, and
if the hatch would have been open the ship would have sunk. Thus, they made the best of it, filled their baskets,
and sailed on 3.

Melip intelligently and courageously mastered many adventures. The most dangerous was also the last one. In
the ocean around Ponape, the pirate Lalekuér made a nuisance of herself. All ships that came into her domain
were captured * and their crew was killed. Courageous Melip sailed into her waters. When he finally met her in
her big, beautiful canoe, he wanted to have this canoe. Boldly he addressed her asking for a coconut to drink. He
received her on the bow, stayed there in conversation and when Lalekuor drank, bending the head backwards,
he threw her lime into the eyes so that she cried out loud in pain and was unable to see anything. Then he killed
her, chased away the crew, and took possession of the canoe 5. When he installed himself comfortably on the new

canoe, Gabélebal arrived, weakened and sad.

"melobotop iikr is an expression for, verbatim: “he navigates outside”.

2the rectangular weave of coconut fronds that is hung outside of a residential house

*here is a certain parallel with the Samoan legend of Gaiuli and Gaisina, who followed an instruction and covered their hatchways, thus, sav-
ing their canoe from the jumping mullets (the Samoan islands I vol. p. 427.

“according to a Palauan definition, this was accomplished with her big elongated lab. min. (begél), which she left floating in the sea and with
which she ensnared the ships. She seems to have been the wife of a Ugélkeklzﬁl from Matang rengds (Kusae), from whom she had a daughter
alalamong, see story 8, a. 30a from Ngirata.

3 see the gable of blai 130 in Ngarmid, where the giant Ngaleksmaoang is depicted.

He had lost nearly all his people, the remaining ones were so hungry that they had nearly eaten up the sail. They
had not found any land. Melip received them friendly, gave them food, and brought them home to Uéketiid, where

he became the founder of the navigational instructions in the Caroline Islands.

Story. 11. The Galid spirit Béi ! With His Schools Of Fish.
log.: bai 25 VI2, bai 41 VII illustr. d.-pl. 2f (Jegadégiii), bai 47 VIV illustr. d.-pl. 2€, bai 54, bai 55 IIP, bai 59 TVD
illustr d.-pl. 1, bai 74 VIII, bai 76 I, bai 100 w., bai 102 IV, bai 113 112, bai 120 VI, bai 129 I, bai 130 VP illustr.
d.-pl. 24, bai 137 ITIP, bai 144 T2 illustr. d.-pl. 2€, bai 149 I. The broken rain-arm of Medegeipélau is shown: bai
115 IVb, bai 132 Vb illustr., bai 145 1. Boi with the many spears see KUB. VIII pl. 43.

Boi is the god of gusts of rain that are accompanied by fish and birds. He is considered to be the liberator
of Ngaridp. Compiling different sources, his complete story is the following: Rubak nr. I from Ngardims on
Nggeianggl, a Rdegor, built an old fashioned canoe for the open sea, a kaberidg. Then the telbdkl 2, the specialists

in the magic of construction arrived and said from time to time: ngara kéléd r tiang *? What is our food for this?

— The owner said: Fish and taro. — Good they said, call us when you are finished. — a Rdegoér, however, did not
do so, instead he left with his daughter. Close to Nggaangél is Lemau, a spot of deep water. When the two of them
passed by, the telbakl climbed out of the water, into the canoe, and shouted: “Now a Rdegdr, what did we say? We
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have built the canoe. You are a liar!” — They condemned him and then disappeared again. At once a storm started

and drove the canoe southwards. It reached Golei at the northwestern headland of Babldéob.

There, Boi lived and since he was alone he welcomed the people. He took Rdégor’s daughter as his wife. Soon,
though, her health became unstable. She grew skinnier and grouchy. When the father asked her for the reason,
she complained about her plight: My husband is treating me badly! — When the father pressed her to explain in
more detail, she confessed after some reluctance: He is breaching the rules. He has many “spears™, all of them
enter the openings of my body at the same time. — Then the old man pondered how to safe his daughter from
this demon. Boi was always cutting palm-juice. One day, @ Rdégor said to him: When you go cutting, bring me a
sheath of flowers >— Bai brought the old man what he had wanted and the old man fashioned a canoe with a sail
from it, with which he sailed along the beach for his amusement. When Boéi was gathering palm-juice he saw it
and shouted down from the palm tree: This is good! When I am finished, I will also give it a try. Come a Rdégor,
you cut the sheath of the blossoms, while I sail. — The old man came to the shore and explained B6i, who had
come down from the palm tree, how to operate the vehicle. Finally he said to him: When you are out at the reef
and you have to tack, then you simply say: ugulagétiu, bor a teliang, é ng dilu uadam  Tack, go to the other end,
because the father said so.

Boai did everything as had been explained. Yet, when he was on the reef and said the words, the magic malfunctioned,
and he realized that his father in law and his wife wanted to get rid of him. He called back: uddam, it is your place,
I am leaving! ¢ — After a long journey, his canoe landed in Ngurungér on Peliliou and he moved from there to

Ngaridp, where everyone was in mourning.

"already story 10 brings some information about him; especially the following story 12; he supposedly is the galid spirit of Ngaregéu on
Peliliou, although he is originally from Ngatmél, see also story 197.

2commonly called goddgiil, see construction of a house.

3 keléd poss. c. pers. plur of kal food.

“4in Palau for intercourse the membrum virile is shortly called “spear”/ild (actually the cane, from which the shaft of the spear is made). Illustr.
see Bai 54 a. KUB. VIIL, pl. 433.

3 The sheathes of the coconut’s blossoms are strong and have the form of a dinghy. Usually they are only 1—2 feet long.

®see story 100 about Tangerengoi.
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The women were crying because of the human sacrifice ' who was supposed to go to Ngarekobasang. Seeing their
grief, Boi felt pity and offered himself as a substitute. On the following day the war-canoe left with him as the
sacrifice. When they reached Cape a Pkulagobagad, he created a roaring gust of rain, forcing them to go under
ground. The crew of the canoe went into a cave, while Bdi remained on board, in order to pay attention. He went
into the hull of the canoe and turned into a mangerengér, a sea snake, which slowly started to swell to such an
extent, that the canoe started sinking. Shocked the chiefs hurried over and shouted: You god of Ngariap, if you so

desire, we will give up the sacrifice!

— Immediately the snake shrank and soon Boéi was sitting again in form of a human being on the outrigger. The
journey ended on the beach of Ngarekobasang. Boi was the first one to go on shore and soon started playing cock
fight with the children who had gathered there. His rooster was a coconut wrapper, the lower part of which was
charcoaled, so that the animal’s belly appeared to be black, while the upper side was reddish. Even today chicken,
drawn in this fashion, are therefore still called del ‘lul suls, “roasted coconut wrapper”. While they played, he took
the chance to ask, who owned the best rooster in Pélau. The children replied, that all were bad, only a Jegad € gti

2 in Ngatmél owned a real good one.

— Thus, he took his toy chicken and moved northwards up the coast. Arrived in Ngatmél, he asked Jegad if it
was true that he had the best rooster. When his answer was affirmative, Boi said to his rooster: Now you have
to fight. But only push once and then fall down as though dead. — So it happened. Shocked about the outcome,
Jegad invited Bo6i to come into his house, in order to appease his anger. He asked him not to be upset and offered
some money as compensation. Béi said: I do not want your money! — Jegad replied: Then I offer you my rooster
as compensation! — B6i, however, had his eye on something else, something which he desired and Jegad said
soon enough: Then take my favorite fish, the most cherished ones I own.— Boi agreed and went to the channel
where he fastened the bunch ? of fish to a line, then he moved with his treasure down the west coast and arrived in
a Imelik. He sent a message to the high chief and to Galid Itingélbai, that he wanted Gokerdiil, the small island
in front of the coast, to leave his spawning fish there. Tingé¢lbai did so, but Boi passed by with his school of fish,
followed by the friends of incubating fish, wind and rain. Tung¢lbai was enraged hurling spiny sea urchins and

other sea animals after him. B6i, however, continued unerringly and came to Ngurultagel nearby Ngarmid.

There, in the water U¢l, the high chief a Jegad rultagél cared for his own favorite fishes. Boi put his fish also in
there and attached them to the line. Now a great turmoil started in the water. The water became turbid and soon it
was found out that Boi’s fish had killed some of the fish, which had already been in the pond. Then Jegad rultagel
became angry and hit Boi. He struck at his backside. Thus, he escaped with his pigeons and fish to Ngurusar 4,

where he once again fastened the last ones.

When the woman of the settlement passed him he asked one after the other to delouse him. All of them refused.
Only the last one was willing to do so °, even though she was afraid. She was still working on him when the
women returned. In the evening, when she went home, he gave her 2 kéméduki-fish ¢ and also released for her the
eel kiteléel, which had been bound to the end of the line. This one swam up the channel to the river a Ulogul, and

ever since has been venerated as goddess Diraulogiil in Ngurusar.

!'see story 12 Mangidap.

2he was mentioned in Vol. 2. As a galid spirit, he gave birth to a girl from a tick knee. see log. Bai 41 VIII.

* 1 mal the school of fish.

It is said, that he went to a Pddl and « Ulabagad, this is the name of the extinct settlement next to Tueap&l. He supposedly still is in this last
place.

’ compare story 202.

®a big, green-blue kind of scarus.

Boi married Diralames from Ngurusar. One day, he brought the blossom of a coconut into the house of her mother
and attached it there. To Boi’s great pleasure a lot of juice seeped out of it. However, when his mother-in-law
returned from the taro field and saw a lot of flies around the source of the sweet juice, she threw the blossom away,

which soon enough returned to its tree.

The following is another information how Bai got his fish: B6i’s mother was an old woman in Ngatmél, which
is situated on the northeastern headland of the big island Babldaob. The old woman was called Gobagad I tmél.!
Most of all, the boy loved fish, which he placed into small ponds, more than everything. His mother took a
few leaves of a Dracaena (orredakl)and said some magic words over them. Now, whenever the boy held the
leaves above the water, the fish came towards him and with this magic trick he filled the water of a Ugul a gtiét
rengatmél 2. When this one became too small, he took a line and gave it to his mother, asking her to say some
magic words. His mother did so and now he looked first for a new place for his fish, finding it nearby Gokerdal,
a small island on the beach of a Imelik. He had an agreement with the local galid spirit a Iting¢lbai, that the site
was to be cleared, so that he could care for the fish from Ngatmél. Tungélbai promised to do so and B6i continued

his trip to Ngramid, where he really liked it.

Then he came to Ngatmél, in order to get his fish. Tung¢lbai saw Boi in his gust of rain coming down the western
coast. But the gust passed Gokerdil, because Boi preferred to go to Ngarmid. Furiously, Tungélbai wanted to
chase him, but Boi threw molog-sea cucumbers, gaisois-sea stars and the kmai-crab after him; this one pinched the
chief and kept him so long busy until Béi could escape. He went to Nguraltagel nearby Ngarmid. There he became
annoyed, took his fish and pigeons, and went to Gomologdl 3 nearby « Irai. Rain and wind followed him there.
Then the powerful demon Medegapélau 4 was just fishing at that place, surprised he watched the procession, and
asked Boi: What is this? — This one replied: These are my fish!— Now Medegeipélau asked to be allowed to lead
the fish? Bo6i permitted it and, totally enchanted, he led them up and down four times.

The fifth time, however, he left with the line to « Irai. Ranting and threatening Bo6i went after him, but he was
not heard. He was helpless against the powerful and devious Medegeipélau 5. Even today, in the month géiag ¢
big schools of fish come into the waters of a Irai, and people catch a lot of them. Boi left in a rage. He returned
to Ngaregolong and fetched the rooster. This one had come into his house and had killed his chicken. Jegadégui
from Nggti in Ngaregolong bought the rooster from Boéi paying a lot of fish and pigeons for it, so that he once
again had his favorite animals.

Story 12. About Mangidap’ rutkél And Human Sacrifices In Ngarekobasang.

log.: bai 13 113, bai 16 VI?, blai Ng'e'ségeAi bai 22 VIIIb, bai 26 111D d.-pl. 32 bai 36 VII?, bai 49 N., bai 55 e. pl.
IV, bai 56 V& d.-pl. 3, bai 67 Vb, bai 84 1112, bai 92 e.,
bai 95 VP, bai 98 w. pl. I 2, bai 99 w., bai 102 E., bai 112 IT?,
bai 140 IIP pl. XIIP, bai 142 Vb, bai 145 VIIb.

'Even today, fishermen and palm cutters still call on her. See story 10.

2the trunk of guiet from Ngatmél, see story 10 about Melip and Gabélebal.

3Island width 19°.

4 see story 197.

%in several bai (115 IVb, 132 V b) he is depicted with a broken rain-arm, a sign that he was harmed in the fight.

®around November, the entire area of the lagoon at the headland of Babldaob, nearby Gomologol?, Pkul a pnga, Ngasmasaog (closet to the
island ng Kesil‘l) is filled with schools of fish. This phenomenon happens in many places of the South Pacific, etc. as a pre-solstitial phenom-
enon.

7”Spider”, into which the galid can turn.
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Mangidap was educated in the house Godébiség ' in Ngatanggaﬁl on Peliliou. One day, he saw a woman in the
house Ngaruketkol in Ngariap. Thus, he cast his thread to the Spondias-tree standing in front of the house and
went over. He lived there together with the old woman, who was his mother. Often, the handsome boy went to
Ngerikl, by climbing on the godebiség-tree in front of the house, casting his thread over and then gliding on it
there. From this tree he threw his thread to another tree, on which the fishermen had built their skokl-platform to
observe the fish. From here he watched the fishermen from Ngival, how they caught shark with a loop outside the
reef, in the open sea. He was so interested in it that he wanted to see this at close range. When a canoe came close
to the edge of the reef he threw his thread at its mast and followed. Soon the helmsman noticed the man on the
tip of the mast and called to the sailors: “Go into the direction of the open sea, then the man on the tip of the mast
will die!” However, their guest did not die.

Thus, they turned around and sailed inland to Keklau. On their way north, passing the village Ngival, Mangidap
cast his thread on a large breadfruit tree there and moved over. A blai was next to the tree. There he stayed and
lived together with the female owner of the house. The women of Ngival sent messengers, urging him to marry
the woman, but he did not want to. This one had already noticed that he desired Turang re ngéségeAi, the daughter
of high chief Réséga, from the part of the village called Ngaremegaﬁl. Indeed, one night he climbed the breadfruit
tree, threw his thread to the spondias-tree in front of blai Ngéséga, and went there just in time when Turang went
to take a bath. When she passed the tree, he bit off a piece of an apple and threw it down in front of her. She picked
it up muttering to herself: What kind of a bird might this be?

— She looked up, but did not see anything, because Mangidép sat high in the treetop. Then she went to the bathing
hole, cleaned herself, and returned.

When she passed again the tree, he threw the seeds of the fruit he had eaten down in front of her. Thus, she realized
that it had to be a human being. Soon he spotted him and called him to come down. He climbed down to the lower

part of the tree and Turang asked him his name. He said: Mangidap!

— When she had also told him her name, he told her to go into the house; after sunset he would leave the tree and
would visit her in the adjoining house %. She did what he had told her and, in that night, they became a couple. In
the morning, only when the children came to the adjoining house to bring Turang’s food, they saw the man and
they told the girl’s parents their suspicion. Towards evening the old ones called the new couple and asked both
of them if they wanted to stay together. After both of them had agreed the parents consented to the new union.
From now on two bowls of food, instead of one, were brought every day to the adjoining house. Turang became
pregnant. When she was eight months pregnant, she told Mangidap. He became sad, because in those days it was
not known in Ngival that women could give birth in a natural way. People cut their bodies of all of them open to
take the baby out *. Mangidap decided to ask his mother in Ngariap for advice and therefore said to his wife: Stay

and wait, [ will go to my mother. In one month’s time I will be back.

— He threw his thread all the way to Ngariap and hurried over. His mother told him how it was to be done: the
feet must be propped up against a post, while a man or a woman should press and caress the woman who is about
to give birth. Immediately after birth a potion should be drunk, then, after I—2 weeks a sweat bath should follow
4. Finally, the ngdsdag-day has to be celebrated, when she shows herself publicly after the bath, beautifully dressed,
standing on coconut fronds in front of the house on the stone pavement..

'named after godebiség, a tree similar to a Calopyllum, at the beach with leaves that burst with a loud noise in the fire, (see story 173c).
2seems to be a shrine uilangdng.
3see MULLER Yap p. 685.

4called blinikil; the sick person sits in a chest that is covered with mats. It is heated with hot water, in which leaves are soaking.

When Mangidéap knew everything, he returned to Ngival. There, people had built many small houses in order to
keep the poor pregnant woman company and to supply her with the best food. She was now in her tenth month. He
said to her. When you feel the labor pains, you tell only me. I want to save you. — In the first quarter she felt the
labor pains early. She told him and he ordered her to wait and not to tell anyone. When the pains became so strong
that she could hardly bear them, she wanted him to tell her parents. He, however, took her into a corner, had her
sit down and brace the legs against the wall, while he pressed and massaged her from the back. Around midday,
Turang delivered a boy in this manner. He took him and told the mother to press on until the placenta came, too
!. When the child cried, people in the neighborhood were very excited, because they thought that someone had,
without telling them, cut open the woman in labor. But then they found all alive in the adjoining house.
They were glad, danced around, and sang:

a dalal a dikoié, His mother lives,

ma ngalek a dikoieé, and my child lives,

a madal a Bai & on the front gable ig,

| malanget a tuangel block the door;

[ kmu ma lak ? a tudbéd therefore, nobody goes outside,
a rikebil ra goméagél 3 the girls in the room

[ diak a mékli * did not do it again.

Then, Turang took a hot bath 3 daily until the ngdsdg-day, when it was the turn of the steam bath. Mangidap
organized it on the 10. day. Beforehand, he went via Ngardmaﬁl to Ngareboku ©, in order to fetch from there the
long mangrove stilts for the steam shed. An archerfish (a uloi) saw him passing the channel on a string. The fish
sputtered at the string and broke it, so that Mangidap fell into the water and was devoured by the fish. Afterwards
(see d.-pl. 3°) the fish swam out into the open sea. Yet, when falling into the water, Mangidap had a kikdi 7 in his
hand, because he wanted to cut the stilts with it. He started to scrape the fish with it from the inside, he ate from it,
and also hoped to free himself in this way. The fish swam to the big entrance a Ivokako, in fact to a branch with
the name a Nglas. Due to Mangidap he was so much in pain there, that he turned around at once and swam to the
small entrance Mesikm in the south. Here, too, he could not stand it and hurried further south to the small island

Ngurtr close to Ngarekobasang.

There the fish died and at first sank with its weight to the ground, yet, when it started to decompose it drifted to
the surface and finally landed on the stone Badluloi, that was named after it. It is situated close to the shore of
Ngarekobasang. The inhabitants of the island found it there and cut at it, in order to open it. However, they were
terribly shocked when a voice could be heard from the inside: Watch out that you do not cut me. — At first they
fled, but when high chief Gobak € ra ulogotong shouted: If it is a demon, it is my demon; if it is a man, it is my
man! — they returned and now they found in the inner parts of the fish a completely exhausted man with no hair
and with thin, half digested skin. In the house of a Ulogotong they placed him on top of a fire on a smoking grill.
When he was dry, they washed him in warm water and medicine, which made him slowly come back to his senses.

Now he explained where he came from and soon afterwards he went cutting palm juice.

Tongémdak ra ragad »press the placenta«.

?ma lak and not.

 gomédgél a room in the house, where the woman, who had given birth, (mlagél) is sitting,

“mékli one more time, this means, that before all had died and therefore could no longer give birth to any children.

J gosurog from masiirog »to take a hot bathg, this is still custom today.

®nearby Ngival on the east coast.

7 According to another information, when she saw it, the woman gave the fish kéldt, the mullet, a mother-of-pearl shell, in order to cut with it

the uldi dead. This is why the kélat has such prominent gills.
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In the meantime people from Ngariap had been looking for him everywhere. Now they learned that Mangidap
stayed on Ngarekobasang. Thus, all of them set forth to visit him there !. When the chiefs arrived they asked
about his adventures and his health and wanted to take him home to Peliliou. People on Ngarekobasang, though,
refused to set him free. So the chiefs of Ngariap thought about what they should offer in order to free Mangidap.
Finally, they decided to offer the chiefs of Nagrekobasang a young man as a sacrifice for their big feasts. —
They said, when you roast him on a grill over the fire, the smell of human flesh will please you. Especially young
men, enclosed to practice the festive dance, will be strengthened by the fragrance, just like their female servants.
— Ngarekobasang accepted the proposal ? and set Mangidap free. His people were happy to bring him back to

Peliliou.

When they had been home for one month, they heard that the dancers in Ngarekobasang had gone into the Bai in
preparation of a big feast. Thus, at the following moon, they decided to sail to Nagrekobasang with a young man
as their sacrifice. That happened. They sailed with a big war-canoe and stopped to rest in a small passage called
Buikmangai, between Ngurukdapél and a Mototoi. From here they went to the rock Badriap and blew the conch

shell, in order to announce their arrival with the “money”.

Then they took the boy to the cave Gongobitél 1 délag, they drowned him, removed his intestines, in order to
throw them into the cave, placed small sticks into his abdominal cavity, so that his body would keep its shape,
then they stitched him up again. Then they took the body to blai Uldgotong, in the village Ngarekobasang, where
they placed it on the grid on top of the fire, into the smoke. Each day it was brought to blai Ngarmeseksikt and
was placed upon a big stone in front of the main gable, so that the dancers locked in there could enjoy the odor.
This went on for about one month, until the preparations for the feast were complete. On the last day 3 Ngariap
also paid its financial contribution to the feast* and stayed 4 days in order to see the dances and to taste the food.
After paying another fee on the 3. day, they took the body from blai Ulogétong to the rock Badariap, wrapped it

in mats, and finally they performed the funeral rites in the ground of the cave.

Then they sailed home to Peliliou. After some time, when once again, such a big feast took place, people from
Ngariap delivered the second human sacrifice — for the chiefs of Ngarekobasang and their god. When a canoe
came to Peliliou to announce the 3rd. feast, Rulebiisog °, who was half men half galid, was moved and took pity.
He turned into a mosquito-larvae and entered the water of a tridacna shell, from which his mother used to drink.
She swallowed the larvae, which in the body of the woman turned into a child. In this manner Rulebusog was
reborn and quickly grew up. Everything developed within a few weeks. After one month the child was already a
young man and when the war canoe returned, in order to fetch the victim, and when three days were spent with
ngabil-feasting (last meal) were over, he offered himself and was accepted. On their trip north, when they reached
Ngaregéu ¢, where a resting place is situated nearby Pkul a Boi, everyone went on shore, only the boy remained

on board and the demon of Ngaregéu by the name of Boi jumped on the outrigger.

klegaddol the state visit.

21t is said that the human sacrifice (fengtingél or teltiil) were in fact only delivered twice. When the Ngariap-people arrived with their “mon-
ey”, they stopped at the rock Badridp and blew the conch shell. Then the young man was received and killed in the nearby cave Gongobitél 1
delag by drowning him; his intestines were removed and thrown into the cave and his body was stuffed with leaves. It was closed by sewing
it and the body as a whole was smoked and roasted on the grill.

* bedikl karakar the last day of preparations.

4The participants of a big dancing feast participate also in the costs of the dancing feast.

3 galid from Ngariap.

¢island close to Peliliou, see story 11 about Boi.

He sat down on the float, so that people thought it was the boy. Yet, Rulebisdg was in the hull of the canoe and
turned into a sea snake !, which swell so much that the entire canoe was filled with it. One of the traveling party
came on board, in order to fetch the young man and to bring him on shore. Appalled he saw how the canoe was
nearly sinking threatened by this load. He ran back on shore to report. Quickly they sent back a message, saying

the demon should not be angry, they would give up the sacrifice.

Then the snake became smaller and turned back into Rulebusdg. People, with Boi, as a companion on board,
continued sailing north. In Kekerél t6i 2 and in Buikmangéi came Gamasiogél 3, the man in the two caves came
and invited them on shore, which they did readily. Here Rulebusog repeated his charade, while Boi sat on the
float. Once again people begged for his forgiveness and the demon was pacified, became once again a young boy,
together with Boi he sat down on the float and blew the conch shell. As soon as Rulebusog had calmed down,
people from Ngaria took heart again. Thus, they continued sailing north and arrived at the cave Gongobitél 1
délag. Rulebusdg saw that his compatriots were inclined to relinquish him, therefore, he swelled once again into
the form of a snake. In their fear people jumped into the water and begged for his mercy. When Rulebusog sat
again with Boi on the float and blew the conch shell, people from Nagrekobasang thought that the sacrifice had

arrived.

They came down to the beach where the canoe had arrived. A fourth time the boy swelled to the form of a sea
snake, this time to the extent that the canoe sank in the shallow water. People from Nagrekobasanang did not see
any boy and got angry. They did not to believe the reports of the Nagridp-people, until the high chief Gébak ra
Ulogotong visited the canoe and assured himself, that they had told the truth. Then they realized that the human
sacrifice (teltul) was a wicked thing and they dismissed their request; from then on, they took a pig instead of a
human being. Yet, on that day, when they saw Boi, who had sat on the float, the old lust was kindled once again.
After the canoe had sunk, he had come on shore carrying his pigeons and chickens on a stick. They tried to get
him as teltul. Boi, however, ran inland. At Cape Kermur he jumped over to Madalai on Goréor, thus escaping his
pursuers. They went back, fetched Rulebusog from the canoe, and brought him to blai ra Ulogdtong where they
offered him the best food. Then they smoked a pig, in the same fashion as if it would be a human being, and they

practiced their dance.

Meanwhile, people from Nariap had returned to Peliliou, content to be free of delivering tribute. Yet, the chiefs of
Nagrekobasang could not calm down so easily, that they had gotten away so cheaply. At the beginning of the feast
they sent a canoe to Ngariap with an invitation to come to the feast and to pay their financial share of it. People
of Ngariap came together with Rulebtisdg. They stayed 3 days, paid their share, and then they went back home. A

canoe from Ngarekobasang accompanied them and stayed 3 days on Peliliou without achieving anything.

When they returned home, a canoe from Ngariap went with them and stayed 3 days in Ngrekobasang. Yet again,
the chiefs could not let the Ngaridp-people leave alone and sent along an accompanying canoe. Therefore, the
Ngariapians also had to accompany them back home. In this fashion, they went back and forth and it looked like
it would never end. When they went north the seventh time the two canoes from Ngariap and Nagrekobasang

arrived at the two small islands Jouldmakang and Bablomakang *.

!'the black and white striped mangerengér.
? kekeréi small, toi passage, in contrast to K16ultoi, the big “passage”, see Vol. 1,story 17c.

3see story 158.
‘see Vol. 1.
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There, they intended to separate, but the people from Nagrekobasang were still unable to go home. Now they
sailed several times back and forth between the islands. Finally, the chiefs of Ngaridp decided to bestow the high
title Gaspang¢l on the high chief of Nagrekobasang. Thus, this title came to Nagrekobasang and the two places
had once again a good relationship.

Story 13. The Master Builder Goragél And
His Mother, the Snake Bersoiog.
log.: bai 1 W. pl. TI®, bai 9 ITIP illustr. pl. XIV 12, bai 17 VP illustr. d.-pl. 3f, bai 18 V@
d.-pl.3€, bai 23 112 d.-pl. 3€, bai 35 112 d.-pl. 39, bai 37 VP, bai 38 1112 illustr.,

bai 80 e. illustr., bai 138 VII? illustr. d.-pl. 3°.
A woman in the village part Ngéong of Ngabukéd, was pregnant and gave birth to the gongor-fruit of the pandanus
on the grassland. She threw it out of the house; everyone was angry about it. Outside it rotted in the sun and the
rain that carried it all the way down to the sea. There, in Ngtrang, some people of that settlement were fishing
with derau -handheld nets. They had caught the fruit in their nets several times, although they had always flung
it far away.

Finally one of the fishermen put it in his basket and took it home. On the grassland he threw it away, and a tree
developed from it. The tree gave birth to a berséiog-snake !, which destabilized the area. One day, it devoured in
Ngéong the son of rubak nr. I, Ngaual. Then people of this settlement gathered and drove the snake away with
their spears. It escaped to Gorabag, a hill south of the isthmus @ G6l, on the western side, and remained there.
Just around this time ¢ Rémé&s&gau, rubak nr. I from Ngaregobating came to a Gol in order to borrow money
from Ngirameketi nr. II 2. However, this one did not give him anything. When Réméségaﬁl wanted to continue on
to Ngaregolong, he warned him of the galid Bers6idg in Gorabag. Réméségau did not care about it and when he
wandered over the isthmus of a G6l he was devoured together with his dugong-bracelet by the snake.: (see log. d.-
pl. 3). After this event, people from a Gol chased the snake away, by lighting a fire underneath the tree, on which

it stayed. The snake fled to Bertmak in Metéulogol-Golei, where she lived on the Delimés-fern of a miég-tree.

One day it dropped its scat into the canoe of rubak nr.1 Kidk, by the name Garedomél, that helped the canoe,
because the rubak now caught a lot of fish with it. People asked: What may cause the canoe to have so much luck?
— One day they found Réméségzﬁl’s bracelet in the dung, they discovered the Bersoiog, and chased her away
with fire. She fled to Ngarameténg¢l in Ngaramlungui and lived there in the channel Godararderdng on a delimés-
fern tree, where she gave birth to her son Goragél. He grew up quickly into a young man. Yet, when his mother
devoured the son of Riingiil ra mogoang the fight against her began anew and she escaped with her son to Cape
a Usas, at the entrance of the Ngatpang-Bay. One day a fishing canoe from Nggamaséd passed by and Goragél
asked the occupants to bring him to the southern side, which they did.

! According to information provided by rubak I, Bagés from Ulimang, « Mdagal, Melénggl, Ngiraleb& —— Keklau, etc. Bers6iog, the mother
of Goraggl, supposedly was born by Dilédégu in Ngaridp. A great flood carried the grand mother, the mother and the child away and brought
them to Ngaregobatang in Keklau, where Réméségzﬁl was rubak I: he was the one, who found the three persons in the channel of Ngarama-
dlsar (bl. VIII Ulimang). He brought them home, where he had a hot bath readied for them. First Bers6iog was washed, then Goragél, which
angered the old woman. When she was lying at the other end of the house, a young aukdl ‘I-tree sprouted out of her body. People planted it
outside with the following words: We thought it was a human being, but it is a tree. —When Diledégt had turned into a tree she stayed a few
days with RéméségaAu then she went to Ngabuked . . . . .. This explains the connection between tree and snake, and the sacredness of the ukdl ‘/
(see construction of a canoe, Vol 3.)

From Nagregolong the trip went to Ngaraberuog in a Imelik and after a break there it continued in an old kaberiiog-canoe to Ngaraketkl on
Peliliou and from there to Ngeatr. On the way the Bai building galid was visited, etc.

2 According to another information he was called Mong déraol.

is mother, bersoiog had made herself very small and in this fashion Goragél carried her under his arm in the
sheath of a coconut blossom. On the other side of Cape Madalabai ! he wanted to be dropped on the small
island Gordilsau and from there he walked to Pkurengel. As he was standing at the headland a canoe on its way
from Medordm to Ngeaur passed by. He hailed it, but the people did not want to take him along. Therefore, he
performed some magic that is named after him godensél > a Goragél. It is accomplished by sticking a blade of
grass into the knot of hair and reciting the necessary saying while nodding the head. This makes you irresistible.
People from Medorom at once took the boy with them and they rowed to Ngeaur, because in those days there
still were no sails. The travelers stayed three days as klegdddol then they returned. On their way back, when they
crossed the estuary Makaép, Goragél suddenly heard some noise in the depth and asked his mother what this
signified. Unnoticed she dropped her tail to the bottom of the sea and, while Gorag¢l, followed his mother’s orders

and dove down, she held the canoe with her head.

He observed the spirits (ar ugel), they were busy building a bai and were just about to cut tenons into the beams of
the frame.? He asked them to teach him their craft. He saw how all of them blew away the sawdust with open eyes,
so that it flew into their eyes, because they could not close them. Gorag¢l said: If you teach me the house building
magic, then I will show you how to close your eyes, when you are blowing away the dust. — They agreed and
showed him the house building magic of Geko godoguil segdség, he, in turn, taught them to close their eyes. Then
he returned to the canoe, where his mother had been waiting longingly, as she had been holding it all the time

against the power of the rowers. Now thoroughly exhausted she let him push her back into the coconut sheath *.

The canoe went back to a Imelik and landed in Klsobél, grassland nearby Ngarekeaﬁ. Goragel walked with his sick
mother to Ngatpang, but she died in Ngarbad 1 mangél, on the way to Melékéiok. He left the dead Bersoiég there
and asked the birds ferid, the rail, the White-browed crake sngorog and the Purple swamphen vék to look after
her, while he went to collect syrup for the funeral feast, the gameldil. Finally, when the feast had taken place, he
enforced a tdor, a noise taboo of one month; this is why the three birds still today cry out at any noise. The white
tern sogdsog had special orders to enforce the taboo. It belonged to Runguelau.

According to another version, the visit of Makadp took place on the way to Ngeaur and there Goragél showed

Golungts his craft (see story 170). From here the magic went to Ngiragalsakl, who spread the craft all over Palau.

Goragel interred Bersoidg in Ngarbad 1 mangél and built a grave on top of it. Yet, when he felt unobserved, he
stuck his hand into the ground, took the dead body out and brought it to Ngérupsang, where he buried her in the
stone platform of blai VIII Bersoiog that also got the name, because of this. From there Goragél went to Ngérames
on the beach of Melekéiok. There, people were just about to produce small bersdki-nets. He offered them to
bring them to a good reef with a lot of fish, at the time of the next full moon. They agreed. In the meantime they
visited the north. When he returned to Ngérames at the time of the full moon, people had already finished the nets.
Together, they went far out at sea, all the way to the horizon, the Gigul a idngéd, where the water is overflowing
just like from a full pot.

!'see Cape Gomoltigel on map 3, latitude 29’.

2poss. of godeél grass; compare comb gosond..

* for the gad posts, the ometiiét a ngalek, (not ometdet !).

4On the way, Goraggl supposedly painted figures on the rocks of a Ulong, they are considered to be the onset of the Palauan logukl. He had
received the most important tools for the construction of houses from the galid spirit, a ruler, a master gérabdi, a pencil, made from the sheath
of a coconut goségosu (respectively a cuttle bone /ut from the cuttle fish and its ink) and the ash, gat, used as color to draw lines, etc., see also

the gérabdi for this story. Vol. 5, illustr. 5b.
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There was a reef with a lot of soft mud, in which the bamboo poles of the fishermen got stuck, so that they had
to make new ones again and again. Goragé¢l said: Here you can fish! — Yet, the people of Ngérames got stuck
there with their nets, as stars in the sky, they are known as Bersakl a riramés. Goragél, however, went to supreme
chief of heaven, Ugéliangéd, who was just hosting a feast. This one said to his people: Watch Goragél, when 1
am attending the feast that he should not go to the bathing pond behind the house. The children, though, did not
watch. When Goragél took a bath he noticed that his soles turned into stone. @ Ugél got very angry when he heard
about this. He gave Goragel a lemon, kérékur raiderurt, to plant it in Palau. He now went to Ngeﬁlr and then up

the west coast.

a Tkedlukl, a man in Ngardebotar was cutting his palm trees, when Goragél saw him and asked him for a drinking
nut, because his turning into stone made his throat hot. The request was granted and in return Goragél gave the
man the lemon and told him to look well after the first fruit. Then he moved on. However, when he arrived on
the island Gordilsau, the turning into stone gradually took over his entire body and he remained there as the rock

Goraggl, that can still be seen today south of the island.'

a Tkedlukl planted the lemon in Ngadebotar and a beautiful tree developed from it that soon bore fruits. The old
man took good care. Yet, one day, when he went fishing he said to his wife Dira bakérts, she should take good
care, and when she went to the taro field, she said to the children, should a lemon fall down, they should pick it
up and place it into the cupboard. When the children were alone, the high-ranking woman Dir‘rungiilbai from
Ngarekeai arrived and brought two baskets of taro into the house to make a Tkedlukl’s son her son-in-law.? A
lemon dropped in this very moment and the children got it. Since Dir‘rungiilbai wanted to drink lemonade, they
gave her the fruit. She cut it with a pearl shell; at the same time something rattled inside the lemon and when the
woman looked closer, she discovered a lot of money in the cavity. Now she forgot about the marriage and soon
left with the treasure. When a Tkedlukl came home, he noticed immediately the missing fruit and the children
told him what had happened. Now he waited for his wife and when she came he said to her: Tomorrow I will take
you out to sea and drown you. — Dirabakeéras ran to her mother Gobagad and told her everything. This one made
some magic with ash and the bldbuk-stick and she said: When your husband throws you into the water, hold on
to the stick and scatter the ash. — She did as she was told and when her husband, with the help of two sons, had
thrown her into the ocean, she scattered the ash. It soon clogged to a heap and formed the coral island Ngeianggl.
Now Dirabakerus collected all the wood available in order to make the islands bigger. When the trees grew, she

gave birth to a boy and a girl, who grew up and married.

In the meantime a Tkedlukl lived rather poorly with his two sons. One day when they were fishing, a gust of wind
made them drift to Nggaangél. When they went on shore, they noticed a fire in a house. Since they were freezing,
the old man sent his son, to get some fire. The mother recognized him and she made it warm for him. Then the old
man sent the other one and this one, too, remained in the house and did not return. Then dying of cold @ Tkedlukl
turned into a rock, which is still standing on the outside. Therefore, all inhabitants of Nggeiangél are descendants

of the woman Dirabakerts. Not long ago blai ra Tkedlukl still stood in Ngardebotar. Now it is collapsed.

Story 14. The Story Of The Glowing Pearl Shells,
The Fish-Woman Dilétekia, The Land-Fisherman ¢ Tmélogéd
And Ugér a roisang (Ngiraidemzﬁ).
log.: bai 1 IV d.-pl. 42, bai 11 IX?, bai 48 N. pl. II, bai 76 1112, bai 81 I, bai 94 ITIP, bai 99 E., bai 109 VIIP

!'see the illustr. in Vol. 1, illustr. 40.

>This marriage is called omdg and it is the privilege of high-ranking women.

illustr. pl. IXP, bai 113 TV2, bai 121 VI, bai 131 VIIL, bai 132
VIII, bai 145 IV2, bai 146 IV?; sea snake end: bai 24 VIII illustr. d.-pl. 3d,

The two galid Gatitél ' and Galimongal were cutting palm wine in Ngariélép on Goréor. One day, Galimongal
went fishing to the Todgel mid and saw, at the place Ngaramutidég, a pearl shell emanating light through the
opening. He tried to reach it, but it closed so that he could not find it any more.

He went home gathered some sticks and build on the spot a platform — called skokl — to observe the shell. He
also told Gatitél his adventure, this one had been supposed to meet him after cutting the palm trees, but arrived
after the platform had been finished. The shell opened after sunset and it brightly shimmered in the depth. They
dove down to it, caught it, and brought it home. After removing the flesh, the open shell illuminated the entire
interior of the house as if it would be daytime. They considered to cover the entire settlement Ngariélép with a
roof and to mount the shell as a sun on the ceiling. They created the mountains Ngurungevikl, Ngeiangés, and
Tukir and the Gogeal-rocks. Then they fetched a portion from Nagregur, which they wanted to place on top of
the other. However, when they came in its vicinity galid spirit @ Ugél kobasadél threw a burning coconut husk
into the air, so that they thought that daybreak was nearing and they dropped their mountain which became the

island Malagal.

Here another story blends in, which ends with mine. In KUB. 88 V pp. 59—64 the excerpt is the following:
Gadabedei and Gersoi 2, two brothers had a sister Oukimim 3, they lived in Ogwit *. Gersoi quarreled with
his brother and decided to emigrate. He hollowed out a large calophyllum-tree trunk (Btaches) and made in
there 3 compartments, the front one for provisions, the middle one for the sister, the back one for himself. Then
he prepared Auleld 3 from coconut kernel and syrup as supplies and was ready to leave. Gadabedei, however,

discovered everything in the last moment, he jumped into the first compartment and placed the lid on top of it.

The tree-trunk drifted to the southwest, to the Ngkesol é-reef, between Nggaangel and Ngaregolong. When the
shore was hit, the lid sprang open, and Oukimim was washed out of the canoe and was lost. Then the tree-trunk
continued to drift into the direction of Golei. On the way, Semdiu from Ngarduzﬁs (close to a Irai), who was
visiting his friend Tegdgo 7 in Goélei, found it. Semdiu took the tree-trunk to Golei with intent to shape from it the
outrigger for his canoe. Yet, when he had received the money Tegdgo owed him, he returned to Ngarduzﬁs and
forgot about the piece of wood. However, this one pursued him of its own accord on the east coast, drifting outside
the reef to the south. The tree-trunk tried to enter all the passages in the reef, yet, when trying to enter it always

positioned itself crosswise and, therefore, had to drift onwards.

Finally it landed in Ngarduais where Semdiu’s people found it. He now gave the order to carve it for his canoe.
But, when people were working on it, they suddenly heard voices from the inside and horror-stricken they reported
this to Semdiu, who told them to continue their work, if human beings were inside, then they were his relatives,
and if they were gods, they were his gods. Soon the two brothers Gadabedei and Gersoi appeared with their Aulél
and their palm juice. In due course they taught the Palauans how to prepare it.

''Name of a fish.

2 KUB. Akapekémek and Kersoy, see story 193 about Télames.

* qukim your pudend. muliebr. poss. 2: kim tridacna shell. Meaning?

4KUB. adds here: (Palauan name for Uogdy or the Mogomok- [Makenzie]-Islands). The word comes, without any doubt from Vokeuid or
Uéketiid “70 islands”, as Mogeémog is called in Palau, see story 8 a. 10.

5 uléld, dish made from syrup and coconut.

¢ KUB. Kossol.

"KUB. Tahooko.
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In the morning, when collecting his palm juice, Gadabedei always found his coconut shells empty. He watched
carefully and noticed at night a fish coming from the sea to the shore, taking off his fishtail and then, in the form of
a human being, climbed the palm trees. Quickly he sized the tail and brought it into the house of Semdiu, where it
was hung up. In the morning, when he returned to the place, he found a naked woman lying under the trees, who
asked for an apron. He took her with him to his house, he learned her name Diletekt1 !, and married her. She gave

birth to a daughter Merupélau, who grew into a beautiful girl.

One day, the chiefs from Madal in Goikul and Ngarduaﬁs came to visit. She was supposed to entertain them.
Dileteku sent her daughter to Semdiu to fetch the taro pounder that she could not find and when she returned
with the message that it was in the ulangdng — the shrine, she went there and noticed the suspended fishtail. In
this moment she felt a great longing for her watery homeland. She advised her daughter to serve the father and at
night she disappeared into the sea with the tail. Since the fishtail had become too light because it had dried, she
exchanged it with the one of the Karamasim-fish 2. Thus, she soon reached her old home-country in the depth.

My recordings continue like this:

Around this time, the palm wine-cutter Gadabedei * lived in Ngarduaﬁs and he managed to steal the glowing
pearl-shells in Ngariélép. One day, when he discovered that his palm-wine had been drunk, he looked carefully
around and found the tail of a teku-fish, an Albacore-Yellow Tail on the ground. He carried it home and hung into
the smoke. Shortly afterwards, when he came back, he found a woman prostrated on the ground. He took her
home and kept her. The other fish-women had escaped. Diletektl gave birth to a daughter, Mera péleﬁ. One day
her mother discovered her fishtail and escaped with it into the sea. Due to the smoking process it had become too
light, therefore she said to the boxfish karamasiis: Give me your tail! — He, however, said: What am I supposed
to do with a dry tail? — Then Diletek replied: Good, then I will give you two géngolungél-litters* in front and
two in the back. Then the crabs will come and carry you, if you want to reach deep water. — Then the boxfish

gave her his tail and she swam into the depth.

Soon afterwards Mert pélau went north with the luminous shells, but she arrived too late for the feast in Ngabuked,
so that she could not sit in the circle of rubak. Therefore, she scattered some ash and sat on it. Soon, the land

underneath her started raising, and in a short time she sat high in the air and could watch the kikeruau-feast.

This was the moment when rubak Bangai from Ngarietét > saw her and she delighted him so much, that he sent
a messenger and asked her to become his wife. She agreed at once to travel with him to his place. His way led
through the water. She asked: How come you always walk through water; wait a moment I will arrange matters.
— She took some ashes, said a magic spell, and then scattered them. This caused the surrounding land to rise and

they could walk over land °.

So Merupélau lived in Ngarietét while the children of Gobagad prepared the land of Galap, (see story of Galap)
But one day, Merupélau and Bangai had fight and she escaped to Galap, in order to return to Ngardueﬁs. There on
the stone path (ugulagang) Ugér a roisang was just beating coconut baste. He asked her where she was going to.
She said: To a Irai. He said: Wait a little bit!

'KUB. adds AilaSugud: (djuguu a young Kersuuk Coryphaena) more correct teku and gersiidg; daughter.

2The boxfish Ostracion, see below.

3see story 193.

4The boxfish has two horns in front that look carrying sticks, see story 182 b.

north of Bay Ptilérang on the mountain of a Gol.

®see story 58 about Gobagad. The raised land was Ked a Iruang, it connected Ngabukéd and Galap, which had been separated beforehand.

— Because he liked her. He invited her to come home with him and asked for her hand. She accepted, married

him, and gave birth to a son, ¢ Tmélogod .

In Ngurt lemudng, she gave her pearl shells to the palm-cutters of her husband 2, who lived there. The boy grew
up quickly. Soon he got his own way and was allowed to bring the palm-cutters in Ngurulemuong their food. The
father Ngira rois did not want to allow him, because the gleaming pearl shells were there in the house. He wanted
to save them from the boy. Therefore, he made the condition that the boy was supposed to make some noise when
he was coming closer with the food. This allowed people in the house to hide the pearl shells. His mother also

reprimanded him not to forget it.

Since the boy wanted to know the reason, but was not told, one day he did not make himself conspicuous when
coming closer to the house and he saw the gleaming pearl shells. He delivered the food, went home, and soon
complained to his father that he had seen something so beautiful that he wanted to have it. First Ngirarois was
angry with his son, but soon he complied. He fetched one of the pearl shells, cut a piece out of it and fashioned
a fishing hook from it for « Tmélogdd. Now he fished everyday with it in the sea from the bridge Ngarapesong °.
Yet, when he came home, the first thing his father always did, was to take away the line and the hook from him,
before he accepted the fish.

Then one day, it happened that a big fish, a Gold makrele dolphin-fish, took the hook and bit off the line. Angry
the boy returned home, and when Ngirarois realized the loss of the hook, he scolded his son a great deal. He threw
his fish-basket into a corner and shouted: Do you think, you a big guy here, that such things could happen to
you. I picked up your mother on the beach! — Saddened a Tmélogdd went to the galid spirit-woman Gobagadra
Tegeiébai * and asked for her advice. She said: Bring me some ash and a blabuk 5; 1 will say some magic over it;
then throw the ash into the sea at the spot, where you lost the hook; then throw yourself in it, together with the
garamal-stick, and search for the hook!

'KUB. A3moloko9, father Augel a Roysa the first one on Roisang”; the chiefly title Molob is the name of rubak VI in Galap. KUB. V p.
61, gives information about the reason and the path on this journey (everything in rectangular braces is my addition): “Then it happened that
the land Ngarbukud (Ngabukéd) celebrated a rubak; the chiefs of Ngarduais all went there and Amertul pélau (Meru pélau) also wanted to
go there, but all vehicles had already left. Therefore, she bundled her apron and ran overland to Ngorsal (Ngarsul), where she took a rest in
Ngotoguyul (rock-cape Nguruguiel) then she ran on the sea shore via Taperngesang (Cape Taprengésang) NgaruSoy (Island Ngurutoi), Aybay
(Ngarupesnag) a Ibailanding place in Ngérupesang to orangol in Molegoyok (Ngérang gol (?) in Melekéiok), from where she swam over to
Ngiwal and hurried along the beach, that had just been freed from high tide. She hurried via Keklau to Galap (. . .) where she dressed and went
to Ngarbukud. On the way she picked up two small stones with which she played and when she arrived at the destination of her trip, she found
Bai Aruau (Bai ré ruat) filled and there was no space for her on the pavement in its surrounding area. Therefore, she sat down on her two small
stones and they soon began to grow, so that she sat as high as the others. All people from Ngarbiku$ people marveled at her and many chiefs
wanted to marry her. She, however, lent Ardyal from Ngaritéd an ear and became his wife. One day, when she worked here in her taro patch,
her husband’s nephew came back from fishing and showed her his catch, consisting of several fish and a not much valued dmay (dmai). Now
she said this may should be put aside for her and then she continued working, until evening. When she came home very tired, she learned that
her husband had eaten the dmay. She did not say a word, but she refused to eat anything else and when all of them were asleep she left the
house, in order to return to Ngarduais. However, in Galap she met a Ugel a RoySa, who had the chiefly title Moléb. He convinced her to stay
and to become his wife”. — The flight because of the fish seems to be based on totemic reasons.

2 Today a stone-pot by this name is still in Galap.

3 According to KUB. at the tip of the stone barrage Ngaraboso.

4according to KUB. he first talks with his mother, who went to Adalal Obaka8 in order to look for help. Tgeiebai (I also wrote Tegei kébai)
supposedly was also a blai in Galap; the woman I of this place is even today still called Gébi ra Tegeiebai. More about Gobagad, see Ngabukéd
and story 58; see the stone in Galap.

SKUB. ash and a little bit of Karamal-wood,; yet, it was a blabuk-stick made of hibiscus.
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— The boy did as he was told; he threw himself into the sea and arrived at the beautiful place ' Ngédip. He sat
down at head of the stone path and saw a group of women coming to fetch water. He asked them about where
to and why and they told him Diletekt was lying very sick at home and they wanted to bathe her in hot water.
Then he said: audogul ma géuid. Hearing these words, the woman returned to Dileteku, and reported everything.
She ordered them bring a Tmé&logod; he entered the house at the opposite end. When the old woman saw him,
she immediately recognized the similar looks of the boy and her daughter. Come here she called: He came to the
corner where she was resting and asked: ”What is wrong with you?” — She replied: I ate some food that came
from above. It got caught in my throat?! He said: This is my hook! He had her open her mouth, put the blabuk-
stick in it, and took the hook out 3.

She asked him about his origin and he told her, he was Merupélau’s son. The old woman cried when she heard
how her daughter had been humiliated. Then Diletekt said: Take the hook, go above and when you are up there,
when you are fishing, you say: I want to have a bunch of bananas on the line! Then you reel in! — Hereupon
the boy returned to his home country and started again to fish from the canoe. When he reeled in the line, there
really was a bunch of bananas * attached to it, another time almonds with syrup, etc. All this was sent by his
grandmother. Some time later, when he cast the hook at night, he shouted: If only there would be land attached
to it, so that I have a place of my own. — Just then there/it was a flood/high tide. Then his hook got stuck at the
bottom. He called his friends to help him, but reprimanded them to keep quiet. Thus, they all pulled at the line
together.

Soon treetops appeared, then came the land itself. The men pulled more and more of it to the surface. However,
they did not wait until everything was finished, but they jumped on top of it and took possession of nearly all of'it,
so that ¢ Tmélogod only got only blai Ibedagang and a Idelégéda > that still is in the possession of his family. He
gave the hook to his father, who left it with the palm cutters. Nobody knows where it went then. Tmé&loégdod was
angry with his father. When he had planted the land he had reeled in, he ordered all animals, as the crabs, etc. and
the trees to look out for his plantation. He said to them: Take good care; when my father comes and even takes one
leaf, we will chase him away. — One day Ugéraroisang ® was at the beach, when a heavy downpour occurred.

Thus, he went into the plantation and cut off one banana-leaf, in order to use it as an umbrella.

Yet, as soon as he had done this, all trees and animals made a terrible noise, so that the old man ran away quite
shocked. He turned to the north, first to the house a Idemai in Ngabiul, then to Goélei. However, he did not stay
there, instead he continued his journey and came again to Ngabitl. There, he met an old woman from the house a

Idemai, who was collecting pandanus leaves as thatch for her roof.

'KUB. the land Ada9k (see story 1). Further on, it is written there: »On the way the fish came to meet him, and since he was chewing betel nut,
he took it out of his mouth and he gave a bit to some of them. In this manner they got red spots on the mouth, which can be seen at many of
them. Others asked him, where he was going to and he answered by shouting impatiently Swalék /sualek my basket!]. Doing this the chewed
betel nut sprayed out of the mouth and colored the bodies of the fish red (all kinds of holocentrum). Only the one of the /dudalem green lip-
fish] followed him to the land AdaSk. Both of them sat at the spring, when some girls arrived«. —

% géokl the stopper of the pharynx; in fact the T shaped fish hook

* KUB.: "and because duddlem, who accompanied Admolokod, was behaving very strangely and because he was dancing, the old woman
started laughing, which caused a big fishing hook to fall out of her mouth” . . .

‘today a red kind of omuit pesengél still grows in Galap and it is identified as the banana of Tmélogod.

Blai I and II of Galap; another informant mentioned Itelegedei; Ngaruerda bl. 12 and Teregésip bl. 14; here the stone, in which the hook had
gotten stuck.

®That he and galid spirit Medegei pélau are one and the same, can be deduced from story 197 about the last one.

She was thirsty. He stamped with his foot on the ground and at once a spring developed !, from which she drank.
Then he carried her bundle of leaves home Ugéraroisang wanted to become her child. Therefore, he removed all
water sources from the neighborhood of the house. He only left some in a kim-shell standing in front of the door.
When the old woman was once again thirsty and looking for water Ugéraroisang quickly turned into a mosquito
larvae, which swam in the Tridacna shell. When the woman saw the water she drank it all. Soon the rumor started
that the old woman was pregnant and a short time later she gave birth to aboy who quickly grew up. When he
went along fishing and the catch was distributed he did not get the gai-shellfish, then he urged them again and
again for a new distribution until he finally had it. Then he cooked it and brought it together with some taro to the
council of the chiefs Ngarilid; he, however, wanted to keep the head 2. Finally, he kept the entire gai for himself
and therefore, it is still today considered sacred for the galid spirit Ngiraidemai and he belongs to blai a Idemai. In
Galap, @ Tmélogod turned into a mangerengér-sea snake. Even today he is still called Ngiraptelulagang “master
of the head of the trail” and he is the galid of blai Telegédei.

Story 15. The Children Of Lild(Thin Bamboo) — Ngalekél a lild.

There is another story about Tmélogod: On the land Ngaremonge-long * next to blai Bedél, situated in a corner of
the big stone path of Galap, stood a lot of //ld-bamboo. Every morning, four children came out of the undergrowth
and fought in pairs with the bamboo against each other. Ugér a roisang sent his son Tméloégod to look who was
causing this noise. But before he arrived, they had already disappeared into the undergrowth. He told his father
that he only found broken bamboo on the way. Then the old man ordered him to hide and watch what was
happening. This the boy did. When the four children were playing again, Tmé&logod stepped out and asked them
where they belonged. They replied: Here!

— Where is your house? he continued asking. They replied: We live in the bamboo! — He reported this to his
father, who told him to play again with the children on the next day and then to have a look at their house. The
boy did this, but he only saw bamboo. When Ugér a roisang heard this, he decided to blow the Triton horn shell,
to encircle the bamboo with his men, to dig it up and to throw it into the sea, so that the galid-children would be

scattered and could no longer cause any mischief.

This is what happened. One part of the bamboo drifted to Uli mang, one part to Mangal‘lang, another one to
Melekei *, after its destruction the inhabitants took refuge in a Irai. According to another information the lizard
(see bai 88 1b and V&) made spears out of bamboo and gave them to the rainbow (Gorekim) with the following
words: “Have a fight!” The weak ones were sent out and driven back by the Galap-people. The bamboo was

dispersed and thrown into the ocean.

This short story is not without importance. In KUB. II, p. 121 it is written, that Mangal‘lang, Ulimang, Galap,
Nggésar and a Irai call themselves Ngalekél a lild as the original relatives. It is explained there in detail that these
children developed in Ngaregolong, at the place Delbodk next to Mangal‘lang that is today’s uninhabited village
Delbong, also mentioned in story 16.

'according to KUB. called Ngatakomatak.

2KUB.V, p. 65: Yet, Irademay always announced that he had super natural ancestry. He demanded from all fishermen to receive the ghay-fish,
and when he sent this to the chiefs into the bai, he demanded the head for his mother. Yet, when he was in the vehicle with the chiefs and there
was bad weather that only he knew to pacify, he remained seated on the Dosomel (the outrigger), the most distinguished seat. Due to similar
events people came to believe that he was a kalid, and they accepted him as such.

*Maybe the same as the land Ngurulemoéng or lemuéng in story 14.

4from Ngarsting, see story 136.
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Because of their high spirits thy infuriated the entire district and had to flee. One part drifted to the east, another
one to Nggésar, where Bokhap (obviously rubak V Bagap) had already control over the land, a third party funded

alrai’, other splinter groups settled in Galap and Ulimang.

Also ”the god of war Horgim, honored in the entire group”, supposedly had his origin in Ngatmél, where he
emerged when a bamboo pole was cut (see KUB. V 48). More about Gorekim, this god of war in Vol. 3.

Story 16. The Story About Ugélsiing, The Death Crab Gaulauosagil,
And The Sailing Race For The Ngas-Twig.

log. about the death crab: bai 4 I plate III%, bai 17 IV%, bai 33 VI, bai 37 IV®, bai 50 VII? illustr. d.-pl. 4°, bai
68 TV®, bai 88 V®, bai 97 VI, bai 99 E., bai 112 III¢, bai 118 VII® illustr. d.-pl. 4°, bai 119 TI* illustr aqu., bai
121 TI°, bai 125 1, bai 126 II°, bai 130 V?, bai 139 VII® pl. XI°, bai 151, see also A. B. MEYER’ 81 pl. 3 row
3. about the race: bai 6 II?, bai 7 IV¥, bai 16 VIIL, bai 19 VI, bai 25 V*, bai 33 II*, bai 35 V®, bai 54, bai 69 IV?,
bai 71 VI, bai 74 II°, bai 75 II#, bai 76 III°, bai 77, IV%, bai 79 II%, bai 80 VII®, bai 83 V®, bai 88 III*, Bai 89
VIIE, bai 91 V&, bai 102 V¢, bai 115 1, bai 118 VI illustr., bai 120 VIII illustr. d.-pl. 4¢, bai 129 VIII, bai 134
VIII, bai 136 IV®, bai 137 VIb, bai 140 IV® pl. XII®, bai 141 VI, bai 143 IV®, bai 144 II°, bai 147 1, bai 148
IV®, bai 150 IV%, bai 151 I'V¢, further on see KUB. VIII pl. 42°.

Karakar, the daughter of Ugélstiing’s sister in Ngarsing near a Irai, was pregnant. Since it was the first time she
was expecting a child they assigned her a ulangang-spirit house. The father of the child was a man called Gosilék
from the nearby village Ngéruldk. But this was a secret, because he did not dare to propose, because Karakar
was so rich. He always came secretly at night to visit her and left again before daybreak. One day, he fetched his
fishing baskets and found them filled with ngidog-fish. He threw them into the canoe, which was filled with water
so they could swim. There they fought each other and one hit the other one from the side, so that he died, then he
hit him from the other side, so that he woke up again. When Gosilék noticed this, he decided to kill Karakar in
this manner. In the evening he went to her and secretly hit her from one side, and then he went home again. Next

morning, the young woman’s mother sent some children to wake her up.

The small ones returned and told her that Karakar would not wake up. The old woman sent the children once
more, telling them to lift the mat and look at the sleeping woman. Then they returned and reported that Karakar
was dead. The mother was very sad and cried. All the people of the village came to see the deceased, who was
lying in state in the middle door of the house. Until evening the woman wailed their lament, then the body was
brought to the cave Itumrakl !, so that galid spirit Galauosagaal could fetch her there. When Gosilék heard this,
he took a canoe and, in the company of his two younger brothers, went to the cave Itumrukl. Arriving there he
told his two companions to hold the canoe, while he climbed to the cave. He found the body, took it with him to
the canoe and loosened her mat-clothing and hit her on the other side, so that she awoke. Surprised Karakar asked
how she had gotten there. Then he told her: Your mother killed you and brought you to the cave! — Then the
woman became angry with her mother and she said: Good, then I will become your wife, your relative, in short I

want to be yours altogether. —

Afterwards, they both sailed to Ngérulak. Gosilék placed his wife into a spirit house. Her relatives did not know
anything of her and she always went bathing in the morning and in the evening. Yet there, a palm-wine-cutter up
in his coconut tree saw her. He went to her relatives in Ngarsung and cried: You are mourning her, yet she lives! |

have seen her in Ngérulak! — I might be mistaken, but you must know her. Do have a look!

! gébirukl bended; female bodies were deposited there, men were thrown into the water.

— Thus, the mother went to see her. When she came to the spirit house, and saw her, she said: My daughter if
you want to marry Gosilék, why did not tell me. You were dead, and I brought you to Itumrakl! — Yet, Karakar
was angry, she took a small mat that was designed for her child, placed it on top of her head and went crying to
the water hole ralm a Karakar in Ngérulak and dove down. Her mother went crying after her and did not find
her. Karakar swam away underneath the earth and at low tide she came up outside of the mangroves. She went to
the east following the coast all the way to Ngésang nearby Galap. There she sat down on a rock to dry her dress.
Rubak ¢ Guéng from Ngésang saw her sitting there and admired her beauty. He offered her to come with him into
his house. She followed him and soon the marriage festivities were celebrated, although nobody knew where she

came from.

After some days she gave birth to a boy, who was named Goukobokop. He soon grew into a young man. One day,
he played with spears when one of the spears slid away and flew all the way into the middle of the chiefs’ meeting.
Then a Guéng became angry and shouted: What are you doing here? I picked your mother up on the beach! — He
went and asked Karakar: Where do we belong to? — She, however, did not want do reveal it, and only when he
was about to hit her, she said: Our place is not in Ngarsting, in Jouldaob. — Now she told him everything that had
happened, also in much detail she talked about the customs and traditions in her family. Goukobokop memorized
everything very well and he said to his fellow club members: Let us hold a galbdkl-tribunal, we want to visit
Jouldaob!

— So it happened. First they slept in Goukul, then they sailed to a Irai, where his companions wanted to sell the
dish. Yet, Goukobokop urged them on to Ngarsung. When they anchored there, the boy went to the stone-seat, the
ptangg of his uncle, in front of the blai a Jélag. There he sat down. This surprised the people in the house. The
uncle Ugelsung was flabby and most of the time he was lying on his mat. He said: Leave it, we will see what kind

of person he is!

— Then they called him inside. The old man sat in the ugu/-side ' of the house. While the others entered through
the rsél-door under the tip of the beam, the boy entered through the middle door. The old man immediately noticed
the resemblance with his niece Karakar. He remarked: Maybe she did not die and this is her son! — They cooked
their food and talked with him. In the evening Ugélsting said: I have no betel nut chew, someone should give me

one! — The boy said: I will give you one.

— Everyone shouted: How do you know how he wants it prepared? — He, however, took a loop made from a
rope, and the kikoi—pearl shell, in order to cut the stalks. Then he placed the loop around his feet and climbed
the right buiog—palm. Everyone was surprised and shouted: How is this possible! — Then the old man asked for
the betel-leave. Once again the young man said: I will bring you one! — and all were once again surprised and
paid close attention. He, however, went to the correct bush fetching the right hollow leaves, which the old man

normally used. When this one saw, how the boy knew everything, he said to himself: He has to be my nephew!

—The next day, Ugélsung said: There is not enough firewood here! — At once the boy said: I will fetch some.

Once again, everyone was surprised how he knew where the adze was, etc. Then he chopped only three bent
sticks, as it was the local custom. He brought them into the house and placed them into the fire. Now Ugélsting
was sure. In the evening he said to the boy: Send your friends to the shore, I have to talk to you — When they
were alone, the old man asked the boy and this one told him everything about his mother. Good, said Ugélsung,

but do not yet tell anyone.

! The root-side of the gorongddel beam, which is placed along on top of the doors
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I am old and feeble; go back to your mother and quickly return, because you will be my successor. I will give you
a galebugép-piece of money for your galbdki-tribunal. Take it home with you and soon come back, because I am
old and feeble and will die soon. Tell Karakar, that it was not her mother but Gosilék who killed her and that we,
when we had found her dead, did everything to give her a good burial!

Goukobokop and his comrades returned to Ngésang where he told his mother everything; then he went back to
Ngarsung. People said: What does he want again? — Yet, Ugélsting remained silent and secretly initiated the boy
into the laws of the title and into the customs and traditions of the house. He said: When I die, transport me in a
kabeki-canoe to Itumrukl. People in the canoe have to try to deliver me to the Galauosagal-crab. You as the last
one take the trunk of a banana plant with you and a bunch of young coconuts, immerge with both of them at the

hull of the canoe.

When you no longer see my copse !, let go off the banana stem and the bunch of young coconuts, emerge on the
outrigger side, between the float and the hull of the canoe. Then sit down on the outrigger and blow the conch
shell, so that everybody knows that you are Ugélsting. In case they want to spear you, they will only hit the stem
and the nuts. Then, when you come and when people do not spread a telutau -mat for you in order to walk on it,
do not care because our galid spirit will give you some. When you come into the house of mourning and when you
walk out of the middle of the house and they do not give you any food, then you should not be angry, because our
galid will give you some. When you finished grieving and you want to sit on your stone-seat, you talk to them:

ptangg, ak mon Ugélsung ng diak?

stone-seat, I am yours Ugelsung, or not?
then it will answer you 6i. These were Ugélsing’s teachings. When he had passed away, Goukobokop did
everything in this manner. It happened just like the old man had presumed: The chiefs and the family in Ngarsung
did not want to acknowledge Goukobokop as their leader. The rubak hosted a sailing competition ? in order to
identify their real high chief; it was to be the one who first brought home a branch of the Casuarina, of the ngas,
from Nggeianggl, he was supposed to become Ugélstiing. Now the rubak cut down ukal ‘I-trees to build canoes for
the race. Only Goukobodkop cut down a titimél-tree, which had grown from a kernel, the fruit of which his mother
had eaten.

Everybody laughed about him, because it was decaying tree and not very light 3. He worked little on it, because
his galid spirit worked for him during the night. One day, people asked the reputed Ugélsing when they should
sail and he said: After tomorrow. — Now they really had to hurry and actually could not quite finish it. Still they
all started; among the sailors was also the galid of Delbong nearby Mangal‘lang, who had the stone of the mast in
his canoe that is now lying in Mangal‘lang. In addition participated Medegeipélau with the canoe Gobakul and a
Nggei with the canoe Gogadu from Nggasagang. From Peliliou there was the galid spirit aGuddél with the canoe
Tukekli and Remadlégalid with the canoea Galauad. Goubdkop, whose galid spirit helped him in all matters, was

the first one to arrive in NggeAiangél and took the ngas-ironwood twig.

!'This means when the crab has accepted the body. The one from whom it accepts it becomes the successor of the title holding chief. In case

several men had plunged into the water and if the body was not accepted, then it is brought back into the village, where it is interred. Then the
oldest brother or the son of the sister becomes chief.

2called bliitek from omliatdk to race” Ngaregéu &; in KUB. V, p. 30 and in SEMP. I, p. 157, this story is reported without the previous, though
very crippled.

* In SEMP. the reason for the race has been misunderstood, as the victor should become king of Kreiangel. In his version, the rubak then took
heavy trees, while clever Kalid searched for half eaten wood, which he hollowed out, and covered with light bulrush. Then, during the journey

the wind lifted his light canoe and carried it over the mountains.

With the help of his servants he pushed his canoe on shore, covered it with the leaves of the toro-bind weed
and ordered the white ants ! to cover it completely, so that it could not be recognized. Rightfully, he feared that,
because of his cunning and his velocity, his competitors might destroy his canoe.? Therefore, the others did not
find it and all of them slept at night in Nggeiang&l. The following morning, when the rubak looked over the water,
Ugélsung’s red sailing canoe was already anchored there; early in the morning the galid spirit had pushed it down
there. He suggested to the chiefs to set off and allowed them to leave; then he quickly caught up with them and
was the first one in Ngarsung. There he planted the ngas-ironwood twig high up on top of the rock Rétdg of the
Gogeal Ngeréam, where the Casuarina-tree can still be seen today. Still the race was still not yet finished.

They still had to sail south to Peliliou and Ngeaﬁlr. There was galid spirit with utoug-hooks, which hooked sails
and rigging and ripped them apart. Because of this the passage between the islands Ngesebus and Ngaregu (also
written Ngergoi) was especially feared and was therefore also called Toi ra malat a &ars, the “passage, where
the sails tear’®. However, Ngelsting had already learned from his uncle, that this place was best met by sailing
with ten sheet ropes instead of one. In this manner he was well prepared. Now, when the canoes, all of them in
addition loaded with clay pots, passed this spot, the galid spirit were positioned on both sides with their hooks and
broke the sheet ropes and the sails; Ugélsting was the only one who managed to pass tolerably well. All the other
ones came through the big passage with broken rigging and demolished pots to the flat land Desomél *, between
Ngardololok and Ngasias. Still today it is known as Goletl kliigds®, the place for hooking the sheet ropes.

Even today you can still see there countless broken pieces thrown over board by passing canoes. Ugélsung sailed
with his pots to  Ngeaur, there he sang out all the titles, and this is the reason why there are so many Ugél there.
From there he supposedly sailed to the horizon Ugu la iangéd, and nobody heard anything from him ever since.
Finally, some others thought he had returned to Ngarsing and during this trip perforated the gogeal-wall of
Ngeréam, thus, creating the Gongolunggl-gap. This concept leads to a combination with Medegei pélau that can
be found in story 197. KUB. V, p. 30 tells us the following:”When they reached the passage between Uldong and
Urukdjapel, a vicious god created a storm and ripped their sail-sheet-ropes apart, so that they could not continue.

Yet, Augél Sum had seven of them and arrived in Pililu with the help of the last one”.

He came home with the broken twig and during his trip had to survive a lot of unpleasant events. Reaching
Eyrray, he took a short cut and sailed right through a rock face, today it is still standing detached and is called
Aytumrukul. Today, when the weather is very stormy, the natives still use the passage that was created in this
manner. The passage where the hostile kalidjs destroyed the ropes of the sails of the arriving people is, therefore,
called Aklemadjaol, this means “the passage of the sailing sheet ropes”. —The Itumrtkl passage is now the
Gongolungél-channel, the government had it excavated at the place of the former isthmus; the cave Itumrukl
is situated nearby on the eastern side. The Toi ra klemadaol is confused with the above mentioned one, because

klemadaol means construction of stones, and not sheet rope.

Story 17. The stories of
a) Tipétip a kmiég ¢, Gobak ra ibedagal, b) Gébak ra ilamés, ¢) Gosilék, and d) the Frog King.
log. about Tipétip: bai 24 II°, illustr. d.-pl. 4¢, bai 35 IV® illustr. d.-pl. 4d, bai 63 S., bai 68 S., about Gébak ra

4KUB. reports the canoe was hollowed out by white ngal-ants, which made it lighter, than the others

!'The place of the one who looses his canoe in a race, cannot be copied during sickness by a so-called kédngél-sickness-canoe, see medicine
2at the northern headland of Peliliou, inserted on map 2 in-between Ngesebus and Peliliou

3the “float” of the outrigger.

4 goleul a place where you can have something, respectively hook something; k/igos a. kluged, word for klemdt-sheet.

3”Collecting almonds”. kmiég is not quite understandable, as Terminalia catappa is only called miég. Probably the Polynesian falie is decisive,
the first syllable of which is otherwise omitted.
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ilamés: bai 21 VI, bai 25 VI®, bai 51 VI®, bai 83 VI, bai 94 VIII illustr. pl. XIV 9, bai 99 II*, bai 107 1, bai 127

II°, bai 128 W., bai 151 V* d.-pl. 4!, about Golsilék: bai 1 E. pl. II?, bai 2 VI, bai 11, VI?, bai 16 VII®, bai 21 II°,

bai 25 1., bai 36 IV®, bai 38 VI*, bai 48 N,. pl. II°, bai 49 V*, bai 51 V*, bai 55 III*, bai 65 VI’, bai 69 VII’ pl. V®,

bai 80 IV?, bai 96 VII?, bai 99 IV®, bai 118 II* illustr. d.-pl. 52, bai 120 III°, bai 127 II° d.-pl. 4°, bai 129 V&, bai 131

VIIE, bai 133 II* pl. IX¢, bai 140 III* pl. XII?, bai 142 IV®, bai 144 VI, bai 151 III* d.-pl. 4, Frog King: bai 52 vb
illustr. d.-pl. 59, bai 140 V=,

17a. Tipétip a kmiég.

Once upon a time, Dile dégi ' and her brother Sagageiegang 2 lived as spirits in Ngariap on Peliliou in the
southern part of the Palauan archipelago. There they are still called upon today as the inventors and the executers
of the gdlei-magic. However, they did not stay long there; they moved around Palau. It is said they moved up the
eastern coast together. First they stayed in Ngaramediu, where they sized the famous piece of money bdagél Tap
ra mediu. Yet, here Kerengokl, as she was called from now on, sent her brother onwards with the words: mdkes é
vés goodbye”. Then, present-day people of Melekéiok lived on the high gogeal-rock Ngaramediu, the southern
cape marking the entrance into the harbor of Malagal.

Yet, the centipedes géviil harassed them, finally they grew so tall that they fed on human beings. Therefore,
people started to fear them and emigrated. The only human being left behind was the girl Kerengokl. She was
called Tipétip a kmi€g, because she was so poor that she had to collect mieg-tropical almonds to earn a living. In
addition, she ate also raw taro, since people then did not know how to light a fire. Soon the girl also left and moved
up the eastern coast of Babldaob. In Melekéiok she visited her companions of Ngaramediu and lived some time
on the place Bab 1 kéd. Then she went to Ngatmél on the northern end of the island. From here she walked at low
tide across the dry isthmus Magédagei 3 to the island Ngaregir, in order to look here for almonds, too. One day,
she saw there two galuais-trees rubbing against each other in the wind, so that smoke started to rise and sparks

were flying .

She shoved her taro into the glowing embers and after some time, when she took it out, it was roasted and tasted
excellent. In this way, she invented cooking. After roasting her taro for a while in this fashion, she took dry
branches of galuais and gosékéd dye fig trees and tried herself to light a fire. She put one piece on the floor and
standing on it twirled a second one with both hands. In this manner she managed to light a fire. One day, when
Kerengokl was busy cooking, a man by the name of Ngiraikikimoi suddenly appeared. He came from the islands

in the northeast, from Mégémog, called Uekeuid — the “70 islands”

mé kebedogel lomsaubukl You fulfill the gomsaubukl.

— me kemsur mo gorodi ® — You bring close, bring it quick

mo gorodi me kemsur — bring it quickly, bring close —,

'dégu or dogui is the hen, (see Ngariap on Peliliou). Her children supposedly are the témakai-grouper fish and the ukal ‘I-tree (see canoebuild-
ing). Incidentally, the Peliliou-people deny that Tipétip and Diledogu are one and the same person; see also story 61 Ngirakloultaog.
Zsee story 215 about Bars ra kesat.

3 gedor gei. Northern adventure.

4in KUB. I p. 47, at the end of the myth of the deluge (see Milad story 19, etc.): “The same Obagat created also the fire. He saw an old woman,
whose mouth was disfigured by ugly ulcers; he learned this was caused by food and that all people were seriously affected because they had
to eat fish and taro raw. Then the benevolent spirit took pity on the people and he taught the woman how to light a fire by rubbing two sticks

against each other”. Obagat is Gobagad.
’from orégéd “to be quick” WALL., when teaching it Tip&tip omitted these two lines in-between the hyphens

[ kodobengi ' igei take (a short space) in front,
a komangéti * ureul and a long space in the back,
a komangéti ureul | kodobengi ugei make it long in the back, and short in front

[ mo ra Peliliou ra geilagang to Peliliou today.

Kerengokl moved again from Ngaregar back to Ngatmél and then over land to the south, to the mountain a
Rénged, in the vicinity of Mangal‘lang. There, she encountered two spirits of the grassland, galid ra kéd, by name
of a Tpala palag > and Tagaduiau, who are considered the inventors of the practice to shoot pigeons * with bow

and arrow. However, it seems likely they learned the art from their mother Gobagad. Today people still pray to

her in the following manner:

Gosbedél a kéd

ak oltiruk rekau a Gobagdng

kau ma Ngirukuam

a ked é mo oltobeéd ® r tial longélngéléd ©

losik 7 ra geimdl beldgél | bélonga ® rengi

a ngalekiu ra Kerengokl

[ tiakid | songérengdang

mé kebedogel lomsaubukl

— me kemsur mo gorodi

kemsur —

[ kodobengi ° uigei

a komangéti '° ureul

a komangéti ureul [ kodobengi ugei
[ mo ra Peliliou ra geilagang

mé komsubedi " a Tiubukl ma Tamdt '
me tungii a Keruau [ bukl *

[ mo raikél kedengél '* a keukl

ar meréngéd

é d lenga 'S r tia ng ngorik '’ € galdid!

'obang “to take”
2 mengamadngét to make long.

*another name for Sagagiegang.

“Opening of the Grassland”.
I announce to you, Gobagad,
you and Ngirukuam,
we want to abandon this our carrying stick,
and are looking for a decoy pigeon,
in order to bring to her,
your child Kerengokl;
she is here hungry;
You fulfill the géomsaubukl.
— You bring close, bring it quick mo gorodi me
bring it quickly, bring close —,
take (a short space) in front,
and a long space in the back,
make it long in the back, and short in front
to Peliliou today.
yet, still tell to Tiubukl and Tamat,
they should take Keruau 1 bukl with them
to his savanna on the west side, me lobenterir 1
they take him with them in order to tie him

and when he is here, he should drive our loot.

4a Tpalapalag took a stilt of the pngdol-mangrove and an arrow from the same kind of wood.

Soltébéd to bring outside WALL.
¢ from gongolingél carrying stick.
"osik to look for.

8from omelidng to lay, to bring
° obang “to take” .

Y mengamdngét to make long.

" from mesuibed to send news.

12 tiubukl the one who chases the pigeons from hill to hill, tamdt standing erect.

Pthe galid spirit who makes people running to and fro, without them finding a place; ngu to bring.

14 kedsavanna
'3 from obang to take, see above.
'“he is here.

17 orik to drive.
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From the mountain Rénged Kerengdokl moved to the south, together with both her brothers, the pigeon hunters.
When they arrived in the woods of Blissang near Ngival, Tagaduiau shot a pigeon, which, pierced by the arrow,

fell into the taro swamp in the taro-valley gomoklogel. Kerengokl stepped inside and fetched it.

The high-ranking woman Dilagarar ! from Blissang saw this, called the girl, and started a conversation with her.
She asked her where she came from, and Kerengokl said she was wandering around. With time the old woman
took to the girl and invited her to stay with her, to plant the taro patch and to take care of it. When her brothers

encouraged her, she agreed and stayed with the old woman taking care of her.

One day, when Kerengokl gathered mieg-almonds and kéam-nuts, chief Gomulk&am 2 saw her. As the owner of
the trees he had placed a tabt on them.Watching the girl high in the branches collecting the fruits made him angry.
Thus, he took a stick and climbed after her in order to discipline her. She, however saw it in time, and when he
was close to her, she said the magic of Gomsaubtkl, so that the branches of the neighboring tree bent over to
meet her and she could step over. He stepped down again and tried to catch the female thief on the next tree, yet
had same disappointment. He realized that she was in the possession of some magic that allowed her to flee from
him. Therefore, he called to her to stop and said that he, too, was in the possession of the ulogéug magic and was
suggesting an exchange. Now, Tipetip a kmi€g, the almond collector, climbed down to meet him. He revealed his
magic to her, it consisted of artfully roasting the kernel of a coconut (on one side) over a fire while saying magic
words.

In this way the favorite food of the spirits, fish, etc. could be obtained. Kerengokl agreed to the exchange and had
him show her the performance of the magic. Gomulkéam roasted the kernel of a coconut and then threw it into
the sea and soon schools of fish came to feed on the tasty bait. She also tried it with the same success. Afterwards,
she showed Gomulkéam the magic of Gomsaubukl, yet, when teaching him the chant, she omitted some words
(verse 8 a. 9). When Gomulkéam sat high in a tree and said the magic words for the first time, Kerengokl filled in
the missing words, so that Gomulkéam happily reached the next tree. The second time, though, she did not do this

and the man fell down and was dead.

Now in the possession of two forms of magic, Kerengokl returned to Blissang, where the first woman, a Ilenga
drew her to herself. When she passed the house of the old woman, this one asked her, “Where do you go my
daughter?” Kerengokl replied: “I am poor, I am collecting mieg-tropical almonds to feed myself!” a Ilenga

invited her to stay with her, because she was old and frail. The girl agreed to this.

Kerengokl lived in a Ilenga ’s house. A women’s club in Blissang, wanted to organize an excursion, a blolobol, to
Ngarameskang. The Women came to their oldest member, a IlengeAi, to ask her to participate. However, because
of her old age, she did not want to do so, but finally she agreed. When the day of the departure arrived, she sent
her adopted daughter Kereng6kl in her place.

l'according to some other information the woman nr. 1 Diraurak; further below a flengef; obviously a repetition of the same event and the
same woman.

*according to one information he came from Ngareboku, according to another he had his blai Ngara ketit in Ngariélép on Goréor, where the
magic ulogoug was located. Therefore, people say the channel of Ngariélép is so deep, because the nut has been inserted there. It seems he
had the nut of the 7. Galid spirit at Milad (story 19).

When the women and girls arrived in Ngarameskang, they found the settlement empty. Because of the Melekéiok-
people, everyone had fled on top of the mountain Roispeli nearby a Imeungs !. Therefore, they went there and
entered the community bai. Kerengokl had to suffer a lot of ridicule, since her skin was flayed because of hiking
through the bush, and she looked rather ugly. Constant remarks were made about her own poverty and the one of

her high-ranking mother, that she had no father and no fish. She, however, bore everything quietly.

When all women had assembled in the house with the chiefs, a monster in the form of a bersoiog-snake (see d.-pl.
4¢) suddenly wallowed through the door. Aghast the women and girls fled, only Kerengdkl remained seated 2. As
the animal started to occupy the place around her, she pushed her gotiingol-bag underneath it, prepared a betelnut
chew for it, and took care for its comfort.

Although Kerengokl was so ugly, the beast nevertheless choose her among all the women and left the other ones
for the rest of the chiefs. When 10 days had passed the distribution of money among the woman of Blissang was
supposed to begin. The snake crawled on a titimél-tree that stood in front of the house. On top it shed its skin (see
d.-pl. 4d) and a beautiful man climbed down *. He took his stick-like lime container and his basket and went into
the meetinghouse, where all men and woman had gathered. At once he took his place next to Kerengokl, who

looked at him surprised and asked who he was.

The chiefs whispered to her he was their first rubak, Gobak ra ibedagal. Now the women tried to make Kerengokl
look bad. Yet, the high chief was not to be misled, he stayed with her and slept with her in the following night.

When two more nights passed the chiefs sent a message to Blissang that the payment was about to begin.

Before the women were leaving, Gobak ra ibedagal asked Kerengokl to bring a Dracaena (orredakl) leaf, over
which he cast a spell. Then he rubbed her with it and suddenly it made her glow in great beauty. When she left,
he insisted to accompany her on her way. Always both of them constantly remained behind the others, whereupon
Kerengokl said the magic words of Gomsaubukl, so that to the great surprise of the hikers they were already

sitting at the next resting place * when the others arrived.

So they reached Blissang, where the chiefs from Ngarameskang were invited to stop for a bite and a drink in both
bai. Shredded taro was brought and Kerengokl, with the help of her Ulogoug-nut provided fish, which pleased her
adoptive mother very much. Now Gobak ordered the chiefs of both village-halves (bital blai) to gather the money.
They paid 9 kluk and 1 bagel to the girls, who delivered the money to the ribak of Blissang.

Gobak, however, ordered Kerengokl to tell her mother he would come personally to visit her, in order to pay the
gorédem-gratuity to the family; all her keblil should come. When all the relatives came, he gave Kerengokl one
gaelbugep for her mother and 10 smaller pieces of money for the others.

! see story 104 about the downfall of Ngaremeskang.

2 the story is also told that Kerengokl did not see the snake and, once she was surrounded by it, she could no longer flee, but soon accepted the
situation. Probably this is not the correct legend.

3 According to another account, he ordered a gabil partition, made from mats, to be erected in the bai, behind it he had his transformation and
courted Kerengokl. The other woman watched through the holes of the matting. Kerengokl did not want to believe the beautiful man until he
showed her his snakeskin.

“the first resting place is called Gelabaraikiu.
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After rubak I rubak Gobak ra ilames went to the family of his mongol and delivered his gorédém, then the
other 8 chiefs did the same. Afterwards, they agreed to return to Ngarameskang, respectively to Roispeld, on the
following day. Gobak ra ibedagal told a Ilenggi he wanted to take her daughter along as his wife and when the
old woman was sad, he placed a bdagél as bus-morning gift around her neck, and Kerengokl got one, too. Using
the Gosuambukl magic the couple then returned to Ngarameskang. They Ulogoug-magic was not forgotten either.
Soon afterwards Gobal prepared a big muir-feast for his wife in Blissang and, later on, an even bigger gongéd-feast

for the chiefs of Ngarameskang. Kerengokl had to help again with her Ulogéug-nut to meet the demand of fish.

The next rubak Gobak ra ilamés also asked her to help, when he needed fish for his famous feast, therefore he
came to Gobak ra ibedagal. Kerengokl gave her consent. Gobak ra ibedagal went with his wife to Ngérutegei,
the western beach south of a Imetngs, there he placed the nut in the channel and they received a big catch of put
in their nets. When they stopped fishing and Gobak ra ilamés had carried the fish inland, Kerenegokl asked her
husband about the u/ogoug-nut. He replied that while bringing in the fish he had put the nut on the wharf, where
he had forgotten it. When he returned there at once he could no longer find it. In the meantime a heavy rain had
fallen and the water had actually flushed the nut into the channel. Because of the onset of low tide it drifted down
the channel and out at sea.

It drifted to a Ulong, where Gosilék was chief nr. 1. He had just thrown his fishing net (see d.-pl. 4%). The nut
ended in the net and it filled with fish. Without knowing about the magic device, Gosilék sold the net with the
catch and the nut to a Ibédul from Goréor. He found it and kept it in the family. Later on it turned into stone and

in 1910 it was still was laying around in the village Goréor next to blai a Iragel.

17b. The Feast of Gobak railamés (told by Nirasumang).

Took a peculiar course. On the savanna next to Ngaremeskang he had cut a big tree for the construction of a
canoe and had worked on the trunk. When it was finished so far that it could be pulled down !, he went home
and prepared a feast, so that the inhabitants of the village would help him pulling it down. He saw to it that there
was fish 2, while his wife made sure that there was taro. When everything was ready, he announced, ‘“Tomorrow,
I will fetch my tree trunk”. Yet on the following morning, the people of the settlement left and nobody came to
help him, although a lot of wonderful food was ready. Gobak contemplated what to do with all the food. Then
at sunset, he heard the same sort of singing, as is sung when a big canoe is rowed in time. People in the village
became anxious and shouted, “What is happening? What kind of noise is this?”” Nobody could sleep that night. At
night, numerous galid spirit had come down from heaven; they pulled the tree trunk down, then they celebrated a
feast, and finished all the dishes.

Afterwards, Gobak finished the canoe and sold it to Gobak ra tkedésau, rubak I from Ngardubdg in Ngatpang for
one galebugép-piece of money.
17¢c. The story of Gosilék, Mariar and Géreng.

After having sold the magic nut Ulogéug without knowing it, Golsilék, rubak I of a Ulong threw his fishing net
into Toi ra Klemadaol * to catch mokorékér-fish, which he wanted to sell to the places on the rock islands

! Compare with story 96 “The Tree Trunk of Rekesivang”.

2See story 17a of Tipetip a kmieg and her Ulogbug-nut; this seems to be the reason that his fellow citizens turned away from him. According
to one interpretation, he supposedly had a fight with rubak I, who barred people from attending the feast. This is not very plausible.

* the word means assembly of stones, for instance a pier. According to KUB. I p. 36 it is the street in-between aUlong and Ngobasanggl, which

I indicated on map 2 as Kloul toi; KUB. V p. 5 only writes about Gosilék that he had been old and ugly, yet an expert fisherman.

In those days people from Goiktl and Madal still lived on the islands of @ Motot6i of which a Ilmalk is a part.
The girl Goreng came from Ngarami€g and just spent some time in Goikul, when Gosilék came there and saw
her. Immediately his passion for her was aroused, he went to her mother, and offered her money and fish as a
payment for Goreng. Although she did not want to, she still had to marry Gosilék. She actually loved Ngiramariar,
with whom she lived in a secret marriage. When Gosilék brought Gorieng to a Ulong, she started to get homesick
and every few days she sailed to her lover, while Gosilék believed that she visited her mother. Soon afterwards
Ngiramariar got sick. Goreng did not take it seriously, but suddenly the message arrived that her mother was very
sick. Anxiously she went there, but heard already en route that Ngiramariar had passed away '. She asked to be
dropped in Kisauel and went over land. She sent the canoe back to Gosilék with the message of Ngiramariarm’s
death; he believed that the dead one was her brother. On the way over land, she decorated herself with flowers and

made telau-earrings for herself and for her lover.

When he heard the news, Gosilék said, “if I had known, I would have bought a pitcher full of syrup for the
family”. In the end, he still did so and sent his messenger a Imeao with a pitcher into the house of the dead.
Goreng came down the mountain in full decoration and sat until afternoon next to the dead body in the middle
door of the house, while the funeral feast took place. When people wanted to sew the dead body up, she placed
herself on top of him and told them to cover her with a mat. Then she pressed her nose on his face and died in
this position. The messengers of Gosilék, a Imedo and Gokederaol saw everything. They left, when they saw that
their “mother” was dead, in order to bring the message to their chief. He was just sitting on the rock Pkur segil
and prepared a betelnut chew, while he supervised the fishing trip. He asked, “Now, are you coming?” “Yes” they

said, “our mother, however, is dead!” He was so shocked that he fell down the steep cliff and was dead.

Chant of Goreng and Mariar.

Goreng:
1 Mariar ma ngdk a diak kbageil Mariar and I, I do not want to marry
Gosilékl mo meketéket Gosilék for a long time;
é ngi a daldk a ngipésa galdil only because my mother is greedy for his
catch of fish
[ lemé lolat rengi rengak he came and she promised me to him.
5 [ kmu m kengé mé kbagim He said, consent and I am your husband
é kungaud mé monga and surround you and you eat
de l'luk | ngikil ra mageséngel my roasted fish from the depth
8 ra Pidul lulengésal of Piddl, rare and delicious things.

Goreng to the messenger to Mariar, with the request to tell him that she put a scraped and bound coconut adrift,

so that he could oil himself in Ngarukeuid:

9 Gobo meng bedul a Mariar Go, Mariar has his stone
10 a Ngaraikérukevid in Ngarukeuid,
11 I'mor a Uléu a Mariar then to Ul€u of Mariar
12 le mé lodingél a rodél go and visit his stick,
13 ar ‘rad a pngél where he cuts lianas for his fish trap,
14 € ngi aikél bedul ra ngikél because there is his stone for the fish.

' In KUB. V p. 4: Kodraol brought the message of Mariar’s death to a Ulong where “Koreng” was just about to climb from the rock, in order
to take a bath in the Klay-spring. At once she decorated herself with flowers and sailed with Kodréol to Goikl. This is depicted in the lamenta-
tion of Goreng, which can be found in KUB., actually in the first 4 lines; the following 5 are the 8 of the chant I had recorded.
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line 1 k in front of bageil = ak 1, instead one can also hear bokbegil. KUB. VI p. 4: Ngak diak a
pahil Kosilek e mo magedeket er ngij I adalak a ngij pisang, a kaldil mlej lolatr ngij er ngak el
tmo:mei mo pahik e hongaut ma mongé a deltiul ngigiel, er a bidtiul makesengl lulangasal.

“ 3 gadil, poss. daldk; galéd poss. galdil; nguipes to look with greedy eyes.

“ 4 mé = mei here; lolat from meldt to promise.

“ 5 WALL. kongei to consent, another information: priou me bagik.

“ 6 mangaud to form a circle with a net, in the same way he surrounds her

with the best care.

“ 7 del ‘luk from melul to roast.

“ 8 P. a place on a Ulong; in Ngarumekaol, where people catch the big
mameél-wrasse.

“9 bad poss. bedul. This indicates a rock, under which turtles sleep. The fishermen position light
sticks rdod poss. rodél (line 12) in front of the hollow that float to the surface when they are
touched.

“ 10, 11 Ngarukeuid, the “70 islands” south of @ Ulong; a Uléu a piece of coastline there.

“ 12 lodingél from oldingel to visit; rodel see line 9.

“13 mer ‘rad to cut lianas for fish traps pup poss. pngél.

In former times I received the middle part of Gobakraibedagal’s story in a little changed form, though with a new

ending about

17d. “The Frog King”

It goes like this:

One day, following the order of the village chiefs, the women of Blissang made an excursion to Ngarameskang,
in the interior of Babldaob. Tipétipakmiég went along. However, she only belonged to a low class within this
women’s club. When the woman had arrived, the chiefs of Ngarameskang wanted to know, why the club had
come. When they had learned the reason, they sent a message to the high chief Gobak raibedagal, who agreed to
it. He let them know that all chiefs should assemble in the bai of the Blissang-women, so that everyone should
receive his share; yet, the most noble of the women should wait for him at the entrance. The next morning, when
the first of the women sat waiting at the main entrance of the bai, a huge, snake-like monster with a human head

appeared. She was so shocked, that she at once ran out of the Bai through the opposite door.

Then Tipétip took her place, placing her small handbag on the threshold, so that the monster could lay its head
on it. Gradually the remaining mass writhed into the house and curled up on the door. It was high chief Gobak
raibedagal. He said: Tipétipakmiég should be my share. You can distribute the others among yourselves. He
remained with her until evening then he returned to his house, and did not come back to the bai as long as the
Blissang-women resided there, because he knew that they were afraid of him. Only when it was time to leave, he
told the chiefs to assemble there, in order to ask them in the bai if they had the money ready to pay their girlfriends.

Then, on the day of departure, he went himself once again there. On that day (after the payment had been delivered)
he took Tipétip with him to his house, while the others prepared their trip home. He ordered hot water to be
prepared for Tipétip, in it she was to bathe, while Gobak himself climbed an areca palm tree, supposedly to fetch

nuts to chew on the way. In reality, though, he hung his snakeskin on top of it and descended as a beautiful man.

With the help of the hot magic water Tipétip had washed away all her ugliness, thus they were a shining beautiful
couple, causing astonishment and admiration. Gobak told the chiefs and women to go ahead. After some time
had elapsed Tipétip made the “magic of getting together” and suddenly they were both at the next stoping place,
shortly before the group of travelers arrived. Everybody was surprised that Gobak and Tipétip were already here,
although they had stayed behind. The women, however, did not dare to ask how this could be. And it happened
again and again until they arrived in Bliassang. There the inhabitants entertained the chiefs of Ngarameskang 3
days long. They then paid their partners and started the trip back home. Gobak was the only one who took Tipétip
with him as his wife and the couple lived in the house Bedagdl, the title holding house of the family.

Tipétip got pregnant and gave birth to a daughter Titaiég, whom she fed herself until she was 12 years old. One
day, the mother took her, as usual, to the taro patch. While Tipétip worked a frog came to the daughter jumping
back and forth in front of her, each time spattering his water on her . She, however, did not notice him. Only when
this event happened every day, she told her mother, who did not pay any attention to the words of her daughter.
This continued until the girl was around 15 years old. Then one day, the frog told her to wait for it in the evening,
as it had to ask her a question. Over this long period of time the girl had gotten used to the frog, and as she had
grown fond of it she gladly agreed. At night she prepared her bedding next to the door. The frog really came,
pulled off his skin, and suddenly a beautiful young man stood in front of the girl. He slept with her until morning
then he slipped back into his frog skin and jumped away unnoticed. He had ordered the girl to ask her mother for

her permission to marry. This she did and the mother agreed.

In the afternoon, when both of them met again in the taro patch the girl informed him and on the same evening the
marriage of Tipétip and Gobak took place. Soon afterwards, the frog went to Ngerdod, the holy place, and told his
galid spirit-mother. This one was very glad and gave him a valuable piece of money, in order to place it around the
neck of his wife. Gobak ordered a lot of food to be prepare and they brought it to the old mother in Ngeraod, who
sewed some bags, filled them with money, and also gave them to the young couple for their trip to Ngarameskang.
In addition she placed the valuable piece of money, called Ugul a kerdéu, on the neck of the young woman. Gobak

was pleased about the great amount of money and distributed it among the chiefs of Ngarameskang.

Story 18. The Aviator Klibud singal.
log.: bai 2 VIII, bai 19 II¢, bai 38 V* d.-pl. 5%, bai 49 N., bai 64 1. pl. V2, bai 73 W, bai 133 IV® d.-pl. 5¢, bai 142
S. pl. X1
An old woman called Magad lived in Ngaraberadg 2. One day, when she was working in her taro patch, cutting the
stalks from the roots and washing these, she suddenly saw a child lying in the water. She abandoned everything,
took the child, and carried it home, where she cared for it in every possible manner. The boy prospered quickly.
When he had grown so much that he could walk alone to the channel and could come back he already started to
become adventurous. Once he saw people leaving on rafts in order to go fishing. Quickly, he grabbed a taro stick
3, attached it to a bamboo pole, and jumped on one of the rafts, in order to come along. Out at sea people walked

on the reef. He, however, remained on the raft and, when a school of kéméduikl *-bumphead parrot fish came, he

speared the smallest one and brought it on board of the raft. People on the reef caught only small sea animals.

!just like buck rabbits do.

2a village in a Imelik on Babldaob, between Gamlianggl and Ngapedég, today there are only few residential houses in this location.

3 called sumés, a pointed stick made of hard wood, used to probe boiled taro roots if they are cooked

‘Bumbbhead parrotfish, Scaridae/Scarinae, greenish-blue, which are usually caught in a similar manner, like the mesekiik surgeon fish (4can-

thurus).
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During the return trip they craved for the boy’s fish, he however did not want to part from it. He took it home to
his foster mother, who was pleased with her son, who had the name Klibud singal. People, however, were rather
angry about his ungratefulness, and they no longer took him with them. It did not take very long and the boy
was strong enough to pole a raft by himself. The first time, he took three taro-sticks with him. When a school of
kemédukl-bumphead parrot fish came, he dove down with his three spears and killed 3 fish, which he brought up
to his raft.

The others, who had gone fishing at the same time, too, watched in utter amazement. Back home on the pier, he
gave one of the three fish to Rebliid’s son, the high chief of Galégui, after he had cut it into pieces he gave the
second one to the other boys who were in his company, the third one he brought his foster mother. The following
day he visited Klubud Singal, the son of Rebliid, in Galégui, because he wanted to become his friend. He was
well received, even the high chief liked the clever young man and he wanted to use him to his own advantage.
Therefore, he pulled the boy towards him, in order to marry him as soon as possible to his daughter and, thus,

connect him with his family.

It did not take long and Klubud Singal was Rebliid’s son in law, although he was still relatively young. One day,
he went again fishing with 10 taro sticks and he also brought up 10 fish. All his friends came along with their rafts.
They were delighted with the bold fisherman. All of them wanted to go fishing only with him and regarded the
collection of seafood on the reef as a rather poor affair. On that day the 10 fish were brought to Rebliid’s house in
Ngaramedengir, who sent two of them to the foster mother of his son in law. The rest was distributed among the
houses in Galégti. Soon afterwards, Kltibud singél asked his father in law to order the young people of the village
to bring lianas and baste so that he could construct a fishing basket. People followed his directions and he took all
the material with him to the fishing site, accompanied by his wife and his friend. He caught many fish, which he
sent home with his brother in law. He, however, took the bamboo and the baste and plunged with it into the deep

water in order to build there a fishing basket. Both of them returned home one hour before sunset.

The next day they did the same, this time at Cape Pkurengél.On the subsequent day they went even further north
to Ngaramedu, the channel of Ngaramlungui. He always built his basket in the depth, while his wife waited
on board of the raft. The following day they went even further north to a Ivokako, the big passage in the reef,
opposite of Ngradmzﬁl. There, the woman was also waiting on the raft, just when some fishermen came from the

island Ngarekeklau!.

By the order of a Ugélkekl:ﬁl 2 they were looking for fish in preparation of a feast. They took the woman into
their canoe and went home to their island. As a sign of a good catch they attached the sheath of an areca palm that
was at hand, on top of a bamboo pole and hoisted this flag as a sign of victory . Ugélkekl:ﬁl’s wife noticed this
from her house that stood high on an elevation of the island. She told Ugél about it. He went down to the beach to
see what kind of catch the fishermen brought with them. How surprised was he, when he saw a beautiful woman
sitting on the outrigger. He liked her so much, that soon he took her with him to his abode high on the mountain of
NgarekeklaAu. Arriving up there, he shouted to his wife, “Pack you belongings and move into the other house, this
woman here is the prize of a feast * and has to stay with me.” The following day, when the fishermen came once

again to the reef passage Ivokako, the raft where the beautiful woman had sat was no longer there.

'In the vicinity of the northern headland of Babldaob, can be seen from Ivokako.
2see story 8 and story 30a about Ngiratei:
3called galeotl.

4 galderir a ringéd “their catch of the fishermen” (for a feast).

When he found the raft empty, Klubud singal went home to his mother in Grarbergto lamenting his loss. She
was very much concerned about the loss of the woman, because of high chief Rebliid and in her fear she bound
a piece of baste around her body, in the fashion Palauan women use to wear it. Yet, her stout hearted-son went to
the big chief and told him everything he knew. Now, the old man became very angry and chased him away. As he

believed in a misfortune he prepared everything necessary for the funeral feast of his daughter.

Klubud singal returned to his mother and together they lamented their misfortune '. Then his mother gave him
the following advice, “Cut a bit from the gadépsuniingél *-tree and have a look if blood is oozing out. If this is
the case, then cut it down and carve a bird from the wood of the tree trunk”. Klubud singal searched in vain for
such a tree and when he reported this to his mother, she said, “Remain calm! Tomorrow morning you go behind
the house, there lies an old gadépsunungél-trunk, where I usually defecate. Cut this one”. The boy did as he was
told and when the cut caused some blood to flow he carved a kédam, frigate bird. He reported to his mother and
she taught him what he had to do: to cover the carving with big taro leaves, to place it in this fashion into a basket,
and to bring it to the grassland Ngarabtisdg, behind the house. There he was supposed to wait with the basket and
when a bird came he was supposed to shout:

ak ruaol ra busog! “I pick up a feather!”

This he did, and all birds passing by let some feathers drop, with which he filled his basket and then carried it
home. Following his mother’s instructions, he attached the feathers on the wooden bird and made a hollow space
inside, which he entered. At once, the old woman took a coconut frond and, while uttering some magic words, she
hit the ground with it. This caused the wooden bird, with the burden in its body, to rise and then to slowly return.
As this trial had been successful, Kltibud singal was ordered to catch some fish, which his mother smoked. Then
she boiled some taro. When all the provisions for the trip were ready, she said, “Take your provisions with you
into the bird and also some mats; then fly away and search for your wife”. She suspected that her son’s wife had
been abducted. Once again she hit the ground with a coconut frond, the bird rose into the air, and flew over Palau.
After searching for a long time, Klubud finally found his wife and Ugélkeklzﬁl on the mountain of Ngarekekleﬁ.
They were just about to delouse each other. He directed his flight down into the vicinity of the couple in order
to make sure that she was really his wife. And she really was. In the meantime, all the people gathered to see the
strange bird, therefore he rose quickly out of reach of their stones. Yet, he still heard a man saying to a Ugélkeklau,
that the fishermen wanted to catch a lot of fish and his reply, “Good, then we can break the coconut tomorrow!”3
When the fishermen were on the reef, the bird sat down on the outrigger of the canoe of Tegdgo of Gdlei, the

oldest member of the community of fishermen®.

This one offered him a fish, holding it in front of him. Klubud singal pulled it into the bird with his hand, so that
they did not realize that this was an artificial one. They caught a lot of fish, and when they returned home Tegogo
ordered the others to pull his canoe. With the help of his men, he fastened the bird to the canoe, and raised a
victory sign, in the same manner as when they had brought the woman. a Ugélkeklau saw this and called to his
wife, ’there is a big lump on one canoe; what might this be!” When the fishermen had landed on the beach, they
sent him a message that they had caught a lot of fish but had thrown away the rest because of a big and heavy bird,
which they had fastened to the canoe.

! see the Moltorotk a adalal and the Okak-birds in KUB. VIII p. 304, (see bai 49) from metdrd to be angry WALL.; ngak a matorid ”1 am
angry” was very common in our days.

2 the crataeva with its big, sausage-like, stinking fruits; deldség-figures (totemic signs), are carved from its wood. Obviously, his mother also
taught him some magic to fend off sharks while fishing.

3 As a sign of the beginning of a feast

‘runged.
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What should be done? a Ugél said, "First bring all the fish and then the bird, which should best be bound to a
breadfruit tree”. This happened and now the couple could look at it at leisure. When the fish were distributed the
bird often chirped a bit, so that it received many fish and also some sweet dishes to the satisfaction of the person
inside, yet Ugél, who did not realize the deception, was concerned. The following day the fishermen received their

pay '. Everyone remained in the assembly until evening, and only after receiving their pay the guests went home.

The following day, the village and the compounds were cleaned. Only after a Ugélkekleﬁl went swimming in the
afternoon the woman was finally alone. Klibud singal opened the door and waved at her. She recognized him
immediately and when she was about to run to him he told her to first bring the basket with the rest of the money
and some more sweets. She took everything and then joined him. He loosened the rope, with which the bird had
been tied up. He closed the door and waited for the people’s return, which soon took place. When a UgélkeklaAu
could not find his wife, he though that she had gone out and remained quietly sitting in the house. Soon a group

of young people arrived. They threw their bundles of firewood ? in front of the house.

The bird was alarmed by the noise and when it was repeated, it suddenly took off and flew high up in the sky.
Surprised the people looked after it. Klibud singal set his course in the direction to Galégui, to Ngara medéngir,
the house of Reblud. There, the funeral feast had not yet ended and people were still sitting everywhere. Kluibud
singal opened the door and people came towards him shouting: This is Turang 3, our darling! — Then they pulled
the woman outside, found him there, too, and sent for his mother. Klubud singal brought the basket with money
and together they all moved into Rebliid’s house, where the funeral party sat crying. Pain quickly turned into joy,

particularly when Klubud singal distributed the money among them.

In the mean time the children of Galégui visited the bird and because the door was left open with the help of a
stick positioned at the door; out of curiosity they stepped inside. Suddenly one of them pushed the stick out of
place and the door fell shut. Due to the noise the bird took off into the air and disappeared towards the north. The
bird landed where Ngardmau is situated today and it turned into firm ground where the children settled and in this
manner they founded today’s NgardmaAu. The settlements there, Ngésébgi, Ngaragédag, Ngartikiir, etc. turned
to Galégui pleading to leave their children with them. In return people from Galégui received the right to take
unfinished canoes whenever they wanted, a right that still persists today. Moreover, whenever a sickness or some
other evil strikes the taro plantations in Ngardmau, people there construct a kdddm [ békl, a “kite for a pair”, as
big as the gable of a bai *. One club prepares its line. Then it is brought to the grassland where people let it fly 5
— 7 days, while the inhabitants feast and eat there in memory of the Klubud singal’s bird.

Story 19. Milad, the Breadfruit Tree of Ngiptal,
and the Great Flood.
log.: Breadftuit tree: bai 19 II°, bai 22 VIII®, bai 24 IV®, bai 28 I d.-pl. 5¢, bai 35 VI?, bai 50 I, bai 55 E. pl. IV%, bai
58 d.-pl. 5, (Temdokl), bai 70 V®(ketord), bai 79 TV, bai 84 II1%, bai 100 VIII, bai 104 VIII, bai 107 VIII, bai 119
N. illustr. a. VIII aqua., bai 120 S. (ph. Vol. I, pl. 5) a. I8, bai 121 VII®, bai 127 IV* illustr. 18 in Vol. 5, bai 132 1,
bai 137 III*, bai 151 H. Milad’s foundation: bai 8 III* d.-pl. 5~.

! called tiakl..

Zsee story 30b.

3 turang is a term of endearment for the high class daughters of chiefs

4 the kite is made of bamboo and pandanus leaves (buk). According to the monsoons Ngérutoi and Ngatpui€g alternate constructing them (see
Ngardmat).

Sent by the "highest god” a Ugél ‘1€ galid, the seven Ketord !, came one day from heaven Ngulitél, the mountain
next to Keklau in Ngarard, in order to look after the stone Temdokl 2 that stood as a guard at the head of the trail
of Ngulitél. When foreigners came, he always inhaled the air between his tightly closed lips in order to warn the
inhabitants of heaven. However, Temdokl had disappeared. This is what had happened: the woman Dirapkau 3,
who later took the name Milad, lived without any children on the reef-island Ngiptal, north of Melekéiok. One
day, when she was fetching fertilizer for her taro patch, she found an egg in the thin leafed gartoket-pandanus next
to the settlement Ngaragébukl *, south of Ngarsl. When she held it in her hand and looked at it, it soon swelled
remarkably, getting bigger and bigger. Then she realized that it was not meant to serve as food, but that it was a
child of the sun, a sun-egg ngisél a gaios. She carefully carried it to Ngiptal and in her house; she placed it in her
basket. After three days a child hatched, a sun-child ngalekél a gaios. She held it over the fire in order to make it
grow fast. He quickly grew up and became the boy called Terkélel, then he became a young man who supposedly
was married to Segelai, the daughter of the chief in Ngaruangél. He was the first one, who organized a feriigdl-

feast in her honor, which from then on became a tradition in Palau.

The boy had always wondered, why only taro was served in the house of his mother and asked her for the reason
of this monotony. She replied that she was a poor woman, who had nobody to catch fish for her. The boy felt
sorry for the old woman and, one day, he swam out at sea and there he dove down. He swam underneath the
island, underneath the breadfruit tree that stood in front of the mother’s house. He perforated it, the trunk and a
big branch, so that each surge threw fish into the hole, which went through the hollow tree and fell down from
the branch in front of the house. Suddenly those, who so long had lacked fish, lived in abundance and could even
give fish to their neighbors. Yet, this caused the envy of the others, and therefore one day, these gathered in order

to cut down the Medungiptal breadfruit tree with their axes and adzes.

However, as soon as they had put the axes on the tree, a great flood came and water poured out of the tree and out
of the sea in such torrents covering the island so that all inhabitants of Ngiptal drowned °. All except Milad, whom
her grateful son had put on a raft ¢, which drifted away and landed in Ngaragebukl. Terkélél flew away, once he
was convinced that everything had perished. He flew through heaven, where he saw a beautiful girl sitting in the
house of a Ugél‘légalid. However, he did not stay, but let himself down in Ngaragebukl, where he started to live

with his mother.

The following chant of Terkél€l refers to these events:
arva sagaldia 7 ! You men!

kem lar a ged ® | ra goimor? You went fishing, where about?

! name for those galid, whose mouths are vertical and not horizontal, comes from the woman Latmikaik (story 1).

2 from otimd to audibly breath in through the lips.

* supposedly synonymous with Gobagad deruat from Ngabuked (story 58).

4log. in Bai 109 1, driving the fish in the channel there.

*In KUB. II, p. 119, note it is written: “The land Ngipkal is situated in the east of Ngival. Only two families, Ngasabéy and Suisoboy, still
remain from these arrivals. They brought with them the knowledge about goddess Mangidap al brut kéul and Korrél. Even today they still
dedicate one of their cults to them. In case of sickness in the family, they go to the place of the sunken land. There, they eat food and ‘sub-
merge’ it in the sea”. Without any doubt, the woman of blai I Ngesegei in Ngaremegatl is Ngasabey; no longer could I find Suisoboy; Man-
gidap see story 12

¢ According to some other information it was a ngot-taro-pounding-board, like in story 169; but d.-pl. 5e indicates a bamboo raft.

"sagdi man: poetic address.

8 ged = gei fishing place or —trip.
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me ke di tilobed ' é kosekesi * a uél You only went out to catch a turtle

me ke luting * and you returned satisfied.

a lo miir a mérau lagad When the rich man organizes a feast,
ng somir * Ngamedui 3 Ngamedu is superior to them,
mongo veildol ¢ a bai the bai serves as a dancing stage

ma teludl’ medi a ngara bai and a small breadfruit tree is standing next to the bai

ra Gebukl ® 3 ngél. of Gebukl and a Morinda.
ngorakiru ° a tolkngiu '° round like the full moon are your tortoise shell bowls,
ar melusog I dil you happy women,

ma tolungiiies ' ra btil a Tei 12 the fetch the money from the backside of Tei

[ melekéték ' rengi and present it in them!

When a concubine, a mongol, should be obtained for the club, to the surprise of everybody, Terkélél suggested
to look for her in heaven. Surprised everyone shouted, “How are we supposed to do this”? He, however, replied,
“You can do it, if you just place your feet into my footsteps straightaway”. — At the designated hour the entire
club left, Terkél€l in the lead. After a steep climb in said manner they arrived very tired at the trail-head of the
heavenly village street of Ngulitél '“. There, the stone man Temdokl was keeping vigil °, informing a Ugél‘1égalid
of all arrivals with a whizzing sound. Terkélél liked this stone-man so much that he decided to take him along on

his return trip.

When the club had taken a break at Temdokl, they walked on the stone path to a Ugél’s house, that was situated
in the celestial village Medidial. They entered. A pretty girl sat in the house; which everyone liked at once. After
he had told the god where they came from, Terkél€l presented his request. At once he placed the money to buy
the mongol in front of the king. This one, however, noticed surprised that the girl resembled the boy so very much
that they both had to be brother and sister '°. Therefore, he refused his request. He told him: Why do you come
to us, accompanied by people, to bring the sister into the bai? So the club had to leave empty-handed. In order
to carry out his theft, Terkél€l stole a bundle of wide bik-pandanus leaves behind Ugél’s house and wrapped the
stone man with them, and they took him unnoticed to their place Nagregébukl. Soon afterwards a klegéddol-visit

came to Ngulitél.

! tilobéd perf. of tuébéd.

? kosekesi the catch according to the kesokés-kind with nets and coconut fronds.

* | mut to return, ang completion, Gng in the very act of.

4somikdk superior to me, sémir . . . about them.

> Ng. probably a blai in Ngaruanggl.

¢ goiladl the dancing stage, a construction like a bowling alley for a feast.

7 telud a bit.

8 in Ngaragebukl; ngél the morinda bush, on which a lizard jumped.

? gorakiru full moon.

19 foluk the women’s turtle shell plate.

"olungiiiés = olongkonk to dismantle a heap of stones.

12 Ngiratei, the galid spirit who brought the money to Palau, see story 30; compare with story 9 about the delarék-curlew

13 melekéték to present (the money) in them (the plates), like the taro on a bench; for the price of Terkélgl.

141t was the first part of heaven, Telngatk ra idng&d, which is mentioned in story 203 about Madlutk.

see log. bai 58 d.-pl. 5f a. Vol. 2, plate 104,

16 His wife supposedly was called Mlagei, a name that is added for priestesses. According to some other information, Ugél had a celestial wife
above and another one on earth in aqUdé&uid. Out of jealousy, the one from above sent a rat down to destroy all fruits, but the one from below
sent her cat, which devoured the rat (see bai 98 Gatailegang in Medorom). On the gérabdi a son of Ugél is called Gegomegimél. I could not
find out if he is the same as Terkélel (see story 69b).

Unheralded they arrived in front of Ugél’s house. Immediately, he had somebody look after Temdokl and was
told that he had been stolen. Enraged, a Ugél sent his seven galid, the Géuid 1 Ketdrd, down to earth to look for
Temdokl and to punish the misdeed. Before their departure, they took a coconut out of its shell, roasted it on the
fire, and placed it back into one half of the shell. The roasted kernel of a coconut ulogong is the favorite dish of
the spirits '. The nut contained a magic which caused it to burst when it came into the vicinity of Temdokl, then

the green lizard gamdi degéduii * crawls out and shows the searchers the way.

They went down to earth with this nut. First they looked in Ngaregolong, then they went down the western coast,
because they thought maybe the stone-man could have been dropped into the ocean there. The nut, however,
remained intact. They went on and reached a Irai, on the southern end, then they moved up the east coast. At
Nggasagang they met some people fishing and received some fish as presents. There, when reaching a Ulogong,
the coconut broke into two halves and the lizard jumped out. At the location, which is therefore called Ngara
maragararakl they hung the nut, tied into its husk, on a tagardki-hook. Then they followed the animal to the house
of Milad in Ngaragébukl, on the northern side of the bay of Nggasagang. She was just cooking her taro, therefore,
they gave her the fish, which they had gotten in Nggasagang 3, with the instruction to prepare some food for them,
while they went to look for Temdokl. Milad agreed. She always took one boiled taro-head, split it in two halves

and placed a fish in-between the hot pieces, so that the fish were cooked.

In the meantime the seven galid followed the lizard to the chief’s bai in the middle of the village, besides which
Temdokl stood. The lizard jumped on it and then crossed over to the morinda bush nearby. Yet, the galid spirit
were not happy about their finding, because the eyes of the stone figure had been removed. Whoever had taken
them was not known. People blamed Milad for the robbery. At any rate, even today there are still pieces of money

on Palau, which are called madal a Temdokl. Each “eye” is a galebugép amounting to 40—100 Mk.

The galid left the stone image where it was and returned to Milad. There they were surprised by the peculiar new
dish. They were so grateful for the old woman’s cordial hospitality that they revealed that, as a punishment for
the theft, a Ugél‘1égalid would send a deluge upon the earth shortly before the coming full moon. When they had
left again, Milad told Terkél€l to construct a big raft shortly before the full moon. He should also place the ngot-
pounding board, as well as all the other household goods on it. The raft should have a long rope, too, as a big flood
would soon come, because of the theft. Terkél¢l did as he was told, but the rope he had tied to a tree proved to be
too short. When the flood came at the assigned time, the raft capsized and Milad would have drowned if she had
not had the taro pounding board. Now she sat on this one, yet could not escape her fate, because, when the board
drifted to Ngaramlungui, to the mountain Ngaruak that still was above the water, her hair became entangled in the

branch of a tree and she perished by drowning.

Temdokl quickly hurried to heaven to report this accident to the seven galid. They followed him down to earth,
found the corpse, and, after disentangling her hair, placed her on a bed of leaves on top of the mountain. Then
they returned to heaven to ask a Ugél‘légalid for new vital powers. He gave them some life-giving water, which
they carried down in a taro leaf. However, when passing a garamal-hibiscus bush, a branch stuck into the taro
leaf so that the water drained onto the bush. Therefore, this tree is immortal, each piece of it, when stuck into the

ground, continues to grow.

Once more they returned to a Ugél to ask for another remedy. At first, he was annoyed about their negligence, but

then he gave them a stone. When placed into a body it should give eternal life.

! see further details about the nut at Tipetip, story 17.
% tuddol on the gérabdi, where also a frog (Vol. 5 illustr. 5°).
3 see bai 109 I pl. xb.
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They left again and went down with it. The jealous galid Mad a galid, who did not want people to have eternal
life, saw how the stone changed hands in the house. He sent the sea bird garés [ baddog (Black noddy) ' to meet
the wanderers, who soon threw stones at it. Thus, they also lost this instrument. When they now returned a third
time to a Ugél, he furiously threw them out. Therefore, they went once more down to earth, debating what they
should do to bring Milad back to life. While they were sitting together discussing this issue, a delép-soul flew
by. It came from Ngérutegei, a part of the village of @ Imetngs. They asked it where it came from and the soul
answered, ’from cutting palm wine”. Then they asked it to condescend to enter the corpse, in order to restore the
woman to life. Yet, the soul refused to do so. It only agreed, when they implored it to be only be present in the
body in the mornings and in the evenings. This is the reason that people feel so tired at night and at lunchtime,
because then the soul delép leaves the body and roams about; or this is the reason why people dream. So, Milad
returned to life and gave birth to 5 children, who founded the main places of Palau, a Imeungs, Ngarekeeﬁ, Gor¢or,
Melekéiok, and Ngabiul 2.

One comes to know more about these sons by looking at the legendary stones, as for instance the son Duréor
(Goréor), who was born on the mountain Ngaruak and who was supposedly very naughty. Therefore, the mother
threw the boy away on top of her mat, which she used for the protection against the sun (rengerengél a Milad).
Together with its load, it fell down in Gorédr, where they were stored next to Blai a Iragél in the form of stones.
The son Golekéiok was also naughty and was, therefore, thrown to Melekéiok, where he is still today in form of
a stone. Milad let her placenta drift on a coconut shell; it drifted into the channel of Ngabiul, where the afterbirth
turned into a stone and is still lying there. The boy a Imetings was well behaved, therefore, he was allowed to stay
with his mother. But the stone came to Ngel‘lau (see there). The flood brought a shark (gadéng) and a stingray
(rul) to the hill Bad a gadéng, where they remained.

Around 1870, the stone man-Temdokl came first from Ngaragebtkl to Goréor, because of a big kaep-canoe race,
from there it was handed over to Peliliou, from where it came to a Irai. In 1910 it still was acclaimed there. Now

it is in the Linden-Museum in Stuttgart.

! Anous tenuirostris Tem., the thin peaked noddy In KUB. I p. 46—47 a reminiscence of this story can be found: ”Among the fabulous kalits
of the Palauans one is outstanding. He wanted to make these happy and who was called Obagat (Gobagad KR. compare story 58). He was
the protective spirit of the land and was omnipresent. The legend tells us that Obagat wanted to give people eternal life; for this purpose he
wanted to plant a stone into the breast of human beings. Then they would be as strong as a stone, courageous, and they would never need to
eat. However, the treacherous Tariit (Rallus pectoralis) did not want this. He gave the advice to breath only breath into the human body. This
gave people life, but they fellvictim to sicknesses and death. Yet, the good Obagat did not want to listen and started with his work. Only water
was still missing to secure immortality. The son of the kalit went to fetch it and brought it in a taro leaf. The evil Tariit moved a twig of the
karamal tree standing at the path to tear the leaf and the water spilled over the tree. The tree remained immortal, even when the smallest piece
of it is stuck into the ground it sprouts and grows into a big tree, people, though, are weak and die. Obagat was furious about the destruction of
his wishes, in his pain he grabbed a piece of wood and hit Tariit on the head. Therefore, in Palau all rails have a red stripe on top of the head. It
is the sign of the bloody wound caused by Obagat’s hand. Tariit’s viciousness is still proverbial today, because, when someone does begrudge
someone else something, then people say, you are just like a rail”. —

About the creation of the fire, mentioned afterwards, see story 172 about Tipetip, log. of the 1. bai I11a shows galid spirit Gobagad, taking a
spark from the red patch on the head and blowing to become a fire. When he succeeded, he beat ferid dead. (story 215).

2 KUB. II p. 123 says, “Aymyungs, Molegoyok, Eymeliik, Korryor, and Ngabyul attribute their origin to Milathk, the woman who survived
the elimination of the Palauans, which was ordered by the gods. Although she belonged to Ngarekobukl, she drifted with the flood to Are-
molunguy. Here, she was revived and became the legendary mother of today’s generation”. By the way, the legend of Milath became known
because of KUB. I p. 46, though in a very imperfect version. Here, it is said that the old woman Milath, who gave birth to the 4 countries,
lived in Ngarekobukt, in Ejrraj. There, people slew Atndokt, one of the 7 Kalits. She fed his friends, who looked for him and told them about
this atrocity. The friends flooded the land, but warned her beforehand. She build a raft, but the rope, which was prepared from lianas, was
too short, therefore she drowned and her corpse drifted on top of the mountain where she turned into stone. — Terkélel and heaven are not
discussed at all and Ngiptal, too. In KUB. II p. 119 it is only mentioned with few words and without Milad. The girl Ngarekeai was placed
in the middle of all her brothers, to give them money and good advice. On Palau, even today, this is the duty of the sister. While stones, rep-
resenting the brothers, are lying around at the mentioned places, all that remains of the sister is a golekdng pot, it supposedly lies next to the
rubak-bai in Old-Ngarekeai:

Story 20. The Decline Of Ngaruangél !
And The Emigration Of Its Inhabitants To Pélau.
log.: bai 32 VI4, bai 49 n. illustr., bai 86 VII4, bai 103 VIP d.-pl.62, bai 139 1112 pl. XIP; kesokés-fishing: bai 54
VII3, bai 78 VI?, bai 92 TIP, bai 125 VP, bai 137 IVP, bai 142 S. pl. XIIIP.
Nggeiangél once was under the power, this means it was kér of Ngaruanggl, whereto they had to deliver their
fish. One day, Rubak a Rdeg6r 2 and a Rungul debil 3, who lived on the south side of the island NggeAiangél went
fishing with their people. They stored their entire catch in a few canoes and, while the old ones continued fishing,
some boys remained in the canoes. Then a man from Ngéruang¢l sailed to them and inspected the mouths of the
boys. When he found the mouth of @ Rdegor’s son smelling of fish?, he took the boy on board and pushed the foot
of the mast through his hand. Then he sailed with the howling boy to Nggaangél. There he dropped the boy who

soon died, because of the cruelty °.

Both chiefs were disgusted by this brutality and pondered how they could destroy Ngaruangél. Rungul sailed
around Pelau in order to find a device. In Ngarebokl at Ngival he found a mother-of-pearl shell, to peel and cut
taro. It was called ngarek and belonged to rubak a Regdsog ¢, and it had magic power. When a Regosog heard
about the humiliation and the violation to which NggeAiangél was subject for a long time, he gave Rungtl the
shell and taught him the magic. Then Rungul went to the island Ngaregtr, which then was still connected to
Ngarekeklzﬁ] by a land bridge ’. He slept there and decided to test the magic here. The following morning, when
he was moving the shell through the air in a cutting motion while saying the gélei, the rock Koitap kémedokl,
today’s cape, suddenly separated from the land and a second attempt at the eastern end of the island caused the
detachment of Ngarekeklau. After this success, he returned to Nggeianggl and told a Rdegor everything that had
happened.

At this time, a child, by the name Delangeli ruangél &, grew up in Ngaruangél. He had such a big head that it could
not sit. It was just lying and crying all the time. Nothing could satisfy the boy, no matter what was offered to him.
He was only calmed, when people brought him a big gologuitél-bamboo raft. In the in the night of the following
full moon, he started crying again and said to his mother, ”Put the raft into the water and take me with you on
board of the raft”. When she had done his bidding, he still was not satisfied but asked that all the people should

! situated north west of Nggefangél.

2 see story 9, the end.

3In KUB. I, p. 47 a. Il p. 118 we read only about Arngtil dubtiul (desperation) and his son; today this rubak-title does not exist any more,
instead a Rdegor is now still rubak I.

4 KUB. does not mention the reason for this abuse.

> KUB. I: “sailed back to their country and the child died during the trip”.

¢ see story 84.

7 According to KUB. II, p. 118 he cut Ngorgur off from Arekolong. The continuation of the story is recorded like this: “The desperate father

was thinking of revenge, he set sail and finally reached the land Delngobol, where people did not know the advantage of the sail, and thought

this was an approaching rain. The land consisted of a steep and empty shoreline, and the land could be reached through an opening in the rock

face. Arngul dubtiul was well received, yet he could not control the pain about the loss of his child. Therefore, he was so broken-hearted that

his host asked him for the reason. After he had heard everything, he tried to reassure him and had him stay for a longer period of time, until

Arngul finally wanted to leave. At his departure, he received three items from the master of the land Delngébol, which should help him to

take revenge on Ngaruangel. He received a piece of yellow root to bring him back home. It was attached at the bow of the vehicle it would

transport him wherever he wanted to go, the second item was a mother-of-pearl shell, with which he only had to touch a piece of land in order

to spoil it, and the last one was a paddle, which he only had to move with or against the threshold in order to enrage or to calm the sea. Thus

equipped he returned to Palau and took a stab at the tip of Arekolong, where he cut off the small island Ngorgur. Now he went to Ngaruangl,

causing its doom, from which only few families escaped to Palau. In KUB. I p. 47 it is said about Arnuul, “He owned a rudder that made him

rule over the others; he also owned Kossol, the root of the yellow root plant, which, when placed on the front end of the canoe, would lead it

wherever the owner wanted it to go. In addition he also owned a Kokakuu, a piece of wood, which found all fish in their stone houses and he

also possessed one half of a common mother-of-pearl shell that is here called Kassijuk”.

8 Dalongébol is an extinct village at Ngardmau. Here Rungul received the magic of the paddle.
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gather on the raft, where they remained until the next day. In the meantime both rubak of Nggaangél had prepared
for action. At full moon Rungil went to the northern Cape Madremél, carrying the ngdrek-shell in his hand and
throwing it into the water, then he pushed it further with his hand. At the same time he said the golei. Soon a
wave was created which grew bigger and bigger. With the help of the sea monster Goléu val’ag, a gigantic snake,
like a moray eel, 7 big seas were all together created. They rolled towards Ngaruangél and destroyed the island.
However, the raft, on which the boy Delangeli ruangél was, together with the people from Ngaruangél, drifted
away and landed on Babldaob, where people spread and founded new families and communities '. A young
woman landed at Matul next to Gélei and then came to blai nr. | Metaui in Ngarabau; as Dira goroség she became
the founding mother of the Ngaruangél-people. Some people came to a Gol into blai Gongolakl, and from a Gol to
Ngabukéd into blai I Goisavang; both houses, although extinct today, still belong to blai ¢ Idid in Gorédr. Others
came to g Imungs into blai III Ngaru telega and they founded the settlement Ngkebediil on the Kloultaog in the
bay of Ngatpang. From there, several of them wandered to a Imelik and settled in Nguringél in almdil (title 1T

Regékemur), part of them went to Mekér near a Imig (title I Sépsis, II Sagarmidar.

Still others arrived at Ngatkip, in blai I Ngérémelkig and then in blai Telebadél in g Irai. When she had become old
and sick, the woman Diragoroség, moved also from Ngarabaﬁl to Ngatkip. She made mangalil-signs and learned

that the sickness came from the east, from a Irai and from the local galid spirit Medega pélau.

Therefore, she sent the famous piece of money, mongongau Bulong on a stretcher towards the east, and people
from the entire district Ngaragumélbai carried it, singing chants (gongiirés) and accompanied by the sound of the
trumpet shells, to the part of the village called Bitalpelt in a Irai. There, the Ngira kiklang Mlad rarséol, the priest
of MedegeAi pélau, lived in the sop-cult house Ngére ki klang. He paced up and down when the piece of money
was brought, then he predicted the future: you have to leave the house a Idid!

— A daughter of Dira goroség was already married to rubak @ Rdulaol in a Iebukil and she had a daughter. One
day, when this one had blossomed into a beauty, the Ibédul of Goréor (the one who is buried under the kesil-cedar
bay cherry tree and who had a son called Sol) came into @ Rdulaol’s house and, after having taken a bath, he asked
for a betel nut chew. The rubak had everything brought to him. After some time, when a Ibédul had served himself
and remained seated, a Rdulaol ordered a torch to be brought, in order to light his way home. Yet, a Ibédul did not
leave. Then a Rduléol said: I am afraid, why do you remain seated for such a long time? What do you want? My
boy should take you away! — Yet, a Ibédul did not budge. Thus, « Rduldol asked anew: What do you want then?
— Now « Ibédul said: I want to marry your daughter!

— At first the rubak was quiet, then he agreed, because he did not dare to say no. Afterwards all the members of
the household dispersed, only a Ibédul and the daughter stayed behind and consummated their marriage, despite
Medegei pélau’s warning. On the following morning, when a Rduldol entered his house a Ibddul gave him a big
piece of money, a bageél as a bus-marriage present. Afterwards, the daughter went with her husband to Ngaraidid,
where a lot of sweets were available. Whatever was left over, she sent to her old mother Dira goroség, who died

soon afterwards.

Then a Ibédul took the rest of her Ngatkip family into his house, so that he was no longer obliged to send food
there. Dilsépsis also moved from Mekér to Gorédr in order to help her relatives and she married Meringél a

dingal, who was also an Ib&dul 2.

'KUB. I, p. 33 a. Il p. 119 mentions: Amid in Molegoyok (blai IV a Mid in Melekéiok), Ngarueos in Ngiwal (blai I Ngaruéods in Ngaragélik),
Ngidiling] in Radmau (blai VII Ngedilingel in Gurdmat), Aybadahal in Royos Pelu (blai I a Ibedagal in Roispelt), Aykalau in Korryor (blai
II a Ikelat in Goréor); I heard that the house a Ibedagal in Galap is meant and not the one of Roispelt; a Idid and blai raluil in Ngardolélok

are also mentioned.
2see Gor. at. 4 gen. II.

Now the descendants of these two women fought over the title a Ibédul, they displaced or killed the members of
the old a Idid-family, and therefore, today’s a Ibedul originate from these two Ngaruangél-women.

The first of these descendants was a Ibédul Ngiraidid. Only one pair of brother and sister had survived, Mlad ra
ildod and Bilung. Now these two tried to instigate the people of Goreor against these upstarts. However, Mlad ra
ilaod paid for it with his life and Bilung fled to Ngarbagéd, where rubak Ngiraibtig took her in. The following night
he brought her in a canoe to Babldaob. She visited all places along the east coast, but it was only in Keklau that
Bilung wanted to stay. Ngiraibiig told rubak I Klouldbak what had happened, therefore, this one accommodated

the woman and handed her over to blai Morisong.

She had a son called Ngira gobakétél because he lived in blai Gobakétél !. Bilung died and was buried in Keklau.
When news of this reached Goréor, a Ib&dul sent a canoe to Keklau in order to deliver a piece of money to
Kloulobak as binger. The canoe brought Ngira gobakétél to Goréor and a Ibédul gave him a house in Ngari6ulidid,
where he, the last scion of the old a Idid-family, died childless.

b) Stories Of The Individual States. Ngaregolong.
Story 21. The Moon-Childof NggeAiangél.
log.: bai 98 TIb.
A woman in NggeAiangél had no children and, therefore, at night by the light of the moon she went outside to
request a child from it. The moon took pity on her, came down, cleaned the kim-shell on the stone rectangle in
front of the house, and filled it with water, and he ordered the woman to drink it. This she did. Yet, in the water
that she swallowed was also a larva and so she got pregnant. Soon afterwards, she gave birth to a child. The moon
came down for the occasion and told the mother that her child would grow very rapidly. If any costs should be
caused by the child, he would pitch in. The boy grew quickly and when he was an adult, he married the daughter
of a Rdego6r. Soon afterwards, the rubak organized a big feast. Everyone laughed at the young man, because he

was not able to make a contribution. Then the mother remembered the words of the moon.

When the time had come to present the contribution, the man and his brother-in-law sailed to the edge of the
sky, where they met the raising moon. He recognized his son and gave him a bag filled with money. Then he put
a piece of money around the neck of his mother and of his wife and went to the feast, where he not only paid
his contribution but also for the entire feast. The rest of the money he gave to a Rdegér. Therefore, this house in

Nggeianggl is so rich.

Story 22a. Nggaangél’s Devastation.
log.: bai 127 IT13 d.-pl. 6.
The fishermen of Ngeiangél were well known because of their skills, especially catching fish with the riil-line of
coconut fronds. In former times they came to Golei, in order to catch fish there. They caught so many fish, that
Tegogo, the rub. I from there, made them pay 4 galebugép and 10 kluk. In former times, the fishermen in Palau
were not allowed to eat raw fish. When you met someone, whose mouth smelled of fish, he was killed.

It happened one day in Nggeiangg] that the son of rubak Rungiil debiil ate raw fish. Thus, people put him on board
of a kaberuog-canoe, hoisted the mast, set the sails, and let it drift away (see story 20). Rungiil debiil was very sad

about the loss of his son and thought about means to destroy the settlement.

'see bl. 33 in Goréor close to blai Ioulidid.
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He sailed to today’s uninhabited Daléngobol in Ngardmaﬁ, where a knowledgeable man taught him some magic
with which he could achieve all he wanted. Rungiil returned by canoe and when he reached the vicinity of
Nggaangél he said his golei and stirred the ocean with the paddle, so that four high seas were created and flooded
the island. Only two people survived on board of a raft that had been tied down.

Story 22b. Typhoon In Nggaangél.
log.: bai 48 IV2 pl. 111, bai 65 1P d.-pl. 6C.
A man from Nggaangél came to Ngaregolong dragging some wood in the ocean, which he then sold. When he
noticed an approaching typhoon he shouted loudly that people should fasten and secure their houses, therefore
people survived. Around 1860 there was a supposedly strong typhoon, yet without any floods. In Ngaraus all

houses were toppled by the wind.

Story 23. The Owl From Ngg&angél. The Hydrocephalus.
log.: bai 24 1d.-pl. 64, bai 51 T a. IVD, bai 72 VII? plate VI, bai 80 Vb, bai 107 113, bai 129 VIIA.
One day, a man brought an owl to Nggeianggl, which had hitherto been unknown to people there. When it started
hooting at night it caused general shock; people climbed on top of the houses or crawled underneath them. In
short, they hid wherever they could. Once, there also was a hydrocephalus on the island. It is said, that when he

was lying on the ground he announced approaching canoes earlier than anyone else. Otherwise he was very stupid.

Story 24a. The Galid spirit Malauvat (see story 128 a. 156).
log.. bai 53 VII&,

On Ngariungs, an island of Nggaangél, was a galid called Malauvat, who quickly went wherever he saw smoke.
When he found people there, he devoured them. The inhabitants of the island became so afraid that they fled to
Ngaregolong. Only a poor man and his mother remained. He built a big fire and put stones in it. When the galid
saw the smoke, he came immediately, and opened his mouth wide, in order to devour both of them. Then man,
however, grabbed tongs made of bamboo and threw the hot stones into the throat of the demon. At first, this one
thought them to be good food and swallowed all of them. Yet shortly afterwards, he was burning inside and died.
Now, the poor man built a house for his mother and when the refugees heard in Ngaregolong that the monster had
died they returned and declared their liberator to be their leader.

Story 24b. The Land Bigaket (see Vol. 2, p.1).
log.: bai 93 IVD, bai 114 VP d.-pl. 6f a. pl. VIID, bai 123 1112, bai 134 V2, bai 148 11Ib.
It is divided into 2 sections, the woman are dancing on one side, in Gongotakatl, on the other side, in Ngéanggs,

the men. However, due to the dangerous strait, they cannot get together.

Story 25. How A Constantly Crying Boy Was Satisfied.
(Ngalekél goiul or Ngoidoéid)
log.: bai 21 1112, bai 22 VIP d.-pl. 72, bai 142 VI2,
A boy, called Ngoidoid, was born in Nggtii in Ngaregolong, who was crying constantly. His mother was desperate
and gave him to another woman, who also passed him on because of his non stop crying. Thus, he moved from
hand to hand until he came into a house on the coral islands of Mogemog, east of Yap. There, a man tried really
hard to find something that could satisfy the boy. Finally he tried it with an ilokugil-spider crab, which dragged
on a line a vast number of fish. This calmed the boy and he stopped crying. Later on, Ngoidoéid returned to Nggui.

Story 26. The Floating Bai.
log.: bai 2 TVP d.-pl. 6T a. pl. XIV 17.

Once upon a time, people from Ngartmui¢l fished in the Garasag-passage south of NggeAiangél. There, they saw a
bai floating on the water. It was beautifully constructed, had gad-posts in the form of human beings, just like the
rubak-bai are still constructed today in Gorédr and Ngabiul The fishermen went inside and lived three days in it
like a real klegaddol. Each day the door- and corner posts started suddenly shaking and at once the floor of the
Bai was filled with food. On the fourth day, the fishermen took the bai in tow and wanted to bring it home, but it
broke into pieces at the shore. Others say it drifted away.

Story 27a. Tarang Of Ngaregiir a. The Money Tree.
log.: bai 3 IVY, bai 103 112 d.-pl. 74.
When Turang re gur died, her brother danced with his spirits on a dancing stage. Only afterwards, the soul of the
deceased went to a Rok on NgeaAur. In Ngaregur stood also a palau-tree, called Pilau rengeregur. It bore pieces of
money, just like the besepeséla Ngorot. On top grew kluk, the “fruits of palau”, rdegél a palau. The ones that had
dropped were bad and called udil ”garbage”.

Story 27b. The Dam In-Between Ngaregir And Ngarekekl&fu.
bai 135 112,
Tutau of Ngaregiir worked hard, in order to build the dam in-between both places. Yet, Tagédél continuously
destroyed the work. When Tutau caught the culprit, he suggested to work together with him and this really caused
the work to progress.

Story 28a. The Louse Of Ngatmél.
log.: bai 27 VIII d.-pl. 7€.
Once upon a time, a big louse lived in Ngatmél, which caused a lot of harm in the village. When a feast was
prepared for it with taro, fish and turtles, the louse sat on the taro bench. Then two men took a bamboo pole, each
one of them holding one end, and they squashed the beast while shouting: m m !

Story 28b. The Blind Man From Ngatmél, Migovatmél.
log.: bai 9 VIP pl. 79 bai 15 V2, bai 130 VI (aqu.).
In the course of time, people from Ngatmél became very boisterous. They cut the branches of the pkau tree to
make firewood on which they had sat, together with others; they cleaned their behinds, before they had defecated,
etc.

One day, an old, blind man sat in the bai of Ngatmél, when a funeral of a rubak took place. On this occasion the
boys made fun of him. They told him: It is night we want to wash ourselves. Migo crawled out of the house to
the kim-clam shell to wash himself there. In the meantime women brought some sweet dishes. The boys ate and
shouted to the blind man, asking him, what he was doing there. And they laughed about him. He said: I thought it
was nighttime! — He was so angry that he sent a Ukal to the main place with the order to destroy Ngatmél. Then,

people from there asked the other settlements for help and destroyed Ngatmél.

Story 28c.
Ngirabaliaﬁl from Ngatmél lived in the cave Medoro, at the foot of the mountain. When he saw a school of fish
approaching he threw some stones so skillfully that they entered the fishing trap.

Story 29. Catching Souls.
log.: bai 16 V&, (bai 126 V)
Once upon a time, a galid-spirit woman lived with her husband in a house on top of the mountain Ngadég, on the
northern headland of Babldaob.
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The man was the friend of a delép-spirit. The galid-spirit woman had spread a net in order to catch souls and to eat
them !. She caught the friend of her husband and suspended him from a tree close by the house. In the morning,
when the man awoke and saw his friend hanging on the tree, he became very sad and cried. The woman asked for
the reason of his sadness. He told her his friend was hanging there and so she said: You can take him, he may live!

— Then his friend was again alive and returned home.

Story 30a. Diltegogo And NgirateAi.
And How Ngabukéd Became So Rich.
log.: bai 63 S., bai 71 VIIP pl. 7€, bai 103 112 pl. 79, bai 112 1P, bai 135 IIb.

Diltegdgo, the sister of rubak I Tegdgo of Golei was a thief 2. Many times she stole taro. Everyone in Golei sang
her name in the houses and in the fields, so that Tegdgo was ashamed. He took his sister in a canoe and brought her
to the reef Ptilatei, where he left her. While she was there, Ngirat& came in the form of the mangerengér-Banded
sea krait * and took her as his wife. One day, he asked her where she had come from and she replied: Golekl. —
Good, he said, soon we will go there. Then he grabbed her by her hair and dragged her swimming to Gdélei. Now
they lived there and Ngiratei went fishing for his wife. In the evening, when he came home he spew out the fish he
had caught and always, they were big and beautiful animals. One day, he decided to organize a mur-feast, called
galsimer, for Dilteg6go. He swam to his spirit-place and filled a big bag to the rim with galebugep and kluk pieces
of money. He placed it into his shrine, the one that had been assigned to him. After the feast was over, he paid his

debts with this money, and gave the rest to his wife.

In one of the following nights, the female friends of his wife slept in her house. Returning home he heard their
conversation, how they asked Diletégo: Do you like to have such a husband? — She replied: I do not like him,
nevertheless, I am shall stay with him, this is the best for me *. — When the snake heard this he got very angry,
yet, he did not show his emotions. He delivered his fish and remained quiet until the next morning. When morning
had broken NgirateAi said to the children, who belonged to Tegogo’s family: I am leaving; when nighttime comes,

take a coconut frond, walk around the small u/angdang-spirit house and beat the floor with the fronds. —

— When the children did as they had been told, all the money that had been in there flew away. First the klikés ran
to the canoe and took a punt. Some galebugép followed, then, came the other money pieces. They punted away
and landed in Ngabukéd. A piece of galebiigép of the best Goutaog kind > was the first one to step ashore in order
to have a look what kind of place this might be. Therefore, these were the first ones. It entered a house, sat down,
and ate. When it did not return a blédged followed in order to see what was happening. It went to the garbage heap
and ate garbage °. When it also did not return the klsik went to look for them. Only the following morning all the

rest of them ran into the village; therefore Nagbukéd is so rich.

!'This was also the habit of Teki¢l malap of the story 137.

2 called mungiips, see also story 157 about Gad & gadug etc. According to another interpretation, based on a logukl in bai 71 Ngérulegau in
a Imeungs (pl. 7c), it was the woman’s vulva, which was stealing. This vulva was caught and brought to her brother, who locked it into a
coconut shell. Then he called everyone together to celebrate a feast. In front of the congregation he opened the shell and, for everyone to see,
the vulva jumped to its proprietress.

*see also story 98 about Ilabangalal.

4 in Palauan words: mangélmékl ra rengiik in my heart I tightly hold on to it; according to another information Ngiratei hired his girl friend
Tipetip a kmi¢g from Golei to watch out and she also informed him about what had been said. Following Tegogo’s bidding, Tipetip broke her
almonds underneath the door of the house, this caused the money to disperse

’see money in Vol. 3.

¢ gongobitl garbage heap, a ulongdl garbage.

Story 30b. Ngirata’s Canoe.

The canoe of the gnome NgirateAi, who had the body of a Banded sea krait, came to the canoe house Goraderul at
the beach of Golei. First, he celebrated a big feast there, then one in Golei. Many women went to collect firewood.
He called to them: While delivering it you say moedi ' aidiingél and put it down. Yet, the women simply threw the
wood down without any apology. As a punishment all galebugép- money pieces flew out of the houses into the
canoe. Two galid spirit left with the canoe. When they arrived in a Gol, on the western side, another galid spirit
came to the canoe and wanted to have 1 piece of kluk-money and one maddl a kluk. Both of them satisfied his
wish and, since that day, at a feast people in Ngaregolong pay only one k/uk and half a kluk. The canoe turned into
stone and is still standing next to the rubak-bai in Gélei.

Story 30c. Tegégo’s Fishing Canoe.
gongédil a Tegdgo (see story 192); bai 48 1112 illustr. d.-pl. 25€ a. plate IIIC.
maybe poss.: from gonged fishing trip, then it should be called “Tegéogo’s Fishing Trip”. It is supposed to be a
special story, about which I did not learn anything.

Story 31a. Dragging the Corpse in Golei (Gotematél).

log.. bai 9 V2 illustr., bai 60 112 illustr. KUB. VIII pl. 441, bai 63 1112 d.-pl. 7€,
bai 76 VI, bai 83 I, bai 86 I, bai 94 Vb, bai 107 V2.
Once upon a time, a man died in Gélei, who left a big family behind. A vehement fight broke out about who had
the right to bury the dead. On one side the 4 brothers and the sister of the deceased gathered, on the other side
there were 4 daughters and two sons. Both parties pulled on each side. However, the last group could not keep up
with the ferocity of the other side. Therefore, the brothers organized the funeral of the corpse. Both sides, though,
each one separately, celebrated the funeral feast.

Story 31b. True Relatives(melil teragadal).
log.: bai 9 TIP illustr., bai 32 ITIP d.-pl. 82, bai 14 113, bai 72 e. pl. VI&,
Rubak I Tegdgo had passed away and was laid out in his house. Then his relatives divided in opposed groups,
each of which dug a grave to bury him.

Story 32. He Fell In The Space Between.
log.: bai 11 VIP, bai 22 VIIZ, bai 23 VIIP, bai 36 I1IP, bai 61 I1P d.-pl. 7f,
bai 76 VIP, bai 109 VI2.

A boy lived in Kiok next to Golei, who worked for both bai, a Ibai and Deséng. (According to some other
information these were blai a Tkerdéu and a Igar in Golei). In both houses he cooked palm wine and he caught
fish for both houses. Yet, each one thought the other one would take care of him and, thus it happened, that he fell
on the bridge connecting both houses and died because of hunger 2. When he was dead, one housewife said: He
always ate eel! and the other one: He always had gorovidél-trevally fish! Yet, when they communicated because of
the syrup for the funeral feast, they realized that they both had given him nothing and that he had died of hunger.
The woman from a Ibai said:

amardel btil € a é ké rirépet a ré gokédeul it went, his back one, and he fell in the space between;
é rengmam a kmu kemanga ra Desong. Our thinking said, you were eating in Desong.

This is considered to be a warning of exaggerated work for two sides. —

'Samoa: tuléu, shouted as an apology because of noise, when people throw piles of wood on the ground.

2This means that in Palau it is impossible to survive without taro, the daily bread. In their households, people subsist because of women.
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Story 33. Dingaladii And Dupsgasél.
log.: bai 5 Vb.

Rubak I Tegogo6 in Golei had a small daughter, called Dingaladui, and rubak I Tug&rémél in Ngursar had a small
son, called Dupsgasél. Both children started crying early on and it was impossible to placate them. One day,
Tegogo put his small daughter on board of his canoe, trying and find something that would pacify the child. He
sailed down the east coast of Babldaob, anchoring here and there. However, nothing impressed Dingéladui. Only
when the girl arrived in Ngurusar and saw Dupsgasél she stopped crying, just like the boy suddenly changed his
behavior. Tugérémél said to Tegdgo: You have to stay here, because my son, who had been crying as long as we
can think, was suddenly pacified when he saw your daughter; later on, we will go together to your village. —
Tegogo agreed.

From now on, every day, the children played together and never separated. Later both families moved to Golei,
where they were married when they were of age. Soon afterwards, though, Dupsgasél got very sick and died.
Dingaladii remained alone in Golei.

Since that time, both houses, @ Ukal in Gélei and « Klai in Ngurusar, stayed connected.

Story 34. The Breadfruit Tree Of Gélei (medii ra ietokl).
log.: bai 41 V2@ pl. 8D, bai 74 112, bai 83 IV2, bai 94 11 illustr. pl. XIV 13,
bai 124 11D d.-p1.82.
A breadfruit tree in Golei had common roots with the breadfruit tree in Ngurusar. It gave birth to two children
(according to another information only to 1 child). One of the two was brought by canoe to Ngarabau, the other
one to Ngarametdng, where couples took care of them and raised them, without knowing where they came from.
Both children cried constantly. Thus, both foster parents together with their children were going and searching all
over Palau. Finally, they came to the breadfruit trees and suddenly the children stopped crying. Now people knew
their mother, and they were left alone for one day with the tree. The breadfruit trees stood in front of Tegdgo’s in

Golei and in front of blai ¢ Klai in Ngurusar.

Story 35. The Two Brothers Who Caught One Fish
With Two Hooks.
log.: bai 6 VIIP, bai 10 VIIL, bai 11 I, bai 32 IVP, bai 81 TV2, bai 82 Vb, bai 85 ITIb,
bai 90 VA, bai 113 Vb, bai 119 1112 d.-pl. 8, bai 142 I12.
A man called Gokéok from Golei went fishing to the big northern reefs. Geiega from Nggaangél also sailed
there. As chance would have it that both threw their lines at the same time and that one fish swallowed both hooks.
When they hauled their lines in, the lines came together. Their fish was a ngungiédil, one fathom long. When they
started talking to each other, the older one asked the younger one about his mother and when this one had told him
her name, he said: this one is also my mother. Now they divided the fish: the older one received the head with the

front part, the younger one the tail.

Story 36. How Ngaruaﬁl Fled Unnoticed From Golei.
log.: bai 14 VIP.
The rubak community Ngaruau from Ngabuk&d made a klegdddol-visit in Gélei, in the Méangglbai. As a rubak
Bai it was formerly situated inland. When they all had assembled there, a man talked on behalf of @ Guéng in
Mangal‘lang to Tegogo. He told him that Ngaruau wanted to destroy the 7 places of Ngaregoléng and that he
should be careful.

Tegogo said nothing, but he constructed a ladder at the front gable, the madal a bai, on the west side, which
looked into the bush. Then he said to the chiefs to leave after sundown via the ladder and to return home. When
the time had come, Tegogo told the bai-girl to work on the lamp and to extinguish it supposedly by mistake. Thus,
it happened that Ngaruau could escape without being seen by anybody. The next morning, when everyone from
Ngaregolong came under arms, in order to kill the chiefs, they found the bai empty and nobody knew how this
could have happened. Therefore, Ngabtkéd and Golékl are still friends today

Story 37. AlternateChants In Ngarabzﬁl(klakeldl raNgarabaIﬁ).
log.: bai 4 VIIP, bai 52 TV@ aqu., bai 67 I, bai 85 V2, bai 94 VI, bai 106 VIP, bai 107 Vb,
Once upon a time, the rubak slept in the bai of Ngarabau, while the young people amused themselves in the light
of the moon, playing the so-called melil a buiél. When rubak I woke up because of the noise and could not longer
fall asleep, he sent another rubak outside to chase them away. Yet, the emissary did not return and the game went
on. The same happened with the second and the third messenger and so on until Gobak himself went to look and
joined, too.
Story 38. How Rimirég Burned The People Of Melekei
In The Bai To Punish Them.
log.: bai 16 TIP d.-pl. 8€.

Once upon a time, the powerful Melekei enslaved the settlements Ngéungél, Ngarakéam, and Ngesid in
Ngaregolong. One day, some men took a stroll from Melekei to Ngarakéam, where the rain surprised them. Thus,
they took the roof of blai Gésérs as their umbrella and left. When the rain stopped they threw it on the savannah.
The old woman, who had sat in blai Gésérs during this act of violence, no longer had any protection from wind
and rain, she carried all her belongings, including the taro, to Ngéungél to blai I a Iingél where Rimirég the chief
of the settlement lived. She complained of her suffering and he promised to repair the house for her. When this
had been accomplished, he looked what could be done against the wrongdoers. First, he went to Melekei, in order

to get a wife from there. When he had succeeded he organized a feast for her.

Then he sent a message to Peliliou, to the people from Ngasias, they should make him a net from kémokom-
common derris vines ! and they should deliver it at full moon, as he needed it the following night. At the set time,
when the 3 Ngasias people came to Ngéunggl, they sent a message to Melekei that they had arrived. Rimireg let
them know that they should remain calm and wait for the following day. Next day the dance ngdis berebur took
place, executed together by the men and woman of Melekei. Remirég told the women to take care of themselves
and to dance until evening, then they should rest. On the following day the actual feast should take place. At
sunset, the rubak sent a message to the 3 people of Ngasias, to bring him the net. When they had brought it, they
set it up at the back gable of the bai. Around midnight, when everyone was asleep, Rimiéreg set the front gable
on fire so that in the Bai all men and women ran to the back when they woke up. They all fell into the net and
burned. Then Rimirég went to Ngétngél to pay the 3 Nagsias-people; because he did not have enough money, he
gave them the privilege of klou mongolungél, the big delivery of bai girls. This is the reason why Ngéungél had
to deliver mongol to Ngasias.

Story 39. How The Haughty Ngédékei Married Ngédébug.
log.: bai 15 TV illustr.
Ngédébug from Ngart6l in Ngaregolong was looking for a wife. Therefore, in a Meltdl he went to see a mangalil-

fortune teller, and asked him how he could become a rich man, maybe by catching dugongs.

I'see story 39.
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Together they made an experiment; they went to a /ap-bush ', on which spiders dwell, and, based on their behavior,
the fortune teller could divine the future. When this oracle was positive Ngédébug went home to fetch kemékom
common derris vines 2. He collected their fibers, dried them, and then twined a string from them. From this he
made a net, and when this one was finished he cut the sticks for the net, in order to be able to position it vertically.
Then he started with the construction of the two riz/-net wings, they also have to be positioned vertically with the
help of sticks, so that the prey can be enticed into the net. After these preparations he caught two dugongs, which
are very valued, because of their meat and especially because of their topmost cervical vertebra, used as bracelets,
so he sold them at a high price. In this manner he made some money and now he directed his eyes towards
Ngédékei, the daughter of Tegdgo, of rubak I of Gélei. He also agreed and wanted to give Ngédékei to Ngédébug
as his wife, yet, she refused. She thought she might get an even richer one. Her father told her that a refusal was

rather embarrassing, but in the end they kept waiting.

Now Ngédébug took his net to a place called a Ilemasang, where he soon caught an especially big sea cow. He
brought it to the landing place Metéulogol in Golei and blew the conch shell, in order to get Tegdgo’s attention.

Now, everyone rushed there in order to see the giant animal.

Only Ngédékei had remained behind, as she had told her brother to go and fetch her a bunch of betel nuts, an
old coconut, and a young drinking nut. With these she wanted to win Ngédébug’s heart and to make up for her
insults. When her brother had brought all three items, she first took the old nut, halved it in order to prepare some
scrapings of the nut, because she wanted to clean Ngédébug’s hair from the saltwater. She placed the scrapings
into the sheath of a coconut frond and went with it down to the beach, where she sat down on a geiér-sitting stone.
She sent a boy to Ngédébug, inviting him to come to the shady place, where the scrapings of the nut were ready
to wash his hair with it. Yet, he declined and he said, “I do not know her”! “Why should I get my ¢diu-scrapings
from her?” When the girl heard this, she sent the boy a second time with the same order, yet, once again he denied.
Now Ngédékei relayed to him, he should come and drink a coconut in the shadow, however, this did not help
either. Then the girl thought about a way to bring the fisherman ashore. She decided to sing a galititk-dancing
chant. When she started all people of Goélei participated and Ngédékei was leading them while she danced and
chanted. In the process she swung her grass skirt so high that Ngédébug was shocked and jumped on shore to save

the aristocratic girl from further humiliation. She chanted:

Ngédébo, mereku riémél, mélanga tiél!
Ngédébug come inland, he should get his coconut scrapings!
Ngédébo, mereku riémél, mélanga gamelél!
Ngédébug, come in, he should get his betelnut chew!
Ngédébo, mereku, riémél, mélanga imelél!
Ngédébug, come in, he should get his drink!
And then she shouted:
a Ngédébo, merekiii é mél, & kamdm dmerégdda oei, e mangil ra Ngédébug.

a Ngedebo, come in, we are in a hurry, oei, people are waiting for Ngedebug.

Then Ngédébug realized how big an effort the girl made; he agreed to the marriage and gave her the big sea cow
he had caught as a present of love (gup), which she gave her father Tegdgo. Thus, the money remained in the
family of Tegbgo.

! Abroma molle.

2 Derris uliginosa.

Story 40. Tang |1 bad Nearby Ngaregr.
log.: bai 62 V& d.-pl. 84, bai 86 TVD.
“The column-stone™ by the name Tang | bad is situated in-between the island Ngaregtr with its cave and the
village Golei on the northwestern headland of Babld4dob. A monitor lizard, called golubas, lived there. One day, a
fisherman came to the stone and tied his canoe there, and climbed on top of it. At once, the golubas attacked and
devoured him.
Story 41. The Cunning Geréng.
log.: bai 117 T d.-pl. 292,

4 women were on a deathwatch in Ngeungél. They strictly followed the rules of mourning and did not wash
themselves. Only when they defecated, they cleaned themselves with water from the Tridacna shell in front of the
house. Rubak Geréong noticed this and decided to play a trick on the women. He took some hot pepper, squashed
it, and put it in the water. When the women came in order to wash themselves they got such an intensive burning

sensation, that they doubled over on the floor because of the pain.

Story 42. The Much-Loved Dileaoldil.
log.: bai 95 1II".
Dileaoldil was the daughter of the first woman Guodél‘lagad from Ngéungel in Ngaregolong. Her father was
rubak II from Ngatmél, where she moved when her mother had passed away. The younger sister of the deceased
received the title in Ngéungél. Yet, this one, too, died soon afterwards and Diledoldil went there for the funeral.
Now the family intended to give her the title. When she heard this, she said that she first had to go to Ngatmél,
in order to ask her father and her relatives. These gave her the advice to accept the title, yet they did not want her
to move to Ngéungél, because everyone in Ngatmél loved her. Thus, Diledoldil went again to Ngéunge¢l for the
funeral, and also stayed on for the mourning and everything else. Though after the ceremony, she declared she had
to go to Ngatmél and would be back again. When she took her leave, she stood in the compound and the woman

of the place said:

a Diledoldil éa! Dileaoldil he!

gobomré re Ngatmél When you go to Ngatmél,

& kedi 2 olagau * | mé a mei then we all look out until you return

é terélél delal Ngéungel since this mother of hers from Ngétngél
a di kalomesoil * does not eat anything (because of grief)

in the evening,
I di mangil rekau éé she is waiting only for you,

ki di madal dmuiel her eye on the court exit

Now, Diledoldil remained a long time in Ngatmél. One day, she said she had to go to Ngéung¢l. Then the woman
from Ngatmél shouted:

a Diledoldil éa! Dileéoldil he!

ngak a rengiik a petik rekau my heart is longing for you,
ng sekedél > a udoud because I looked for money;

ma k bo kusik ® ak udoud and when I looked for my money,

! Compare with the fork shaped stone of Matang re ngos, story 8 and 30a.
2 kedi = kid”we” intensified, it.ki.

% oldagau to look around, when someone comes up quickly.

4 ka causative particle; omesdil to have dinner.

> mesékéd to look for money.

¢ ostk to look for; akudéud, not ududek.
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ng dik ' ed a lledng then there is none in a Ileang.
koldik * ngldi * I whished I would be taken
mek ngdra Ptilatei ma Ngorét * to Ptilatei and Ngorot,

& medi kulilt 5 regéko rekau that I could choose and give you

[ di mégésepdart ° only a piece of money worth a hundredfold.

Diledoldil did not remain long in Ngéungg¢l, but soon returned back to Ngatmél, where, in the course of time, she
became rubak II of the village. However, she often visited her former home place and constantly moved back and
forth.
Story 43. The Abandoned Galibosang.
log.: bai 117 w. illustr., bai 135 vIb.

One day, a Ilikéd 1 dil from a Ulegetong in Ngaramlungui send a message to Ngéungél in Ngaregolong, that
people should come and fetch her as mongol. When she arrived, the entire men’s club had assembled in the Bai
and they asked her whom she desired most. A small betelnut chew, a gamdgel, was prepared and offered to her
together with a name. She, however, refused and did so with all the names that followed, until finally Galibosang
was mentioned. Now she accepted the gamdgél and chewed it. Then the men said: Tomorrow you have to get
the sleeping mat from Galibosang’s house! — The first night Ilikéd 1 dil slept alone in the bai, because it was a
tradition in old Pelau that whoever touched the mongol first, also had to pay for her.

The following day, when she came into Galibosang’s house, he said: How can you choose me? I am suffering
from such an ugly disease. — Galibosang actually was covered with purulent ulcers, and therefore, he was not
allowed into the bai. Therefore, in the following days Ilikéd I dil always slept alone in the bai, but during the day
she came to Galibosang’s house, where she could care for him, yet, according to custom, she, a mongol, was not
allowed to sleep with him. She prepared coconut scrapings for his hair, brought him to the bathing place, and
helped him back home.

One day he asked her why she had chosen him, and she replied that at home she had heard his name and then she
had set her mind to choose him. Galibosang continued to ask: When the galeds-food delivery comes at the end
of your stay, will you then marry me? — She said yes. Then he gave her a kluik as goredém-advance money and
half a kluk (maddl a kluk) as bus wedding present. When Galibosang had paid the gorédem, 1likéd 1 dil said: We
are leaving tomorrow; take the bamboo raft and wait in the middle of the channel until we are coming. Then I
will get on board of your raft and my people will leave. Then we both come back. Next day, when Ilikéd 1 dil and
her people came with the canoes, they saw an empty raft in the channel, because Galibosang had climbed a tree ’.
They recognized his raft. Ilikéd 1 dil had told her people that in case someone should shout, they should not turn

around, but they should continue to leave and not look back.

They heard him but did not look back. He clapped his hands, called her name, reminded her of her promise, but
[likéd 1 dil did not turn around. She chanted:

'dik = diak not.

2 oldik to expel.

* nglai from ngu to take.

*see story 302 and story 9.

* melilt to choose.

¢ meg€seép value; dart hundred, this means a precious piece of money

"according to another information she had ordered him to climb a mangrove, so that her people would not be shocked when first seeing him.

a kéloienge ' kiuk

a ma lagd * ra urégelél 3
madadl go bem ngai *

e kau a kelek ungil makmelai rekau
[ bagik | mora Ulegetong

a tekingém ° a Galibdsa

di lenga ku ra regnum

e ak mogu ¢ omakdl.

kau bom logedi’

a tak ® I mo omakal

a llikéregnum a di mekngit éi
e arenguk a di ungil

ng direkdk déddikl bad °

ng kol ngédog " telikik

you have given one kluk

put an additional small piece

(do you think) you had brought this payment?
and maybe you would be beautiful and I bring you
as my husband to Ulegetong?

your speech, Galibosang,

just keep in your heart,

as I am about to sail. He replied:

you want to break (the tie)

you go on board in order to sail

o llekéd 1 dil, your heart is bad

but my heart is good.

We have not yet slept with each other?
Maybe you think of another kind of sleep,

a direkak logolt M. that would not yet be obvious?

Story 44. How A Husband Tested His Wives.
log.: bai 48 TIIP d.-pl. 8 a. pl. I1IS, bai 55 IV, bai 152 V2.
A man in a Iebtkul had a sister and three wives. He brought all the fish and other things to his wives, though
nothing to his sister. One day, he had he idea to find out which one of his three wives loved him the most. He
decided to rub red ginger on himself and to pretend to be dead. His friend was assigned to bring his corpse on
board of the canoe. When this one arrived, the three women remained quietly on the pier, while his sister jumped
into the water to meet the canoe. Thus, he found out, how it was about love and from then on brought his best

catch to his sister.
Story 45. The Prisoner In The Basket.

log.: bai 60 VIP d.-pl. 8¢, bai 107 ITIP, 151 VIID.
In the old days no head was cut off, instead the whole man, dead or alive, was brought as a trophy. Then one day,
it happened in Ngaregolong that the winner carried away a living prisoner in a basket on his head. During the
journey he bit the hands of one after the other, so that basket was handed from one to the other, until finally one
person held on to it from the bottom. Therefore, people now cut off the head, so that the prisoner can no longer

cause any harm.
Story 46. Galaiong And Galapup, The Captured Devils.

log.: bai 8 1T illustr., bai 40 VIV d.-pl. 8.
People from Ngartmong in Ngaregolong caught fish in the passage Garaség. When they lifted their fishing
baskets, they found two human beings inside. They took the baskets on shore, where one of the two prisoners,
called Galaiong, escaped by slipping into the ground.

!'from ngu to give, to take.

2from omelidng, to put.

? probably poss. of gérau marriage-money, and accordingly gordgél.

“this means this should be a compensation?! It is also said ng madal ak me kliangmadal to pay back a debt in contrary of the interest rate. The
woman is enraged about the small sum that he gave her, as she had devoted herself to him, a sick man.

3 from tokoi the speech.

®mogung to be about to do something

"from melégéd to tear apart WALL.

8 from tmak or tngmak (WALL.) to go on board.

?mobad to place oneself. Instead of this line, there is sometimes also another one: ng direkdk o borbab, ng direkdak moriou

"ngodog different, other; telikdk to sleep with spread legs.

ologolt, to reveal. Also debo rengi.
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But they took Galapup, the other one with them. However, this one continuously danced, while Galaiong followed
him underground, constantly calling Galapup. When they reached Galap, this one also escaped from them because
of a fit of rage. They followed the escapee all the way to the stone path a lilau at the dockyard Ngarepesong,
where a hole is situated, in which Galapup disappeared. This hole is called blil a desiu “house of the earthquake”.

(Today, it is overgrown by a root system). When rubak Ngirar6is heard this, he was very angry about it.

Story 47. Ngirakikiméi, The Once More Accepted Husband.
log.: bai 4 11, gérabai Vol. 5 illustr. 54,
The woman Boliei, the daughter of Tegogo in Golei, had chosen Ngirakikimai as her husband, who presumably
came from Mogemog. Her mother, though, was not interested in this man, instead she had her eye on rubak I a
Guong from Mangal‘lang. Around that time, the old woman got very sick. A turtle and a pig were brought in order
to reconcile the family’s galid spirit. But @ Guéng could not pay any money for the animals. Then the daughter
went to Ngirakikimoi, who caught with his nets, in the vicinity of Ngaregtr, many fish and turtles and 1 mameél-

Napoleon wrasse, which he brought to the old woman so that she recovered.

Story 48. The Unfaithful Diraderibok
And Why The North Rules Over The South.
log.: bai 129 VI2 d.-pl. 92,
Goddess Gobiréu and god Gorekim ! lived in the northern sky. They had two daughters Tualong and Madadmatk.
A man in the north, called Mangar6u, wanted to marry Madadmatk, yet when another man,called Ngira deriibok,
from the southern heaven also courted her, then she turned to this one, married him, and moved with him to
the south. On this occasion the mother Gobirdu talked to her other daughter Tulalong: Why don’t you marry
Mangaroéu! She agreed and so Tulaléng married Mangar6éu. Soon afterwards the mother Gobiréu died. Then
the father Gorekim sent for his two daughters, to come home. Tulaléng soon arrived, yet Madadmatk only sent
a message that she would arrive the following day. However, when the day elapsed without the arrival of Dira

deribok, the mother was buried.

All women had assembled in order to stay five days in the mourning-house. In the course of this time, Dira
derubok arrived, carrying a coconut as a gift in her hand. Her father scolded her and shouted: Shame on you, that
you come so late and do not bring anything. — She did not answer, took her nut and went to the other side of
the golbed-platform in front of the house. There she cut it open with a gongoseliél *-hammer, despite the fact that
custom allowed this only on the 5. day. Then the father shouted angrily at her: Dira derubok, you followed your
heart and your love, you moved to your husband, to the south. Should you have any children, they shall be ugly,
stupid and dark; though, those of your sister will be clever, beautiful and light skinned, and they shall rule over
your children!

—This really happened. Therefore, the north became rich and ruled over the south.

The following proverb is still in use in Palau, even today:

Sel blai ra Derubok * a gabil
a bill a Magada petok a ngarar ngi but the house of Magad has a lot for him

That house of Derubdk is poor

!'see morning “dawn” rdu and “rainbow” .

2see funeral celebrations

* derubok supposedly means: to give away again what you had received, thus, not to be able to retain; magdad title for an old woman; ngar
“existence, life” (WALL.)

Story 49. Ngirakaderang Or

How Goréor And Mangal‘lang Became Friends.
Ngirakadérang from the 1. family in Ngarekeai (a Imelik) went all over Palau looking for large tree trunks for
kabékl-war canoes. Because a Imelik wanted to wage war on Gorédr. When all canoes were finished, he ordered
the eastern fleet to be stationed in front of Melekéiok and the western fleet in front of Ngarekeai, in a Imelik.
This was a war of revenge. For one day, people from a Imelik had been fishing in the lagoon, among them was
Ngirakaderang, who in those days was still a boy. When they pulled up the fish traps, some young people from
Goréor, the Gérungil, rowed over and attacked them next to the small islet Gokerdil, close by at Ngarekezﬁ. All
the people from a Imelik were killed with the exception of Ngirakaderang, whom they spared because he was
destined to become the highest person of a Imelik. He was taken along, but he did not want to sit on the outrigger
board, but preferred to sit with the slain bodies and the fish that had been caught. While sitting there an ilamroki-
fish, a green monacanthus, bit him in the thigh so that the teeth of the animal stuck together and the fish could not
get off anymore.

When Ngirakaderang arrived in Gorédr, he went from Sagamus up to the bai @ Dngorongér. The bai girls of the
men’s house managed to remove the fish and in the memory of the event they tattooed him a fish on his leg. After
some time, Ngirakaderang returned home to Ngarekeai and thought about revenge; how to avenge the disgrace

upon the people of Goréor.

When the war party had assembled, a Guéng from Mangal‘lang expressed his opinion that Gorédér must be
destroyed. He sent a message to Ngarabau in order to borrow the canoe Gorogordi !, but they did not want to part
with it. Therefore, the warriors of Nagregolong angrily constructed a big raft, made it sea worthy, and put a lot of
provisions on board, especially the preserved coconut uléld, as they could not know how long this journey would
take. Ngirasuokl, the brother of Guong, embarked as its commander and sailed the raft far outside to Goréor, so

that nobody could see what was happening and betrayed the plan. People of Goréor quickly got ready for war.

When the enemies approached, they hid with their war canoes behind the stone dam of a Delui. All their punt
poles were so short that they could not be seen from the sea. The enemy gathered next to the small island
Ngatméduk at the northern headland of Gorédr. From there, they advanced to the headland Gétégéti nearby
Iebukil. However, the Gorédr-people went with their canoes behind the long and high bridge Ngarelamzﬁs, from
where they suddenly broke forth. A part of them came through the passage Delebégél and another one outside
around the landing bridge. Since the warriors had tied the wide and stiff leaf blades of the areca palm in front of
the vessel bows, so the water shot up high when the attack began. Shocked the men from Babldaob fled and were
chased all the way to the estuary Kngabard of the mangrove channel next to Goiktl. There the Gorédr-warriors
captured the already mentioned war-canoe Gorogor6i from Ngarabau. Many were killed and the winners took
their bodies with them, leaving them on the bridge Nagrekameﬁs. Many people from a Imelik died, too, and their

canoe were brought to Goréor.

The people of Mangal‘lang, who had helped the victorious men of Goréor, remained a long time as their guests in
the south. One day Ngirakerekur III from Ngarbagéd was in high spirits and made fun of them. They beat him to
death with the consent of Goréor. Only afterwards there was total peace. When, the Mangal‘lang-people wanted
to return home to the north, a Idebul filled for the people, who were about to leave, a big wooden bowl with a

ilaot-coconut syrup and water.

! obviously the name of the bush Mussaenda- ger ‘regeéroi.
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When the vessel was empty, people found at the bottom a piece of br rak-money. Gad lbai II of Mangal‘lang took
it, went to a Ibédul, and said, “keep it! It is ours! Save it for us! We do not want any reward. We helped you out

of friendship. In case we get attacked, then you will help us!”

a Tbédul took the money and since that time a treaty of friendship exists between the two of them. Mangal‘lang-
people could not be attacked on Goréor. They had taught them the use of reserve troupes in a fight, how to divide
the armed forces into four parts, which take turns fighting, they had stood beside them in war and had helped them
win. Thus, people from Ngaregolong went home full of satisfaction, the only prize they took with them was the

canoe Gorogoroi.

Story. 50. Bekéu rebbodél ',
The Courageous One From Ngareb6dél And The Betrayed Gougeliiéb From Ngril.
log.: bai 95 III°.

Ngabtkéd in Ngarard had a fight with Ngaregolong. Once, when a fight had just begun, Gougelui¢b, covered
entirely with turtle shell, ran into the thick of the fight and killed many, because he could not be harmed. For the next
attack of the enemy, people from Nagbukéd sent a message to Ngarebddél on Goréor and asked Bekéurebodél to
come and help them. He asked: What is happening? — The Ngarard-people replied: All of Ngarard is ngomaddng,
completely dead. — Then he agreed to come with them. They placed his spears on board of the kabéki-canoe,
brought him on board, and travelled north. After Bekéureb6dél had landed, he went to Ngéong, in Ngabukéd, and
people there sent a message to Ngaregolong, that they wanted to fight the next day. On the following day, they all
went to a Urling to the exit of the harbor. At low tide they marched from there to Goketdl 2. Then they all sat down
in a Gol and waited for the arrival of the warriors of Ngaregolong. First came Gougeltiép and, with the spear in
his hand, he made ordel. Then Bekéu rebodél got up and came forward against him. When he was close to his
enemy, he said: Come, sing kerekir, then I will singoldiu *. — Gougeluiép replied: No, first you do kerekir, then
I will do oldiu. Because he thought this would be finer. Then Bekéu rebodél first did kerekir, then Gougeluiép sang
his oldiu, Yet, Bekéu stood ready with two spears, one in each hand. First he threw one with the left hand and,
when Gougelui¢b jumped into the air, he quickly hurled the second one with the right hand, hitting him straight
into the mouth so that he died instantly.

Then the Ngaregolong-people ran away in fright. On the tip of the spear Bekéu transported his dead enemy to
Ngarard and when people wanted to give him a piece of money as a reward, he refused to take it. Then they
asked him what he wanted. He said: When I come on a klegaddol-visit from Goréor, I go to Ngédng, there the
Ngarebodél-people have their own klegadaol, and when they find something good, a canoe or something else,
then they can take it with them! — So the Ngarard-people agreed, and this custom is still practiced today.

In addition, people from Ngarebodel received a stone as a present, which is still standing there today. According
to another information, the stone in Ngésang and the water trench (goedol) there belong until today to the people
of Ngarebodel. When they come and deposit a leaf in front of the spring, then the women are not allowed to fetch
water there, until the permission is bought from the strangers for the price of one madal a kluk. For it was a man
from Ngésang, who should have brought the great spear of Bekéu into the bai, but he could not find it, because

only a tree trunk was lying on top of it, which the galid spirit fetched himself.

' KUB. V, p. 24 Pagéu Rbodol and Ougoluyup; the story is a short summery; the warrior had a spear, thicker than a human thigh, which,
while singing, he stuck into the mouth of the horned one.

2 Landing place of Mangal‘lang.

Story 51. The Beautiful Régékéd From N garabzﬁl.

Régékéd, a younger brother of rubak III, Tegtr from Nagabtikéd in Ngarard, lived in Ngarabeﬁl. He was a beautiful
man and women loved him. Thus, the wife of Ngiragétumai liked to see him, and feigned a family relationship,
in order to come close to him without causing a scandal. She slept with him. One day, a new roof was made on
the rubak-bai in Ngabukéd and Tegur sent RE€gékéd a message to come and help. He came and helped to procure

sug-nipa leaves and golukl-bamboo sticks, needed to thatch a roof.

When everything was ready Tegur sent R€gékéd to his house in order to get a string to tie the leaves to the roof. In
the upper part of the house was a big cupboard with the string inside. Underneath sat the wife of Tegur. Régéked
told her to move aside a bit, but she replied that she could not do so, because she had to weave. In those days,
men went around stark naked. When Régékéd climbed up, the woman tried to grab him around his penis, but he
slapped her hand aside, took the string, and returned to the bai. There he finished his nglosog-part of the roof,
yet, he felt uncomfortable because of what had happened. Therefore, after the mur-feast, he brought his brother’s
share to this one’s house, gathered his spears and went to Ngarameda in Ngarard, where he slept the following
night with his girlfriend. In the following nights he did the same in ¢ Ulimang, in NgarepkeAi, Ngaragamelil,

Ngaragobatang, a Ulangarang, and in Keklau. From there he went to Taog, south of it, then to Ngival.

Everywhere he took leave from his girlfriends, since he was longing for death, because he no longer wanted to see
the wife of his brother. On the beach of Belod he challenged the people of Ngival with his spear, but they did not
respond, because Ngival was a tributary of the people of Ngarard. Mer‘rongor realized that Régékéd’s behavior
had to have a certain reason. Therefore, he ordered his people to capture Régékéd, which they did. Mer‘rongoér
asked him what had happened to him, yet he remained silent and said he only wanted to have fun. Thus, they
brought him to the village without any trouble. In Ngarageliik, in blai I Ngaruéds, a woman was pregnant. While
she stood in the taro patch, she gazed at Régékéd, because he looked so handsome. He thought, when I kill her,
they will also kill me. That was what happened. He speared the woman and at once the men of Ngival attacked
him and knocked him down. They transported his body to the rubak-bai and placed him on the gomrééél-stone ',

so that everybody could see the beautiful man.

In the meantime in Ngaregolong, Ngiragétumai had heard what had happened between his wife and Régékéd.
When news of his death had arrived there, the rubak ran to Ngival, cut off Régé€kéd’s penis, and took it to
Ngarabau. There, he cut it into small pieces, added the juice of some coconut kernel, and prepared a dish. When
his wife returned from the taro patch and asked for food, he said: Here is something good, come in and eat, I had
already enough! — After she had eaten he told her what kind of dish it had been. She said: Why did you not tell
me beforehand? — she broke the cooking pot and licked it dry, to anger her husband. Then Ngiragétumai tried to
poison her with gongut. She only got blind and sickly, but stayed in the house. Ngiragétumai took a second wife
and every time, when he went to sleep in the other side of the house, he told the blind woman so. She, however,

only replied: Good! —R&gékéd was buried in Ngival.

Story 52. The Club Of Utaoér And The Betelnut Palm Of Ngésiség.
(galéped ra Utaocr ma buog ra Ngesis€g).
log.: bai39 II° d.-pl. 92, bai 95 VI°, bai 152 VI*#°-,
A family lived in Utdoér, a now extinct village north of @ Gol in Ngarard. It was so rich that many were jealous of

its wealth. People of the settlement attacked the house, killed the old people and left two boys alive

!'see illustr. 37 in Vol. 2.
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These two decided to take revenge one day. They heard about the tall betelnut palm in Ngesiség, that reached all
the way to heaven. The older one said: Come, we will try to climb up; in case we find something it will be our

reward, in case we do not, then we die.

— In this manner they walked over the hill to Ngarameskéang. The older one had a goremaél-board to sit on, the
younger one only a ngaptakl-foot sling. The older one was the first one to climb up and from time to time he was
able to take a rest on his board, when tying himself to it. However, the younger one fell, after he had tried two days
to climb up. When the older one arrived on top, he came to the house of an old woman. She asked him: Where
from and where to? He replied in fear: My mother, I came to see you. — She took him into the house, asking about
the reason of his coming. Then he told her everything that had happened in Utaoér. He ended his account: I want
nobody of Utaoér to survive. — When he had finished, she said: There is something for you here in this house.

Sleep here tonight and tomorrow you will return home with it.

— The next day she gave him a club with a human head and said: When you carry the weapon home, you first
organize a mur-feast, so that you have all the people together. — He replied: I am poor, how am I supposed to
arrange a feast? In former times, my parents were rich, but now they are dead and everything is lost. — Then she
gave him a turtle shell plate ! with the following words: When you hold your feast, just turn the foluk-turtle plate
upside down; this will produce enough food. Even now, on your way home, you can test its magic. Do not go
back to the palm tree, but hold on to the foluk-turtle plate and walk ahead, in this fashion you will return to earth
quickly and safely. —

The young man did this, holding the galébéd-club in one hand and the plate in the other one he walked ahead and
shortly afterwards was back on earth. When he arrived at his house, he tied the club to the apex of the gable, the
maddl golagel. Then he told the people of the settlement: I am back; tomorrow I want to host a big mur-feast.
— The following day, everyone flocked together and by turning the foluk he created copious food for all of them.
When they emptied the big a iléngél-wooden bucket, he called up to the club: Come down now, it is time. — The
club flew down on its own and clubbed all the people who had gathered to death, finally also the young man, too
was slain, so that nobody of Utaoér was spared.

Afterwards, the club returned to heaven. The téluk remained on earth, yet, nobody knows, where it is. The tall

betel nut palm toppled over and its crown created the hole Lemau ra buog next to Ngaregamzﬁ on Goréor.

Story 53. The Emotionally Cold Ngiraing6lom And
The Revenge Of The Spurned Woman From Ngarapeling.
log.: bai 15 1.
Following the order of his wife Ngarapelang, Ngiraing6lom from a Gol was supposed to cut off leaves for
fertilization before he went fishing. This he did, but when he came down the woman had spread some leaves on
the ground and asked him to sit down. He, however, was in a hurry and left, despite several invitations. This made
her very angry and she called her galid spirit. This one called a school of klsebiil-rabbit fish, which soon was
surrounded by fishermen. Suddenly, one of these fish jumped up and let himself fall on his back in such a fashion
that his dorsal spine stuck into Niraing616m’s manhood. Immediately had felt tremendous pain? and hurried home
straightaway. His manhood swelled and got very big. His family made some mangalil-magic, dedicated turtles

and stingrays to his galid spirit spirit, yet, all in vain.

! compare with story 137.

2 this teuthis-kind has a poisonous dorsal spine.

Finally, with the help of the mangalil, they learned that the rejection of the woman had been the cause. Now he
begged her to lie down on the sick man and to invoke her galid spirit spirit to heal Ngiraing616m. Only then he
recovered.
Story 54. The Birds Of Ngarak.
(Garamél a Ngarak)
log.: bai 117 TIIP pl. XIV 7.

Ngirangangéd from Ngésang in Ngarard was fishing with a line outside of the reef and drifted with his canoe
away to the island Ngarak. Landing there, he felt hungry, and since all the trees were full of fruits, he cut down a
wax apple (rebotel) and ate it. Some children of the location saw this, ran home, and reported what had happened.
Thus, the chief summoned Ngirangangéd and he lived there two half-years, one summer and one winter. At the
end of this time, the chief ordered him to return home. Ngirangangéd replied: How am I supposed to do this? I
have no canoe and do not know where my home is. — The chief said: I know it; go to the beach, there is a canoe.

Yet, in case you want to stay, just say so. — Then Ngirangangéd told him he wanted to go home.

— The trees in Ngarak always bore fruits. When the chief asked his guest what he wanted to take with him, he
replied: Nothing, only the seasons filled with fruits of all kinds, I want to have everlasting fertility in my home
land. — Then people plucked baskets filled with fruits of all kinds for him and placed all on top of the house and
Ngirangangéd also boarded it. They shouted: When the curlew birds come and load the baskets on their backs,
jump on top and they will bring you home. However, at home open the baskets only after a few days. — But after
Ngirangangéd arrived in Ngésang, he immediately opened all the baskets, except for one, in which the fruits of
the udsog-ficus were stored, this one he forgot. Therefore, these trees bear fruits all year long. The rak-season
went back from the other ones. Therefore the proverb: a sim godngelél ' Ngirangangéd! The season of fruits is
visiting Ngirangangéd! This means, whenever a tree bears fruits then the season of fruition visits Ngirangangéd.
Concerning the same man, there is another proverb that goes like this:

ng di merék? a lius ra Tapramedei gotlégelél ® a blai ra Ngangéd ra Ngésang!
When ripe the coconutin  “ , it falls on the “ * “ “© o«

The explanation is as follows: a coconut palm stood in Ngarameda, at the site of Tapramedgi. Ngirangangéd sat
several hundred steps away in the door in his house in Ngésang and was talking. He saw a dry frond swinging to
and fro on the palm tree, and told his people to remove the gongadl-wood plate hanging outside on the house, in
order to protect it from being broken. People laughed at him. Soon afterwards, the frond fell and broke the plate

into two pieces.

Story 55. The Sensual Wife Of Kesél From Ngaradermang
Next to Ulimang.
log.: Bai 94 III°.
One day, Kesol’s wife said: When I die, I will not dance on the sis-dracaena, but on kersiu *.
When she had passed away, 5 days later the women did the sis-dance, but none of them succeeded. Therefore,
they called Kesol. He sat down, held the sis-bouquet, but then he fainted. At once kersél started dancing, so that

the women had to turn away ashamed.

!“his visitor”, from oldingél to visit.
2 actually “only finished”
* actually “his attracting attention” from oltilag.

4 kirs membrum vir.; kersiu your m. Because of the sis — flower oracle
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Story 56. How a 116i Experienced Satisfaction.
log.: bai 73 1II* d.pl. 9°, bai 117 e.
In Uliméng, a gagerdkl, a community of 7—10 young women, who helped each other working in the taro patch,
used to go to the beach in the evening. They wanted to cool down in the evening breeze and to conduct their love
affairs in the bush. Only one woman, a 1161, had no lover, because she suffered from ulcers. One day, when she
was sitting rather depressed on the beach, a Guong, rubak I from Ngésang, passed by, carrying an almond dish,
which he wanted to sell in Ngival. She asked him for a small gamgdgeél-chew and told him about her suffering,
that all she was allowed to do was looking after the baskets of the pleasure-seeking women. The chief was so
moved, that he gave her as gamdgél the almond dish and an additional piece of kluk-money. Then, he returned
home. When the female companions of a 1161 came, they had nothing; a 1161 distributed the miég-almond dish

among them and had a good laugh at them.

Story 57. Kérai 1é galid And The Sun-Child Of Ngabukéd.
log.: bai 25 VIII d.-pl. 9°.
A woman from blai VII Ngaremiou in Ngabtukéd was working on the stone-path. When she came home, she heard
shouting in the undergrowth Gatéagél. At once she followed the noise and shouted: If it is a man, then it will be
my man, if it is a galid, then it will be my galid! — Then her eyes could suddenly see and she saw a woman, who
was just giving birth, assisted by some spirits. She joined them and asked for the child'. It was handed over to her
and from now on she cared for the small boy. He grew older and when he had grown up, he became Kérai, rubak
I. One day, an egg fell unexpectedly on the stone rectangle of the rubak-bai of Ulimang. A woman from blai V a
Irung found it there and put it in a basket to eat it later 2. But she forgot about it. On the following day, when she
wanted to eat it, a small girl was lying in the basket. The woman brought her up. She grew up quickly. One day,
she washed herself with a coconut shell in the bath water Gongdtng. Then K&rai saw her and had her family give
her to him as his wife. Then her mother came down from heaven and said: You are poor and the daughter of an
unmarried woman; I cannot give you anything. However, I still want to bring something to eat. — Thus, she sent
bananas and sweets down from heaven to Kérai’s house. Soon afterwards Kérai got sick and his wife took care of
him. Yet, one day when people looked for both of them, they had disappeared. In their memory the family erected
two graves in Ngabukéd, one in Ngategur next to Bai Méangédil, the other one besides the rubak-bai Ngaruaﬁl,
where today stands the bridge.
Story 58. Gobagad ruau’,
The Female Constructor Of Ngabukéd.

Gobagad lived on the wooded mountain Ngél, in-between Ngival and Ngardmzﬁl. There, she gave birth to the
daughter Dilmoroérou, named after the sunset glow rou, because she was so beautiful and her skin shimmered like

the evening sky (see story 48). When she had grown up, some people from Melekeok went to visit * Ngardmﬁl

! comp. with story 82c.

2 comp. with story 19.

Suaw “crazy”

4 According to another account, Kloulibak came from Keklaw and a Raklai from Melekéiok to visit Ngarekeai: On the savannah they found
the daughter of Gobagad, who was called Gad i delangel; ¢ Raklai married her. According to a third account, based on the /ogukl in Bai Blis-
sang in almeungs (bai 75 IlIb), a woman from blai VIII Goperdong in Ngaragélik (Ngival) came to the savannah, when Gobagad gave birth
to a child that cried. The woman ran up and down but could not see anything. Since the spirits sitting there were afraid that she would trample
down everything, they gave her the power to see. She, therefore, found the child and quietly sat down next to it. The spirits told the woman
the child should be hers. Then she took it with her to Ngival. But soon she grew tired of the cry-baby, because it constantly screamed and
cried. Therefore, she prepared an aul/éld-dish and brought the little one back to the savannah, where she had found it. There she deposited the
girl together with the food. Then she went back home. Soon Gobagad came and said to the crying child: Do not cry, I am your true mother.
— Now the child stopped crying and she took it, together with the food, home to a Ibéars. The girl grew up quickly and one day, when she
was an adult and basking in the sun, @ Raklaitook her as his wife.

and came via Roisingél . They saw a luminescent spot in the woods, they encircled it and found Dilmorérou.
When the rubak came, the young people told them that they had caught a beautiful woman. When Témakai, rubak
XI, saw the girl, he shouted: Hold her fast, she will be my wife. Thus, she was taken along to Ngardmaﬁ, where
they stayed for two days. Then Témakai sent word to his wife in Melekéiok to move out of his house. On their
way back, when they passed again the mountain, Dilmorérou said: Take a little break, I want to see my mother!
— Now, she told her mother that she was married with Témakai. The old woman agreed and said: At night, when
you hear something drop outside of your house, then do not go outside and also prevent others from doing so,
because then your 7 brothers, the géuid ketérd * are coming to bring you ? fish, turtles, etc. If you wait a while
you will be able to see everything. Témakai should distribute them among his sisters. They will come every two

nights. — This really happened. Témakai’s sisters were really delighted.

They asked her, where she came from, because they wanted to prepare a feast for her. After that the rubak asked
his wife what kind of a feast they should prepare. Dilmorérou replied: I want to ask my old mother. — She went
to the mountain Ngél and asked her mother. She answered: After tomorrow, you all sail with the canoes up the
coast, and wherever you see smoke you go on shore *. The daughter reported this in Melekéiok. In the meantime
Gobagad went at night with her 7 sons to Desdngong, on the western coast, and began to construct a village there.
However, one of the sons climbed on top of Rois i ngang 3, from where he saw the place of Ngabukéd, which they
all like much more. A bars-tree stood there. It was called Barsruau. The mother went there ¢, while the 7 galid
spirit walked underground and lifted the ground. On the land Ngaruaal, where the tree stood, they built the Bai
ruau and then the village ”. While they worked there, they heard some noise in the east. Gobagad sent one son to

see what was happening there.

He found people who were just about to build the place Galap. He suggested they all help first to finish Ngabukéd,
then they would all together finish Galap. They, however, said they wanted to finish first Galap, then they would
come to help on the other side. So it happened. When they had finished their work, Gobagad gave the Galap-
people a stone by the name of Ngarard 1 bad that had the characteristic to make people strong and courageous
and that gave the place its name Ngarard, only later this name referred to the entire area. As a gift sent in return,
the woman received a stone. When she washed it, a canoe filled with money came from the island Ngor6t and it
made Ngabukeéd rich®.

When Témakai and his people saw the smoke, they sailed towards the shore. The group had considerably grown,
because people from Ngéramés, from Ngaremelég, from Ngéruliang, and Ngival had joined, when the group

passed by.

! Obviously this is the wooded mountain a Uludng that also seems to be called Rois ingél; close by is the settlement of the former village
Desongong. In the vicinity of @ Uludng is also a savannah with the red earth, called Gobagad (see district IT Ngarard —p.-vol. 2)

% see story 19.

3 the delivery of food telegul from relatives to a married couple.

4 The same story is reported about rubak a Regdsog from Ngareboku and the woman Dengdanggabeiil. She supposedly came from Ngival
(from a Ibuig), but a certain Dengdang biul is known from the vicinity of Melekéiok (see Vol. 2), who seems to be the one. She asked her
mother where the kikeruauifeast should take place. This one said: Load all canoes from the east and the west with taro and sail up the coast,
until you see smoke, then you go on shore. — This they did. When the canoes of the west came to Ngardmat and the ones from the east to
Keklat, they saw smoke in Ngabukéd. The landed on both sides and carried all the food up to Ngaruau. All galid spirit were invited to the feast.
3 see the view from this mountain on illustr. 37 in Vol. 1.

¢ another informant reported that Gobagad went from Ngatpang underground to Ngabtikéd and lifted the land. In story 1 a. 2 about @ Guap we
hear that Ngabukéd and Galap were separate, when the archipelago was created. Only the galidspirit -woman Mertipelat (see story 14) united
them when she sprinkled the ked @ Iruang with ashes.

7 She supposedly also gave birth to a son, called Teruat melengés, here or in Desongong. His grave is shown next to the rubak-bai in Ngbukéd.
8see also story 30 a
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In Taptar, the eastern landing place of Ngabukéd, they went on shore, walked up, and built houses for the feast.
Then came the big kikeruau-feast, that Témakai paid with his money. After the feast, he returned to Melekéiok
together with Dilmoroérou, while Gobagad remained in Ngabukéd and she became its galid spirit. Today, when
people see fog around the Rois i ngél, they say it is the smoke of gotii/ a Gobagad.

Besides the information provided in Vol. 2, the following is reported:

When Gobagad came to the north, she lived in Gokul pélau '. During her stay there, the stingray Gateril [ ked *
came out from the depth of the sea, devoured people wherever he could get a hold of them, and then went back
into the water. Then, she said to the boys of the house Merong, “help me to catch him!” — The boys started,
made their preparations, and prepared some spears. One day, when the stingray came again, they surrounded it
and speared it. When he was dead they cut it in pieces. Then Gobagad took the meat for herself and gave the boys
the bones, while she said, “here you have the meat and I keep the bones!” — When the boys reached their home,
they talked about what had happened and they got angry. They painted themselves black, went to her house, where
they danced and sang:

Gobagad ra ked, mesagak, a mesagak, mesagdk,

Gobagad from the hill, look at me, look at me, look at me,

a mélobo | mesubéd a rengum!

so that you well understand your heart!

So she ran away into the bush, where she turned around and shouted: My house and all that is inside belongs
to you; I go into the bush. When you come into the woods to cut wood or to fell trees, first call my name. Then
everything will work out well!

Story 59. Tilei, Who Beheaded His Beloved.
log.: bai 75 VII*, bai 98 IV, bai 103 VII®.

High chief Mad from Ngabukéd had an eye on Surég from Ngival. He knew that Tulei from Keklau was her lover.
When he met him one day, he told him he should bring him Surég. This angered Tulei so much, that he decided to
take revenge on Mad. Soon afterwards, he met Surég in the bush of Ngerair in the vicinity of Ngival. First he slept
with her until evening. Then he took his garedl-knife, made of shark’s teeth, and clicked his tongue in disgust.
Surég got restless and asked him what was wrong with him. Then he said: Something evil is in me, yet, I do not
dare to talk about it.
— She reckoned what he was thinking and what had happened and she said: Why can’t you talk about it? But
wait, [ will talk to you:
a Tulei, mo kerotir * arenguik Tdlei, dry is my heart
ng goliliup a tangetengetél * a kisau love is like the tortoise shell of the lime container;
makledld a tour > warmth makes it rich
ma klekélt a diger © re kau and the cold makes you strong

[ talagas 7 | diak omgupagup the man has no pity,

' meaning “anchor of Pelau”. It seems that this is the fishing spot of story 14; in Vol. 2, the stone Ogul Pelau is called the fishing line. This
should be called Gokul.
2Vol. 2, mentioned as Derul.

3 rotir from mardt dry wood.
4 tanget, the pluck, the head of the tortoise shell on the stick-like lime container. It is used to put lime on the chew.

Smetét rich.
® meduig strong; chubechuib pity WALL.

" obviously tal a gad the one man.

a derderél ' a kisau as it is destined by love.
a di songerém ? | bad ra kéd when we were hungry and lying on the hill

[ manga ardagél® a gersdagel and were eating the fruits of the nutmeg tree

¢é Tuleil mangabil *. Tulei, then we were poor.
After she had spoken, she tossed her hair over her face, bent her head, and said: Go ahead! — Then Ttlei cut
off her head.

At the same time, Mad celebrated a feast in Ngabukéd and Tulei thought he could use the head for it. When Tulei
announced his arrival to Mad, this one said: Good bring her along! — But when the rubak only found the head
in the basket, he got very angry and gave the order to kill Tulei. Tulei, though, escaped to Keklau. Mad gave the
head to friends of his wife, who rubbed it with ginger, sew it into some mats, and buried it.

Story 60a. The Story Of Tegulizﬁlr In Ngabukéd And
The Destruction Of Ngival.
log.: bai 56 VI* d.-pl. 9°, bai 104 I, bai 107 IV®.

A woman from Ngeaur was méngol in Ngardolélok. One day, the rubak from there made a klegaddol-visit in a
Iebukdl in Ngaregolong. The mongol, who was pregnant from Gobak ra luil went with them. When three days
were over, they sailed to the north, around Ngaregtr, then down the western coast. At nightfall, they went ashore
in Ngabuked, in order to sleep there. Tegur, Rubuk III from Ngabukéd saw that the mongol was close to giving
birth and he took her to his blai Ngélengi, where she gave birth to a son at night. The next morning, the mother of
Tegur said: The woman cannot travel. Leave her here, I will wash her with hot water and will give her medicine.
Later on, Gobak can come and fetch her. — Thus, Gobak travelled south and sent a message to the parents of
the mongol, about their daughter’s confinement. They came in a kabertiog-long distance canoe from Ngezﬁlr to
Peliliou, took Gobakraluil on board and sailed together with him to Nagbukéd. Tegtr told the arrivals: Leave the
woman and her boy with me, since I do not have any relatives. He shall be my brother. — Gobak, though, replied:
When people from Ngival come, and behave with you as they please, then they will mistreat my son. This, I do
not want.

— However, when Tegtr contradicted and begged a long time, Gobak finally consented. Thus, he returned with
the parents. Tegur treated the child like his own. Later on, when the parents came to fetch their daughter, they left
the boy in Ngabukeéd.

When the boy had grown into a young man, his father Tegur died. Soon afterwards, people from Ngival came and
insulted him because he was the son of a mongol. He remained silent, but did not forget it. They did not know
that he came from Ngeaur. People looked for a new Tegur. Then his mother said: My son should be it! — and he
agreed to be called Tegulieﬁlr. In his position as rubak he only thought of making money. He told his men’s club
that they would have to work for it together to get it. They built a cooking house to prepare syrup and stored the
money they had earned into the bamboo poles of the floor. One day, he said to his club-companions: It is lunch
time, all of you should go to the palm trees farthest away, clean them, and work towards the house. — When all
of them were away, cleaning the palm trees and fetching fire wood, Tegaulizﬁlr took the money out of the bamboo
poles, set the house on fire and ran as quickly as possible to the most distant palm trees to work just like the others.
When these saw the house burning down, they all ran to it and he followed them. He was the last one who arrived,

sat down like in shock and shouted: What is all that? Is all our money now lost? — They replied: It is all lost.

! from mangedéréder to lead, to control WALL.
2songeréngér hungry.
3rodog fruit.

4 gabiil poor.

73



74

He said: Well, then we should better separate and each one of us should work for his own profit, because together
we are quite unlucky. — They consented.

Later he told his mother: We lost everything here, now I want to go to Ngezﬁlr and see this place. Prepare some
food for me. — When the food was ready, he started his trip to the south. His first stop was GolungTs in order to
ask for signs to go to Ngival, but all of them were unlucky. Then Teguliaﬁlr said: Then divine the following. When
I go to Peliliou and I pay money to all the birds and fish and, most of all the galid spirit in the Gogeal, will Ngival
then be destroyed? — Golungis broke a nut and saw that this would happen that way.

When Tegur left Ngeaﬁlr, he took a stalk of a ginger plant and the fruit of bel Ioi bitter yam, carved money from
it, and threw it into the ocean with the following words: Here is your reward !, you fish! — In the same fashion
he dealt with the birds: Here is your payment, help me to conquer Ngival! He behaved in this manner until he
reached Ngabukéd. When he arrived and reached his blai, the Ngival-people had just taken the roof of his cooking
house as a protection against the rain. In addition a large big tree was lying on the beach that Teguliﬁlr should
bring to Ngival 2. In Ngeaur he had changed his money from big pieces into small ones; besides, he also had one
piece of money that he had found on the ground . First he paid good money to all the galid spirit of Ngabukéd,
begging them for their help; then he paid so called support-money ulagal a mlai to all the places of Ngarard
and Melekéiok, where a Témakai ruled. All assembled in Melekéiok and he paid one piece of money to each

courageous man*,

When all this had been accomplished, Teglr returned to Ngbukéd and, together with his men, he drifted the tree
down along the coast all the way to Ngival. There he sat down on the tree trunk in order to challenge the local
people. People from Ngival were very upset and called everyone together with the triton horn shell. Galid spirit
Ngirungor ordered them to bring the trunk back and to bring it back here in the right manner, cross wise, as it
should have been done for him. Tegur and his men were laughing. They took the tree and threw it on the beach,

regardless of the impertinent ones.

Shortly before, Tegur had sent a messenger to Melekéiok that he expected immediate support. The Ngarard-
people had secretly brought their protog-clubs. Soon thereafter, the Melekéiok-warriors landed in Kelebis ° at the
place of @ Imakang. From there they went up the savannah all the way to the head of the path. Of a Témakai’s two
sons in Ngarengsasang one was left-handed and the other one right-handed, therefore, they were called Klasékl
and Kladikm. They came to the wall of stones, stood on it and under their protection they sent the people inside to
burn the houses. When the people on the beach saw the smoke, they ran inland. Teglir’s people followed and they
also set fire to everything they still found. Both brothers and Tegtir, however, advanced and with the help of their
protog-clubs they beat to death everyone, who crossed their path. All men in the woods were also slain, only the
women were spared. Therefore, until recently, Ngival was well known as klou mongolungél, the big provider of
prostitutes for Melekéiok. In addition, Tegtr gave Té&makai a large piece of bagel-money and the ngldlam rarard
as presents and he ate with him in Golaol malk the rooster of Ugélkeklau (story 8). Ngarard, though, became the
oppressor — oukér — of Ngival for a long time. Soon after the destruction of Ngival, a boy was born there in the

woods; he was called Ngirangémélas 6. He was raised in girl’s skirts, in order to deceive Ngarard.

' tidkl

2 see story 204 about Ugél regulsiang.

* such are called ngldlam rd rard

4 termelir ar bekéu.

° in Ngardmat Bai Kélebid is situated on the channel, that is probably meant; however, nothing is known about ¢ Imakang.

®see blai I of Ngarsngai-

When visitors from there slept in Ngival, they thought he was a girl. However, when the child was old enough, he
made spears and hid them in the village and the bush. When Ngira ngémélas was about 20 years old, fishermen
from Ngabukéd came to Ngival to conduct a big metildp-fishing ' expedition to catch mullets. Once they had set
up the main net in a circle and when they were ready with their tageier-nets, Ngiranguemélas sat for the first time
without his apron on a palm tree, to tie gativut-bowls ? to the panicled blossoms, in order to protect them from rats

so that these would not disturb the cutting of wine.

When he saw the foreign fishermen gathered in a circle, he pondered, decided to climb down, and rushed into
the circle. In each hand he held a shell, in the hole of each one a mullet got stuck. Then, together with his strange
catch, he ran away into the bush, so that the fishermen though this must have been a galid spirit. After the fishing
trip the fishermen returned home with the intention to soon come back, in order to lure the man once again out
of his hiding. At exactly the same spot they discovered fish again and once more set up their net. This time
Ngirangémélas was ready with 10 gativut-shells, all slipped on his right arm. When the fishermen stood once
again ready with their tageier-nets, he stormed again into the circle of nets, took one shell after the other and threw
each one behind himself, once a mullet had gotten stuck inside; in this manner he behaved with all ten shells. Then

he collected them quickly and ran with them into the bush.

After this fishing trip the fishermen went ashore, roasted their fish, and ate them. Inland Ngirangémélas told this
mother, he wanted to go down to them, but she replied: Don’t do it, they will kill you! — He, however, said:
No. — He took his bundles of spears, hid them besides the stone path, and then, with one spear in each hand, he
crawled towards the foreigners, who saw him coming. When he had arrived at the i/iud-stone platform, he sat
down. They asked him: Where do you belong? — He replied: I belong to this place. I was born here and was raised
here. — Then the rubak from Ngarard called their young people to bind and shackle him. He, however, quickly
jumped up, speared two of the chiefs, and ran away in order to fetch the others. He threw them at his pursuers and
hit several more. Soon he grabbed his second bundle. Then the Ngarard-people ran away and, chasing them, he

still speared 10 more. The rest of them escaped.

At this time, a child was born in Ngival, who received the name of Ngiradegédegil . Ngirangémélas said to his
companions: You have to give this child the best food, so it will grow and prosper. Many other children were
born at that time (who received the same care). One day, Ngarard-people landed in a Sims, the landing place of
Ngel‘lau, and others in a Beldd, the landing place of Ngaragélik. In both locations Ngirangémélas wounded
some, so that the strangers went back on board and landed in Golobdang. The hero, though, first ran inland, then
he ran there and once again speared several. Therefore, they started their trip home. They no longer came back
and had only their future divined. In the meantime, Ngiradegédegil grew up. When he was about 18 years old,
Ngabuk&d came to Keklau, in order to fight together against Ngival. Ngirangémélas considered the boy too young
to fight and told him to stay behind. Once again he alone wounded several of the arrivals, so they retreated again to
Keklau. Yet, the following day, they came back. Then the boy could not be held back. — Good, said the older one,
but first we want them all to come ashore. — Because he wanted to test him. Ngiradegédegil first had to urinate,

and when Ngirangémélas shouted: Come, they are all coming! — that one said: Let them, I am not yet finished.

— He was brave, serene, and cautious. He had a bone spur on the outside of his hand, this he used after he had

thrown all his spears. When everyone was on shore, he took action and together they killed most of the enemies.

! see Fig.9 in Vol. 5.
2 half a coconut shell, with a hole.

3 see a Iral”
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They barbequed the bodies and burned the canoes, so that all of Ngival reeked of corpses and blood. All their
offspring became similarly strong and, therefore, Ngival was spared further destruction. Only the mongol-delivery

to Melekéok is still practiced.

Story 60b. Story Of The True and Wrong Heroes.
log.: bai 151 IVb illustr.
On the right hand side Ngival, on the left hand side the headland Pkul a Ngérair, there the people from Keklau,
among them a hero Ngirangémélas !, at the small bathing place of Ngi, on the cape. He was a womanizer,
taught the man on his left, Ngirailemasang, to use fine words, and said to him, “Be brave and courageous, then
women will favor you”. When Ngirailemasang lamented over his weakness, the hero replied in high spirits, “Well,
come tomorrow when I am in the bath and throw a spear at my leg, then everyone will say you are brave and
courageous”. This really happened Ngirailemasang placed half a kluk on the tip of the spear and, while throwing
it, he shouted: “This is for the medicine”. Then, as agreed, he then ran quickly into the village, so that nobody
noticed that he was not followed. When people saw him running, they asked what had happened. He replied, “You
have to ask Ngirangémeélas”. When people later learned that Ngirailemasang had wounded this one, they admired
him and women brought the wall of his house down, in order to see him. In this manner he gained the favor of
women. —
Story 61. How Ngira kléultaog Took Revenge
When He Became Rich.
log.: bai 15 VII® pl. XIV 18, bai 52 V* illustr. d.-pl. 9.

Dilédegti * was a gaild-spirit woman, who, in the form of a bird, slept in the trees. She had a son Sulégéd, who
was born in the strait of Geiugel 3. When he was grown up, he brought his mother to the village Kloultaog in
Ngarard, he, however, moved to neighboring Ngartukdr, where he cut palm wine and married a woman. One day,
people from Ngardmeﬁl came, raped his wife, and left again. She told everything her husband Sul6géd, who, at
once took off to catch up with them. When he came to the place Ngarak 1 iangéd, the galid spirit-woman a Mlagél
stood there and asked him where he was going to. He informed her. Then she said: Let it be, come with me to
Ngulitél 4. He agreed and they soon arrived there, just when people were working at the stone path. a Mlagél said:
If somebody asks you what you want of the things on the shelf or on the hooks, then do not answer. If, however,
somebody asks you if you want what is in the cupboard, then you say yes °>. — He did as he was advised and to his
great surprise he received a small bag with money. Then, @ Mlagél told him: Now return back home. When you
come to the head of the trail, and you fall down upon earth, say the following words:

Kilo k moupu, é rubang 1 nearly would have fallen, you rubak!

He did everything precisely as he was told and arrived safely on earth, wandered again to Ngartukiir and hid his
money there. He brought the Ngariulbai from Ngardmau there; today the name exists in Ngardmau only for a
landing place. Now Suldgéd lived at ease and the reputation of his wealth spread. One day, Bedtlig from Ngardm:ﬁl
sent a girl from blai II Ngedengol to him, in order to win him over. She caught up with him on the grassland and
enchanted him, so that he returned with her to Ngardmzﬁl and married her. Soon afterwards, he went to Ngartukiir,
put two pieces of galbugdp-money into his basket and returned. When he arrived in Gurdmau, two children of the
house greeted him, the two boys Goilol and Gongelékl.

! see story 60a.

see story 17a a. 215 “hen”.

? see story 193 about Télamés and 13 Goragél.

4 The mountain Ngulitél, that leads to heaven, therefore, often synonymous for heaven, compare with story 19 about Milad.

% see a similar topic in story 137 about Tur‘re Ngeraod.

He gave each of them one galebugép with the following words: This is your bird! — Thus, he ended the marriage
and went back to Ngartukur. There, he constructed with tree trunks a big fishpond, a gongritir. Everyone had to

deliver his catch of fish to the pond. Next to it he planted betel-vines.

When the place was finished, he called himself Urémakl and started travelling, in order to visit all the rich houses
of the archipelago. In a Imal he married again, in fact the daughter of rubak I Sagaraimil. As he wanted to
continue his trip, he said to his wife, she should stay behind, when he had found a place he would send a canoe to
pick her up. Then he sailed south all the way to Peliliou, staying here and there 2—3 days, then up the east coast.
Everywhere he did some menial tasks and people took him for a humble man, beating him when he threw fish

bones and other refuse behind him against the house, a privilege only for the rich.

From Ngaregolong he reached again Ngartukiir and had his wife brought from « Imiil to Kloultdog. After some
time, he also had Sagéaraimiil and her entire keblil, family retinue, brought there. On the way they caught some
fish, therefore, they arrived at night in their big kabékl-war canoe and numerous smaller canoes. The following
morning, they were really surprised, when they saw the channel overgrown by betel-vines and the huge fishpond.
The keblil stayed for a long time and ate everything there was. They were in such high spirits that, whenever
they wanted to drink sweetened water, they simply poured the pot of syrup into the creek and then drank from
the running water. From Kloultdog they moved to Ngartukir, where Urémakl presented Sagaraimul with a lot of
money, since he no longer had the intention to marry another, he wanted to pay his wife now. She said, “Do not
give me any more money; [ want a piece of Ngaretikiir”. — He replied, “How am I supposed to do that? I cannot
remove the land, it is too heavy.” — Then she said: “I mean a name of Ngartukdir, so that people know that I am
married here”. — Thus, he gave her the name Ngartukiir, which her people took with them; today, the entrance to
the channel of a Imiil is still called like this.

Yet, he also sent his wife with her money home to her house. He, who had taken the name Ngirakléultaog,
remained alone behind, now started to attack the fishing canoes of Ngardmaﬁl. One day, a man by the name
of Medug, from Ngatpuig in Ngardmau sailed to Ngaregolong. Before his return trip, people warned him of
Ngirakloultdog. He, however, said: “I am not afraid, when he comes out, I will fight him all the way to the bottom
of the sea and up to heaven”. Sure enough, both of them met and no one has ever heard from them again; nobody

knows where they went, because they have no graves.

Story 62. The Cripple Peliai And Medug, The Giant.
log.: bai 16 IV* d.-pl. 9¢, bai 25 II*.
Once upon a time, a giant, called Medug, lived in Kloultdog ', a place in Ngarard. He wandered around the
area and whenever he met people fishing, he submerged them and broke their spears. One day, he came to
Ngarenggong, where people were just busy with the kesokés-catch. He treated them like the others. When they
returned home deeply saddened, the cripple Peltai who lived there said: Unfortunately I was not there, I would
have conquered him. — They laughed at him. Once, at another kesokés-fishing, Peltiai had some young coconuts
brought to his canoe. When he met the others out at sea, he asked them: Where is Medug? — They showed him
the giant. He went to him, offered him the nuts to drink, and said: When you come to me during the kesokés-catch,
spare me and let me submerge you, because I am the laughing stock of the village. — Medug promised to comply
with his request and to everyone’s amazement, when the giant came to him, he submerged him underneath the
water. When they finished fishing, Medug called Peluai over, filled his canoe with fish, and said to him: After

tomorrow come again for kesokes.

! Others indicate the settlements Ngaretukur in Ngardmatr and a Kiok in Ngaregolong. There, Peltai is called Mageitogut the weak one, while

medig means “strong” (see story 61 end).
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Thus, Peltai rose in people’s estimation and nobody laughed at him anymore. In case someone is unforgiving,

people therefore use to say: psa  udegiil a Peluai! give the clever trick of Peluai!

Story 63. The Squid In The River « Lmet melasag
In Nagregobatang'.
log.: bai 10 VI?, bai 34 V* d.-pl. 9°, bai 87 I, bai 92 e., bai 104 III*.
Once upon a time, the sun burned a long time very hot on Palau and not a single drop of rain fell. Then, everyone
went to the Ngardok-lake, in order to fetch water. The inhabitants of Ngaregobatang in Ngarard did the same.
One woman there could not walk, therefore, she gave her coconut flask to another one to take with her. This one
brought it back filled. Yet, a small octopus, a bukitdng, had unnoticed gotten into it as well. It grew so quickly
and squirted water that it overflowed. At first, a wooden vessel was placed underneath, but this one was soon
also filled so that the octopus was placed inside. When it grew bigger and bigger, people brought it outside into
the courtyard, where a creek was created and then into the riverbed, which he blocked with his arms, so that the
woman could direct water from there to her taro-patch and could plant taro. After the woman died, the bukiting
moved into the mangroves and there it gave birth to some young ones. One day, a man from Nggc;iangél saw the
female there, he struck it dead, and ate it. Though all, who ate from it, perished. People from Nggaangél buried
the remains of the animal in Ngaregobatang, where its grave is still shown today. To this day, during a draught
(kemdimt ra ralm), people go to the savannah with a coconut shell filled with a so-called kval delepdép, some
scraped young coconut and water. There they pour it out with the words:
bukitang, ak mlé melai ra ralm l mo ra meséi, ¢é Il ng meditang.
Octopus, I came to bring of water for the taro patch, because it dry. Then, the water flows from the wrong side
back into the taro patch.
Story 64a. The Quarrelsome Crab-Fishers.
log.: bai 34 TIP d.-pl. 9f, bai 131 VI?, bai 132 VIID.
Once upon a time, two men lived in Ngaregobatang, their names were Ngirablogh and Ngiramogi (also
Mangadmékl and Mangamékl). Together they used to go fishing in one canoe. Then one day, it happened that
each one of them wanted to fetch his fish basket first. Since no one was giving in, they had a fierce quarrel, during
which Ngirablogt cut the canoe in half in the heat of the argument, so that he could sail alone. However, his part
of the canoe sank, so that he had to swim ashore, while the part of Ngiramdgu remained afloat. He could fetch his
fish-basket and sail home with it.

Story 64b. The Aphrodisiac of Ngirakerenguang,
log.. bai 9 III*, bai 10 III*, bai 21 IV®, bai 48 1I° d.-pl. 10? a. pl. III°, bai 62 III* illustr., bai 65 V®, bai 75 VI, bai
118 V®, bi 120 VI?, bai 136 VII®,
see also A.B. MEYER 81 pl. 3 row 12.
Who had come from Ngarangois (Galap) to Ngaregobatang. He bought it there, because he felt old. He took it
home and, during a feast in Galap, he poured it into an iléngél-wood container, so that all drank from it and got
very excited. Another story reports: One night, Ng. went fishing. Then a certain Mereberébék 2, a blai-crawler and
women-groper, came into his blai, fingered his wife, and lay with her. His kirs penis, however, was so big that he
hurt the women and she got sick. When Ng. came to know this, he organized a feast, during which he put some

aphrodisiac into a bowl, and in this manner he could identify the culprit, because of the size of his kirs.

! An attack on the village by Ngival is known because of the log. in Bai 17 1.
2mereberébek Wall. to grope, to touch.

Story 65. The Superstitious Husband.
log.: bai 61 III* illustr. d.-pl. 10°, bai 72 e. pl. VI?, bai 82 e.
A man called Ngira iriséng from Keklau went fishing and found a shark, swimming on its back and sticking its
belly out of the water. Immediately he thought his wife had betrayed him. He returned home and joined the men’s
meeting. Swinging a spear he shouted: Who stole my wife? — One of them stood up out of fear and at once he
speared him.
Story 66. The Galid spirit Of The Mountain Ngulitél.
log.: bai 50 II*.

On the high mountain Ngulitél nearby Keklau lived a galid spirit spirit, who had a lot of money. A man from
Ngaregobatang stole him a fishing net. The galid spirit had wanted to give him money; now he took everything
from him. His spirits came in order to kill the culprit, he, however, said: I am poor, tomorrow I will give you two
coconuts! At once he filled a basket with nuts and brought it on the Ngulitél for the galid spirit, who was sitting
on a stone table, waiting for him. Afterwards he returned home unharmed.

Story 67. The Captive Curlew Bird In Ngarekeru'.
log.: bai 44 111 d.-pl. 10, bai 72 III° plate VI®.
Once upon a time, a curlew bird was fishing on the reef when his leg was caught in a Tridacna shell, which closed
on it and held it fast. Therefore, he started to cry frightfully. Soon, another curlew bird flew to a nearby stone and
also started to raise its voice. It did not take a long time and a great amount of birds had come to help, but they
could not release the prisoner. Then two bai-girls came along and when they saw the trapped bird, they got the
fisherman Gobelebal from nearby Keklau. He freed the bird and gave it to the mongol. They took it home, kept it
a few days, and let it fly again.
Story 68. The Lost Son.
A mother gave her son into the house of strangers, who adopted him. One day, when he was growing up, he
became very depressed, because he did not know his real mother and he ran away into the forest. Now the mother
and the father were looking for him, but could not find him. Thus, they thought he was dead and organized a
funeral ceremony. Two men knew where he was and told him about it. Then, he sent a message to his mother that
he was alive and returned.
Story 69a. The Unruly Boys,
Who Died In Their Mother’s Body.
log.: bai 69.

A woman and two young boys lived in Keklau. She was poor and lived on sea cucumbers and crabs. They boys
were often fighting each other and the older one always beat the younger six years old one. One day, this one told
his mother he wanted to return into her womb. The mother accommodated him, but the older one also followed

him and beat him. Then the mother died with her two sons in her body.

Story 69b. The Quarrelsome Women Of a Ulimang.
(see story 9).
log.. bai I w. pl. II°, bai 28 VI, bai 65 II* illustr. d.-pl. 10%, bai 91 V®, bai 92 e., bai 98 VI, bai 105 V° pl. XIV 21,
bai 138 VI° pl. XI2.
Two women lived in Ulimang, in different parts of the village. One had many pineapples, bananas, papayas, etc.
Therefore, the other one was rather envious and since she had many rats, she sent these forth to eat the fruits. Now,

the first one sent a Yapese to Ngulu to get some cats, which killed off the rats.

! compare with story 88a.
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This caused both to have a vivid argument on the bridge of the settlement, which ended in fisticuffs, when the
owner of the rats started throwing stones. According to another version, god a Ugél 1€ galid had one wife in
heaven and one in Udéuid. Out of jealousy, the heavenly one sent rats down to earth, while the terrestrial one sent

cats to counter them.

Story 69c. The Wild Boar In a Ulimang.
log.: bai 34 TV*, bai 65 V* illustr. d.-pl. 10¢, bai 66 II* illustr.
Once upon a time, when people from Ulimang felled a tree in the forest and were about to cut it in order to build
the hull of a canoe, a big wild boar attacked them, so that some were badly injured and parts of them were eaten
off. They thought it was a galid spirit and ran into the village, where people were immediately very much alarmed,

because they thought the enemy was attacking.

Story 70. Catching Flying Fish.

log.: bai 51 VA illustr. d.-pl. 10f.
Once upon a time, people did not know flying fish. Yet, one day, during a typhoon, the ocean tossed some of them
on the shore of Keklau. When people wanted to spear them, they flew away. Therefore, canoes now sail outside
the reef and catch them there with hooks made from tortoise shell and reking-crabs as bait. This one is lashed on
with bamboo fibers and one of their tails is left sticking out.

Story 71. The Lost Bundle With A Corpse Inside (blsékl).
log.: bai 1 II* illust d.-pl. 10, bai 73 VI* illustr.

A canoe from Ngival had picked up a corpse wrapped in mats and was sailing home. When the vehicle was
damaged in the twilight, the bundle with the corpse fell over board and drifted away. It ended in the net of the
fisherman a Guong from Ngésang, who emptied his stone weir at night, at the entrance of which he had put his
net. He fingered the bundle and realized that a body was inside. Therefore, he loaded it onto his raft and went
home with it, where he buried it. The same story is told of Galap, where a man had died. A man from Nggeiang&l
wanted to transport the body to his village. Yet, his canoe capsized and the bundle of mats fell into the channel of
Ngabitl, called Toagé¢l bitl. A local fisherman found it in his net, opened it, and found the corpse, which he buried
in Ngabiul. When the man from Nggaangél heard about it, he showed his appreciation. In this manner, the family
Ngaraing6s became closely attached to both places.

Story 72a. Trap Fishing With Only One Sort Of Victuals.
(omup € di téluo gokurir).
log.: baill III°, bai 22 III°, bai 23 VIII illustr. d.-pl.112, bai 27 VI?, bai 35 VIII,
bai 99 V.

One day, two canoes sailed from Ngartukiir to put down their fish baskets. However, only one had taken provisions
along. Now, when the occupant of the other canoe got hungry, he asked for food from the other. The fisherman of
this canoe shared brotherly, yet, he could not restrain to say the following:

gokuik méngobagéd', é a lokuim ng diak lobdgéd. My food I cut, but your food you would not have shared.
This means: When I am treated badly, I know how to endure it, you, however, would not have done so.

Story 72b. The Kingfisher As Pilot.
log.: bai 8 VI' illustr. d.-pl. 112, (bai 47 VI*?).
A man from Ngarukiir drifted during a storm to the west and was the guest of a chief in a foreign land. After some
time, when the lost man started to get homesick, his host gave him a kingfisher as a pilot, which guided him safely

home.

! from omdgéd “to cut”.

Story 73. Ngeil ngartukiir,
”Ngartukiir, conquered” by the 7 Debasag.
log.. bai 36 II® illustr. d.-pl. 11°.
The rubak of Ngarsiou on Peliliou were respectable and powerful, as they were related to heaven, from where, in
case of need, help should come. One day, they made a klegaddol, an excursion to visit the village Ngaraklemadél
in a Imleik. When taking leave from his wife, rubak I said: When blood is flowing from the palm of your hand,

then you know that we are dead. —

On the way, the chiefs took a break on Ngurukdapél, at the place Mlonguies 2, nearby Kekerél toi. They rested
underneath the overhang of a hollow. The limestone, however, broke off and crushed them all 3. At once, blood
flowed from the hand of the chief’s wife, who knew now that her husband had perished. She took a taro board
and pounded it seven times with the mortar. Within a short period of time the seven Debasag 4, all of them ugly,

crippled spirits, came down from heaven; they brought with them the grey rooster Tagap and his hen.

At once, they came to the woman and asked: What is happening? Who knocked 7 times? — The old woman said:
I did it, the rubak are dead. Then the 7 Debasag demanded that the woman should send people around Peliliou
and have 7 tet-baskets made for the galid spirit. It did not take long and 6 baskets were brought, but the seventh
for the first galid spirit was still missing. Still, the Debasag wanted to leave with her baskets, therefore they went
to Ngarabeoug °, south of Ngariap where they found a driftwood trunk, on which they sat down. Yet, whatever
they did, the raft did not budge and remained where it was. Thus, they came back ashore and asked their leader,
who had stayed behind: Why can we not leave? — He replied: I do not know, but my basket is not yet finished.—

Then they moved to Ngariap, there they forced the man, who was supposed to plait the basket, to finish it. When
this was accomplished, all seven moved on to Ngarabedug. Now the tree trunk sailed away and, therefore, they
paddled to the north and landed in Ngaraklemadél. They had scarcely come on shore, when they let the rooster
fly, which soon enough flapped its wings and crowed. This caused all inhabitants of the settlement to fall down

dead and their houses to crumbled.

Since then, the settlement became desolate and was abandoned. Then the 7 Debas¢g returned to Ngarsiou. a
Remesegau, rubak I from Ngaregobatang next to Keklau heard about the galid’s spirit’s rooster. One day, a boy
had died in his house. The rubak sent his younger brother to Ngartuktr for a pot of syrup. Yet, in the house, to
which he was supposed to go, he only met the wife. He took a pot, already filled with syrup and said to the woman:
Tell your husband, I need the syrup for the funeral rites; once these are finished I will bring back the pot and the
money. — Then he left. When he reached the halfway resting place Gongéong 1 kaep, the man of the house in
Ngartuktir caught up with him. He was angry about the abduction of the pot of syrup. He grabbed the pot from
behind, which the man from Ngaregobatang carried on his head, he lifted the vessel in the air, and let it drop on
the head of the carrier. The bottom broke and the syrup ran over his body. Then the culprit returned to Ngartukdir.
When Remesegau heard from his brother what had happened, he got very angry and sent a message to Ngarsiou
requesting the 7 Debasaag and their rooster. They came at once to Keklau, landing in the channel a Iés in the

village part I6ul pelq.

! See his position in Vol. 1 illustr. 40.

% the precise position is not clear, it seems not to be far from Teluk a runguiés, this is also mentioned in story 156 about the snake of
Ngurukdapél.

* Ngareklemadél must be blamed for the accident.

4 from melebdsag, to walk with a limp. They supposedly maimed their feet, when they quickly came down.

5 according to story 161 Ngarabeoug is a landing place with a spring nearby Ngardololok.
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They went on to the savannah that was from then on called Ngédebésag, after the Debasdg. From here, they
started their walk to Ngartuktir and first they came to the seaside of the mountain Ngulitél, refreshed themselves
there and at that spot they plucked one feather from the rooster and left it lying there. Because of this the place
got the name Magap uliitél; the western side of the mountain, visited afterwards, got the same name due to the

same procedure.

From there, they walked to the savannah of Ngarttkur, called Ketungtiiet. There, they plucked the young leaves
of the gaboug-Pinang palm, in order to decorate themselves, because a ruk-dance was staged in Ngartukur. Yet,
when they arrived, they released the rooster and the hen and at once the human beings and the houses collapsed;
the dancers fell, while dancing, from the stage. Many were dead, many just lost their eyesight !. Whatever was

still alive, they beat to death with their protog-clubs.

From this place, they took two ptangg-lean-on stones with them and planted them on the nearby savannah. They
placed the rooster and the hen on top of them, which then turned into stone. This is why the savannah got the name
Malk. The 7 Debésig walk from here to a Iméngél next to Ngardmau, there they built a galdiikl-platform from
coral stones, and cut palm wine. Since Ngival and Ngabukéd were at that time in conflict with each other they
prepared gologodog-spears in order to participate in the fight. In order to harden them, they smoked the sticks of
coconut fronds and made the tip of spears from them, which they inserted into a cane. One day, they heard that
Ngival would attack on the following morning, Full of pity, the galid spirit took their spears and walked to hill Tap
ra medei. There, the parties were already engaged in their fight at the a Iveltang-river 2 that interrupts the stone
path. They helped the Nagbukéd-people and killed many of their enemies; only few escaped. From a Iménggl they
sailed again to Ngarsiou, from where they returned back to heaven.

Story 74. Ngirangeang.
log.: bai 23 TV* illustr. d.-pl. 11¢, bai 27 VII?, bai 138 IV® pl. XI*.

Ngira ngeang was a good-looking man from Ngardmaﬁl. One day, he sent a messenger to Ngaregobatang * on the
east coast in order to tell a woman she should meet with him in Ngartakur. She really came, and both of them
found a good place called Ngaragodél for a hut in the bush. He brought a basket full of taro and they both ate there
together in the woods, which was considered bad manners. In the evening they separated again. Ngirangeang had
a better hut built in the same place and went fishing in the meantime. In the evening he had himself brought by
canoe to Ngartukr, looked at the workers, and, when the house was finished, took 3 [ duki-fish, went inside, and
placed them on the gorangél-bamboo grating and waited for the woman. She came when it got dark. She stepped
into the house and when she saw the fish, she said surprised: Is this a feast or an affair?

Ngikal Ngirangedang This Ngirangeang,

ri rengedi * gorangelél a kisau he tied them, the grating for the lover
ma ki boro Ngartukur and we go to Ngartukdr,

é ngi a mla mo meng melul yes, he went ahead to roast

a kidél ‘Il dukl | kélam > the three ldukl-trigger fish, our food.
é ki turekda ma ng kmu: We go inside and he says:

a Ipelai ¢ kom galid ra réel a Ipelaﬁ you come all this way!

' mangdp to make somebody blind with the help of the rooster tagdp.
2 see the a Iveltang-river.

* about this place see also story 91, 73, etc.

‘merengéd to tie.

5 kal food.

¢ the women of Ngaregobatang are called a Ipelai; kom galid r tial sils “you endure the sun”; she sacrificed herself.

Ngirangeang probably went on to a Ulimang, which is close to Ngaregobatang; this verse deals with it:

ngikal Ngirangeang This Ngirangeang

ra lo ba daldl a kluk' brought a large kluk

le me ra Ulimara Ubai re kemdam and came to Ulimang, to a Ubai, to us

é ki tilegal ? ba tdiu and we washed ourselves with scraped coconut kernel,
é ki tuangél ® meai and we enter blessed,

ma klebéko * dimlék a lebo madrir a langél. and the club did not cease to cry.

Story 75. The Fiend From Ilétemu (delép ra Ilétemu).
log.: bai9 I1* illustr. d.-pl. 119, bai 14 VI?, bai 21, bai 37 II® illustr. d.-pl. 11¢,
bai 85 V.
A demon, in the form of a golik, a bat, lived between Golei and NgardmaAu in the cave called Ilétemu. He attacked
and killed people from NgardmaAu when they were on their way to way to Golei. In the end the people from
Ngardmeﬁl moved to Goélei and only one old woman remained. She gave birth to two sons, Rusbedengél and
Garealbedengél, “Sting-Ray- and Shark-Tooth-Skin”. After they had grown up, both of them decided to kill the
go6lik. They built a house from the ridge of which sharply pointed spears stuck out. When it was finished, they
lit a fire inside, whose smoke seeped through the roof upwards. The animal quickly noticed that somebody lived
in the house and lunged at it in order to break it and to kill its occupants. Yet, Golik speared itself on the pointed

rafters and perished.

When it was dead, they cut it open, removed its bladder and placed it on a foluk-bench, in order to let it drift to
Golei. At the same time, they spoke to it: When you come to Golei and people do not know who you are, remain
just as you are now; yet, when they suspect that you come from delép ra I1étem1, then you will swell in size. —
Whereupon the bench drifted northward. When it reached Golei, Ngardmzal -people were just fishing with their
derau -nets. They saw the bladder and debated where it came from, until one of them said: It must be from delép
rallétemt! — Then it swelled and people knew that Golik was dead and they returned to Ngardmaﬁl. However,
when they wanted to enter the channel, they found it blocked. The two boys had done this on the order of their
mother, who had been so miserably abandoned. They threatened to kill the arrivals, if they should try to enter by
force. Then the Ngardmau -people promised the two boys the following:

Whenever you see a coconut-shell with palm-wine hanging somewhere, you are allowed to take it;
whenever you see firewood lying in a house, you can take it;
whenever you see a big piece of taro in a basket, you can take it;

finally you are allowed to wear dugong bracelets and can wed two women.

—Then both of them relented and allowed the emigrants to move in again. Today, the offered privileges still
belong to blai VII a Ikéam in Ngérutoi.

Story 76. How Ngiragosisang Took Revenge On His Wife.
log.. bail5 VIII, bai 16 V*, bai 18 II°, bai 22 VII® illustr. d.-pl. 11¢, bai 38 TV*, bai 48 n. pl. II¢, bai 64 III, bai 65
VII®, bai 83 1%, bai 84 II*, bai 94 VI, bai 99 II°, bai 106 V¢,
bai 120 V*, bai 125 III°, bai 129 IV®, bai 140 II* (pl. XIIP).

! a piece of money; actually “his mother of the kluk”; it is also called rekémél kluk “broken kluk”
2mesileg to wash; tdiu
* tuangél actually “door”.

4 klebékol club, society; mad actually to die; to cry Imdngél.
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Ngiragosisang from Keklau had a wife in Ngardmaﬁl and a bai-girl in a Nglabang in @ Imeungs, of whom the first
one had no idea. One evening, when she discovered this, she refused to have connubial intercourse. He decided
to take revenge. On the following morning, he invited his wife and her family to a big feast. When everyone
had assembled at the stone pier of a Itebang to welcome Ngiragosisang’s canoes loaded with food coming from
Ngggiangél, a goilaol-dancing stage arrived, but, in front of the eyes of his wife, he sailed on with the food to a
Nglabang, in order to present it to his lover.
The chant:

gabil a Diragosisang mangil a di klsul Poor woman Gosisang, you are waiting for the liar,
a ngi a iong golegetelél he has passed by with his raft;

mal du ma kulkemetau ra mur you really longed for the feast food,;
e mora Mlungti ra Nglabang on the way to Ngaramlungui, to  Nglabang.

rengul Gosisal marat tal modis e ngi. The heart of Gosisang was sad, but only for one night.

Story. 77. How Ngirakorangés Helped Melélém’s Wife.
log.: bai 9 VIII illustr. d.-pl. 117, bai 133 VI illustr.

Melélém from Ngésébei next to Ngardmau cut off a tree to build a canoe. He asked Ngirakorangés from Ngival
to be his carpenter, who came at once. One day, Melélém went fishing and, when taking leave, he said to his wife
to take good care of Ngirakoranggs. This she did. In the evening, when she brought him food, he approached her.
She, however, said this was not all right. Then he fervently desired to see her private parts and she complied;
but there was nothing. Then he took a gadaléngobél-shell, broke it, and cut the woman. Then everything was in
order. When Melélém came home, he said to Ngirakorangés he should sleep in the blai, as he would stay in the
bai. Although Ngirakorangés wanted to change his mind, he did not succeed. Then the woman told her husband
what had happened. This made Melélém change his mind and he slept together with his wife in the blai. When the
construction of the canoe was finished, Melélém sang while it was pulled down:

ngikal Ngirakranges, a malamalt a gesengél lagad

That Ngirakranges, it is just the mark of a man,

ng mégesengi a kaep, ng remiil a pelti mé kesekiing

he marks it, the sailing canoe, he makes room, where we want to live,

é tometi ! a despedeélél* and prepares her eastern side!

Story 78. Garbédul’s Inheritance In Ngardmzﬁl.
log.: bai 2 III* illustr. d.-pl. 12
When rubak I, Garbédul from Ngérutéi in Ngardmau, was lying in his grave, the rubak of the settlement gathered
on the iliud-stone rectangle and sent a message to his family, requesting the money of the deceased. His wife
actually had it, but his younger brother was supposed to get it. Yet, he was in Ngeraod, and did not know about
this death. Only after he heard about it, did he come to Ngérutoi and the Ngaragoldiang council requested it in his
name, took it away from the wife, and gave it to him. Now, he also went to get the money he had received from

the deceased beforehand and which he had buried; now he was a rich man.

! from meldmet to make straight.

*despadal ‘] the eastern side, here the main side of a woman.

Story 79a. Ngabiiked’s Bai-Girls In Ngardm&fu.
log.. bai 24 VI,
Once upon a time, a blolébol-excursion of bai-girls came from Ngabukad to Ngardmau. The girls were in the bai,
where the rubak received them. One of the men came repeatedly to the bai in order to sleep with them, but they
refused. Soon thereafter, they came down to the beach in order to sail to Ngabukéd, but they had no canoe. The
man in question was just there with his raft. They said: Give us your raft! — He replied: Yes, if each girl takes
her turn and first sails out at sea with me and lets me have my way with her. — All agreed to do so and so they

came back home.
Story 79b. Golik e klél.

log.. bai 128 TI°.
A man in Ngabukéd had died and his female relatives were looking for syrup for the funeral. One of the relatives in
Ngardm:ﬁl sent her husband to Ngabukéd, but he did not get any syrup, which angered her very much. “Whoever
brings me a pot shall be my husband”, she shouted in her anger. When her husband claimed his conjugal rights,
she said, “You want to be my husband and do not even bring me syrup?”” When Golikekl¢l heard this, he bought
3 pots for the woman, who soon afterwards moved into his house.

Story 80a. The Poor Mad ra klai And The Wealthy Sesilil '.
log.. bai 28illustr. d.-pl. 12¢, bai 50 n., bai 67 II* illustr. d.-pl. 12°, bai 106 VII?,
bai 151 VI, about Sesilil: bai 19 III?, ai 90 II*.
A woman from NgarepkeAi in Ngarard lived in Ngardmaﬁl, where she had a relationship with Mad ra klai. One
evening, when darkness had set in, Mad went to the bai where the woman lived and threw a rebétél-fruit, a wax
apple, into the house as a signal for her. However, the fruit hit the woman’s navel in such an unlucky way that
she died the same night. She was buried in Ngardmau. When news of her death reached Ngarepkei, people there
soon decided to pass them on to the children of @ Guap 2. As soon as they heard about it, they started a gomeris-
excursion to Ngarepkei in their war canoe. There they all met, in order to march together to Ngardmau. When
rubak I Beoug heard about the war party, he said: Let Mad ra klai pay for this with his own head. — This one
found out about it and complained that people were turning him in ? just because he was poor and unimportant.
However, he had found a piece of méngongau-orange money piece in the channel Ngariéulbai, and he had given
it the name of the place where he had found it. He put it around his neck and, armed with his spear, he went in a

crouching ordel-fighting fashion to meet the enemy; challenging him he sang:

a loi * kongé > Gobakremegui If you do not want to have it, Gobakremegu (Ngarsul)

e a Tagéremél diak 1éko © Tugeremél (Ngurusar) had to know
ngalekeél a gébil | mesobil that I am the child of a poor widow.
meng di oiet a mlil 7 Pélau However, they pulled their Palauan canoe into the water
I mei ra Gurdmau and sailed to Gurdmau.

He sat down thinking one would have been enough to punish him, then he got up again and continued:

a loi kongé Sgaraimil If you did not want to have it, Sagaraimil (a Imdl),

e & Regeiingél ng diak 16ké ngika Regeitingdl (Ngarmid) has to know, this one,

ngalekél a mesobil dil. That I am a child of the widow.

! compare story 208.

% see story 2: Ngarsul, Ngarepkei, Ngurusar, ¢ Imal, and Ngarmid.
? people had no money to spend for his penance maddal a gad.

4loi like in ak loidang 1 place it; contrary to ak lidng 1 place

S kongeTto agree, to allow WALL.

®diak mko you cannot know.

"mlai canoe.
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Sagaraimiil and Gobakremegu sat in the entrance of a house. Madraklai went there placing his head on the doorsill
so that they could loosen the string. They took his piece of money and went back to Ngarepkei. There, they
discussed who should own the money. Both chiefs thought Regeiungél should take it, yet this one did not want to,
because of the vicinity of Goréor. Also Tuguremél from Ngurusar was afraid, because of a Irai, and Sagaraimiil
feared the rubak of Ngarekeaﬁ. Finally Gobakremegt — in those days a woman holding both the male and female
title — took the mongongau-piece, because Ngarsul was independent.

As her son Sesilil wanted at that time to marry to @ Imil, he took the piece of money to Kmalk in Ngatpang in
order to change it there. Yet, because he only had a vague idea of its value, it caused him a lot of troubles. Once
he had received the small change, he took it to the grassland of Kmalk, suspending it from the branch of a titimel-
tree, in order to check its weight. He found it too light and therefore returned it and asking for more, until it was
even. Then he brought the changed money to his mother, who was satisfied with the exchange and told him to go

to ¢ Imul, in order to organize a mur-feast for his wife.

1, at most he

Yet, Sesilil was soon poor again, because he was lazy, only traveling around for his pleasure
occasionally caught some fish for himself and his mother. Then one day, he went to Golungis on Ngezﬁr, in order
to learn, with the help amangalil-divination, how to get rich. When he got the question that people should live for
fun, then wealth would come, the sign hit. Thus, he returned to Ngarsul. Soon animosity broke out between his
place and Ngarevikl. All warriors went by canoe to the north. Sesilil, though, slowly finished his bamboo spear,
then he hiked across the savannah to Ngarevikl. Yet, when he arrived, the place was already taken. He followed
the river valley and met an old woman carrying a basket on her head. He pointed the spear at her, but she said:
Wait, I am holding all of Ngarevikl in my hand. — She took the basket down and opened it. Then he saw that it
was filled with money. He said: Good, my old mother, you gave me Ngarevikl, you shall be my mother. Go ahead
I will protect you. — However, when she walked ahead, he speared her from behind, took the basket, and ran to
Ngarsul. People thought this good-for-nothing had only worthless stuff in his basket and so he crossed the village

unhindered. He carried the money home and hid it.

One day, his club decided each of its members had to have a dugong-bracelet. Nr. I went to Sagaraimil and told
him about his idea, but the money he offered was not good enough for the rubak. The same happened to member
nr. I[I. Then Sesilil said, let me buy the bracelet for myself. — Good, said the others and laughed. Sesilil, though,
went to Sagaraimiil and paid him 2 galebugep and 1 klddit and received the vertebra, which he put on his arm.
Suddenly, people knew that Sesilil was wealthy, but they did not know how he had become so rich.

Soon afterwards, he obtained the name Godiu re ngds, “the one who sneezes? to the east”, because being a rich

man he took the privileged to sneeze loudly.

Story 80b. Kmai ra Gamaul.
log.: bai 62 VI*illustr. d.-pl. 12¢, bai 103 VII?, Bai 117 w.
When assembled for state affairs, the rubak of Ngardmau ask this crab for advice concerning the value of big

pieces of money. No details of this story are known.

Story 81. The Good-Natured Gululau.
A chief called Gululau lived in @ Dims (see Vol. 2, on the map @ Sims seems to be situated more to the south). He
was a good-natured man who knew a lot and could do much. Yet, close by in Ngérair lived a man, who was feared
and shunned because of his sternness and rudeness. This one came to Gululau, who was so indulgent to trust him

with everything. This encouraged other people to also go to Gululau and his fame spread.

! therefore he seems to be called Ngiramelil.
2 see chant 241.

Story 82a. Golél a ulaol “The Patched Floor” !,
log.: bai 94 VII?, bai 95 VI~
In Ngérair, a woman had given birth in the house of her father Mangagup; her husband was present at the same
time. Then the father said to his son-in-law: We sleep together in this part of the house, my daughter will sleep on
the other side. — So it happened. Yet, during the night the man crawled over to his wife, who received him badly
and wrecked the floor of the house. The following morning, the old man said to the husband: You pay a piece of
money to mend the floor then all will be well. After the money had been paid, the floor came back together on its

own. Therefore, even today the payment to restore a marriage is called golél a ulaol.

Story 82b. The Story Of The Beautiful Méang.
log.: bai 48 s., bai 59 VII* illustr. d.-pl. 12¢.
A beautiful girl called Méang lived together with her brother Ngiraietokl in Ngérair, a village that formerly
belonged to Ngival. One day, a man by the name of Golukl came from Ngadvad nearby Ngarsul and asked
for Méang’s hand. Her brother consented under the condition that the fiancé would not touch the girl, until he,
the brother, would allow to do so. Gélukl promised, yet he did not keep his word. Inflamed by his desire, he
surprised the girl in her sleep, after he had entered the house forcefully, which collapsed under the couple’s
weight. When Gokul’s misdeed had become evident in this manner, people from Ngérair came to attack the
culprit. Yet, Ngiraietokl, the brother of Méang said to Golukl: Give me a big piece of money, then the house
will be restored. This one agreed and handing over the piece of money he was forgiven and in addition obtained
Meéang as his wife. —
Story 82c¢. The Galid Spirit-Woman Bitatil*> And Her Child.

log.. bai 75 III* illustr.d.-pl.12%,
One day, a woman found a child underneath the roof of her house, blai Goperdong, in Ngival. She kept it and
observed a female monster coming at night in order to breast feed the child. When the child was 6 years old, the
mother no longer came and it became so wild and unruly that the women of the house brought it into the forest,
where the galid-spirit woman Bitattl found it again and kept it with her.

Story 83. The Premna-Tree As A Small Shrine
(gosm lé galsbong). log.: bai 35 I illustr. d.-pl.13a.
A gosm- Premna tree stood in the village Ngérair, which belongs to Ngival. One day, a man cut it down in order
to build a small galsbong-shrine for his galid spirit. However, when he wanted to work the wood he could not
do so. This angered the galid spirit and he sent him out to sea to fish for shark. In the evening, the man returned
with nothing, while the village people had caught in the meantime a lot of giidog-emperor fish in an inland lake.
He tried this the following day, while the others went to catch shark and the outcome was the same; he caught
nothing and the others had a good catch. On the third day, he wanted to go out at sea again. He sailed away in
his canoe, but the galid spirit held on to the tack of the sail when he was about to tack the canoe. Only when the
man entreated him, the god let him sail away. Once again he returned empty-handed, but now he made a good

galsbong, which led to better results, once he went fishing again.

Story 84a. Regosog’s House In Ngareboku.
log.: bai 24 VI?, bai 48 T illustr. d.-pl. 13°, bai 82 II°.
Regosog, rubak I of Ngareboku in Ngatélngal was very rich. One day, he said to a Rdégor, rubak I from the Island
Ngg&angél: Bring me some fish every day; I will pay you.

! This story is probably the same as the one of the beautiful Méang (82b).
2 one “side” (bitang) = “‘breast”, thus “one-breasted”, see story 57 a. 137.
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— a Rdegor followed the request and brought everything he caught, yet, the food was not enough, so that a
Regdsog was soon suffering from lack of food. Then a Rdegér asked: Why don’t you have any more food? Does
this house not have any eyes? — a Reg6sog did not know what he meant; he could not guess the meaning of the
words. Thus, a Rdégdr went to his place and fetched his brother. When once again nothing was in the house of @
Reg6sog, a Rdeégor sent him into the cooking house, where he shouted at once: Here are many dishes! — See, a
Rdeégor added, this is the eye of my house. He is always at home and knows everything. This house has two shells

and two kinds of wealth and it is the house of @ Regdsdg, but this canoe that sails, belongs to @ Rdégor.

Story 84b. Regdsog In Ngg&angél.
log.: bai 65 III*.
Once upon a time, a Regdsdg was visiting ¢ Rdégor in Ngggiangel, to whose wife ¢ Dirangardokou he offered
some water with a sngordkrail in it, whereupon a Rdégor offered the wife of @ Regdsdg some water with a
needlefishdepedepé segalang in it. Both women drank the offered drinks. When Regdsog wanted to leave his
hosts, a Rdégér and wife, did not allow it, until everything was again in order. Then the women took some

medicine, made from the milk of the &as-tree, whereupon the animals came out.

Story 85a. The Lame Cripple Kiei In The Basket.
log.: bai 8 II* illustr., bai 15 V® illustr., bai 23 V* illustr. d.-pl. 13?, bai 140 VI°.

Kuei of Ngatmel lived with a woman in Ngareboku '; he was totally covered with wounds, especially on the arms
and legs, and because of this, he crawled around on all fours. The sores were so deep, that he could place money
inside. One day, his wife took him in a basket to Blissang and left him there in the house of rubak Ngiraurak,
who took him in. One day, a Ilai, his brother in Ngatmél had gone fishing and had caught a dugong in his net.
Buk, Rubak IV of Nggésar, had also gone fishing at full moon and had found a Ilai, when he had just caught the
mesekiu sea cow. He wanted to have it for himself, and this started a fight between the two. Around the same time,
Kiei sailed over from the west coast and met both of them. He said: Don’t quarrel, take a net and work together.
They did so and were both satisfied. Ktei’s chant, when he arrived in the basket at the channel of Blissang and
heard the canoe-builders sneer:
ié re mel ‘Iobog é toungepdet * the hollow out (their canoes) and talk nasty,
akludl ® ra tiog I should fish for crabs in the channel;

di kamko ng marau they do not know he is rich,

luba Gomiotél ma Psés * | ngara geimal that Gomiotél and Pses are with him in his arm;

ritertegii > mem bdagél. has he broken it, a bagel money piece comes out of it

Story 85b. The Ugly Telitégingai (Dedingingai).
log.: bai 65 IV illustr. d.-pl. 13¢.
Telitégingai of Ngareboku was very sick and ugly, he was an albino. Therefore, he only slept at nighttime with
a woman and was never seen during the day. Yet one morning, he woke too late. Although he took at once two
mats to cover himself, the shocked woman started screaming and he fled. But he was nearly beaten to death by
the aroused neighbors.

! other people say he was in Ngarameskang and was called Madal a blai. Maybe these are two stories, which were united here.

2oungepaet to clap.

* kudl a net for crab fishing, used by old people and children.

4 akubdng 1 have it; G. a. P. are names for pieces of money, which he carried in the crook of the arm, respectively the cavities of his sores, a
goldoiog and a mongongau.

> meritég to brake; bagél a big piece of money.

Story 86a. Ngareboku’s Destruction.
Once upon a time, the village Ngareboku, which is now deserted, enslaved Ngaregélik, which also belonged to
Ngival. When fishermen of the first place were caught in the rain, they went to Ngaregéliik and took the roofs
off the houses in order to used them as umbrellas. After using them, they threw them away on the mountain of
Ngarebokt. The oppressed people became embittered because of this. Yet, in those days, Ngareboku was a large
village. Therefore, offering some money people from Ngareggliik recruited partners. Once they had secured their

help, they attacked their oppressors and destroyed the place.

Story 86b. Meregorog boki
(see Vol. 2, p. 120, footnote 1).
log.. bai 71, bai 11 V%, bai 20 V?, bai 52 gk. I illustr. d.-pl. 13%, bai 91 IV®, bai 97 III*, bai 98 III*, bai 126 IV®, bai
130 I8, bai 136 1, bai 143 V®, bai 146 IV®, bai 148 TV,
A Woman lived in Ngarebok, according to some other information it was a man, who stole everything he could
lay his hands on, taro-benches, bowls, fish, taro, etc., etc. Therefore, in the memory of the Palauans he is depicted

as a figure with long arms and fingers.

Story 87. How Lake Ngardok Was Created.
log.: bai 32 TI° illustr.

In the old days, Lake Ngardok was a taro patch. Why it became a lake? This is what happened: Once upon a time,
a woman from Blissang went everyday to the taro patch Ngardok with her two daughters. The old woman warned
both of them never to turn around on their way home, as otherwise a flood would come. — One day, when they
were on their way home, they met two men, who said: This is a beautiful taro patch. — Then the two girls turned
around and looked back, at once a flood descended and flooded the plantation. Only a small patch remained on
the northern end of the lake, the Ptil I ngardok.

Story 88a. Rebabaig of Blissang And The Grateful Birds

(omak a garmél).

log.: bai 14 TI°, bai 21 VIII illustr. d.-pl. 13¢, bai 25 III*, bai 27 IV®, ai 31 IV® illustr. d.-pl. 13¢, bai 50 II° illustr.
d.-pl. 13¢, bai 75 VIIIL, bai 94 VI illustr., bai 95 II¢, bai 118 br:, bai 119 VI¢, bai 1281,

bai 152 II* illustr.
The big sea bird terdter lived on a bird’s-nest-fern delimés in the mangroves of Ngareboku, a place in Ngival.
There it was brooding and had many young ones. One day, all the young ones went fishing, the youngest one
wanted to come along and, as it still was clumsy, they set it on a stone so that it could watch. Yet, his siblings
forgot about him and, when the water was rising, he drifted away to the head of the path in Blissang, which
is called Ngareklim. Rebabag, the rubak from there, found him and constructed a cage, where he raised him
lovingly. When the mother-bird missed her youngest one, she became very angry about the thoughtlessness of its
siblings and she sent them into all directions looking for it. One of the searchers had the misfortune in Ngarekert
to step into an open ukél-shell, which closed at once so that the bird was caught '. However, the fresh water eel
mardingdol * came to help it; with the help of its sharp tail it cut the internal muscle at the lock-part of the shell, so
that the bird regained its freedom. Finally the siblings found their youngest one in Rebabag’s house in Blissang.
They reported this to their mother and also that he was doing well there. Thus, the old one said: Well, let him stay
there, but whenever you are fishing, remember your brother. —

! compare with story 67.
2according to another information the needlefish depédés galing made the shell laugh so that it opened, and thebcoromorant bird derdiog

escaped (see story 188a).
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So, every evening after fishing, they flew to Rebabag’s house, each one of them with a fish in its beak, which they
dropped there. This went on for a long time and Rebabag always had a lot of fish to eat. However, when people
in the village heard about it, he was ashamed that he always ate everything himself, and therefore, he organized
a mur-feast for his village. The grateful birds brought him so many fish for the feast that everyone in the large
settlement had plenty to eat.
Story 88b. The Two Blind Ones From Blissang.
log.: bai 28 VIllillustr. d.-pl. 13

A completely blind man went fishing with a one-eyed man, who had tied the canoe to an anchoring pole. Then
he went fishing and left his blind companion on board of the canoe. While he fished with a handheld net, a
delangarak-animal struck his good eye so that he also became blind. Now both fishermen were blind and had
to patiently wait to be saved. After they had waited a long time in vain, a crazy man called Didréi sailed from
Blissang to get them. However, clumsy as he was, he got stuck in the mangroves and both of them had stay

overnight at sea and were only rescued the following day.

Story 88c. The Dissatisfied Mongol from Blissang.
log.: bai 72 II* illustr. d.-pl. 13%.
Four mongol sat on the stone bridge of Blissang and watched their caretaker, who tried every day to catch
mullets with a ikurs-hand held nets, yet they always jumped and escaped. In the meantime, people from Ngébtrég
fished not far away in the right manner with the sap-net and derau-hand held-nets. The girls clapped their hand,
whenever they saw the fish jump. When one of the Blissang-men approached his mongol, she insulted him and

went over to the people of Ngéburég.

Story 88d. The Unfriendly Blissang-People.
log.: bai 102 TV®.
On the heights in the vicinity of Blissang, some non-local canoe-builders shaped the hull of a canoe. When it
was finished, they asked the people of Blissang for help and they pulled the canoe down. Once they arrived
down below, the foreigners said: Blissang is like an ocean! The Blissang-people, however, did not understand the

meaning and took offense, although it was well meant. They pulled the canoe back up the mountain.

Story 89. The Moray Eel of Blissang.
(Keseboku ra Blissang)
log.: bai 23 VI, bai 95 TV*, bai 152 IV* illustr.
Once upon a time, the now extinct village Blissang consisted of two parts, Ngédip and Ngamongong. The place
was heavily populated and, therefore, had little food. Often its residents had to look for food in the bush. One day,
the women came to the place Ngareboku, looking for food and met there a huge moray eel. Its body was hidden in
the brushwood, but its head was lying on the path. The Keseboku asked: Where are you going? They replied: We
are looking for food in the bush. He said: Couldn’t you louse me a bit? They replied: No, we have no time. The
women from Ngamongong went ahead, the ones from Ngédip followed. The eel also asked the latter ones, but he
got the same answer. Only the last woman of the group, the daughter of Diraurak answered his question: Wait a
bit, I will quickly look for food and then I will come. Then the Kesebdoku said: Leave it, you shall have everything
from me. Thus, she loused him at once, and when she had finished and wanted to leave, he called: First you should
eat something! He shook himself and fish, taro, etc. came out. She was very surprised and ate. When she had
finished eating, he continued: I think you are afraid of me. Go and look for my son, so you can see that [ am a
human being. He showed her the way she had to go and as soon as she had left, a man slipped out of the eel skin
and hurried to the designated place. When the woman saw the man there, she immediately found him handsome,

and at once was gripped by love. She spoke with him and returned to the place where the Kesebokt was lying.

The young man had also returned there and had slipped back into the skin of the eel. He asked: Did you see him?
She replied: Yes, he looked splendid. Then the eel shook himself again and a lot more food came out of him,
wild yams bel ‘I6i and geibars, fig-fruits of gosékéd, uosog, gersagel and many more trees. Everything, he cried,
belongs to you. You shall not to have to go into the bush anymore, but you can await your female friends here.
But, she asked him, how am I supposed to carry all this? He said: Don’t worry, when you come home, the food
will be there already, it will run on its own there. When the women returned from the bush with their baskets filled
with bad food, they scolded the one who had remained behind and they shouted: She only ate a little bit here from
Keseboku, now she has nothing, and what shall her parents do?

She said nothing and walked home behind them. Yet, when she arrived at home she found the room filled with
food and all sorts of delicacies. The parents were sitting there in amazement. The mother asked her daughter how
all this had happened and now this one reported what had occurred. Then the old woman said: Good, you just go
back there tomorrow! She gave of their abundance to all the houses in Ngédip. They enjoyed it very much and
ate as much as they could. On the following day, the daughter went again alone to Kesebok. When leaving, the

mother had told her: If it is friendly, tell it, you want to marry his son.

The girl looked lovely. When she reached the eel, she said: I come again for food and I want to delouse you. But
how shall it be? Do you want to become my uncle or my husband? He replied: Very well, my girl. The reason I
talked to you is, that I wanted to marry you. Later on, in the afternoon, he said: Return alone to your village, your
food is coming. Tomorrow night, we want to get together. So it happened. The following evening Kesebok( went

with the girl. On the way she asked him: Where is your son, why does he not come with us?

He answered: Let it be, he is waiting for me. When both of them were close to the village, he sent her ahead with
the message that both of them wanted to go to into the shrine and not into the house. Good, the mother said. Then
the daughter went ahead into the small ulangang-spirit house. Soon afterwards Keseboku came, rolled itself into a
coil underneath the floor, and turned into a young man, who then stepped into the small house. She was frightened

and said: You deceived me, I thought you were an eel and not a man. Yet, you are a human being and I like you!

After they had lived there for a while, he wanted to give a mur-feast for her. She told her parents, who consented.
They build a diangél-dance-stage, where the dance was taking place. Then they sent a message to Ngamongong

that people should come to eat all the dishes. They really came and performed a galititk-dance on the ground:

ked mo melngot | pekl dil We went to collect each woman
é kau a tungetngi Ngorot you, though, found Ngorét .
ng tokéi [ ‘liseg re kau this is the reason for your happiness,
& tokoi | kérior rangak. but the reason of our distress.
After the feast was over, the young man paid all debts — because his skin hid a lot of money — and left his

remaining money in the house of Diraurak. Then he said to the daughter: I cannot stay much longer with you,
because I am naked and have to die soon. Everything has been fulfilled for you and for me. When I die, tell
people to bury me at the place where you found me. Then, when I start growing in form of a kesebokii-vine, 1
will not harm you. But, when he died, people did not do as they were ordered, and they buried him outside of
Ngamongong, and the vine overgrew the place so that it perished.

! the money donating island, see story 9.

91



92

Story 90. How The Rats Claimed The riamél-Fruits.
Once upon a time, a riamél-football tree stood in Ngéburég. When one of its big fruits fell down, the rats ate it.
One day, a boy wanted to have a fruit from there. His father gave him one. Yet at night, the rats chewed the eyes
out of the boy’s sockets, so that he died. Then the father cut down the tree.

Story 91. The Story Of The Fruit Bat Gélik reidap buruégél.
log.: bai 7 III°, bai 13 V*, bai 48 n., bai 95 VII, bai 125 II¢, bai 152 VIII illustr.
Once upon a time, there was a gigantic animal, which lived since ancient times in Pelau. A woman, called
Gobagad, lived in Ngéburég next to Melekéiok, in blai IT Ngéruruikl. She had a small girl, who cried a lot. One
day, she angrily went in front of the house while rocking the child in her arms. When it did not want to stop crying,
the old woman shouted: Golik, pick up the child! — Suddenly the sky darkened, an enormous Goélik appeared,
snapped the child from its mother’s arms, and carried it away. It deposited the child on a tall tree and took care of
it. Thus, the child grew into a lovely young woman, for whom it stole everything it could get a hold of. One day,
it said to her: One day, if you see blood streaming from your hand, then you will know that I am dead. Then take
everything I have brought you and bring it to your family, who is in Ngéburég. — In the course of its thieving, the
big and heavy Golik destroyed many houses, because it dropped on them, so that they collapsed under its weight.
This finally caused its death, because people in Ngeaur stuck sharp bamboo poles into the ridges of their roofs, on
which the monster impaled itself. When the girl realized by the blood on her hand that her foster father was dead,
she descended from the tree and arrived in Ngaregobatang (nearby Keklau), where she met a canoe from Ngarsul,

which brought her to her place. There, she became a wealthy and high-ranking woman.

Story 92a. Gosulap And The Exhibitionistic Sikidng.
log.: bai 25 VII* illustr. d.-pl. 147, bai 117 VII".
Once upon a time, the man Gosulap from Melekéiok went with the mongol Sikiang into the forest of Nival. The
girl soon got tired, reclined on a bed of leaves (ngdus), lifted her apron, and spread her legs. When he saw her
vuk vagina, he shouted: Are you a human being, why don’t you talk? — When he repeated his words, the girl got
angry and reproached him for his stupidity. Then he told her to be quiet, took his basket and his adze, positioned
himself and shouted, “Talk to me! When I am dancing, you should speak”! — Then he danced. But, when there
was still no answer, he said, “Should I sing? Why don’t you talk?” — And he started singing loudly, but without
any results. Then he started to cry and whined: “You do have a nose, mouth and hair, you must be a human being.

Thus, talk to me!” — The mongol got very angry and left.

Story 92b. The Abuse Of Goats.
log.: bai 66 TV® illustr. d.-pl. 14°, bai 72 pl. IV* pl. VII?, bai 85 1, bai 92 e.
When goats were introduced into Palau, it happened that horny men abused them. In 1910, one of the culprits
supposedly still lived in Melekéiok.

Story 93. The Discovery Of The Triton’s Horn.
log.: bai 60 III° illustr. d.-pl. 14°.
Once upon a time, the galid spirit a Gudodél ' walked together with other spirits at the pier nearby Cape
Gogibéramés, which had been built by spirits. He walked on the beach of Melekéiok out to the reef, where he
found an empty debiisog-triton horn shell. He made a hole in it and blew in it, whereupon all his companions fled
in terror. However, soon all galid spirit of the neighborhood gathered there and wanted to have the triton’s horn,
which is known since that time.

! others say it is Goldalmelég from Melekéiok.

Story 94a. The Female Director Of The Pleiades.
Meloodau ra mesikt,
log.. bai 5 TV®, bai 16 III° illustr. d.-pl. 14¢, bai 29 TV® illustr. d.-pl.14¢, bai 43 II° illustr. d.-pl.14¢, bai 51 II® illustr.
d.-pl. 14°, bai 106 III* illustr. 14 in Vol. 5.
An old woman named Melo6dau ra mesikt, lived on the foothills Gogibéramés nearby Melekéiok, where on top
of the rock the place Ngairdmés was situated. Whenever the Pleiades rose in the evening, she sat on the rock
and made the golei magic called Gol6odo ra mesikt. Its magic causes the seven sisters to travel slower, because
whenever they rose quickly, sickness came upon earth, young people soon became gray, loosing all their teeth,
etc. The magic was directed towards the leader of the constellation, by the name of Derungul‘lau !, who caused
the moon and the Pleiades to often come close together. One day, the old woman turned into a stone and so the

magic was lost.
Story 94b. The Origin Of White Hair.

Once upon a time, a woman in Melekéiok walked out on Gades igébil, the pier of Ngérang, which has long since
been destroyed by the sea. There she shouted a spell against aging to the stars. Galid spirit Derungul‘lau noticed
this (see story 94a) and before she even finished her gélei, he suddenly made his appearance and frightened her
so much that she at once got white hair, something that formerly did not exist in Palau. Since then, Palauans get
white hair and bad teeth in old age.

Story 95a. Damalaséi From Ngérang With The Flies.
log.: bai 14 VIII, bai 48 V* illustr. d.-pl. 14%, bai 117 w. illustr., bai 124 II* Vol. 5 illustr. 17.
Damal a soi was lazy. When heavy loads had to be carried, he pretended sickness and limped behind the others.

Therefore, he was the last one to be attacked by the flies.

Story 95a. The Man Who Slept Without Limbs.
log.: bai 29 VI* illustr. d.-pl. 15°.
Dedébelngot, the galid spirit from Ngaramelég nearby Melekéiok, used to take off arms and legs when he slept.

Then, when he woke up and needed them, he called them.

Story 96. Rekesivang’s Tree Trunk 2.

log.: bai 11 IV®, bai 16 VI, bai 23 V®, bai 35 VI®, bai 71 III°, bai 77 II°, bai 84 I, bai 89 II?, bai 95 1, bai 99 1, bai
106 VIIL bai 109 I1%, bai 117 V*, bai 120 T illustr. d.-pl. 15% bai 133 V®, bai 138 TV?, bai 142 III°, bai 144 VIII, bai
1521, see also A.B. MEYER ’81 pl. 5, row 14.
People of Ngarevikl, a village in Ngat¢lngal wanted to bring the felled trunk of an wkal ‘I-acacia tree from the
mountain to the lowland, so that rubak Tébang could carve a canoe from it. Yet, when they had reached the low
grounds, the trunk slid. He discovered that it was because of his father, whose galid was angry about the son’s
bad behavior.

Thus, Tébang went back to Ngarevikl and cared of his father, until this one asked him one day why he was
suddenly treating him so nicely. Then Tébang revealed the old man, that he only wanted to sooth his anger, which
was the cause for the trunk’s fall into the swamp. Then Rekesivang went to the grave of his mother, supporting
himself with the help of a staff, he told her that the family-god was responsible for the misfortune of his son, her
grandson. He asked her to pacify him. This helped; because, when Tébang, with the help of the villagers, tried
once again to pull the tree trunk out from the swamp, the enterprise was successful. They sung the following

chant while pulling:

"WALL. terngueldu, a bigger star behind the Pleiades, it is considered to be the navigator.

% The name is obviously connected with Ngival, a Rékes ival, he is rubak VIII from Ngaremegat.
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ongurs o ngersél a Rekesivang. The pull, his pull of Rekesivang.

a kér ‘regar a begis, Tree get up,

éngak a Rekesival’li, because I am Rekesivang,
ma kékmal | mongil ’, and you are very kind,

a ker‘regang! oh tree!

Story 97. How Tagétbos Brought The First Betel-Vine To Earth And
What His Swelling Brought Him.
log.: bai 109 V* illustr. pl. IX®.
Tagetbos, rubak I of Ngarevikl, lived in Ngaremadeliang in blai IX. Whenever, he ate or drank, he first called on
his local god in the following manner:
Mangerengtr 1€ goalag monga ékunga kung, molim, ékulim kung
Mangerengur you eat, afterwards I will eat, you drink, afterwards I will drink.
The galid spirit was very happy about this and appeared one day to ask him, what kind of whish he had. When
Tagetbos did not answer, the galid spirit said, “You shall see my place” and he carried him along to heaven. He
showed him everything there, yet, told him that he was not allowed to take anything with him, except a betel-
pepper vine. Tagetbos took it with him and planted it next to the Ngaremadeliang-house, where it is still standing
today. All the other betel-vines stem from this plant. Tagetbds married a woman from blai 111, Gomangil. Soon
afterwards, his scrotum swelled so much ? that it filled an entire part of the house. When his wife noticed this, she

ran away.

One day, a young girl from blai II Delkong came to Ngaramadeliang, in order to ask for fire. She asked the rubak
for it, and he replied: Here is the fire, take it yourself, because I cannot move. — The girl entered the house,
stepped over the swelling and got the fire. He asked her: Are you not afraid of this mass? — She denied this. He
continued: When you have delivered the fire, come back, I want to tell you something. — The girl did as she was
told, and after she had delivered the fire, she returned. Now he told her to go to the end of the swelling where she
should press it a bit with her foot. She gingerly stepped on it, and at once, almond-pudding, a u/éld-dishes and
other sweets were discharged. Surprised about this she looked at him questioningly. He shouted to her: Take it all
home, your family shall enjoy it, and when you have delivered it come back, you shall be my wife! — Pleased the
girl agreed to all of this and moved into Tagetbos’ house.

After a short while, the rubak organized a big mur-feast for his young wife. He hired a kereomél-fishermen’s
guild, who caught fish for him, and he had great amounts of taro delivered; everything else he had himself. Now
the entire swelling was emptied. When all the delicacies were out, he asked his wife to press even more. He
shouted: Press more, ever more, first the saltwater has to come out! Soon it flowed out in streams, and streamed
towards his ex-wife’s house; and when his wife pressed even more, a large quantity of money came out, until the
scrotum finally was the same size as that of other men. They paid all the expenses for the feast, and were rich and

happy, while the ex-wife was irritated.

Story 98. The Woman a Ilabangeliil Tamaorsél From Ngaraus, And The Destruction Of Ngirata 3
And How The Owl Came To Palau.
log.: bai 91 II* illustr. d.-pl. 31¢?, bai 92 VII®, bai 104 II%, bai 105 VI# illustr d.-pl. 15°, bai 145 VIIL.

'ungil good; 1 heard also dital moungil.
2 compare with story 170 about GoliingTs.
? see also story 30a, about Diltegégo and Ngiratei-

One day a small girl, called Ilabangell, from blai IV a Ipel‘lu in Ngaraus, fished together with other girls and
found a shell, called geielél a mangerengér “pillow of the water snake”. She took it home and slept with it on a
ngot-taro-pounding-board. When the snake mangerengér, which actually was gaild Ngiratgi, came to look for its
pillow, it could not find it. Therefore, he crawled on land, looking so long until he found it at midnight with the

small girl. NgirateAi took her on the ngot-board, together with the shell, away.

He brought his prize to his sleeping place a Ptagés €61°1, a small village nearby Ngé€ong in Ngerard, where he had
his residence in the large ptages-callophyllum tree. There he raised the girl and after she had grown up, he took
her as his wife. Ilabangelal gave birth to Turukarukung !, a boy and then to the owl gésig. When the boy had
grown up, he asked his father: Can I cut off the large branch of the tree, to make a canoe from it? — The father
allowed it and Turukurukung build a vehicle, because his mother was homesick and wanted to go home. When it
was finished, she fled with both her children, the owl always flying ahead and showing the way. Yet, when they
were not far away from her home, NgirateAi, who had noticed their flight, caught up with them. Turuktrukung
fought with him and speared him. With his axe he cut the snake into 4 pieces, which drifted away with the current.
The head came to Ngardus, the tail to Ngril, however, both middle parts reached Ngarbagéd and Ngérupesang,
the main places of a Ugél‘légalid.

Others claim that one part drifted also to Ngatkip and one to Gamliangél 2. After the dismemberment was
accomplished, they sailed on and arrived at night in front of Taog ra ipel ‘10, the channel of Ipel 1. Now the owl

flew into the settlement in front of blai a Ipel‘lu and chanted:

gésu gugug, gésu gugug Owl hoohoo! Owl hoohoo!

a Turukurukung, a Turukurukung Turukarukung, Turukirukung
ma Ilabangeliil and Ilabangelil

a ngara madal a tdog are at the head of the channel
ra Tamaorsél éang! Tamaorsél, hoho!

Afterwards the owl flew back to both of them. Hearing this chant, Rubak Gabekéu said: Follow it and have a look
who is out there. — So the occupants of the house went out, found the trio, and brought them in. The canoe broke;

the pieces can still today be seen there. Thus, the owl came to Palau.

Story 99. The Mangrove, The Crabs’ Mother.
log.: bai 45 1I* illustr. d.-pl. 15¢, bai 68 II" illustr., bai 121 IV illustr. d.-pl. 28¢ (?),
bai 140 I'V2.
Just as Golei in the north and Ngurusar in the south of Babeldaob had an underground connection because of two
breadfruit trees, their roots of which grew towards each other (story 33), Ngatpang in the west and Nggésar in the
east were connected by two mangrove bushes. The mangrove is considered to be the mother of all crabs. A long
time ago, there were many in Ngatpang, now they have spread everywhere. A man named a Rgivél caught an
immense number of crabs during easterly winds in Ngatpang, during winds from the west in Nggésar. One day,
when he had caught quite a lot and came out of the mangrove swamp with wide spread hands, the mother said:
What do you want? — Since he remained silent, she continued: You caught all my children and now you also
want me? If you want to catch crabs, you only have to take the right pincher! — a Rgivél followed this advice and
acted accordingly, therefore today, there are still so many crabs. Everywhere people like to eat the black gamdng-

mangrove crabs, only in Ngardmzal this is forbidden, because people consider them to be galid-spirits.

! The word indicates a bird, which is not known; turitum is the young Nycticorax (KUB. V p. 39) and dérudém is the Ddiodon-fish, which
likes to moan.

2 others say it is Goldalmelég from Melekéiok.

95



96

Story 100. Tangrégéi’s Long House.
and Pelu ra 1amad, the Place of Everlasting Life.
log.: bai 8 IV®, bai 21 V®, bai 24 TV* illustr., bai 40 II° illustr. d.-pl. 159, bai 47 V&,
bai 66 I illustr. d.-pl. 15¢, bai 80 I, bai 114%, bai 124 III°, bai 151 1.

A woman lived in Ngarengasang with two sons, about whom she was very worried. Every time, when they went
fishing, she kept some taro for them, so they always had food to eat when they returned. Yet, the woman got older
and they were afraid to loose her. Therefore, they decided to look for some magic, so that their mother would not
die. They sailed to the west and came to an island on which a long house stood. It was called Gegomanggl blai
and galid spirit Tangregoi lived in it together with his wife. The house was so long that the owner of the house had
never managed to finish to thatch the roof. As soon as he had finished at one end, the other one became dilapidated.

When the two men came into the vicinity of the house they heard the words: Give me this! give me this! — in
constant repetition, so that they thought a lot of people were inside. Yet, they only found an old man, by the name
of Tangrego6i and his wife. After a short while of conversation, explaining the reason for their journey, the old man
sent both of them further on to the place Pelu ra diak lamad, the “place of non dying”, where they saw people,
who were green by overgrowth. They turned to the chief of the settlement and presented him their request. He
told them, he knew some good magic. They said: give it to us! Our mother is poor, when she dies we will be lost.
— Then he gave them a sis-twig and said: When you come home put it into your mother’s bathing water. When

she takes her bath she will emerge rejuvenated! —

The two brothers returned home with the dracaena-twig and did as they had been told. Their mother really
emerged like a young girl from the water. But she had another young daughter, who did not recognize her mother
any more and was inconsolable. This saddened the old woman so that she returned into the water and at once

became old again. Now the magic had lost its power, and the mother had to die like everyone else.

It is said about Tangregdi, that he travelled to Palau on board of a goségdsu spathe and his canoe stranded in the
south of Babeldaob, where today’s Island Goségosu is located. Another legend reports that he came to Ngatpang
and had brought a lot of money from afar. On the west coast, in Ngartukiir, the water Ngaregokl is also supposed

to flow out of Pelu ra diak lamad.

Story 101a. The Fish Trap Of Ngarsul
log.. bai 9 VID illustr. d.-pl. 15%, bai 68 V¥, bai 133 VII*.

Rekevis from Dmaggl and Rekebés, also called Ngiragorkéu from Merdng, were good friends. Often they went
fishing together. Once at night, when they both went out on their raft to look at their gabingel-fish traps, they found
many fish inside. They took them out and brought to shore. On the next morning Rekevis started to divide the fish.
Then Rekebés said: I only want three fish. — Answering his friend’s question for the reason, he continued: My
wife is does not treat me well. You can take the fish. When I am hungry I will come to you. — Rekevis answered:
Why did you not tell me before? — Rekebés replied: How then? My wife also treats me badly at night. We sleep
at opposite ends of the house. — Then Rekevis said: Well! Just wait, I will take care of it. — The following night
he put coconut shells on his fingers and, while Rekebés slept fully covered in mats, Rekevis slowly approached
the house creating a lot of noise. The woman, who was plaiting, asked her husband, what this was, but when he
did not answer, she was gripped by fear so that she fled from her part of the house into the arms of her husband.

Then everything was well again.

Story 101b. The Punished Dugong Catch.
log.: bai 36 VI illustr. d.-pl. 15%.
One day, Gad ra Ngarsul caught a dugong, which made him rich. Therefore, when someone caught a dugong,

people used to attack the possessions of such a lucky person.

Story 102a. The Broken Canoe From Ngardérok.
log.. bai 1 II*, bai 4 VII®, bai 5 II°, bai 11 II°, bai 21 VII?, bai 29 III* illustr.
d.-pl. 167, bai 36 X, bai 51 II*.
Along, long time ago, there was a woman, called Gébil Ngarsul, who was rubak I in Ngardoérok, which is situated
on the upper part of Ngarsul’s channel. Since she was rich, she bought two war canoes, kabékl, in Nggamaséd for
the galid spirit of her place. However, when they were rowed up the channel, one of them knocked against the
rock Ngomeongél and broke into three pieces. When the woman came from Nggamaséd to look for the canoe, she
shouted while she navigated backboard or starboard, molii or keteli, as the course they had to follow might be to

the left or the right to avoid an accident. Thus, the woman showed the men how to navigate.

Story 102b. The Terrible Lead Singer From Ngardorok.
log.: bai 64 VII? illustr. d.-pl. 16°.
Once upon a time, when a ruk-dance was performed in Ngardorok, the lead singer did not pay attention. The men
horsed around on stage and put on female skirts. When the wife of the lead singer came, he stepped down from

the stage and went away with her. Then the other ones also started to leave and cursed him.

Story 103. The Association Of Birds Of Ngarameskang.
log.. bai 2 TV®, bai 4 TV* illustr. d.-pl. 15¢, bai 7 VI?, bai 13 II°, bai 25 III°, bai 51 VII®, bai 79 III#, bai 89 III°, bai
95 VII, bai 98 I11°, bai 106 II°, bai 152 VII* illustr.
Ngaragarm, an association of birds in Ngarameskang, went to Ngatpang, in order to get a woman. The egret and
the fruit bat, the two ugliest ones, stayed behind. However, the association was unsuccessful and returned without
any woman. Then these two offered to travel there and to try their luck. It is true, the ones, who had just returned
home, thought that these two ugly ones would never be successful, when they themselves had already failed,
but both of them started their journey and sailed away with canoe. The fruit bat was navigating, while the egret
speared some fish. Thus, they arrived with a considerable amount of fish in Ngatpang and they gave them to the
woman, who was very happy about it. Since her parents also advised her so, she decided to accept the offer of
this pair and sailed with them to Ngarameskang. Those, who had stayed behind, were very much ashamed that
these two ugly ones had managed to get a wife, and they, the beautiful ones had not. According to some other
information, the club went to Sagaraimiil’s daughter in a Imil in a Imelik. At night after their arrival, the fruit
bat gathered all the palm syrup and all the almonds of @ Imelik and deposited his offer on the stone platform in
front of blai I Terék&d. The suitors made a big almond-fish from it that was sold for one kluk. The girl, however,

became Golik’s mistress.

Story 104. The Decline of Ngarameskang.
Dam 1€ galid was the god of Roispelu, on the mountain a Gatiroir. He was the servant of rubak I Gobakraibedagal

in Ngarameskang, while the settlement Ngiikl provided the porters, who carried the old chief around on a stretcher.

The village a IrGr went fishing for him and burnt lime for his house, whose women in childbed were cared for
by blai Ngosekli in a Nglabang (a Iméungs). All the doves which were caught and killed, and all the eggs of the
Megapode had to be delivered to him. In short, Gobakraibedagal was a very powerful chief and his village was

cocky. For a long time he had a friendship with Melekéiok, but one day, when people from there came through
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Ngarameskang to attack a Imeungs and asked for a magic potion for boldness and courage, the Meskang-people
attacked and killed them. It is said the galid spirit of Ngtikl deceived them. After this criminal act, the villagers
send a message to a Imeungs, and people from there picked up the bodies and piled them at the village-bai
Gortkei.

From this time on, people of Ngarameskéang were afraid and established the colony Roispelil on a Gatiroir.
This settlement also vanished, and around 1860, only few houses supposedly still existed there. 1908 only Kérai,
rubak I of Ngabtkéd, remained and he lived in a Imeungs. He was the last one of the village of Roispelt1 and was
a relative of a Raklai 8 Temol, whose father had been Gobak ra ibedagal of Roispeltl and gave Kerai the br ‘rak-
piece of money Mekédkud as a heirloom. The following chant, sung when Ngarameskang was abandoned, is also

from Kerai:

Ng mo peludl a ngaraTot ! What kind of a country is Tot,

[ dou rengrengi that we long for it

ma bod é médurs and when we go to lie

a le modis 2 at night

€ kerdi me kerengang ’ we are only open-eyed.

a bo medeli * a ungil We want to create a good

[ pelii ra Tegeboug * place in Tegeboug,

[ € dokol © morMeskang because we abandoned Meskang

€ dosurog 7 a dégel °. We will restore the desolate taro patches

Story 105. How « Risesil’s Wife Was Helped By Her Three Daughters.
log.: bai 4 VI°, Bai 85 III%.
The wife of rubak a Risesil from Ngarameskang, was Uedil railamés Kldololél, a sister of Gobakrailamés. She
had three daughters, @ Ulekiemong, Blsagél, and a Ulekéd uélél. The first one married to @ Imelik, the second one
to Ngat€Ingal, and the third one to Ngatpang. One day, the old woman sent a child to call a friend to come and plait
(mangaus). The child, however, not understanding its task correctly, invited all the women of the village to come

and plait. When a Uedil looked through the door of her house, there were women everywhere.

Then she cried: Oh child, you should have invited one friend or a few. Now I have a full house, and we have
nothing to eat. — Still she welcomed all of them politely, although she was embarrassed. After some time, she
suddenly heard noise on the path to @ Imelik, and when she looked outside, people came with loads of food from
there. Thus, they suddenly had to eat and to drink. Soon afterwards, there was noise on the Ngatpang-path, and a
bit later, loads of food came also from there. Not long afterwards, noise was heard on the path to Ngatélngal, and
the third daughter had helped her mother, too. All got up to help the porters with their loads and began to dance
spontaneously. Delighted the woman sang: direkdk ng dékd digai, é turokd ulekeiémong! not yet have
we eaten this, then it is already overtaken! When a Risesil saw all this, he got very angry and wanted to hit the

dancers, his wife, though, grabbed his genitals and sang:

'Tot name for Ngarameskang.

2modis = klebeseiight

3makdr open eye.

4 medeli = merul ‘li to make it.

5 Tegeboug is in-between Ngaremeskang and Roispeld.
¢ dokor to give up.

"mesurég to set right.

8 degel barren taro patch.

ngara lagdd a Risesil di omdr a di opau!
What kind of human being is a Risesil, he hits only strongly, he hits only softly!
Then a Risesil stopped and left them alone.

Story 106. Iluai ra ilimés’ Good Sons.
log.: bai 59 I'V# illustr. d.-pl. 16°, bai 71 III*.
The old woman a Iluai ra ilamés lived in Ngarameskang. She had two sons, who married to Ngareboku and
Blissang. They, however, did not forget their old mother and sent her taro and bananas day-by-day. The old
woman’s female friends liked this very much and were dancing around the food when it arrived. The sons are
remembered as the “good sons”.

Story 107. The Betel Nut Palm of Ngesiség'
(a biog ra Ngesiség).
log.: bai 21 ¥, bai 114 *see also KUB. VIII pl. 443,
A man from blai Alteririr and one from blai Skemesuk in Ngesiség, a long-deserted place, climbed a betel nut
palm. The first one, a simpleton, took only a ngaptakl-foot-sling with him, therefore he soon fell down from
exhaustion, and nobody knows what happened to him. The man from Skemestk, however, took along a basket
filled with coconuts and a goremael-sitting-board, normally used to clean budg-palms. Thus, he could take a rest,
eat, and sleep at night. Constantly climbing up and resting, he finally reached the iliud-stone-platform of a Ugél‘1é

galid in heaven. When the god saw the tree moving, he said: This is my man, the one coming now.

— He received him in a friendly manner and called him his cousin. Yet, he made him also aware, that, should he
stay a long time with him, he was not supposed to open the kim-shell in the other part of the house. The Ngesiég-
man withstood the temptation for a long time, then one day, he gave in. After he had opened the shell, he saw his
village and his friends below, he was sized by homesickness and wept. When a Ugél‘1€ galid saw him crying, he

said to him: Since you disobeyed me, you have to return to earth. What would you like to take along?

— The foreigner saw a man, whose skin was strangely striped and painted yellow, cutting palm wine. He liked
this so much, that he wanted to have the color. However, this was a person suffering from ringworm, who had
covered himself with reng-color, curcuma yellow. As he wanted to have it, @ Ugél gave him a monggongg-leaf
blade filled with it saying: Go home and open the bundle in the rubak-bai. Each one should rub the ears and
the skin with it, and should not wash for a few days. —All happened like this, and therefore, Ngesiség first got
ringworm, then the women of Ngérugop in Ngatpang, who had been mongol in the bai of Ngesiség.

Then, the budg-palm collapsed and its crown hit the ground in Ngaregamaiin Gorédr, creating the hole Lemau ra
budg in the water. However, the hill, on which it stood, is called  Ugul a budg “the trunk of the betel palm” and
can today still be seen east of a Imetings 2.

Story 108. The Pinned Thief Of Ngesiség
also called Melebutél ra Itebang “Theft of Palm Juice in Itebang”.
log.: bai 5 II* illustr. d.-pl. 169, bai 14 V2, bai 96 w.,
see also A.B. MEYER 81 pl. 5 row 5.
A man from Ngesiség discovered that every morning some of his palm wine was missing. In order to catch the
thief, he placed a fishing hook into the drink, and rolled the string to his house in a Rois, in order to hook the thief.
The following morning, he had Gamarai€k from a Rois on the line.

! compare with story 52.
% see Vol. 2, Ngatidéonggl, whose rubak I was called Bedul ra krongol, the klobak: Ngarikrongol.
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Thereupon, the fisherman gave his captive, who served him, daily a bit of palm wine. The birds, too, had sipped
from the palm wine. In addition, the fruit bat, which also was attached to the line, had eaten two galebiigép-pieces
from the money tree palau re giir, therefore, these have holes. Symbolically, the thief seems to be the morning

star and thus the place a Rois would be the heaven a ianged.

Story 109. Ngiraibaberdong, The Galid spirit Of Ibaberong.
log.: bai 78 TV illustr.
One evening Pedi re kiugd from Ngesiség in Ngaramlungti went fishing with his derau-nets. Ngiraibaberéng, the
Galid spirit of @ Ibaberong !, who also wanted to catch some fish, came to the same spot. Every time, when this
one caught a méds-fish, he shouted: klou [é godlag! a large sea urchin! — and threw it away. When Pedu re kitéd
recognized this behavior, he said: Give him to me instead! — This pleased the galid spirit, and soon the two of
them became friends and they made an appointment to meet again the following night. When they returned home
and reached the grassland of a Nglbang, they heard a lament. Ngiraibaberong said: Stay here and guard the fish,
I will have a look at the funeral. — He went down to the house, where the corpse was lying, took the logul, the

shadow of the deceased, and returned to his friend.

When this one saw him with the shadow, he ran away. Ngiraibaberong was angry about this. He took the fish,
brought them, together with the shadow, to Ibaberong, where he laid both of them down. Then he went to Ngesiség,
where Pedul, after having washed and oiled himself, was already asleep in the bai. The galid spirit entered the
Bai and sniffed around, who among the sleeping persons could be his fishing companion. Then he smelled salt on
the soles of a man’s feet, who therefore should be the one he had been looking for. Indeed, Pedul had forgotten to
wash and oil the soles of his feet. Since he was fast asleep Ngiraibaberong lifted him up together with the floor
plank and carried him away on his head. On the way, though, he passed underneath an uésog-tree and when the
twigs brushed Pedul, he woke up and held on to the branches. However, Ngiraibaberong did not notice this, but
carried the plank home, where he threw it into a ravine. Yet, when he looked down there for his victim, he could
not find it.

Thus, he went once again to Ngesiség, whereto Pedul had already returned. Again he was deep asleep. Again the
galid spirit lifted up the sleeping man together with his plank, but Pedul awoke again under the udsog-tree and
returned. When Ngiraibaberong had repeated this a third time, Pedul re kitied awoke the entire Bai and they all
armed themselves with a debiisog-triton horn shell and some clubs. When they saw the galid spirit approaching,

they started to make such a noise, that he ran away and did not come back.

Story 110. The Fat a Ilaluk.

log.: bai 10 II* illustr. d.-pl. 16°.
A fat man, called a Iluluk, lived in Ngadesiur, in Ngaramlungui. One day, the fishermen came to him and said: a
[laluk, there are many fish outside. — He really wanted to go out, but he was too fat and weak. So they carried
him to the canoe and sailed out at sea with him and placed the fishing line in his hand. Whenever a fish had bitten,

he gave back the line and one of the three pulled it in and recovered the fish.

Story 111. The Dispute Of The Men’s Clubs.
log.: bai 73 VIII illustr.
Once upon a time, the men’s club Ngarabagitu from Ngérutega in Ngaramlungti went fishing to the reef Goirtl.
They made a fence from coconut leaves, in order to surround the fish at low tide. While they were working, the
men’s club Ngardesépek came down from heaven and also wanted to fish. Both clubs clashed with each other and
got into a fight. One of the galid spirit grabbed one of the men from Ngérutegei and wanted to fly away with him.

! The pass is east of a Gatiroir, where the village Roispelt was situated.

But the companions of the man hit the galid spirit, so that it fell down. However, when they wanted to give him
the final blow, he turned into a fish and escaped. This ended the dispute and the galid spirit returned to heaven.

Story 112. How Goréor And « Imetings Became Friends .
(ca. 1780, see Vol. 1).
The Melekéiok-people had called some villages together in order to wage war against Goréor, yet, they did not
dare to start the fight, because they were too weak. Therefore, they abandoned this plan and decided instead
to attack Ngaramlungui. When Ngirturong in a Imeungs heard about it, he sent a messenger to a Ib&dul, that
Melekéiok was soon going to attack him. If they saw a fire on Rois mlungui they should soon bring help. At the
same time, he ordered an old woman, living on the mountain, to light the fire, when the enemy attacked. Soon
afterwards, the warriors of Meleléiok came and the old woman at once lit the fire on a Gatiroir. At that time, a
thief on a tree in Goréor saw the fire and shouted immediately: On Rois mlungti a big fire is burning; the fire is
a bad sign. — Then a Ibédul talked: Warriors from Melekéiok attacked Ngaramlungi, let us go there! — So the
Goréor-warriors sailed there, helped the Ngaramlungui-people, and slew most of the Melekéiok-people dead.

Therefore, Goréor and a Imeungs are friends.

Story 113. Garagar And Gélagang, And
The Destruction Of @ Uluing
besides Rengil’s Money-Snake Bagei ra Uluéng.
log.: bai 15 III?, bai 16 I illustr. pl. XIV 25, bai 35 illustr. d.-pl.16¢, bai 38 II°,

bai 55 e., (bai 59 VIII), bai 72 e., bai 135 1.
Two brothers, Garagar and Gélagang, lived in the village Ngérair that belonged to Ngival. One day, they speared
in the lagoon of the reef the sardine-like meékébud-fish. Garagar sent his younger brother with a basked full of
them to their father, who poured the fish on a gongal-wooden plate. G€lagang was hungry and wanted to have
something to eat. Since the father had only one piece of taro, a rare treat in those days, which was supposed to last
for both sons, he gave Gélagang one half. After eating his share he returned to the channel with the empty basket.
His brother filled this one again and sent G€lagang with it to the old man, who once gain was asked for food. Thus,
the father gave his son also the second half of the taro. After Gélagang had also eaten this one, he went again to
the channel and brought the empty basket along. Now Garagar filled it for the third time. Since he had also grown
hungry, he went together with Gélangang to the house of their father, who had nothing to eat any more and related
what had happened. The older one got angry and shouted:
kedi letki gélagang, é diak m letki a gdragar!
you only think of today, but do not think of tomorrow!

He climbed a coconut palm and plucked a ripe but still green nut, called goldimél a | mékebud in this stage of
development, he roasted some of the mékebud-fish and ate it together with the kernel of the nut. Then he took
his father’s money, because he knew where it was buried, and went away to Ngarameskang. Just at that time,
a women’s club had gathered in a house to work there. They called him and asked him where he was going to.
He replied: to the western side. — The women kept him with them over night, hoping to get some money from
him, but he left the next morning without having given anything. He came to a Uluang and asked for rubak II, a
Rengil. Someone in his house said he was down at the channel. Thus, Garagar went there and sat down to wait for
the chief. When some fishermen arrived he asked them, where a Rengil was. They pointed him out and he turned
to him saying, he had come in order to serve him. — Good, @ Rengil replied, wait until all the fishermen have

arrived, then we will go up together. —

! This story is not from my collection, but it was, in poor German spelling, part of the bai in Leipzig.
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After all the fishermen had arrived, Garagar took the fish and carried them up, prepared them and placed them
into a pot. After all had eaten, @ Rengil sent his women into another house, while he slept with Garagar in the

main house.

At the same time, a blolobol-women’s visit from Ngarekobasang was in a Uluang and time had come to pay the
women, who had bestowed their favors on us. Yet, @ Rengil was broke. The following morning, the demand for
payment arrived. He said to Garagar: What am I supposed to do, I have no money! — Several messengers came,
still there was no satisfying answer for them. Garagar asked for the reason and when he learned the truth, he said:
When they come back, tell them you are prepared! — When Rengil objected that he could not do so Garagar said:
Do it nevertheless! — whereupon the rubak sent a positive reply. As soon as this was done, the rubak of a Uluang
sent a subed called messenger-canoe, to Ngarekobasang, that they were ready. The komeddol-canoe ' immediately
came from there and it was decided the departure would take place the very next day. After night had fallen,

Garagar told a Rengll, to get a ripe, old bunch of betel nuts; this was quickly done.

As soon as the women had left, Garagar opened the nuts and put some of his money inside; then he filled an a
uloik-basket with them. In the morning, this basket was brought in front of the foreign rubak, who started laughing
about Rengil’s gift and they ridiculed him. Then they sailed away. A sister of Rengil was married with Reblad,
rubak I of Galégtii. When a Rengil was sailing south with the rubak, he took the basket at Cape Pkurengesukl and
jumped into the water shouting to his people: Go to Ngarekobasang and report that I want to get a piece of money

from my brother-in-law 2. —

Completely wet and looking exhausted, he came to Rebliid and complained, that the chiefs of Ngarekobasang had
dragged him along, and that he had nothing. Then Reblid ordered that each one of his sisters should have ready
a piece of money worth a madal a kiuk. Yet, he himself gave Rengil one kluk, so that he could present it as his
portion, his bleaktel. Then he even took the precious br rak-piece, by the name of Bederig, from his wife, so that

it would now belong to her brother.

When a Rengll arrived with his basket in Ngarekobasang, the rubak of @ Uluang had already handed over their
bletakel, as they did not expect anything from their first rubak. However, they got it back, because their pieces of
money were not valuable enough. He asked them about it and they told him: goségékil ° came back, and with it
come all blekatel back. — Then a Rengil said: Bring them to me, I want to see them! — They brought him all the
pieces of money, and he put them in baskets. Then he took his br ‘rak Bederig and added it as golségékil. Then, he
inquired about all the pieces of money and who had given them, he placed them into his basket and put a beautiful

madal a kluk in their place. All the rubak were surprised how he had gotten so much money.

When the payment was finished, Garagar said to Rengil: Come, let us share our basket, you take half and return
home and I go with my share to a Idid in Gorédr. Thus, each one of them earned a lot of money. Soon a Rengil
was back in a Uluang. He proposed to the rubak of this place: Tomorrow, we will exhibit our money. They agreed
and were surprised about Rengil’s wealth, when he filled the exhibition-stone twice 4. People suspected he had hit

on the snake Bagei °, while he had been sharpening his green goriisdg-pounder.

' mesubéd to send a message, komeddol, nowadays used as “thank’s”.

2Each rubak gets the money for such business transfers from his sister, even when he already has the money for the intended purpose already.
3 his share, that is to say the one of rubak I, blekdtél, normally the allotment of the rubak.

4 see Vol. 3 money.

3 The story about Bagei rauluang, shown on log. pl. XIV 25, goes like this: The wife of Rengil went with the wife of rub. I Goukerdéu to the
taro patch and they saw the snake. They did not bring home any taro, therefore, Rengil scolded his wife. Then she told him about the snake.
He sharpened his adze at the river, went to the field, and when he saw the tail of the animal, he hit it. Then a lot of money came out of it. Thus,
he became wealthy and became a rubak.

However, this narrative reports the true story about Rengil’s wealth. Around that time, the village a Uluang
oppressed the main village a Imetngs. One day, the rubak of ¢ Uluang took the women of a Klang, blai I in a
Imetngs, into their bai and kept them there all day long. When the women left the bai in the evening, they felt
so sick that they had to lie down. They reported everything to Ngiraklang, who got very upset about it. At once
he sent a messenger to Ulimang, to ask rubak I Bageés, if he could not help him to destroy a Uluang. He agreed,
gathered his friends in Ngel‘lau, which was part of Ngival.

Together they came to a Iméungs and from here they destroyed the place. When this was accomplished, Ngiraklang
tried to compensate his accomplices with money or with mongol, they, however, refused both. After repeated
questioning, they said they wanted a Imetings 1 bad, Milad’s stone, and they also received it. As Ulimang was
afraid that Ngabukéd might break the stone, it gave it to its friend Ngel‘laAu, where it is still lying next to bai
Golilai. Yet, people from a Uluang fled to Ngardmau, where they settled in Ngérutéi and they also took along the

money-exposition-stone' olegétokol ra udoud.

Story 114. The Carefree Ngaremedangép.
log.: bai 43 TV" illustr. d.-pl. 16°.

Once upon a time, the now deserted village Ngaramedangép in Ngaramlungui was so powerful, that the large
place Ngatpang was under its control. In Palauan terms it was its kér. When people from Ngaramedangép came
through Ngatpang and it rained, they took the roofs off the houses, in order to use them as umbrellas. When the
situation became especially bad, the oppressed people decided to take revenge. One day, one of them went into
their village and told the people: Go fishing, many fish are out there. — Then they all hurried away. When the
village was empty, the man set the houses on fire. The settlement became impoverished and Ngatpang gained
power. The ones, who had gone fishing, had gone out too far and just then a passing typhoon caused them to drift
away or they perished. The natives insist that the Japanese are descendents of these castaways.

Story 115. The Acquisition Of Fire.
log.: bai 1 III* illustr. d.-pl. 16"
Once upon a time, galid spirit Gobagad lived in Ngiikl, a village of Ngaramlungui that since then has long been
deserted. He had a desire for fire and said so to the rail zerid. This one took a spark from the red patch of its head
and blew it into a blaze. Then the galid spirit killed the bird.

Story 116. The Rubak Of Ngarbagéd re ngiil.
log.: bai 42 II* illustr. d.-pl. 17* (color).
People from Ngarbagéd re ngiil brought all the food they could spare to the sister of rubak I @ Rmelik, though
not to himself. This made him so angry that he had a big stake built and he said: Make a large fire and all of you
walk in there so that you will burn to death. Thus, they all burnt, except for two women, whom an owl had shown
a path to Ngerevikl.
Story 117. The Morning Bird Of Ngarbagéd re ngil.
Tutau® r bagéd re ngil.
log.: bai 3 VII* illustr. d.-pl. 17°.

A man from Ngatpang, by the name a Remarang, went to Ngarbagéd re ngiil, in order to collect gogdio-sea birds
3. When he returned home, he saw a bersdéiog-boa snake, which had coiled around a #iizau-morningbird. He freed
the bird and said to it:

!'see Vol. 2, orthography olekédokol
2a passerine bird Rectes tenebrosus F. a. H.
3 Puffinus dichtous F. a. H.
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ak uso ' pelau ma kau goso pelak ma kerdi kauasébol | mo garagar!

I am protecting you and you are protecting me and only we are protecting each other in the future!

He let the bird fly, returned home, and forgot about it. One day, he got very sick and was about to die. Then a
tutau-bird came and sat on a Dracaena (orredakl) called didmagei, which stood on the gélbed-platform in front
of the house. It sang loudly and then flew to the uliteg-doormat, under which the sick man was lying. The bird
trilled that people should collect Dracaena (orredakl) leaves and crush them in water. When the sick man did not
listen to it, it fluttered over him, sat once again on the doormat, then again on the tree, back and forth so long until

the sick man remembered. Then his people prepared the potion, he drank it and slowly he recovered his health.

Story 118. The Affectionate Cat.
log.: bai 1 VII? illustr. d.-pl. 17, bai 2 VI?, bai 9 IV* illustr. plate XIV 28, bai 15 II°,
bai 31 VIII illustr. d.-pl. 17%, bai 73 TV®.
A woman in Ngatpang, called a Teliku, had a daughter, who married to @ Imelik one day. There she was, all alone
with her cat. Soon afterwards, the woman died and then the cat ran to the daughter in @ Imeltik, crying so long
until she finally went with it. Now the daughter prepared the funeral feast, yet, failed to find her mother’s money,

because she had buried it. The cat, however, also found this one, by digging at the right spot.

Story 119. The Crocodile Of Ngatpang.
log.: bai 115 IX® illustr. d.-pl. 179, bai 127gk. illustr. d.-pl. 17,

log.: see A. B. MEYER ’81, plate 5 row 9.
One day, the man Mongloddl from Ngatmadei was crossing a river, when a crocodile dragged him into the
river and bit off all his limbs. The body was left over, which people of the settlement found and buried. After
this accomplishment the izis swam to Ngatpang where it also snapped at a human being at the bridge. This one,
however, held onto a tree and escaped. He reported this to rubak II Rekdmesikt, who mobilized the people of
his settlement to catch the monster. They prepared a bamboo fence, encircled the monster with it, and beat it to
death. However, the Ngatpang-people did not want to keep the corpse of the animal, therefore they sent a message
to a Raklai in Melekéiok, who also refused. Ngirturong from a Imetings had it brought. Yet, people from this

settlement did not eat the crocodile, because they thought a galid spirit lived inside.

Story 120a. The Boastful Spirit Of Ngardibog.
log.: bai 16 II?, bai 63 V* illustr. d.-pl. 16",
Once, a spirit from Ngardiibog in Ngatpang boasted in front of a group of galid spirit that he was just as strong as
they were. Thus, they invited him to carry a heavy stone together with them. They fetched a long pole, to which
they fastened the stone. Then they lifted the load together onto their shoulders and marched off. At a given signal,
all galid spirit dropped on their knees, so that Délép bent like a bamboo. Thereupon, they laughed at him and ran
away.
Story 120b. The Spondias Tree of Ngatpang.
log.: bai 2 VII®?, bai 4 III°, bai 61 II1* illustr. d.-pl. 17°, bai 79 1, bai 89 VII®,
bai 103 VI*, bai 138 III* bai 144 II?, see also A.B. MEYER ’81, plate 3, row 9.

Once upon a time, an a édel stood between Ngardubog and Ngimis. When a fruit dropped Ngardibog took it and
Ngimis was left empty handed, because of its weakness. People also said that those from Pelt ra tep were “loud
talkers”, while the ones from Pelu ra luk were the “silent ones”, who acquiesced to the insults when the a édel-

fruit was taken away.

! root word olsébol, to protect, to rescue.

Story 121a. The Bold Lover In Ngkebedil.
log.: bai 73 VII® illustr. pl. XIV 22.
Rubak I Gobak ra tkedésau from Ngardibdg in Ngatpang had an affair with a woman of a house in Ngkebedil
nearby Ngarbagéd re ngiil in Ngaramlungui. One day, he had arranged a rendezvous at the mountain and, therefore,
spread some coconut fronds on the ground of the designated place, not far from her house. However, she did not
come and a heavy rain started pouring down. So he took one of the fronds and danced, while carrying it in his
hands, in front of the woman’s house, who, when she saw him coming, took an a uléld-dish and danced with it
towards him. When seeing this, her husband was so moved that he welcomed Gobak in a friendly way and never

suspected anything.

Story 121b. Krasus, The Deceived Lover.
log.. bai 9 Iillustr. d.-pl. 17~.
The bai-girl Krad e sial was lying together with the ugly Krasus from Ngatpang in a hut in the forest. When the
pigeon hunters from Ngaremeskang passed by, one of them looked into the house and saw them. He called inside:

Krasus come outside! After this one had followed the calling, the other one went inside and slept with the girl.

Story 122. Kéang And Siangéldep.
log.: bai 35 V&,
Siangéldep from Ngabékaﬁ in Ngatpang fell in love with the bai-girl Kéang, who had been brought from Nggamaséd
to his village. He married her. But her family took her away from him, which made her so sad, that she died. Soon
afterwards, her spirit came to Sidng€ldep and, therefore, he decided to exhume her body in Nggamaséd and the

soul returned into it. Thus it happened that the lovers were reunited.

Story 123a. The Child From Ngatpang
log.: bai 21 1.
Once upon a time, the rubak of Ngatpang visited a Riklai in Melekéiok. Contrary to custom, rubak IV had
brought a child with him. ¢ Raklai was so furious about this, that he sent his people to gather firewood, to burn
these guests. Then the child said: I want to speak; we are poor and my mother has only riamel-fruits to eat. I am
coming with my father and want to have something to eat from your place. — Now a Raklaiwas satisfied, because
he realized that this was a special child and his father could not have avoided its coming.

Story 123b. The False Rooster Katiok.
log.: bai 96 illustr. d.-pl. 33 bai 98 L.
Katiok, a monster, lived in Ngatpang. It was like a cat but with a long neck that allowed it to imitate the roosters’

crowing, so that chicken came running to it. It grabbed and devoured them.

Story 124. The Corpse Stolen In Ngatpang.
log.: bai 65 I illustr. d.-pl. 182
In Ngatpang, a man had died and was sewn into a mat. Then delép-spirits came, stole the bundle of mats, and
carried it away. At the same time, a man had caught a shark in Ngaraus on the east coast and carried it to the west
coast. On the way he met the delép with the corpse. Shocked, he threw away his load and crept underneath a tree.
The spirits continued their journey, however, one stayed behind and poking a long time for him, in the end he also
moved on.
Story 125. The Snake Of Ngadasaker’.

Ngirasagésug, a man from a Imelik, went into the bush to shoot some pigeons. He built a platform on a tree,

covered it with twigs, and occupied himself with hunting pigeons.

! Ngadasakeér supposedly is a heathland in the vicinity of Ngarsul (see story 7).
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When he returned home, he met a bersoiog-snake in Ngadasakeér, where he lived. He seized the branch of a tree
for the source of the noise, he saw another snake. She was standing erect on its broad tail and her eyes were
glowing like fire. Quickly he grabbed his belongings and ran away, but she followed him at his heels. He ran and
ran until everything, his pigeons, his bow, and his arrows, had been lost. She followed him as far as his house,
where he remained lying exhausted on the stone platform, while the snake stood erect, high above the corner of
the golbed. He became seriously sick and the snake appeared again and again in his dreams until his people made
the ash-magic — gdlei lagdp —, only then he found his peace and regained his health. Henceforward, he never

tortured again an animal.

Story 126a. The Pangium-Tree Of Ngardebotar.
(a riamé/Ngardebotar)
log.: bai 75 V® illustr. d.-pl. 189,
In Ngardebotar stood a riamél close to the house of a rubak. One day, while he was weeding and cleaning the
area around his house, his son pick up a fruit of the tree and he reported to his father that it had been nibbled on.
Asked who could have done this, the old man replied: The ar ngdlek u keru did that, these are the children of
many mothers, who are all different. Nevertheless bring it into the house. Soon another fruit dropped, this one
also partially eaten. The boy brought it again to his father and this one said: This was done by the ar ngdlek dos,
the children of sisters. Put it into the house! — When a third one fell down also damaged and the boy brought it
again to his father, he said: This was done by the ngdlek é tedeldg, the grand children. — He also asked him to

bring this one inside.

Finally, a fourth half eaten one dropped and the son showed it again to his father. Then this one said: This was
done by ar ngadlek tang, the children of one mother! —Even today it is a rule, that a travel group will get free,
when one of its rubak tells this story to the high chief of the hosting place, after they noticed the danger of being
attacked and killed in this place. This is because the story refers to the general kinship ties of the Palauans and
includes an admonition to tolerance. Not too long ago, a klegddaol from a Imelik is supposed to have benefitted

in this manner.

Story 126b. The Long Vine Of Ngardebotar,
log.: A. B. MEYER ‘81, plate 4, row 11 a. pl. 5 row 12.
the kemdngél besépes, a kebéas variety, grew out of the navel of a dead man and overgrew the houses. The
residents went to Gobagad, the mother of the dead man, and asked her advice. She told them to cut the creeper
into pieces and to burn them. They, however, threw them into the sea and created the place Ngarekebéas that later

turned into a reef.

Story 127a. The Toilet On The Mountain Klbaiél.
log.: bai 15 II?, bai 29 V® illustr. d.-pl. 18°, bai 36 IV?, bai 70 VII?, bai 84 V*.
High chief a Irakl of Ngaraklemadél had become old and feeble, so that he no longer could leave his house to
satisfy his physical needs. He had the idea to be carried on a stretcher and as a place for a toilet he choose the
top of Mountain Klbai€l, where some young men had to carry him up. On the way, they sang ele boi, ele mei.
However, soon they became tired of doing so and one day the swung him out of the litter, so that he fell down the
cliff and was dead.

Story 127b. The Devil On The Mountain Klbaiél.
log.: bai 130" illustr. d.-pl. 18¢.
Evil devils, called Tuboglraod or Godomadél, lived on the mountain Klbaiél. They prowled about and stole
everything they could lay their hands on. Thus, they caused a famine in the villages. In the village Ngaraklemadél
they dragged the dead bodies out of the houses, so that the inhabitants had to hold on to them from the inside. This

made the residents angry and they cut the bush all around the village, whereupon the devils fled.

Story 128. The Snake Of Galégui.
log.: bai 90 III® illustr. d.-pl. 184,
A bersoiog-snake lived on the grassland Géuid berségél !, next to Galégti and devoured the inhabitants of the
settlement, when they came across the ked. Finally the inhabitants were so afraid, that they fled and moved to
another hamlet. They left an old woman behind in the settlement. She lived in a small cave in the bush, never lit a
fire so as not to give herself away by the smoke. One day, she felt pregnant and soon afterwards she gave birth to
a boy, who quickly grew up. When he had grown up, he asked his mother, “Why don’t you light a fire?”” — Then
the old woman told him everything that had happened.

The boy did not think long, made a heap of wood, lit it despite the cries of his mother, and threw stone inside.
As soon as they were hot, he took them with a tongs and run out to the grassland. At once, he saw the snake
approaching him and snapping at him. In the same instant, he threw the glowing stones into its throat, and the
monster died. He cut the belly open and took out the intestines, and brought them to the house of rubak I Reblad.
There, he took a gongésil-board, heaped them on it, and put it adrift with the following words, “Look for the
people from Galégti and answer only, when they say, these are the intestines of the snake Gé&uid berségél, then
start swelling and fill the container>. — The board drifted to Ngatmél, where people from Galéghi were just
fishing with their derau-nets. Soon they recognized where these things came from, and then they knew that the
monster had been killed. They decided to return to Galégui. Some went ahead and landed at the channel Ngertong,
where they met the boy, who had killed the snake. After they heard from him that the monster was really dead they
went back and fetched the rest of the people. So, Galégli was newly settled.

The boy, however, demanded a reward for himself and his family. First they offered him the head of the almond
fish, whenever one was distributed, but he refused. Then they offered him the first almonds of the season, but this
too, did not seem enough to him. Only when they said that he should have the taro patches Ngara madal a ralm, he
agreed. Therefore, these plantations, at the head of the water, belong to house III Ngerding 1 ked, and even today,
its rubak Meluat has still the right during rubak-meetings to bring his child into the bai, who is then allowed to
choose the best of the food offered there.

Story 129. The Savanah Of The Pot Called Ked ra golikang, Next To Gamliangél.
When people from Gamliangél were still resident in the hamlet with the same name in Peliliou, they and their
friend Goikul on Nguriikdapél, were mischievous and threatened the villages Ngasias and Ngardololok, so that

both these settlements united and drove away the scoundrels *. They turned to Gorédr, where high chief a Ibédul

suggested to find a place in the hamlet Ngaragamér in a Imelik.

"'the “Seven bersdiog-Snakes”.

2 see story 75 a. story 164.

* It is said that, when fleeing, they left their god a Ugél‘légalid behind. Yet, he followed them, together with his small galid spirit, story 98,
with whose help he punished them with torture.
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They paid a piece of money to a Ibédul, so that he would help them. He then also gave a piece of money
to Ngarekeai as goretél a kébéds “removing the creepers”, whereupon the Gamlianggl-people were allowed to

return. Yet, later on, they tried again to gain supremacy and, therefore, Ngarekeaﬁ constantly harassed them.

One day, the woman Turang, from blai I Ngéaol in Gamliangél married Gébegil, rubak I from Ngaragamér, and
Gébegiil’s sister married Sagarmidar from Mekér on the shore of Ngarekeeﬁ. From time to time, the relatives of
blai Ngéaol visited the place Ngaragamér and for each visit they took along 50 drinking nuts as a present. They
also ordered people from Gamliangél, who were coming with them, to bring the same amount. Yet, when all the
people came with their 100 nuts, the sister of Gébegiil was angry, because they had not brought the nuts to her
husband to Mekér. Then they agreed to bring the nuts next time there. Finally rubak Gébegiil argued they should
bring everything to Mekér. He died soon thereafter and now the Gamliang-people brought all nuts to Mekér
and were well treated there. Sagarmidar actually gave a piece of money to Rungtlbai, so that he would treat

Gamliangél a bit gentler.

Sagarmidar even went himself to Gamliangél and brought offerings to a Ugéllégalid asking him the following:
Do not allow all bad influences of Ngarekezﬁ to come into the village, but let them fall into a pot. Therefore, there
is the proverb:

gorepetelél ' a mekngit | tekingél Ngarekeai! It falls the bad behavior of « !

Afterwards, he buried the pot far away on the grassland, and covered it with two coral slabs; therefore, the
grassland is named Ked ra golakang 2. Consequently, Gamliangél has a friendship with Sagarmidar and often

sends him food and other items.

Story 130. Money Drifting On A Barringtonia fruit.
log.: bai 79 VIII illustr.
A man punted from the channel of Galégui to the headland Pkurengesutkl, in order to get some fish from there.
After his arrival he tied up his canoe. A barringtonia-fruit floated past, on which lay a piece of galebiigép-money.
He took it and sold it to rubak Rungiilbai in Ngarekeai. It was called Ngarabidiil and today it is supposed to be in

the possession of Ngirtlirong of @ Iméungs.

Story 131. Delakl, Who Was Lamented by Women.
log.: bai 60 TV*illustr. d.-pl. 29%-
At sunset, a man from Ngapedég, called Delakl,was speared at that place. On the next morning, a man from
Melekéiok came and also took the head. Delakl’s mother wept, because now her son had died twice. Since he had
also been the singer of women’s dances, women grieved a lot for him, they danced around the headless body and
then buried him.

Story 132. The Unsuccessful Dugong Fishing.
log.. bai 24 TII* illustr., bai 69 III* illustr. d.-pl. 18°, bai 90 V® illustr. pl. XIV™
Once upon a time, people from Ngapedég went dugong fishing. When a Uglp reported the sighting of a mesekiu
on the bottom of the sea, they quickly installed the net. According to custom, one after the other dove at once
down, in order to drive the animal by pushing it into the net. Yet, the observer had been mistaken and misjudged

a dark stone for a dugong. As a result they broke their skulls and limbs and in addition, they were also ridiculed.

!from ruépetto fall = his fall; t6kéi speech, behavior.
2 When digging a path, the pot was found by chance. I received some fragments of it and they are now in the museum in Hamburg (nr. 3680

1I); it was covered with coral slabs.

Story 133. The Brothers Of Imiil.
log.: bai 68 III* illustr.
One day, a man from a Imil was hiding with a mongol in-between the high wall-like roots of a breadfruit tree.
When he had taken off her apron, and saw her pudenda, he cried: I wish this would be some food that I could offer
to my brother. — By chance, this one was also hiding in the roots of the tree, he heard the words and was pleased.
On the next morning, the older one dug up the money of the family, had his brother come, and said, “Yesterday,
I heard your words in the tree and I see that you love me. I thought you were stupid, but you are not. Take all the

money, you will manage it well”.

Story 134a. Rangatagél And Rangém.
log.: bai 9 IV?, bai 17 II° bai 35 1, bai 37 III* and III°,
bai 42 VII* illustr. d.-pl. 18, bai 62 VIII, bai 118 III*.
Ngamsau, a melkes6kl, a single reef, lies between a Iebikiil on Goréor and a Imiil in  Imelik. A stone ! with two
cavities was on the reef, in each of them lived an octopus. One day, Rangém came from a Iebukiil and pulled the
one on his side out, and after him, came Rangatagél from « Imil and got the one on his side out. Each one of them

wanted to use his octopus as bait for fishing. Yet, they knew nothing about each other.

Soon thereafter, they met, when they returned to the same stone, to get again bait. Rangatagél asked Rangém,
“Where are you going?” — He replied, “Oh, I just wanted to get bait for my fishing-rod. Where are you going
to?” — Rangataggl said, “I only came to look for my goledol”. — Then both realized that they had the same
stone and Rangém shouted at once, “Go away!” — However, when Rangatagél did not want to budge, he shouted
again, “Go, otherwise I am going to kill you!” — Yet, Rangatagél did not yield, whereupon, Rangém said, “You
are brave, be my friend!” — Thus they decided to find a solution based on their friendship. Rangém said, “Well,
we will take our baits, and we will meet again here tomorrow afternoon.” Rangatagél agreed and they both met
the following afternoon at the golongosdongél >-time at the stone. Rangém invited his friend to come home with
him and to spend the night there, to find out if his wife was treating him well. Rangatag¢l agreed and, thus, both
of them sailed to a Iebukul. When they arrived at home, Rangém said to his wife, “Bring taro and other food for
my friend”. She did everything nicely, and in a friendly manner. When they had eaten, Rangatagél said, “This is

the best taro I ever tasted. Is it not called tatangelél *’? Pleased his hosts nodded.

On the following morning, the guest said to Rangém, “Now you come with me to ¢ Imil and spend a night with
me”. — He agreed and they sailed across to a Imelik. However, when they were still far from the house, they met
Rangatagél’s wife, who shouted, “What a fool my husband is. He brings people, whom I probably have to feed”.
When they reached the house, she was still mumbling some words. Rangatagél said, “Don’t be angry, I brought
a friend, who will eat with us and who will stay over night. Bring taro and other foods”. — Then she brought
taro, placed it in front of Rangém, who said, after he had eaten some, “This taro is excellent, I think it is called
bangedakl”. —After their meal Rangém said to his friend: “Let us work together, in order to earn some money”.
Rangatagél agreed, and the next day he took away his wife’s money, which she had guarded. He went with
Rangém to a lebukl. There, they decided to make a mesekiu | mieg, an “almond fish”, in order to sell it. When it
was finished it, they brought it to Goikul, where rubak II Gad r dei wanted to have it. He gave both of them one
piece of kluk-money, but soon afterwards he regretted it. He tried to get his money back, without having to return

the food, and therefore, he entrusted his sister Dira tkelgang * to try it.

! Such stones with cavities are called goledol; usually octopi bukiting live in the cavities.
%cca. one hour before sunset, when the palm-wine-cutters go about their work.
3 tatangelél (obviously from taténgel) to be successful in luck and love. The opposite is bangeddkl, not to be successful.

4 This woman is well known as a love-teacher, receiving food as presents for it. See log. Bai 37 IIIb.

109



110

She said, “Very well, then you have to arrange for both of them to sleep tonight in the blai”. — Following Gad r
dei’s invitation both of them stayed over night. When night fell, she ate alone, and then said to her brother, “Gad
r dei, you eat with both of them, while I am leaving”. — This she did. However, she went outside and in the
darkness she lay down on the porch, next to the door, where both of them always sat.

She had given the order to light the clay lamp in such a fashion, that she and her two guests were in the shadow.
When everything developed according to her plan, she secretly put her hand inside the house and grabbed
Rangatagél’s manhood, which she held tight, while whispering to him to come outside to meet her. Since he
could no longer eat in peace, he got up and went outside. She was waiting for him and took him to a nearby bush,
where she gave herself to him. Afterwards, she said to him, “Gad r dei is too poor, he cannot pay for the almond-
fish.” — Now Rangataggl realized her plan and replied, “Oh, I will give you back the kluk and one additional
piece of money. — Then he gave her not only the kluk, but also one additional klsuk-piece and also gave her the
mongongau-piece of money, called Melil a migg “Shriveled Leaf Of The Almond Tree”, which he taken away
from his wife. Rangém did not notice any of this. Only the following morning, when both were sailing in their
canoe, he told him what had happened. Then Rangém said, “Very well, when you liked it, then it is all right. I will
gladly give away the almond-fish”.

Story 134b. The Clever Women Of Goikul.
(The Canoe About Love)
log.: bai 40 V*, bai 51 III%, bai 52 III* illustr. d.-pl. 18, bai 110 II°, bai 133 VIIL.
Once upon a time, a women’s club from Goikul visited Reblud, rubak I of Galégui. They had the plan to ask
him for a war canoe, offering their favours in exchange. Yet, the women of Nggamaséd had come with the same
intention. When these women pestered him, he invited them to try the canoe, which they did. After their return, the
Goiktl-women likewise made an attempt, but they did not come back, instead they went home with the canoe, of
course with his consent. When the women of Nggamaséd reproached him because of this, he merely said, “Why

are you coming back?” thus, he had tricked them.

Story 135a. The Mean Gadlul6u.
log.: bai 64 TV,
Once upon a time, Gadluléu from Ngatpang went to Ngarekeai in a Imelik, in order to watch a dance there. The
daughter of rubak I Rungiilbai saw him, when he arrived, and at once, she liked him so much that she said to
her father, “Give him money, I want to marry him”! Rungiilbai complied with his daughter’s request and gave
Gadluléu one piece of galebugép-money. Shortly afterwards, they married. Subsequently, Gadluléu did not treat
his wife well in Ngatpang, he made her ugly with the help of bad medicine. Wounds broke out and she got sick.
Another man took pity on her, gave her good medicine, and healed her. He also took her away to her home village

and returned her to her father.

Story 135b. Why The Bad Always Sits On Top.
log.: bai 133 III* illustr. d.-pl. 19
In Ngaragamér, a women was pregnant with 2 children, and she gave birth to the »bad tempered« son, Mékngit
réng, and to the “good-natured” daughter Ungilréng. As often as the brother came back from fishing, he put the
fish at the bottom of the basket and the sea urchins on top, causing his sister to prick her fingers. The mother and
her son always ate the best. One day, when Mékngit réng came again back from fishing, Ungilréng said, “I am
afraid because of my brother’s basket”. When the mother saw her daughter trembling, she opened her mouth and
Ungilréng went inside. When the brother entered the house, he asked for his sister. The mother said, she did not

know where she was.

Enraged the son shouted, “If you don’t tell me I will spear you”. — Then she betrayed her daughter’s hiding place.
At once the son demanded that she opened her mouth, and when she had complied with his request, he took the
same way. Since it was already full inside, he remained on top, and therefore, the bad always remains on top and

comes quickly, but the good only comes slowly.

Story 136a. Debedébék And a Ltalatk.
log.: bai 4 V*, bai 5 VII* illustr. d.-pl. 19°, bai 49 1.
“To Think And To remember”, because he thought (melebedébék) of her on the way and she remembered (melatk)
him. It was like this: the boy Debedébek and the girl a Ltalatk where children of the bamboo Lild in Ngarsting
I. They only got almonds to eat. One day, the siblings wandered away from home, to the north in the direction
towards a Imelik. Soon they reached a fork in the road. Debedébék said, “Go to the right, I will go to the left, in
case something happens to us, then only one will be affected”. The girl took her brother’s advice and after she had
followed the right path for a while, she arrived in Ngatpang. Rubak a Irékl from Ngardubdg sat at the head of the
stone path. As soon as he saw the pretty Ltalatk, he took her as his wife. Debedébgk, though, arrived in Ngarekeai.
Rubak I Rungtlbai called to him, “Where are you going to?”— The young man replied, “I travel around and

wherever people welcome me, there I will stay.”

— Then Rungiilbai asked him to stay with him, and soon he was so much beloved that the daughter wanted to
marry the stranger, whereupon he moved with her into the telegeiér-bai. One day, a dance took place in Ngarekeeﬁ .
When the moment came for him to pay his gdrau *-money, he first locked himself in and then told his wife he
had to leave for the savanah. Once he arrived there, he followed the path his sister had taken, to see where she
was and how she was doing. When he arrived in Ngatpang, he went to the village Ngardubog. Straight away, he
called at his sister. He went to her house and a Ir6kl immediately knew that this was her brother, because of his
similarity with his sister. Answering the rubak’s questions, Debedébék reported what had happened. Replying to
the question why he had come, the young man told the reason for having left Ngarekeaﬁ. He asked his brother-in-
law if he could give him a klevégelbuog. However, Irokl replied, ““You have to have a gorau. Drink and eat, the

two of us we will come on the right day”.

— When Debedébék returned home, his wife asked him: What did you do on the savanah? — He answered: I just
amused myself. — On the day of the ruk-dance, a Irokl came to Rungiilbai and said: You have to give me one
good kluk as gongrdol. — With the consent of his relatives Rungiilbai handed it over, whereupon a Irdkl gave
Rungiilbai one galebugép for the dance, then he paid one bdgé! as a bus-marriage present for his brother-in-law.
Rungiilbai gave half a bagél back. Afterwards, a Irokl paid some smaller pieces of money as vok for Debedébék.
When they took farewell he said: Don’t treat my brother-in-law like your slave, since I paid for everything. —
Thereupon, he returned with his wife to Ngardabdg. From now on, Debedébék lived in splendor and with joy.

Story 136b. The Birds Of The gongdiér-Tree.
(Sent by WILLIAM GIBBON, Sept. 1924.)
A gongaier-tree in Ngaragamér was loaded with fruits. Therefore, the birds in this area held a meeting and
distributed the fruits among themselves. The laib-pigeon received the top of the tree. Soon the fruits ripened in the
sections of the birds, only the fruits of /aib on top remained green, therefore, it waited. It waited and waited, until
the next ripening season. Once again, the lower branches of the tree bore fruits, again the birds came together and
ate their share, but the laib-pigeon had to wait for a second time, because her fruits on top of the tree were still not

ripe. It went on like this until the fourth time of maturity.

! After a gérabai it is the rat béap re ngurumkdis, which lives underneath a pandanus. Children of the bamboo, see story 15.

2 The gorau-present is one piece of kluk-money, the klevégélbuidg-donation is one kldait; gongraol is half a gérau.
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When all the birds saw that /aib was still waiting, they asked it, if these were still the fruits of the first season. It
confirmed this. Then they said to it: You are our friend, which is waiting for the green gongaiér fruits. Therefore

the proverb: kau e ra mangil a gamadag ungaér. You are waiting for the unripe gongder.

Story 137. Tur‘re Ngeraod “The Bundle Of Ngeraod:.
log.: especially of Teki€l malap and the gaild-place Ngeraod:
bai 7 II°, bai 10 IV®, bai 13 VII¢, bai 16 IV®, bai 17 V&, bai 18 I, bai 34 III°, bai 52 II* illustr. d.-pl. 199, bai 55 V*
illustr. d.-pl. 19°, bai 62 III° illustr. d.-pl. 19, bai 114 IV illustr. d.-pl. 30%, about the calophyllum-tree see A. B.
MEYER 81 pl. 2, row I (a. pl. 4 row 4 galid).
Ngeraod is a hill with two summits ! covered by forests. It is situated in the southern part of Babldaob, north of @
Irai. People say it belonged to heaven, since supernatural beings, galid spirit, lived there in a beautiful bai of the
telegeiér-kind. Tekiél malap, man-eating devils, also belong to this galid spirit, who carry on their evil practices
in the mountain forests, catching souls, in order to eat them, etc. Once upon a time, 9 such demons always came
at night to Ngerttkeér, the channel of a Imil, on the west coast of the island, in order to catch with their nets the
souls of the dead and to eat them. They always wore the heads of owls, so they could not be recognized. They took
a canoe from the local canoe house to fish with it in the lagoon.

In the morning, when the owner saw the vehicle wet and covered with fish scales, he asked his neighbors who
was always stealing his canoe. But nobody could provide any information. Then he thought it had to be some
galid spirit, and he decided to catch them. In order not to deter them by human smell, he took two small pieces of
coconut kernel, roasted them over a fire, and put them into his ears. In this fashion, he went down to the channel
in the evening and lay down on the bottom of his canoe. It did not take too long and he heard some noise. He
remained laying still and did not move. The Teki€¢l mélap soon smelled the odor of the ulongoug, the burnt
coconut. Following it, they found the man lying in the canoe. Although he had prepared himself, he was still
terribly shocked about the devil’s appearance. Instantaneously, he offered them the roasted small coconut pieces,

which pleased them very much.

Thus the man and the Tekiél maldp became friends and went fishing together. Back on shore, their rich catch
was divided. Before the boogeymen turned on their heels to go home, they asked their friend whether he still
had some more roasted nut. He invited them to come with him to his blai, where he took down some coconuts
from the horizontal beams, which still were in their dry husk. He set these on fire, so that the kernel inside was
roasted. Finally he peeled it and gave it to his galid spirit -friends. At once, they greedily devoured their favorite
dish. Then they invited the man to come with them and to also sample some of their food. He consented and they
marched off. “Always step into our footsteps,” they shouted to him, since their way led them not over the earth
but through the sky. He did as he was told, and thus, they arrived in no time at all in Ngeraod. First they came to
a tall calophyllum-tree that split in the middle for the arrivals and, once they had passed through, it closed again 2.

Thereupon, the Teki¢l malap told the man, “When we come into the house of our old mother and we offer you
something, do not accept anything, except what is in the taro-cupboard, this do accept!”* Soon they reached the
house of their mother, who was a large woman with huge breasts. They had a good time there. After two days, the
Tekiél malap wanted to give their friend a present. The old woman offered him a turtle shell plate, which had the

characteristic to fill again and again, if it was turned once around itself ¢, yet he refused.

!'see map 3, width 23”30

*After a gérabai it is the rat béap re ngurumkdis, which lives underneath a pandanus. Children of the bamboo, see story 15.
* Compare with story 10 and 61 about Ngirakloultaog.

4see story 52.

Thereafter, the old woman asked him, whether he wanted to have the money-incubating chicken, the famous Malk
ra ngéraod, which had a human head, yet, he also did not want to have this one. When she finally wanted to know
what he actually wanted to have, he said, “I want to own what is rattling in the taro-cupboard! “Good”, said the
women. When he was about to return home, the Tekiél malap took out a bundle and gave it to him with the advice,
to clasp it with his hand. It was a blabuk-piece of the sacred garamdl-tree, the hibiscus tiliaceus ' that was rolled
into the leaf blade of an areca palm; it was the bundle Tur‘rengeraod. The man held on to the bundle, when they
brought him to the calophyllum-tree, which opened and closed again. Outside, he held the bundle in front of his
breast and then he stretched out on it, just as he had been told. He had hardly lain down and closed his eyes, when
he was already flying through the air and just a few minutes later he was in @ Imiil, in front of his house. He went

inside and hid the bundle in his taro-cupboard.

A few days later, a child, the small son of rubak I Sagaraimiil got very sick. The man was just sitting on the chiefs’
stone platform close to blai Terékéd, when several women with pots on their heads passed by. He asked them
where they were going to and they answered, they were bringing water, in order to wash Sagaraimiil’s dying child,
who would probably be dead by tomorrow.

Then he only shouted the following words: audogul magéiiid >. When the women came to Sagaraimiil, they at
once told him about their adventure and the words. Then the chief asked the man to come to him. This one first
went to fetch his bundle and then went with it into the death house, where the child died, while the guest made
himself a betel nut chew. Everyone present began to mourn and Sagaraimiil said to the man, “The child is dead!
If you can help me I will give you money, one galebugéep and one bagel!” “Very well”, the man replied, he took
the Tur‘rengéraod, and placed it on the chest of the child, whereupon it awoke at once. Then he took the money
from the happy father, went home, and once again hid the bundle. Quickly the rumor about this incident spread in
Ngarekezﬁ and people came to his house with the intention to take away his treasure. He put them off until later,
then he would give it to them.

This satisfied people momentarily, but soon afterwards, when he had left with spear and basket to go fishing, he
saw smoke rising in ¢ Imil and he guessed that it was his house. Quickly, he hurried home to the fire and really
found his house in flames. Yet, on top of the house rack he saw the garamdl-piece and it called out to him, “Don’t
cry, I am here!” Quickly he grabbed it and saved it, shouting to the culprits, “Here is the piece! If you are clever
you leave it to me, for the sake of our lives! In case you continue to pressure me, I will throw it into the bush
so that it will grow into a garamal-tree!” They, however, did not leave him alone and he finally did what he had

threatened to do. Thus, now all people have to die, while the garamdl-tree is immortal.

Story 138. The Badly Mannered Money-Drillers of Ngeraod.
log.. bai 6 III* illustr. d.-pl. 19¢, bai 78 1I%, bai 97 w., bai 99 VIII, bai 103 VIII illustr., bai 105 II°, bai 114 TV®, bai
115 X® a. XII2,
A group of spirits from Ngerdod wanted to drill some money, but they did not tell the galid spirit. So they ruined
the pieces of money and they broke. When they asked him, how it was properly done, he replied:

goturek ma gongdl, gom lei?  begging and crying, now you are coming?

Then he showed them. These creatures, which want to do like the galid spirit, are called rubagdd * é Ngeraod, the
“Ladder Of Ngeraod”. They can also bless and curse effectively. The like can also be found in the other villages,

especially old people and chiefs, who are called rubagadengél a pelu. Those of a blai are also called like this.

! Hibicus tiliaceus. The wood is very light.
Zsee story 14 a.
*plur. of Gobagad.
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Story 139. Ngiragaraméu And Ngiramangés From a Irai
log.: bai 103 w.
Ngiragaraméu and Ngiramangés from a Irai sailed to a Imelik, in order to collect outstanding debts. The club
Ngaratogadi from « Irai followed them and because he was killing people out of willfulness, both of them were
attacked by the irritated people. Ngirmangés was speared and Ngiragaraméu was only saved from certain death
by the high chief Rungiilbai’s intervention, and he returned to a Irai. The body of the first one was dragged to

Ngarekamais, the pier of Goréor.

Story 140. Malk ra Bések,The Poor And The Rich Rooster.
log.: bai 4 III%, bai 13 VI, bai 22 VI?, bai 23 I, bai 34 1, bai 62 VI* illustr. d.-pl. 197, bai 72 II°, bai 82 I, bai 87 II°,
bai 94 I, bai 99 IV#, bai 103 IV®, bai 114 I1%, bai 120 III%, bai 128 V II%, bai 129 III°, bai 151 VIII
Right next to Goikul is the mountain Rois ra Bések, on which once lived a poor rooster. One day, he heard another
rooster crow and responded diligently. The second rooster lived not far away on the spirit mountain Ngeraod.
It is well known as the rich one with the human head, the rooster which incubates money and which gave that
legendary mountain the reputation of immeasurable riches. Its comb supposedly was made of galebuigép-money
pieces. When Malk ra Ngeraod always received replies to its crowing, it got very angry and decided to find the
culprit and to punish it. It ordered its servants to prepare good food for the journey. He himself carried a basket
filled with a lot of money and a long stick, at the tip of which hung a tortoise shell plate. Thus, they wandered
up and down for a long time until they reached Rois ra Bések. When the Ngerdod-rooster saw his adversary, he
shouted: Why do you crow all the time, do you want to annoy me? Are you wealthier than I? — Then the culprit
replied: No, on the contrary, I wanted to attract your pity, because I am poor. See, nothing is growing in my place
and I am going hungry! —Moved the wealthy rooster gave the poor one a taro patch, all the money it carried with

him, and the food the servants carried. Then he returned to Ngeraod.

Story 141. Ngisél sogésog “The Egg Of The White Seagull” (Chain Of Eggs)
log.: bai 95 TI°, bai 105 III?, bai 110 IV, bai 119 VII# illustr. d.-pl. 20?, bai 151 II®, bai 152 II°, see Vol. 1.
The chiefs of a luang —Goikul had the habit to sail to their former home on Ngurukdéapél, in order to collect
the eggs of sea birds there on a cliff, called mardg ra Ngalals. One day, it happened that they discovered at the
bottom of a wall the nest of a white gygis-seagull with one egg. Since they did not have a rope to climb down,
they decided to form a chain, by holding each others hands !, the kaiuarékéd gem. Rubak III Rengtl held on to a
kesil-cedar bay cherry tree standing on the top. He ordered the others, one after the other, to climb down. When
Rengdis, rubak I, was the one furthest down, Rengiil thought that this was a good moment for his advancement.
He shouted to Rengais, “I am going to let go, if you do not tell me something nice!” Fearing certain death, this
one replied, “Don’t loosen the grip, you shall be the first one, in front of me!” Rengais brought up the egg and
it turned out that it was a piece of galebuigép-money, called Ngisél a sogoésog. Nobody knows where it went to.
Rengais stepped down from first place and became rubak IV, behind Rengl I1I. Besides, even today, when food

or money is distributed, this one still receives the best piece.

Story 142. Beripér And Gamarédong In The Double-Cave Of Goikul 2.
log.: bai 1 illustr. d.-pl. 20%, bai 6 IV, see also A. B. MEYER ’81, plate 4, row 12.
Beripér and Gamarédong were 2 men from Goikul. The first one was very skillful at cutting palm wine, the other

one at the preparation of udsog-fish-extract.

! This is widely used. As for instance, in the chronicles Derer von Zimmern (Langewiesche p. 73) about the farmers from Gaienhofen: “Once
they had measured a well; for this reason some of them descended into the well, while one was hanging onto the other. Yet, the one on top spit
into his hands, in order hold them better, so that all of them fell into the well.”

2 see illustr. 38 in Vol. 2, but it is so shallow, that it would have been impossible to remain undetected, thus, it is a legendary account or it has

to be another cave.

Without knowing it, both lived in caves next to each other, since it was at the earliest time, when darkness was
prevalent on earth. Each one of them had too much of his product, so that he had to throw away some of it. One
day, they heard about each other and realized that their caves were only separated by one wall. They got kikoi-
shells and scraped through the separating wall, so that they could now share their abundance.

Story 143. The Destruction Of Goikul.
a) Introduction according to a Polish manuscript, written by KUBARY, from Warsaw that was translated in
Hamburg (see KUB. IX).

In the old days, a boy and a girl, siblings, sailed from Goikul, then still situated on a high lime rock of Ngurukdapél,
to the nearby reef, to collect stuff from the sea to eat. However, they only found one kim-tridacna shell, with
which they sailed home. Suddenly a canoe under full sails appeared from behind the rock and was sailing straight
towards them. On the basis of the law of Gamasiogél they took away the meat parts of the shell as gokosodél.
They killed the boy, because he had not immediately responded to their first challenge, and they sent the girl home
with the empty shell. In tears, she took along her brother’s body, and buried him. Some time passed, but she never
forgot the crime. One day, she left and traveled to Ngarekobasang, where she became mongol in a bai. One day,
when the lagoon between Ngarekobasang and Goréor was again dry, she walked over to this island. On the pier
of Ngarekamais she met the old, white haired high chief a Ib&dul, who was just peeling the husk from a coconut,
in order to produce fibers to twine some string. As soon as the old man saw the pretty, young girl, desire rose in

him, and he took her home and made her his wife. (see also story 8 about a Ugélkeklau)

Story 143b. My Own Recording (Continuation).
(KUBARY’S rendition of this part is incomplete and not correct).

In the old days, Goikul belonged to Ngalals and was situated in the Gogeal, next to the islands of @ Mototoi; a
Tuang was part of it. Gebil II from there was married to the Rubasasdg of Goréor, a Ibédul ra mangangéd. One day,
he ordered his clan from blai VII a Ingeaol to prepare some beumk, good smelling scraped coconut, for the return
of his wife to Ngalals '. When they had left together Gorédr, sailing south on board of their kaberiog-canoe, they
landed at the creek a Iderau next to a Itap on Ngarekobasang, in order to wash themselves with it. Gébil decided
to kill Rubésag 2, and, in order to make him sleepy, she deloused him and rubbed coconut oil on his body. After
he had fallen asleep, she took a sumeés-taro stick stuck it into his ear and hammered it in with the help of a baste-
pounder, so that the chief died immediately. With the kim-shell she cut off his left hand so that the dugong bracelet
was still on it. She placed it into a syrup-water container (a iléngél) and put the big bldol-sea cucumber on top.

Then, she ordered her people to land in Ngaldls and to return at once to Gorédr, to deliver the container in the
rubak-bai Meketi, and to return quickly. When the rubak of Meketi found the delivery, the rubak shouted: a Ibédul
is dead! They were very enraged and decided to destroy Goikul. In those days, a Iegad ra ugap from a Imelik ?
was married in Goikul. They told him: Celebrate a large feast there. We will help you out with food. Help us in
return. He agreed and prepared a long rope to hang it from the village down the cliff. Then the mur-feast started
and lasted 3 days and 3 nights. After the oategutiim- dance on the ground had ended, the worn out participants of
the feast fell asleep. Now he dropped the rope down the rock cliff mardg re Nggus and fastened it on top. Tugging
at it, he noticed someone already hanging on it at the bottom, he pulled him up, then all the others. As the last
man reached the top, morning was breaking. Then they slew the sleepers with their clubs, and only few could
escape, who reached today’s Goikul. Yet even here, people from the Ngarabesék of those days did not want them,

therefore, most of them jumped from the rock Goidil and perished.

'KUB.: One of the husband’s main responsibilities is to visit, together with his young wife, her family and to bring presents.
2 She was determined to revenge her brother.
3KUB.: a relative, rubak IV Klotraol.
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The only survivor was one woman, who founded blai ra bars in Madal.
c¢) Continuation from KUBARY’S Manuscript:
(see also KUB. V p. 38 at Ngardmzal and Nggésar)

A woman lived on the rock of Ngalals. One day, she found a young gogdio-Tropical shearwater !, she took care of
it, and raised it. To show its gratitude, it flew every day over the ocean and brought the woman fish. Yet one day,
when it returned, he found the place destroyed. In vain, it waited for its foster-mother and, therefore, decided to
look for her. It flew around everywhere, but could not find her. Once, when he flew over the coast Ugarbeszek 2,
it spotted a bent old woman shaking taro leaves in front of her house. When she saw the bird, she thought of the
lost child and welcomed it with a chant. Then, it recognized her as its foster-mother and crying, “mother, mother,
dearest”, it flew to her; she warmly hugged it and happily caressed it. From that time on, it stayed with her. Moved
by this event, the people of Nggésar immortalized this faithful, child-like love by honoring and venerating the
bird and regarding it as sacred, even today. The chant, about which KUB. V, p. 38 reports, is in the manuscript
like this (in new orthography):

gogdio di garmék a metiiker a Ikr a Ngalals ~ Tropical shearwater, my animal from the bay outside of Ngalals
e komlargér ma kom di komés re ngak a togedir a Iudng, e gelegol Kapkal kedi melédel ?
Where do you come from, and ,only you look at me at the headland of ITuang, on the beach of Kapkal, you, who

are barren?
Song

ungil a gelsél a buiel, akubé derir Imanga a demok irikl

beautiful right in the middle is the moon, I am holding (a) spoon to eat the Demok taro dessert outside;
e mangal ‘lakl a gogdio ngarapébul aNgarabesék,

there howered a puffinus over Ngarabesék,

e ma di oureng e dil mangel ma melal

which she was longing for: the woman cries and sings.

Story 144. The Toeless Female Thief.
log.: bai 30 TII' illustr.
Once it happened that Diragélségél 4, a toeless woman in Goikul, stole some taro from a plantation. The theft was
detected and with the help of the footprints the woman was detected as the thief. Now the women of Goikul took
advantage of this, they tied their toes into taro leaves and in this fashion went busily stealing taro. However, the
son took his mother, together with her belongings, into a cave. When she was subsequently accused of all these
thefts, her son said: You are lying, she is living in the cave! — He then brought her out of there, and now everyone

knew that she had stolen only once and that the others had done so on the other occasions.

Story 145. The Missed Sting Ray.
log.: bai 30 V& illustr. d.-pl. 21€.
A couple and their two sons sailed with their canoe from Nggésar to a Irai. At the end of the mangrove channel,
on the south side of Goikul, at the place a Tngabard, the son Ngerdék saw a stingray and said to his mother:
Prepare a piece of taro for our father, here is a stingray, he can eat the liver of the fish with it! — On Palau people

traditionally ate this one raw. Where is the stingray? shouted the mother.

'KUB. Kokayu; Puffinus sp.

2KUB. writes also Ngar beschtschk in the empire Kapkal, this can only mean Ngarabések (see story 140). In KUB. V it supposedly was about
Nggésar.

*actually to take off, for instance clothes (WALL).

“see story 157, footnote.

There, replied the son and threw the spear, but missed. Olokoi, shouted Ngerdék! However, the father was rather
angry because of this and the older brother looked the other way.

Story 146. How The Badly Treated Matageizﬁl ' Took Revenge.
While fishing on the reef, Matageieﬁ from Ngarsung got many mussels and snails, and he brought them home just
as he had found them. His family said, why do you bring everything in shells, could you not remove the meat? Do
the shells have to be kept? — He only replied: I want to build a food-platform, a golbed é kal. At night Matageial
wanted to get close to his wife, yet, she said: Go away, tomorrow morning I want to plant my taro shoots! — This

angered him very much.

The following morning, he took one banana shoot and planted it at the edge of his compound, though, without
telling his wife about it. After some time, the banana had grown and had produced a beautiful blossom, while his
wife’s taro did not grow too well. Then he said to her: When the banana is ripe, we are going to celebrate a feast,
inviting the rubak of Ngarsiing and Ngurusar to eat the banana with us. — He had the plan to shame his wife.
When the appropriate time had come and the rubak appeared, he ordered his wife to fetch her taro and to display
it on the benches. She, however, remarked: My Taro is too small and bad, people will only laugh at me. — He,
however, replied: The pieces are quite good, just put them there. — Thus, she displayed the taro on the benches.
After everything was ready, the rubak came to get the taro from the racks. However, when they saw it, they
considered it ulekiai, food unfit even for medicinal consumption. Finally they took and laughed. Then Matageizﬁl
stood up, in front of his guests he said that this was the kind of taro originating from his wife’s refusal to sleep with

him. His wife wept and was ashamed. Matageiau, though, had managed a better treatment in the future.

Story 147. Maredos from Ngéruludbél.
log.: bai 104 V°.
Maredos and Tongot and a Géitablaisailed with their canoes to a Imetings, in order to kidnap a mongol. Mareaos’
canoe got stuck on a rock. He slipped into the village and from there into the taro patch, where he found the
mongol a Usebék. People, however, noticed him and he had to flee. His canoe that had gotten stuck was destroyed
and with difficulties he returned to his friends, who had been waiting for him anxiously. He had to atone for the
offense.
Story 148. The Talking Head Of Galid spirit Madatumlogét.
log.. bai 4 TV® d.-pl. 20¢, bai 8 TV* illustr. d.-pl. 20°*"a. frott., bai 23 III* illustr. d.-pl. 20°*%a. III® illustr. d.-pl. 20°¢,
bai 27 II* a. IlPillustr. d.-pl. 20¢, bai 76 V%, bai 83 IV®, bai 107 VI°, bai 128 VII®, bai 140 VIII.

A galid spirit by the name of Madatumlogét lived in form of a turtle in a cave on the gogeal island Ngglil 2 nearby
a Irai. One day, rubak I Tugérémél from Ngurusar 3 was cooking palm wine into syrup there, when he saw the
animal in its hiding place. He called his fellow villagers and they made a large net, placed it in front of the cave’s
exit, and managed to catch the turtle, together with the ngerenél ‘Ié golii *, the echo-man, who escaped to the
gogeal islands. They brought it on shore, butchered it, and boiled it for the feast the new chief gave for the rubak
of Pélau. The head was in a special pot, next to which sat a girl. She had tears in her eyes, because of the smoke
drifting into her face. Then the head started talking and asked: Why are you crying? — The girl replied: Because
of your head. — Then this one said: Very well, when the other are eating me, don’t do so. — When the head was
cooked, a rubak from Goréor came in order to divide it. However, the head talked: What do you want? Rubak,

go away!

'Name rubak VIII in Ngarengasang.
>More detailed information about the place is not known; according to some other information it was the island ng Kesil‘l.
*according to some other information it was rub. I Segasabal of the deserted place aléldg, in the vicinity of Ngurusar.

‘ngerengél le chelii echo WALL.; meaning “Voice Of The Turtle” (SAM. volu turtle) ngorr (poss. ngerél) voice
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—The same happened with the rubak of Melekéoik and of all the other places, who tried the division. Only the
one from Mangal‘lang was successful. He shouted: Close your eyes, I want to cut! — He quickly started cutting.
Therefore, at large feasts, where all Palau is participating, the rubak of Mangal‘lang has still today the privilege
to carve the meat and he receives the head of the pig, etc. Whereas everyone, who ate from the turtle perished,
the girl survived and also received the turtle shell, of which there are still some tortoise shell plates existing, as

for instance the Uerengalilin Goréor.

Story 149a. How The Cripple Kelulau Was Healed.

log.: bai 36 V2, bai 94 IV4 illustr.
In a village (Ngurusar?), there lived a woman together with her two sons, one of whom was a cripple. The healthy
brother wanted to heal him an asked a friend of his brother to bring him to Peli1 ra geimongerél !, the “Land With A
Mouth”. Thus, he cut a lot of palm wine, collected coconuts, and loaded everything on board of a raft, which had
been made ready for the trip. When both of them were on board, he released it and it drifted to Pelu geimongerél,
where he threw the cripple on top of a godldag-sea urchin. The shock was so profound that he stretched all his
limbs.

Story 149b. The Wonder-Working Dilukai of Ngurusar.

log.: bai 128 VI* illustr. d.-pl. 20¢.
Whenever someone ? gets sick in ¢ Ulimang or when the taro patches have a poor yield, then the local women
make a klegadaol delegation to Ngurusar and they hang their piece of Mogugt-money (Ngitoai), one br rak,
around the abdomen of the dilukai-figure of the rubak-bai, and stay 3 days. In similar situations Ngurusar does

the same in Ulimang.

Story 150. Ngartag a béeap,

The Anchorage On The Northern Side Of Goréor.
log.. bai 5 V&, bai 69 VIII* illustr. part-vol. 5 illustr. 10, bai 70 III°, bai 77 V®, bai 86 V®, bai 92 V¢, bai 104 TV, (bai

115 III°), bai 122 VI illustr. d.-pl.20¢, bai 138 V°.
All béap-rats of Palau had gathered in Ngaregolong ®. They ate pots of meat and fish, called klongdiés, etc.
However, they left the so-called ngaliokl-pots, filled with taro and other vegetables, untouched. One of the leaders
of the rats, called Kamanggl béeap * lifted the lid of the pot and when he saw the many fish, he said: Go ahead
and eat, but leave the eyes for me. However, his fellow rats did not follow his order and ate everything to the last
bit. When everything had been eaten, the group turned to Ngarard, then to Ngardmau, then to Ngaram lungii and
further on to a Imelik. Everywhere the rats behaved in the same manner. They emptied all the meat pots and did
not leave anything for Kamanggl béeap, despite his admonitions. He became so angry about the behavior, that
he told the black lizard ngerengél ‘Ié goli *, it should order the Red snapper kedésau to come, together with his
family, at the time of full moon to the surface of the water, because then many rats would come to the sea and they

should eat all of them, except the long one.

The lizard told the zele builitétog-fish, to relate it to the kedésau, which is still today considered to be a rat eater
among Palauans. Just recently, when opening such a fish, people supposedly found a rat inside. When the full
moon was approaching, the leader Kamanggélbéeap told the rats to take half coconut shells with holes in it so that
they could stick their tails through and row with them.

!'see story 153.

2especially rub. I Bagés.

* According to another information it was only a club Ngaratémring from Ngaragamér.
*WALL. omdngl to trick, to mock.

’= echo, see story 148.

All but a few did this and when ordered went into the ocean. However, when they were on the wide stretch of

water in-between a Imelik and Goréor, schools of kedésau-fish came and ate all the rats except Kamanggl.

Therefore, the water is called Ngartag a béap. Thus, the leader arrived alone on Goréor and ate all the fish pots
there. When the remaining rats, which still existed, heard about this, they got together and chased Kamanggl to
the east, up the coast of Babldaob to Galap, then west to Ngurang, where he hid and rested underneath a wooden
bowl. However, when he came to Ngarapelik, they found him again and chased him to Pkul a béap !, where they
caught and killed him.

Story 151. The Wounded In Behind.
In the old days, whenever a man had been speared into the chest, he was turned upside down, so that the blood
would flow out. In Ngaregamai it happened to a warrior that he was hit in the buttocks during the battle against
Melekéiok. He was ashamed because of this, and when they returned home, he remained sitting in the canoe, until
a friend of his came on board and brought a mat to cover him. He put it around himself. Yet, when he stepped on

shore, it fell down, so that all saw his injury and laughed at him.

Story 152. Gokau, The Piece Of Money From Ngeritiang.
When Ngeritang on Ngarekobasang was taken over, rubak V Klotraol of Gorédr captured the piece of money
Gokau, yet later on, he passed it on to Gamliangél on Peliliou. Rubak VII, Rubasdg, did not know about the
further exchange. One day, he wanted to see the piece of money, then Klotraol said he had lost it. Later on, he

revealed what had really happened and told him his plan to get it back.

Soon afterwards, he got his canoe ready to sail to Peliliou and he sent a message to Rubasag, that he should await
his return in Malagal that belonged to the family VII Ngaraingeaol. Rubasag counted the nights and on the eve of
the expected arrival he went to Malagal. He brought along a lot of food for the welcome of the piece of money.
The following morning his young relatives climbed on the mountain to see if Klotraol was coming.

When Klotraol arrived in Peliliou, he pretended to be sick. People from Gamliangél brought him to their place
where he complained about pains. Then they asked him why he had come. He said: I only want to see the Gokau
then I will be healthy again. — Then they cried: Why did you not say so at first?

— They gave him the piece of money and he placed it into his small basket. Then he asked for a coconut husk for
cleaning, as he had to go to the toilet. He placed it in such a manner on top of his basket, that one could hardly
see it, disappeared, came back, and repeated this trick several times, so that people assumed that he was suffering
from diarrhea. The following morning he behaved in the same fashion, yet at the same time, he told his people to

have the canoe ready in the channel.

At midday, when he had once again gone outside with the basket covered by the husk, he hurried to the channel,
got on board of the canoe and sailed away. People from Gamlianggél first waited, then they sent some messengers,
who soon learned that a canoe had left. Since they no longer found Klotraol’s canoe in the channel, they realized
that the Gokau was lost. When Rubésdg’s people on the mountain Malagal saw the canoe coming around Cape
Ngaramediu, they got everything ready for the feast. However, Klotrdol sailed through the Keseboku-entrance
into the harbor, then through the Toagél ra Ngél out of it again and through the entrance Ngeseksau into the

Lebugol channel 2.

"Vol. 1, map 3 ¢ 41,5°.

*see Vol. 1, secondary map.
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When Rubaség realized this, he gave the order to distribute the food of the keblil, he sailed to Toi ré guio, and had
a tall kesil-cedar bay cherry tree felled. Therefore, they only arrived at night with the tree in front of the channel
that still today is named a Ikesil because of the tree. He actually left it there with the trunk in the ground, as a
symbol for his people, who would always see it when they went out fishing. By and by the tree got dry, the leaves
and the branches fell off, but the trunk remained strong. Rubaség also instituted a sign at his house in a Ingeéol.
He made a cut into a stone and waited until moss had grown over it. By that time, the tree stood also barren and
Klotraol, still had not contacted him, then Rubasag prepared for war. He drove Klotraol away from Getét and took
the title Rekesivang for his house. However, he did not get the piece of money.

Story 153. How Ngarbagéd Got Strong Because Of « Ilitlog.
Rubak « Iliulog from Ngarbagéd was old and feeble, but he loved to go fishing. He told his friend to bring baskets
filled with food to the channel and the fetch him then, so they could go fishing together. When they were out at sea
he had bait put on both of his hooks and then had the line handed to him. Whenever a fish bit, he shouted pull in!
This made his companion rather reluctant, and when they were back home, he told about it. When « Ilitlog wanted
to go again, the same man accompanied him, but most unwillingly. When they were out at see, a storm started and
they drifted to Pelu ra geimongerél !, the “Land With One Mouth”.

The local high chief took both of them in as his servants. When he asked about the old man he learned that this
one could only talk, but could not work. One day, the chief asked the old man, if he wanted to return home and a
Ilitlog said he would. Then the chief made a foot sling and told the old man to climb a palm tree, in order to fetch
young coconuts. Surprised this one asked him how he was supposed to do this. Then the chief carried him to the
palm, where a Iliulog tried to climb just with his hands, but his legs did not follow. Finally, with a lot of help, he
had arrived at the palm fronds, and he asked again: What am I supposed to do?

— Then Ptelul shouted: Let go! — So the old man let go, fell down, and stood up again, shaking off the dirt as
a strong man. The chief said: I made you strong. Where do you belong? — The old man replied: To Ngarbagéd!
— Very well, Ptelul said, return to your canoe it will sail by itself. Though, when you reach Ngarbagéd, say that
only one mouth is there, then it will become a good place! — They reported this at home, whereupon rubak I

Melimarang promoted them to be his speakers and consequently the place grew stronger.

Story 154. Blai Ngaragabal In Ngarbagéd.
Diramangiau was from blai Ngaragibal, which is still the name of a small copse north of Ngarbagéd on Goréor.
One day, she sailed to Ngargélngaél, a piece of volcanic Pelau-land situated in the middle of the gogeal-lime
rocks? not far away to the southeast. She wanted to gather some leaves to fertilize her taro patch. While she was
working there she suddenly heard a child crying. She followed the noise and found in front of a nearby cave a
berséiog-boa snake in a fresh water pool. Facing the snake she got really afraid and sat down. The snake asked
her, “Where are you going to?” The woman replied, “I heard a child crying and followed the call.” Then the
bersoiog said, “Let us go into the cave and have a look at it.” The woman went with it and they really found a
child, then the snake said, “Take the girl on your lap”. The woman did as she was told, yet, filled with fear and
pity she wept. Again the snake asked, “Why are you weeping?” The woman answered, “I am crying, because I
am sad that you, the mother of the child, do not take care of it.” Then the snake said, “If you can feed it, then take
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it. When it is grown up, came back here and show it to me

I'see story 149a.
2see Vol. 1, map 2.

The woman promised to do so, took the child, and brought it to her place Ngaragabal, without caring any more
about the fertilizer. At home she first looked for a wet nurse. When she heard the woman of blai IV Meriang in
Ngarbagéd had lost her newborn baby, she went there and, while handing over a turtle shell plate, she presented
her request, which was granted. Today, the turtle shell plate is still kept there.

Diramangiau asked Ngirameriang, the head of the household, “Do you allow your younger relative ! come with
me to Ngaragabal, in order to feed my child”? When he consented, the woman accompanied her as a wet nurse.
The child grew up and prospered. Diramangiau took the girl with her to the taro patch and gave her a small plot,
called Ngaség, to work on. One day, when she was 6—S8 years old, she took her to Ngaragelngael, in order to show
the berséidg-boa snake its daughter. When it saw the girl so well cared for, she said to Diramangiau, “you may

keep the girl as your daughter and the land Ngaragelngael is also yours”!

Thus, the old woman returned to Ngaragbal with her legitimate daughter, who received the name Turang ra
gelngaél. She grew into a lovely young woman. At that time, Ngarekobasang was powering over Gorédr and the
assembly of chiefs of the last place was planning to send a so-called blolobol, a group of young women, to the
first place. Each rubak was supposed to contribute one mongol, one bai-girl. Ngiraikelau, rubak II of Gorésr and
formerly called Ngiramangizﬁl, came to Diramangiaﬁl to ask her, if Turang wanted to be his contribution (rudal).
She agreed and Turang sailed with the other girls to Ngarekobasang. When Ngarameketi sent the blolobol the first

food, called gasiau, Diramangiaﬁl went along from Ngaramesekiu 2.

In Ngarekobasang she turned to the rubak-woman I a Guodél‘lagad and she brought her daughter into her blai
Gomrekonggl, where they had a very friendly reception. When the first delivery of food had nearly been eaten, a
mur-feast was celebrated in the house of Guodél, during which the women of the place where dancing on a stage.
Yet, a Guddél did not have a daughter of her own, whom she could have let dance on the stage. Since she had
grown fond of Tuang and regarded her like her own daughter, she had her learn this dance so that, after her death,
Turang would know everything about her blai.

After all 7, for a blolobol customary, food deliveries had been eaten, the girls returned to Goréor, as soon as the
chiefs of Ngarekobasang had given them their earnings. Only Ttrang did not leave. She stayed with the woman
a Guodgl, in order to learn for her to dance and to sing the lead-song, ked ra ngléik. Only one girl from a certain
high-ranking family could perform as the lead singer. Since both, Diramangiaﬁl and a Guodél‘lagad, loved Turang
very much, they decided to become one single family and to install Tarang as their heiress. From then on, the
three of them lived in Ngarekobasang or on Goréor. When a feast was organized in blai Ngaraikelal in Goréor,

Tarang was the lead singer and both her mothers went with her.

Thus it happened, that a Ikelau and blai IV Meriang in Ngarbagéd, which fed Tarang, and blai 1 Gomrekonggl in
Ngarekobasang united, and even today, they are still very close, after blai Ngaragabal is since a long time extinct.
It actually happened during that dance in Gorédr that the high chief a Ibédul fell in love with Turang and took her
home as his wife. He had a large stone platform built in the honor of blai II and his and Turang’s sons belonged
to the a Ikelau family.

'gogalém
2the channel of Desekél, on the south side of Goréor
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Story 155a. Melogotog a gaﬁl With The Long Penis.
log.. bai 12 VIII, bai 102 V®, bai 114 VI, bai 120 VII* illustr. d.-pl. 20, bai 132 V&, bai 134 TV?, bai 136 VI¢, bai
143 TV2, bai 146 1, bai 148 II°a. VI, see also A.B. MEYER pl. 2, row 4. a. pl. 4, row 2.
A man from Ngarekobasang, called Melogotog a gal, had a wife, Ngardil ekelokol, from Ngar€vikl ' in Ngat&lngal.
Talking with her son, she used bad language: Kekamdngél a temingém! > He shouted: When you say this once
more, then you and your husband, the kekamangel a temingél, have to leave with the canoe to Ngarekobasang.
She, however did not stop using such indecent words, therefore the son, sent both of them away to the island, just
as he had promised. At the same time, Melog6tog a gzﬁl’s kirs became so long that he had to stay in Gorédr, from

where it pushed across to the wife on Ngarekobasang, who died because of it.

Story 155b. The Long bdok.
log.: bai 123 VII®, bai 134 VI°, bai 137 IV%, bai 141 VIIL.
A man and a woman played together in the moonlight, when he told her: You don’t have a bdok. Filled with
indignation she left and soon afterwards, when she was bathing, she said to her female friends: “Pull my bdok out
and carry it to the yard of his house so that he can look at it”. This they did. When they arrived with their burden

and he saw it, his kirs penis popped out, because now he was convinced.

Story 155¢. Adultery In Ngaregam:ﬁ. Message by Showing Up.
(this happened around 1860; mesumég a dmdngeeés).log.: bai 103 V* illustr. d.-pl. 20",
Two friends from Ngaregamaﬁ sailed together on their fishing trip to @ Ulong. Soon after their arrival, one of them
said he had to return home to attend important business. Then the other one got suspicious because of his wife
and sailed after him. At home, he saw how his friend had intercourse with his wife. Then he took a long pole and
speared both of them through the roof. Afterwards, he returned to a Ulong. Soon thereafter, a canoe with three
men on board sailed there to bring the husband the news. They arrived before him. When they told him, that his
wife was critically ill, he cried. The woman and her lover died and they are buried together in one grave.

Story 156. The Snake of Ngurukdapél
(nguiés rukdapel).
log.: bai 22 1I* illustr. d.-pl. 21%, bai 141 III*;see also A.B. MEYER ’81 pl. 2, row 10.

Some men from Ngeeﬁlr sailed in a canoe to the north. At night, when they were in the area of the gogeal
Ngurukdapél, they spotted a fire and approached it in order to use it. Once they were quite close, they realized
terrified it was the glowing red mouth of a snake, which soon devoured one of the men. Then they lit their own
fire by twirling sticks with strings and there they heated 4 stones until they were red hot. They threw them into the
mouth of the monster. Tortured by pain, the ngiiiés-racer snake subsequently ran away and broke a hole into the
rock, which can still be seen today, it is called Teluk a rungtiés. From here it ran to Babldaob and broke open the
channel of Ngurusar, then it fled to Ngarebokt in Ngival, where the ked Delobog arungtiiés reminds one of this
incident, then to Ngarttkdr, finally it died on the reef Tpardilugés.

Story 157. Gad & gadug Of Ngurukdapél
(Storyteller: Regetuker in Ngarsul) log.: bai 36 V III* illustr. d.-pl. 21°, bai 68 s.
A woman from Mogoang, blai IV in Ngaremeténggl, was a thief, and was called munguips * on Palau.

"also Ngaragerdg in a Imelik is mentioned:

2 kekamdnggl long, temoi—kirs membrum Vvir., poss.: temingél, respectively kersél;temdng (poss. temungiil) the pounder for coconut fibers
(see the fish femungiil), with which the man hammered (melegétog), therefore, his name.

3 Diragasékl, a woman in Gamlianggl (district a Imelik), was also considered mungiips. She had a crippled foot. The women of this village
bound their foot in the same fashion, so that their footsteps looked like the ones of Diragasékl, who actually was innocent. The story is very
similar to story 144, about the female thief without toes. The woman Diltegogo from Golei was also known to be a taro-thief, yet, Meregoérog
bokl was especially notorious.

Story 157. Gad & gadug Of Ngurukdapél
(Storyteller: Regetuker in Ngarsil) log.: bai 36 V III* illustr. d.-pl. 21°, bai 68 s.
A woman from Mogoang, blai IV in Ngaremeténgél, was a thievish, and was called mungiips ' on Palau. She
took, whatever she could secretly grab. Her family was very much ashamed because of this and, at low tide, they
abandoned her on the reef Ngardi-ltigé€s. The fisherman Gad € gadig rukdapél had just come from his cave on
Ngurukdapél to the very reef, when he saw the abandoned woman sitting on the coral plates. He asked her: Why
are you here? — She answered: My children brought me here. —

Then he asked her, if she wanted to come with him and be his wife; she agreed. So he brought her to his cave on
Nguriikdapél. There she lived together with her savior 2. After some time, she got homesick and wanted to see
again her place. He said: Very well, but you will come back, won’t you? — Yes, she replied, I just want to see
everything, then I will return. — Well, he said, then I will prepare everything for our trip. — He cut down a kesil-
cedar bay cherry tree, lit a fire and burnt the wood. He perforated the pieces of coal and the money he produced in
this manner, is known to this very day as bas [ kesil. However today, only dark, bad glasses are called like this. He

also plucked some fruits from the tekamerir-blue marble tree and perforated them for the same purpose.

When Gad € gadiig and his wife set off, he took the money with him, as well as a school of terekrik-mackarel fish,
which he placed into the trench * of the channel of Ngaremeténgél *. He stayed some days with his wife at that
place. One day, he decided to hold a mur-feast for his wife and ordered taro from more or less all the surrounding
villages. He moved the ferekrik-fish into a péng-stone weir, where he could spear as many as he wanted, then he
let them free. When the feast was over, he paid his debts. For the end of the feast, called gotiil a mur, the “Smoke
Of The Feast”, he paid one piece of galebiigép-money, which he extracted from a tooth from his mouth. This piece
still exists today, known as Ungelél a Gad & gadug. Thereupon, he got ready for their return trip to Ngurukdapél.
He left the terekrik-mackarel fish behind and build two péng-stone weirs for them. Still today, he is venerated as
a galid spirit in Ngaremeténgél. When people go fishing, they place some burnt coconut kernel into his (ulogoug)
shrine, they drive as many fish into the peng-weir as they need, and let the rest out.

Story 158. Gamasiogél In The Cave With Two Exits.
log.: bai 21 V* illustr. d.-pl. 219(Ngitoai), bai 63 II°, bai 70 II* illustr. d.-pl. 20¢, bai 81 III*, bai 87 V II*, bai 118
I1%, bai 142 TV®.
A woman from blai Bedagal in Rois pelt (district Ngaramlungui) was pregnant and traveled to Peliliou. When she
came to the cave of Buikmangaﬁ the galid spirit, who lived in the cave, stole her child out of her womb. Instead
he filled it with saltwater. In due course, the woman had a miscarriage on Peliliou, meanwhile the child, who had
received the name Gamasiogél, grew quickly up in the cave and got tall and strong. When the mother was on her
way back to the north and passed Buikmangai, the young man was already wearing a dugong bracelet. Yet, mother
and son did not recognize each other. She did notice his resemblance, but could not find an explanation, until galid
spirit Ngirukdapél, in the shape of an mangerengér-sea krait told her. He gave her a school of terekrik- mackerel
fish, which he brought to Ngaremeténgél °. Since she lived inland in Roispeld, she gave the fish to Riingil ra

mogoang, and she always sent him a request whenever she wanted to have some fish.

! Diragasékl, a woman in Gamlianggl (district @ Imelik), was also considered mungiips. She had a crippled foot. The women of this village
bound their foot in the same fashion, so that their footsteps looked like the ones of Diragasékl, who actually was innocent. The story is very
similar to story 144, about the female thief without toes. The woman Diltegogo from Golei was also known to be a taro-thief, yet, Meregérog
bokl was especially notorious.

21t is said, that Gadégadug, being a galid spirit, did not sleep with his wife, but helped himself to her genitals and after using them returned
them.

3a trench-kfis in the channel.

4see story 158.

!'see story 157.
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Therefore, the fish in Ngarameténgél belong to the house Bedagal in Roispelu, which is extinct today.

People also report about Gamasiogél, that his cave Degerengékl had two exits and that when canoes passed by, he
first begged for taro on one side as a rubak adorned with a dugong-bracelet, then without the bracelet on the other
side. So travelers believed there were two different people. They, however, were also not shy, telling the second
beggar they had already given everything to the first one '. When he was discovered and pursued, he turned
into a stone, situated today on the western side of Bilekélék-bai in Gorédr. When someone from Gorédr meets
another one, asking for a gokosodeél, a travel present, and when this one receives something, but still also takes
something else, he usually says, when he is insulted: bagérei ng geimala Gamasiogél “let it be, this is the hand of

Gamasiogs!”! The same is said about the canoehouse Ngitoai in Ngurusar.

Story 159a. The Cat From a Uléng.
Once upon a time, a man called Ngiratpang from a Iebtkiil on Goréor sailed to a Uldng, in order to fish there.
When rain and wind came, he started to freeze, and therefore, entered a cave and lit a fire. Then a cat came. First
he fed it coconut kernel, but when he took a glowing stick to light his tobacco, the cat, obviously believing he
wanted to hit it, jumped into his face and hurt him so badly that he died.

Story 159b. The Turtle And The Goat.
log.: bai 54 1, bai 120 IV*, bai 122 I illustr.: d.-pl. 29¢.
The man Diai from Ngarmid brought a turtle to the beach there. After he had put it down there, he saw Gotoégel
chasing a goat and he could not hold himself back to help him. The animal, however, ran into the forest on the
Gogeal-rocks and they did not catch it. When Diai came back, the turtle was no longer there. He had set it down
on its belly, in order to be able to look closely at its shell. In his haste he had forgotten about it. Now it had run
away. He sent out a man with a canoe and a net, but it was in vain. Then the two men had a fight because of what
had happened. Something similar happened to Gériu from Ngaregamzﬁ, who brought a turtle he had caught to
the beach. Suddenly he saw his canoe drift away, he swam after it. When he came back the animal had escaped.

Story 160. Kesebdoku ra Dengasik
(The Moray Eel From Dengasik, Also Called Tpensik.)
log.. bai 4 VI*, bai 22 V®, bai 26 IV*, bai 35 VII?, bai 67 III* illustr. d.-pl. 21¢, bai 69 III°, bai 113 1, bai 114 VI*, bai
115 1I1%, bai 123 TV®, bai 126 II%, bai 143 VI*, bai 146 V®, bai 148 L.
In Dengasik, an island in the east of Palau 2, there is a channel, in which a big stone is situated. The moray-eel grew
up there. It became so large, that it could devour a canoe, leaving for a fishing trip, together with its passengers

and it also did so from time to time. All people in the neighborhood pondered how they could kill the monster.

Three men, by the name Golébu, Golébal, and Mogolikiki sél a supds, tried to do so in the following way: The
last one, a younger brother or relative, took the skins galings from the groove of the coconut fronds’ sticks, dried
them under the sun to make them limp and withered (modldg) then they twisted three melisdi-strands and finally
made with them a rope, to which he fastened a galedkl-hook, a piece of wood 3. A moray-eel served as bait. This
snare they placed into the channel and it did not take long, until Keseboku had devoured it. At once, the three men

started pulling on the line, which had been fastened to a palm tree.

'In KUB. IX it is written that, the second time, he attacked and robbed the canoe in a rather ugly form. He abducted the women, hit the lament-
ing passengers, and let them continue their journey without a rudder so that they found their death in the current. See also Goréor, where the
legendary stone is standing close to the rubak-bai (see also KUB. I, p. 46 and IX.)

2 Probably Ngatik next to Ponape. According to some other information it is an extinct gogeal-place south of Goréor.

* not galedkl.

They pulled for many hours dragging the fish on shore, where they struck it dead. Afterwards, they cut out the
best middle part, brought it into the village, and everyone started to eat. However, it was so much food, that all the
villagers could not manage to finish it. The leftovers began to smell, and the maggots became so numerous and
large that the inhabitants had to leave their place. They sailed to the west and reached Peliliou, first they came to
Ngerikl, then to Ngatanggaﬁl, where they built a big wall of stones around the local swamp and then filled it with
earth. Later on, however, they left this place because of its lack of taro patches. They moved to Ngarengasang in

Ngatélngal. Some of the people supposedly also moved to Ngezﬁlr.

Story 161. The Galid a Guodél ',
The Destruction Of Ngardolélok, And The Men’s Club Ngaratatirou.
log. :bakai-looking for eggs bai 92 TV illustr. d.-pl. 31d,
Galid a Guodél came on board of a ship that landed next to Ngareg6l on Peliliou and later on turned into stone.
There is the island Ngikur on the reef that represents the ship. The ship’s crew went on shore and reached Ngarsiou.
There, in the form of human beings, lived a Guddél and Remad 1€ galid, the sons of the red coconut crab ketat’, and
they fed on gégoiog-crabs. Ngarsiou had the landing place Ngarekévékl next to the mountain Gamliangél. From
there, both of them saw a huge red mass lying in Ngarabedug, the landing place of Ngardolélok. Immediately,
they went there to see what it was. Arriving there, they were frustrated to see only red blossoming &as-milky

mangrove trees. They cursed these trees, which, therefore, are not worth anything.

Since they were thirsty, they stamped on the rock and, at once, a spring was gushing out that is also called
Ngarabeoug. Today, it is nothing more than a water hole. From there, they went into the village and because it
rained they went to blai ra luil to ask for fire. Yet, because they looked so ugly, they were chased away. Therefore,
they turned to blai Ngurulekong, where only an old woman was at home. She invited them with the following

words:

Come in, it is raining. — They entered, each one of them had a crab in his hand, which the woman roasted for
them, while she offered each of them a taro-pounding-board to sit on. After they had eaten, they asked the old
woman if she had any children. Since she did not have any, both of them said:

— Very well, then we will be your children. — She agreed and then all three lived together in harmony; the men
went fishing, the woman gathered taro. However, a galid spirit, called @ Ugélngabard lived in blai Ngidalag. He
always went to the rubak-bai Ngramelulau and blew the Triton shell there. The pair asked their mother what kind
of noise this was. She replied that it was a very brave galid spirit. They should never go there, so that he would
not harm them. Yet one day, they decided to go there, nevertheless. They took along their clubs, and when they
saw Ugélngabard sitting in the bai and blowing the Triton shell, they attacked him. He, however, defended himself
and a fierce fight started. The pair chased him away and he fled with all his belongings into the hole behind blai
Ngidalag, where he had to surrender. He surrendered the administration to ¢ Guodal and Kemad 1€ galid, and
today, he is still venerated as a household god. The pair chose the place Gomuigtokoi * and ordered people to build

them a house there.

! The “old man”. Some people assume that this galidspirit is only another form of Medegeipélau, with whom he also shares some characteris-
tics. The name supposedly comes from the Keklat-people, thus is a foreign one (see story 8 about a Ugélkeklaw a. Vol. 2).
% is only rarely seen in Ngikur.

* gomiig to bring together, 6koi “the talking”, this means all the talking brought down to one meaning, agreement.
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The two galid spirits made Ngardolélok rich and powerful, this however, caused envy among the other high chiefs
of Palau and they were scheming to subject the village. The crippled man called Ngaititegeiol in Ngardololog
offered the right opportunity. He was so entertaining to look at, that all chiefs longed to have him, therefore, he
was sold from one to the other. From Gobak raluil he came to a Ibédul on Goréodr and from this one, via devious

routes to a Riklai in Melekéiok.

One day, this one asked him whom he considered to be the wealthiest and most powerful rubak. Ngaititegeiol
had no intention to rank one higher than the others and, thus, causing problems for himself. Finally he said to a
Raéklaithat he was the richest and most powerful one. Yet, this one was not satisfied, and asked him to name all
rubak with whom he had lived. Then he should tell the truth and name the one who was the most prestigious one.
Ngaititegeiol remained silent for a while, then he said: I do not want to praise others in your presence, but as you
are so keen to know, I will tell you that Gobalraluil in Ngardololok is the first among all rubak in Pelau. Since in
the other end of the house, where he is sits, some small baskets are hanging in front of the house beam and in each
of them is the same amount of money, so that whenever someone wants to buy something, he just has to take a

certain basket. In addition, he always has the best fish, he never lacks eggs, syrup, and palm wine.

In short, there never is any lack of good food, because he has a lot of servants. Therefore, I believe Gobalraluil is
the wealthiest man in Pelau, with whom nobody can compare. — This pained a Réklai’s heart and now he was

constantly scheming how to get his hands on Gébal raluil. —

Rubak ¢ Uromakl from Ngartakir in Ngarard travelled around Pelau, in order to visit all the wealthy houses.
When he reached Udés in Melekéiok, he asked: Who is the richest one in Pelau? People answered him: The
richest person is Gobalraluil in Ngardolélok on Peliliou, because 3 people cut palm wine for him, two cook syrup,
and one takes care of fresh palm wine, his usual drink. There is also a big pot of fish, yet only a small pot of fish is
cooked for him and there is always a basket filled with megapod-eggs, in addition there is always money hanging
behind him on the wall.

— When Uromakl heard this, he became greedy and concentrated how to destroy him and his house. One day, a
ruk-dance was on in Ngarevikl. He watched the dance and paid his money. A beddiél-spear throwing competition
was also taking place, where a man from Ngarengasang, by the name of Sesengés, stood on stage and caught the
spears which where thrown at him in such a clever way, that Uromakl was surprised. He called him and invited
him and his people to eat with him. After Three days after the feast had ended, he took him along, home to
Ngartukir and sat him into his shrine. He had all women and girls of both sides of the village assembled in front
of his residence so that he could choose one. He chose a mongol, because people from the gogeal-lime rocks did

not consider themselves worthy to court a woman from the land of Pelau. The mongol moved into his small house.

Sesengés was not allowed to go fishing or to work; he got all the food for free and whatever he wanted to have.
After some time, since he felt alarmed about all the attention, he asked Uromakl: What is it [ am supposed to do?
— This one replied: You shall be my messenger! — The man from Ngarengasang continued asking: Very well,

tell me, what is the message I have to deliver?

— Uromakl answered: I want Ngardololok to be destroyed!

— Then the guest said: Well, well, why didn’t you tell me before. I can do it. — Uromakl gave him money to
pay his passage to Peliliou. First, he sailed to a Irai, from there he went over land to Ngatkip, and crossed over

to Goréor, where he found a canoe in Ngaregamzﬁ, which sailed to the island Ngéregong at the Déngés-entrance.

There, he paid the captain and walked at low tide across the reef to Ngardololok. He went into Blai ra luil,
remained there, and made himself useful. After some time, he convinced the person who prepared the drinks to
give up his post and to hand the gomdil ' drinking cup over to him. From now on, Sesengés prepared the gamdddg
for the chief and was well known and loved by all. One day, when the egg-basket was empty, Diraluil, the woman

of the house, said to some women: Tomorrow morning we are going to Ngabad to look for eggs.? —

The next morning, all the women of the village went to the small island, situated in the east of the Ngardololok’s
harbor. Yet, before they arrived there, Sesengés had already gotten there and had hidden himself. He observed the
woman Diraluil. When she discovered a heap of leaves and started digging in it, he approached her unobserved
and stuck her head into the heap. While the woman was stuck fast, he fetched a kikoi-shell and scraped away the
skin around her genitals until she started bleeding. Then he quickly and unnoticed ran back to Ngardololok, got
his palm wine, and calmly cooked it. When Diraluil came back, she said to her companions: Go quickly and have
something to eat, I am sick and want to be alone.— Soon, she was alone with Gobak ra luil and said to him: Look
at me, what happened to me! — When he saw his wife so sore and had been told what had happened, he was
furious at the people of Ngardoldlok, because nobody told him who had done it. The following night he did not
sleep. In the morning, he had a sailing canoe readied and sailed with his wife to Ngeaﬁlr. He remained one year
there and, together with galid spirit Golungis, made divinations and casts how to destroy Ngardololok. Always

breaking coconuts Gobak said the following to Golungis, who repeated it:

mongalil | kmu Gobak a dio oténgel make signs and say: Gobak, if I will bring down
ku mlil Pélau | mé oumakamad his canoe from Pelau, if it comes to a fight

ra Ngardoldlok é ng di ménééng * against Ngardololok, if it will be taken?

Golungis broke the nut, spoke the same words, then he said: No, it cannot be! — One day Gobak said: Then ask
about this:
a ki di mokodir * ku Gobip ng kedei, If we kill Gobip ng kedei,

é ng mangai Ngardololok will Ngardoldlok then be taken?

He was thinking, if Gobip ng kedei was killed, then this would cause the destruction of Ngardolélok. Golungis
replied, after he had broken a nut: Good. We need no more mangalil divination, it is true. Gobip ngkedeAi was a
man, yet, he was considered to be the wife * of the god a Guddél in Ngardololok. He was tattooed like a woman,

wore baste aprons like the women, and lived together with the rubak’s wives in a galid-spirit house.

Just at that time, messengers from Ngardoldlok came to Gébak, in order to ask him to return home, yet, he did
not want to. He said nothing about the planned assassination of Gobip ng kedei and waited until they would say
so themselves. He knew well that people from Ngardololok were rather upset about Gobip ng kedei, because he
always went bathing with the women, saw them naked, and altogether was up to a lot of mischief, since he was
quite good looking. Soon, the messengers told Gobak that Gobip had to be killed. He agreed, yet, did not say yes.
He said the Ngara melulau (as the council of Ngardololok is called) should do whatever it wanted to do. Thus,
the messengers went back and forth, until Gobak finally said: I will only return when Gobip ng kedei is dead. —
When the inhabitants of Ngardoldlok heard this, they discussed how they could kill the man.

actually “skull”, obviously because of its resemblance with a brain or a coconut shell, see story 207.

2Sesengés had a close friendship with another woman, who betrayed everything to him. She was also the one, who directed the companions
to the other side, so that Diraluil was alone.

3 from ngu to take.

4 omekouad to kill.

’See KUB. V, p. 35.
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Yet, as galid spirit a Guodél was powerful, he brought his wife Gobip on top of a tall breadfruit tree, so that
nobody could find him.

At that time, the women of Ngardolok decided to make a blolobol-excursion to Ngarekesaudol on Goréor, in order
to earn some money there as daughters of joy. One woman had made the suggestion, apparently she had became
enthusiastic about the idea because of Gobip ng kedei as a go between of galid spirit ¢ Guodél. She had sent a
message to the men’s club Ngaragarm asking for a canoe to transport them. When the canoe with the women on
board sailed through the Déngés-entrance towards the east, to sail north across the open sea, their mother, Gobip
ng kedei, signaled them at the island Ngéregong. When the canoe got closer Gobip jumped on board and was
taken along to Ngarekesaudol, where at once a message was sent to a Ib&dul: We brought along our old mother
instead of a mongol. Ibédul sent immediately the women’s council ar Kerengap, consisting of Goréor’s 10 rubak-

women, to Ngarakesaudol in order to bring Gobip ng kedei to him.

Although this “mother” was a man, they still gave him a two-storied shrine, called sop, as his residence in Goréor
and kept him company. Soon afterwards, galid spirit a Guéd€l came from Peliliou to Gorédr in order to visit
Gobip, who felt ashamed because of the obliging treatment there. The galid spirit was pleased and said to Gobip:
Order all the women, each one of them to take a felutau-mat and to go with her mat, to the Tukér-hill close to
Ngarekesaudol. There they shall wave to the west, to Basas. They shall do so from morning to evening, if it rains
or shines. While doing so they shall say the words: a basds e mei! Then they will receive their reward! —— This
they did for one month and, lo and behold, the Antelope came (1783), ran aground on a Ulong, and Gorédr became

rich and powerful. In those days they did not know the meaning of the word basds ! and they argued about it.

Only later they learned from the foreign ship, that this depicted the smell of copper, respectively green rust.
Because of the many presents of the white people and because of their help, the inhabitants of Gorédr became
over-confident, especially the men’s club Ngaratatirou that received its name from tatirou, the cloth as red as
the sunset glow. a Guodel spurred the young people’s mischief and incited them against Ngardololok. They
accomplished their first act of strength at the place Mlotdrog, at the river Lebugol, south of Goréor. In three fully
loaded and equipped kabeki-war canoes they sailed there in order to support a mieg-almond tree, which had
started sliding. A big stone was lying underneath it. They raised it and, thus, restored the tree into its right position.
Afterwards, they received an invitation to come to Melekéiok. a Riklai, the local high chief had heard from
Uromakl — who was himself very rich, yet pretended to be stupid and avaricious so that people thought him to be

poor — that he had heard that Gébakraluil in Ngardololok was supposed to be the richest one.

He, however, had added: You are all rich yourselves! — This had angered a Réklaiand he had informed the club
Ngaratatirou in Gorédr to come and stay a few days in Melekéiok. Since the number of its members was so large,
they sailed in 3 big war canoes, under the direction of their leader Ngirasuk, to Melekéiok. On their arrival they
were well received. As an expression of their joy and their bravery — Melekéiok and Gorédr had been adversaries
since the old days — they announced that they would stay forever in Melekéiok. a Réklaitook them to the rubak-
bai in Melekeiong. There they remained, behaved loudly, and washed in the rain, in order to offend the people
of the village. Before long, the chiefs of Melekéiok were so incensed about the little respect shown to them, that
they wanted to destroy the club. a Raklai, though, did not allow it, because he saw that the young men served his

purpose well.

From Melekéiok the Ngaratatirou-club went on a klegadaol-visit to all the big places of Babldaob, staying three
days in each place. @ Réaklaisent word to all of them that they were not to be harmed, despite all their acts of

! bau smell WALL.; obviously from the Engl. brass.

violence against men and woman.

When they returned to Melekéiok, a Raklaimanaged to send them to their enemies, to Peliliou. Their presumption
had reached its peak. Sailing south, Ngirastuk ordered to stop in the Toi kobasang, the passage between Malagal’s
harbor and the island Ngarekobasang. There stood a big almond tree. Ngirasuk went into the water underneath
it, holding the spine of a stingray in his hand. Now he told his club members to climb the tree and jump on his
hand into the water. Whoever was too cowardly to do so, he would not need for his trip to Peliliou. While people
jumped down he always turned his hand, without anybody noticing, so that the spine was pointing downwards.
All jumped, except two men, whom he sent home. The others sailed to Peliliou. Even before they arrived, a Riklai

had sent messengers to the chiefs of Ngardololok, that they should kill the club Ngaratatirou.

The club stayed the first three days in Ngardololok, causing much harm !. On the fourth day, they spread everywhere
looking for some amusement. Thus, the task was easily carried out. When Ngirasuk was with half of the men at
Ngerikl on the east coast; the other half stayed on the west coast. When Ngirasuk and his retinue went through
Nagriap, he and a part of his companions were attacked and killed 2. The rest of them ran to the reef Ngélovil
on the eastern side, between the reef islands Ngargersiul and Ngérug€lptang, where they were killed and buried
underneath /ovil-corals. Ngomoguatuit was the only one who escaped. He was the son of Kldngiil ra Tégamding,
rubak X of Goréodr. who had had a premonition and had warned his son. Following his father’s advice, he always
kept the bailer in his hand and bailed the water out of the canoes in the channel instead of participating in the
festivities, because he being a poor man was not entitled to do so. According to his father he had to be especially

careful should he find the goru *-bindings of the canoes cut.

Thus, he was the only one, who escaped. He ran to Ngéregong, where he was taken on board of a canoe sailing
to Nagregameﬁ. When people in Gorédr heard about the murder of the Ngaratatirou-club, they decided to take
revenge. @ Raklai’s messengers came offering his help. At first, people from Gorédr did not go to Peliliou to fight,
but they killed everyone whom they could catch in the lime rocks. In this manner, they also caught a man called
Golangép from Ngemelis . He had been born in Ngardololok and was married in Ngarakeukl. When he met
the people from Gorédr, he asked them: Why are you coming? — They replied: Ngaratatiréu has been killed in
Ngardololok, now you also have to die! — He was furious at his fellow countrymen, that they had not informed
him. He replied: If you want Ngardoldlok to be destroyed, then you better show mercy, otherwise you should kill

me.

Therefore, after he had promised to help, they spared him. Now the Goréor-people returned home, while Golangép
sailed to Ngaraketkl, as had been agreed. When the first ones came to Gorédr some blolobol > women from
Ngardoloélok were there. They had no idea about the murder of Ngaratatiréu. The Goréor-people erected a pile
of firewood on the pier of Ngarekamzﬁs, in order to destroy the foreign women there by fire. When it burned the
women jumped willingly in it, furious because their own people had sacrificed them. Therefore, after he had
promised to help, they spared him. Now the Gorédr-people returned home, while Golanggp sailed to Ngaraketkl,
as had been agreed. When the first ones came to Gorédr some blolobol © women from Ngardololok were there.

They had no idea about the murder of Ngaratatirou.

'two young daughters Ngaurot ra luil had been so misused that they died.

21t is said, that the chieftain had 36 spears in his body and could only be killed, when he was hit on the head with a stone.
*The bindings connecting the hull of the canoe and the construction holding the outrigger beam

“an island north of Peliliou, see Vol. 1, map.

Ssee above.
see above.
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The Goréor-people erected a pile of firewood on the pier of Ngarekamaﬁs, in order to destroy the foreign women
there by fire. When it burned the women jumped willingly in it, furious because their own people had sacrificed
them. At once, a Ibédul sent a message to a Raklai; he should come with the eastern side. But the western side of
Babldaob also came, as did all of Ngarkldéu, so that a strong battle force was assembled. Ngarmid sent 10 kabekl
war canoes, Ngaregamaﬁ 2, Ngarbaged 4, Ngarbagédaszﬁl 2, Ngarekobasang 6, a Metngs 2, etc. All sailed to
Ngatkauang, the landing place of Ngardoloélok. There they anchored and build roofs over their canoes. On the first
day, Mial from Nga ra kesaudol speared Regugér ra Tégéki from Goréor with an uldidg-spear '. This saddened a
Ibédul, yet, a Raklaishouted to him: Do not weep, we will destroy Nagrdolélok. In case we do not have enough
people I will send to Pelau for reinforcement. — He promised everyone a piece of galebugép-money for his
bravery and in due course he paid them out to Ngiraidegil from Ngivél, Bagap from Nggéssar, Ngiraiderebei from
Ngarekobasang, Malsol from Ngarekeeﬁ and others, so that altogether he spent seven. These brave ones sailed
at night with a klotrdol-canoe to Ngrakeukl, to talk to Golangép, who had been informed. He was waiting there
at the headland, flinging small stones. When he hit the canoe, he waded into the water and when he reached the
canoe, he felt the scrotum of each individual passenger, testing its size to determine the courage of each one of
them. Surprised the inspected men asked him for the reason for this and he replied, that he could only use fearless

people.

The following day, a large-scale ruk-dance was going to be held in Ngardol6lok. Therefore, they all went together
in the morning to Ngerikl on the east side. There they beached the canoe, ate breakfast, and then walked to the
village, to blai Gomiigtokoi, the galid-house close to the village bai 2. There is only a narrow path, on one side is
a taro swamp, on the other are stones and trees. Here a few spears were thrown at them, the leader jumped back
and forth and, doing this, fell into the swamp. Ngiraiderebeﬁ laughed about this, he ran forwards, armed with a
bundle of spears and a club, and luckily crossed over. The others followed suit. When all were on the other side
the klemeai *-young men had just finished their dance. They sat on the stage, waiting for their replacement. When
the free gotobddél *-dancers came, they stepped down. At once, the arrivals pushed among them, creating such an
confusion that everyone was fighting everyone else. People from Gorédr set the galid-house and the bai on fire.
When the fleet in Ngatkauang saw the smoke, they started attacking people there, too. They managed to drive
back the outposts and to invade the village. Most of the Ngardoldlok-people fell by foreign or brotherly hands.

Those fleeing into the trees were speared while climbing them or thrown down.

Golangép fled in time to Ngaraketkl, so that nobody saw him. When the fight ended a Réaklaiasked Ib&dul, if
he could take the captured women, children, and old people, called ngais in Palauan, to Melelkéiok. Ibédul gave
his permission. a Riklaisettled them in a Ulangaréng, nearby Keklau. After they had stayed there for a while a
Réklai; with a Ibédul’s consent, brought them back to Ngardololok. They traveled outside, across the sea, to avoid
being attacked by the people from Goréor. However, since they attacked again these poor, persecuted people
in Ngardoldlok, they were brought to Ngaradesum nearby a Irai, from where they were brought home, after a
few years, by people from Goréor and « Irai. Ngardololok was destroyed seven times. The last time by a Ib&dul

Kingsos.

In the end, they no longer defended themselves, they were so feeble and weak because of the offense of their galid

a Guddél. Even today, the destruction of the club Ngaratatirou is still in everyone’s memory.

' Obviously while playing.

*Illustr. Vol. 2.

*For each ruk-dance a club had to go into seclusion for several months, these are the klemeat in contrast to the free gotobadél, who “go out-
side”.

4The leader was Truiug a dial, see b/ II Goréor.

It supposedly had many hundred members. a Ibédul ordered the sole survivor Ngomoguatuit to build a monument
for his companions and he carved figures from the main posts ! of the canoehouses a Delui and Sagamus. They

can still be seen there and they are called Ngesegél a garagar.

Story 162. How Ngasias On Peliliou Got The Right To Release The New a Ibédul.

Once upon a time, rubak Gobakramangalang from Ngasias came to Gorédr with the intention to steal one of a
Ibédul’s daughters, in order to establish a close bond with « Idid. At that time, Ngasias was very much oppressed
and Gobak hoped o secure assistance in this way. He remained five days in Gorédr, waiting for an opportunity. At
the day of his departure he had won the young girl for himself and she went down to the landing place for canoes
in a Delti. There, Gobak took the little one on board and sailed away. Arriving in Ngasias, he heard that people
in Goréor were looking for a Ibédul’s daughter. He sent a message to a Idid: The little one had slept on board, he
had hoisted the sails, and only realized at Cape Ngaramediu what had happened. Then it had been too late to turn
around. Gongolakl, Ibédul’s side of the village, sailed down to visit the princess and to bring her food. Gobak now
admitted to have abducted the little one intentionally, in order to have closer connection with a Idid. “Leave the

child with me”, he shouted, “I love her, and help me to make Ngasias powerful”.

People agreed and supported the people of Ngasids, which became stronger. Then Gobak said, “Thank you!
When a Ibédul comes, we will pay him for taking off his hat and for his coming on shore in Ngasias”. a Ibédul
said, “Well! However, when you are building the new rubak-bai a It6i, then I want to pay for one half of it, while
Ngaragomleblogol ? (the rubak of Ngasias) shall pay for the other half”. So it was from then on. However over
time, people from Gorédr got more and more careless and a Ib&ul had problems to tame the arrogance of his
people. People in Peliliou were so depressed that they even rubbed the green stripes off their money, in order to
make it less desirable. This is why such beads are called kluk ! peliliou.

Story 163. How Madraskesiik Separated From His Wife.
log.. bai 53 VIII illustr. d.-pl. 219,
Once upon a time, a man, called Ngiratagér from Goikul, arrived in the evening with his canoe in Peliliou. He
landed in Ngatkauang, the harbor of Ngardolélok. According to custom, he went on shore with the sail in his hand
to go into the fishermen’s bai. There he saw Mad ra skesuk from Ngasias sleeping with his wife, with whom he
did not have a good marriage. They had arrived too late and, therefore, had not gone any more to their village.
Ngiratagér slipped into the bai, put the sail down, and grabbed the genitals of the woman. As she did not resist,
he slept with her, then he left the house again. Then, he shouted from outside: Mad ra skestk, I am here! — This

one got up, lit a fire, and ate with the arrival, then he laid down and slept again.

On the next morning Mad ra skesuk went to his house in Ngasias, and at once, he started scolding his wife, as he
used to do. Then she said: Tonight, a man slept with me in the bai! — Thus, Mad ra skestk chased away his wife

and remained unwed for the rest of his life.

Story 164. The Two-Headed Galid spirit Maluad 1€ gur In Ngasias And His Drifting Stomach.
log.: bai 45 IPillustr. d.-pl. 19, bai 69 V®, bai 77 I, bai 75 1, bai 80 VII?,
bai 95 VII®, bai 131 VI® illustr. d.-pl. 217, bai 141 IV® illustr. d.-pl. 217, bai 152 VII®.
A galid spirit with two heads lived in the cave a Irtr next to Ngasias on Peliliou. One day, he heard a noise in the

channel Ngabungg¢l, he went there and found two children, which he devoured, one with each mouth

"according to another information, the heads in the front beams of the frame are the memorial symbols.

2The name is because in former times the bai stood on the hill Gomleblég 1.
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Then the inhabitants of the place got afraid and sent a message to nearby Ngarakeukl, because of the pending
danger, they wanted to move to another place. The others agreed. People packed their household goods, loaded
their canoes, and sailed away. Only an old woman, called Magad r€ ngirirs after her blai Ngirirs !, stayed behind,
since she lived at a lonely spot and nobody cared for her. She moved into a small cave in the vicinity of bai Debiit
that is now called Ngaramezﬁls. There she dwelled, at night looking for food and cooking it. After some time, she
got pregnant and gave birth to two boys, whom she called Ta gareal bedengél 2 and Ta gireal a btil, because shark

teeth (garedl) were located in their skin and in their buttocks.

When they had grown up, their mother warned them against making noise. Initially the boys were diligent, yet,
soon they wanted to know, why they had to keep silent. Now, their mother told them the reasons. After they had
grown stronger, both of them decided to destroy the galid spirit. So one day, they went into the channel and caused
a commotion. At once Miluad came. When he tried to catch one of them, this one jumped into his mouth, cut off
his tongue, and jumped out again. The other boy cut his other mouth in pieces. The boys accomplished this with
the help of their shark teeth and the galid spirit died. When he was dead, they informed their mother, who went
down to the channel with both of them. She told the boys to bring a black pinna-oyster shell, and with it she cut
the monster’s stomach out of its body. She placed it on a round decorative stool, and set it adrift with the following
magic words: Hurry away to our people. When they say, you are the stomach of fish, you will shrink, when they
say you are from Miluad, then you will get big 3! Whereupon, the stool floated away and drifted to the channel
Ngarangual in ¢ Meungs on Ngarekobasang, whereto people had fled. When they saw the stomach, they debated,
what kind of fish it could be; then the piece became smaller and smaller; however, when they thought of Maluad,
it swelled up. Thus, it had to be dead.

They sent a canoe to discover the truth. Arriving in the channel Ngabungél, the two boys were just busy catching
pkoi-crabs for their mother. They did not let the canoe enter the channel. It returned to @ Meungs. Now people
decided to sail together to Nagsias and to beg their allowance to return home. Half of them sailed away, the other
stayed behind. After some negotiations the boys allowed the arrivals to enter and, thus, the place was revived. In
order to thank the family Ngirirs it was decided that after the renovation the remaining wood of the roof of the
rubak-bai a Itoi belonged to them and that their members had the right to get fire wood from this bai, when they
needed some at night.
Story 165. Gobak ra mangaling And The Destruction Of Ngasias.

Ngasias did not know how to behave, despite the efforts of Vitdgasias. A girl from Ngezﬁlr was married with Gobak
ra mangalang, rubak 111 of Ngasias. One day, a men’s club wanted to sail from Ngasiés to Ngeaur, to get some bai-
girls from there. Then Gobak’s wife said: Let me take this opportunity to also travel there. I will return with the
club or, if necessary, I will stay longer. —— Thus, they sailed together to @ Ngeaur. Despite their efforts the club
only managed to get one mongol there. Finally, Gobak’s wife was willing to act as the other mongol. Thereupon,
the club returned with the two mongol to Ngasias. When they arrived in the channel Ngabunggl, Gobak was just
there, beating coconut fibers. Since he saw his wife getting on shore, he was satisfied and continued working. The
club hauled its canoe on shore and the woman carried a basket away. Since she did not say anything, he also did
not talk to her. Afterwards the men went to the village and both women were among them, they went all together
into the bai. A young man came to Gobak and said: I think I saw our mother in the bai together with the men’s
club.

'The name Irirs still exists as the female title of blai X Ngaramesépelu in Ngasias.
2a buld the skin, poss. budél seems to be an old version; MC CLUER writes for “body” Pu-thing-el. According some other information, the
second one was called a Rus bedengél “spine of the stingray his skin”.

3see story 75 a. 128.

— Very well, he said, let us go up there. — He washed himself and sent a messenger to the bai asking for an
explanation. This one brought the message that his wife was as a mongol in the bai. Hence, he returned to the
channel and smeared his left arm with mud. When he reached his house, everyone knew already. He felt cold.
They lit a big fire to warm him. When he was warm enough, he rose asking for soot and yellow curcuma. With
the soot he drew a line along his left arm and on his cheek, because the mud did not stick to it. However, with the
yellow color, he painted a line on his right arm. In the evening he did not eat anything, but went to Ngardololok
and sat down on Ngaramelulzﬁl, the rubak-bai’s platform, staying there all night long in the same position. At the
break of dawn, he drew a second line with sooth and yellow, next to the first one. In the morning, when Gobak ra
luil opened his door, he saw Gobak ra mangalang sitting outside. He opened a side door and said to him: Gobak,
come inside, do not sit out there!

— He replied: No, I will come to you, to the front side, so you can see me well. — Now, Gobak ra luil saw is
body painting and he asked him: What is wrong with you? I am afraid for you and Peliliou. — Now, Gobak ra
mangalang told him what had happened and ended his account like this: The painting is supposed to signify:
Ngasias has to be destroyed and to sink below Ngardololok.— The other one said: If this is your opinion, you
should send a message to Goréor or to all of Peliliou, because alone we are too weak. — Gobak ra mangalang
replied: No, only two of us should do it. — Gobak ra luil spoke: Very well, but first we have to prepare the goru
-bindings for our kabékl-canoes, at once we have to bind them, and have to put the canoes this very day into the

water. And we spread the message that, tomorrow early in the morning, Nagrdoldlok is going to catch mullets.

— So it happened. Both of them slept in Ngatkauang, where those, participating in the fishing trip, were also
supposed to come. During the night, small groups of people from Ngasids came this way. However, the club
Ngaramelemotom was ambushing all the small groups on the stone path Gadésurou and killed all of them. So, a
great part of the people from Ngasias perished. The next morning, the club Ngaramelemé6tom sent an envoy with
the message to Gobak ra luil, that all the Ngasias-people were dead. This one informed Gobak ra mangalang about

it. Thereupon, this one went to the water and cleaned himself and colored himself yellow like a sisabangiau-bird.

When news about this event reached Nagsids, everyone ran away, on top of the mountain. Gobak ra mangalang
wanted the club to follow them, to kill all the men and to bring the woman to the bai in Ngardoldlok. Chasing
them, they found women and children in the bush. Diliklep, rubak-woman II, called out to them: Wait, take
us to Ngasias, I will prepare a supply of mongol and will send it to Ngardololok. — When this had happened
Gobakraluil brought Gobéak ra mangalang back to Ngasias and made him rubak III of Ngasias, because before he
had only been rubak I of the village part Mangalang.

However Diliklép sang:

1 ak mu lebdl lengera a lengelék ! I say something as my cry

mailugék reMelemo, ti aukik and my plea to Ngaramelemotom, my shame,
mé ngilégeigd ma mkong and they have come to you,
as if Gomi6tél would be a handful and coral stones

and the bush of Ngasias,

gatekil Gomio6tel 2 ma milus
5 ma goremetel Ngasias
é ki giltekla a li la geikang we want to carry it, so it would come to you.

a kemiel Melemo You, people from Melemétom,

!langél scream, from /mdngél to weep.
*In former times a place on the heights close to Ngareg6l: gatekil-load to carry it the hand. Ngasias sent an ilog to Ngardololok: if all this

would be easy, I would bring it.
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8 ngard komokel liliiog what other requests do you have?

Thus Ngasias was punished and Ngardoldlok got supremacy over Peliliou.

Story 166a. How Poor Mage’i detiid Became Rich.

log.: bai 59 L illustr. d.-pl. 222, bai 75 VI, illustr. pl. XIV?.
Magei detiid, a man from Ngasids on Peliliou, was poor. One day, when Ngasias had to pay money for a ruk-dance
to Ngardololok, he went to Ngiragongor, the high chief of his place and borrowed a piece of galebuigép-money as
blekatl, his payment. He got it and, after having marked it, he passed it on. However, people from Peliliou said:
Maggi detiid borrowed a galebugép from Ngiragongor! How will he be able to pay back? — MageAi detiid stayed
in Ngasias, diligently cut palm wine, cooked syrup, and filled with it his coconut bottles, putting on all of them
corks made from goludég-soft wood. He stored them on the redki-board above the fireplace. Furthermore, he
hung all old coconuts that he found while cutting palm wine, in his house. When Magei detiid had three hundred
coconut-bottles filled with syrup and many coconuts, he build a big raft and went to the gogeal Ngurukdapél, to
a place called Biluk I dort, where many dort-ironwood trees grew. He brought his raft under such a tree and cut it
off, so that it fell right on the raft.

Then he pushed the raft away and let it drift, while he was working on the wood, creating, according to his plans,
the so-called small ulangdng-spirit houses, which are the adornment of the chiefs’ compounds. Before he built
these houses, he performed some magic that he had learned from Delbakl the spirit of the sea. Then he sold these
shrines to the rubak. First he drifted to Gdlei, where he delivered one to Tegogo for one galebugép, then he sold
some more, to NgiraroAis in Galap, to Mad in Ngabtkéd, to Merengér in Ngival, and to a Réklai'in Melekéiok.
Each one of them gave him one galebiigép, off these a Réaklai’s had his mark on it. Then, he returned without his
raft to Peliliou. He went to Ngiragongoér and placed two galebugép-pieces in front of him, of which one had the
sign. Ngiragongor choose the other one and, thus, his debt was paid. Now MageAi detiid was a rich man, and since

this time all wealthy houses in Palau have a small shrine.

Story 166b. Explanation Of Story 166a On Nge&ﬁlr:
Poor Maga detiid from Ngeaﬁlr, had cut a tree there, together with his galid, in order to build houses and to earn
some money. He took a raft and went, together with his galid, out at sea, where numerous houses were created.
Then he sailed to Ngarekobasang, where he sold one to the high chief for 2 galebiigep, the same he did in a Imelik
and in other places.Then he went again to Ngarekobasang and earned some more money by cutting palm wine.
Finally, he returned to Ngezﬁr as a rich man and this is why Ngezﬁlr and Ngarekobasang are still today closely
related.
Story 167. Péagéd arsai, The Monster Bird.

log.. bai 114 II° illustr. d.-pl. 22, bai 132 II°, bai 136 V®, see also ornament in A. B. MEYER 81, pl. 5, row 11.
In Ngariap on Peliliou were two hard-working brothers, the older one was cutting palm juice and the younger one
was collecting firewood. One day, the last one left early in the morning to cut wood in the mangroves. He only
returned home at midday, without bringing anything along. When the older one scolded him angrily, he said, “I
had to fight a big bird, which sat on the déngés-bush. He threw mangrove fruits at me, while I lunged at him with
clubs.” “Go,” the older one shouted angrily, “get going and bring some wood, so we can light a fire”. Then the
younger one left, and soon brought something, with which they cooked, and they ate their lunch. In the afternoon,
when the younger one came again to the mangrove bushes, the bird was again sitting there. The boy took three
sticks, about one cubit long, and threw them at the bird; however, he did not achieve anything. Then, he took his
axe and threw it at the monster, but it caught it and flew away with it. The bird went to its house, which was in the

southern part of Ngaridp, besides the magic tree Bars re kesau, and put the axe on an upper shelf.

When the boy came home without his axe, his older brother became mad at him and chased him away, to fetch it.

He did not give him a bit of food and also did not allow him to drink any water.

Weeping the boy went to the mangroves. He was looking for the robber of his axe, but he could not find him.
Standing in the mangroves he determined the direction, in which the bird had disappeared and, following it he
correctly, arrived at blai Kesau in Ngariap where he found the P&agéd arsai sitting in his house. Weeping he sat
down in front of the door. The bird asked him, “Why are you crying so much?” Whereupon the boy told how his
brother had scolded him and how he had been chased away to look for his axe, because otherwise they would
not have any firewood; not even a bite of food nor a drop of water he had given him and now he was hungry and
thirsty. P€4géd invited him to enter and to eat something. He took a small piece of fish and taro, placed both onto
a big gongal-wooden plate and set it in front of the boy. This one shouted angrily, “How am I supposed to satisfy
myself with just a few bites, I am so hungry”. “Eat, just eat,” cried Péagéd. Surprisingly, as soon as the boy had

taken a small bite, it immediately regrew '. He ate a long time, until he could not swallow anything anymore.

Fearfully he watched the bird, because he could not finish. In Palau it is the custom to finish all the food, or to
take the rest home with you. However, this one only shouted “finished” and the regrowth stopped at once. Then
he asked the boy, “What are you saying now?” and he replied, “My brother and I, we are not married, he cuts
palm wine and I cut the wood to cook the syrup, which is our only food! Now, as I no longer have an axe, we are
in a dilemma!” “Very well,” Péagéd exclaimed, “Choose one you like. There are adzes in the shrine, in the room
underneath the house and on the shelves!” The boy soon found his own one and he considered it good enough.
Happily he sat down again and the bird said, “I know you are poor. Therefore, I challenged you to fight, to get
your adze and so that you would follow me into my house. Hence, I want to do some good deed and help you.
Listen carefully what I am telling you now. When you reach the plot of land called Gataulukés and you hear a
clicking noise and clapping hands, then do not look back, yet in Galéeulukés you can turn around without any
problems, when you hear something”. He left and did exactly as he had been told. When he heard a clicking noise
and clapping hands in Gataulukés he walked on without turning around. Yet, when the same thing happened in
Galéeulukés he turned around and there stood a beautiful woman, who walked towards him and said she wanted
to be his wife. There were many other pretty girls, who also wanted to have him as their husband, but he said,

“This is my wife!”

Thus, he returned home with his adze and with a wife. When the brother saw both of them, he asked astonished,
how this had happened and the boy reported everything that had occurred. Some days later, the older brother
said to the younger one, “Today, you can cut palm wine, I will go and collect fire wood.” He took the adze
and disappeared. Since he had not memorized accurately the words of his brother, he already turned around in
Gataulukés and petrified he saw a bunch of ugly and sick women, who followed him when he was fleeing back
to his house. The younger brother was angry with the additional household members, because the women did not
go away. Yet, he remained silent, until the older brother asked, “What do we have to do to get rid of them?” The
younger one discussed it with his wife, then he said the following, “We have to take a cooking pot and have to
defecate into it!” The three of them did this and when it was half full, they tied it shut and left it standing.

Short time afterwards, the older one shouted, “I cannot stand it anymore with all these women! “Keep the house
and make your palm juice alone!” This he said and ran away. “Very well,” the younger one replied and started to
cut and boil the palm juice. When he was done, he ate with his wife, then he said to the sick women pointing at

the closed pot, “Here is your syrup, you can eat all of it!”

' Compare with story 10 and 168 about a Ugélkeklau.
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Then he left the house together with his wife. At once, the women attacked the pot, when they encountered the
terrible smell, they fled out of the house and disappeared. Now the couple moved in again and had the entire house
for themselves. The woman cultivated taro and he cut palm wine, thus they always had plenty to eat. The sick
women became terrible forest-devils, called Téngangoéi 1€ galid. People leave stinking fish in the bushes, called
tungél, for them, in order to appease them'. The older brother had run to Ngardololok, where he became the minor
god a Imok.

Story 168. The Four Rubak From Ngarakeikl, Who Chased The Sun?;
rekeukl luleltoir ra sils.
log.: on the gable: bai 1 illustr. pl. II°, bai 11, bai 28, bai 40, bai 45 a. 46 illustr. vol. 2 plate 5 a. p. 75, bai 54 illustr.,
bai 65, bai 69 illustr. pl. IV, bai 85 illustr. pl. VIII, bai 86, bai 96, bai 100, bai 101 illustr. vol. 3 pl. 15, bai 114,
bai 116 see vol. 1 pl. 1, bai 118, bai 125, bai 130, bai 145, bi 146; imil: bai 90 IV?, bai 132 II? illustr. Plate XIV2.
One day, four men were sitting at Ngabadangg¢l, the landing place of Ngaraketukl on Peliliou, they were watching
the setting of the sun. They decided to follow the sun, to see where it was going. Thus, the next day, they took a
canoe and sailed to the west. In the evening they were quite close to the sun and saw how it plucked some fruit
from a déngés-mangrove and threw them into the ocean. When the sharks snapped at them, it quickly submerged
unnoticed by the fish. The four men did the same. In the depth they reached the gable of a house, on which the sun
was hanging. They glided down the gable and reached the ground. Looking around they saw a small house filled
with bananas and sweets. They beckoned to each other and started to feast themselves. However, this was the
residence and the toilet of galid spirit « Ugéleklau. He suddenly felt hungry and sent someone to his small house

with the following words: I am having such pain. Have a look, someone must be eating my food. —

The messenger found the four men. He reported: My father, there are four men eating your waste! — Ugélkeklzﬁl
ordered to bring them to him. They were brought and given to eat, actually each one of them received a small
cube of fish and a small piece of taro. The four guests grumbled, thinking they would never be able to eat their fill.
However Ugélkeklzﬁl told them, to keep eating, it would be enough. In fact, as soon as one of them took a piece, a
new one was lying there at once.® They sat there until they were more than full, and still the food kept on coming.
When the galid spirit saw their dilemma, he said: If you take now, it will be finished! — Then the growth of food
ended. After they had washed their wooden plates, they came back and remained with a Ugélkeklau.

Now, they were in heaven (see story 10). Yet, every time he went outside he warned them not to open the tridacna-
shell at the fireplace. One day, when he was outside, they could no longer restrain themselves and opened the
shell. Suddenly like through a window, they saw in front of them their home place Ngaraketkl and the people
playing on the shore. Homesick they started weeping. When a Ugélkeklzﬁl returned and found them crying, he
asked for the reason. Because of all their tears, they could not answer. He realized what had happened and said:
Do not cry, tomorrow you will return home. — The following morning he told one of his servants to bring a piece
of bamboo with four knots. First he took the stone Pibuitigl bad that still stands today in Ngarakeukl and stuck it
into one side. Then came one man in front of each knot. When the first one was inside and a Ugél asked him, if he
was sitting comfortably, he replied: Something is itching on my back. Then a Ugél said: At home you shall be the
Gadreker6i *! The second one, placed in front of the second knot, said: Something at my side itches!

! Compare with story 98.

2The story is, only slightly different and not so detailed about the chiefs, in KUB. I, p. 45 and Semp. II p. 332; perf. of oltoir to chase.
3in KUB. I, p. 45, it is written that the sun was their host, see story 167.

‘rubak I of Ngarakeukl; mangarkerdi to itch.

— He received the name Gad I pelt !. The third one complained about pain in his intestines and was, therefore,

called Gédélag 2. Finally the forth shouted: I am in pain!

— He received the name Ugélmekediu 3. When all four of them were in the bamboo a Ugélkeklau took some
Croton (kesuk-variegated croton) leaves and blocked the other end of the cane and threw it down to Nagarakeukl.
It landed there with such a force that it perforated a stone called Ngururtikl and that has only been destroyed a few
years ago. After the bamboo was lying on the beach, some children came to look at this piece of wood, which they
did not know. Hearing a voice from the inside, they ran home and reported it. Then people came and wanted to

cut the bamboo into pieces. They suddenly heard a voice from inside: Don’t cut it in pieces, just remove the plug!

— This they did and to everyone’s surprise the four missing men came out. From now on, they ruled as the first
four rubak over the settlement Ngarakeukl. They planted the croton (kesuk-variegated croton) at the communal
bai, where it grew into a beautiful tree, the most prominent of all the decorative bushes in Palau. The bamboo,
however, they threw into the sea. It drifted to Ngarekobasang, where people planted it and therefore so much
bamboo is growing there. Yet, people from Ngareketkl received the right to get, for free, as much bamboo as they
liked from there *.

Story 169. The Female Cannibal Dira gamartal.
log.: bai 10 TV?, bai 18 IV®, bai 34 V® illustr. d.-pl. 22, bai 63 VI?, bai 106 V®, bai 122 IV, bai 114 VII, see also
A.B. MEYER’ 81, pl. 4, row 10.
A women’s club in Peliliou colored their teeth with coal. After 4 days were over, they took a melépés, a pleasure
bath at the end. Close to the bathing place an old man was beating coconut fibers to twine them into a string. Since
each woman had some scraped coconut in a coconut-sheath ° to wash their hair with it, he asked them: Whereto?
— They replied: We want to wash ourselves. — Good, he said, don’t you want to give some of it, so that I can
also wash myself? — But the first one passed by quickly. Asking the second one, she replied, she was in a hurry
and pointed to the next one, and so on . Finally, the last one, an ugly and poor woman ¢ gave him some. He said
to her: In case you want to sleep a bit on the driftwood 7 after the bath, then place yourself closest to the shore on
the tree. This she did. When everyone was asleep the old man took the hand of the ugly woman, he pulled her on
shore, and sent the woman away. Then he made some magic and pushed the tree into the sea. When the women

woke up, they were in the middle of the open sea.

After some time the wood drifted to Nggeianggl, the place of the female cannibal, Dira gamartal. She invited
the women on shore and cared for them, like her own children ®. Yet, already after the first night, and after all
women had slept, one of them was missing in the morning. Diragamartal and her husband had taken her away and
devoured her. Now the women became suspicious. The following night, they placed pieces of coconut kernel on

their eyelids, so that it look like they had their eyes open and were awake.

"'rubak 1II, he thought of his part of the village, his bitalpeli.

2rubak III; déldg intestines.

3rubak 1V; from mankékédiu, to be in pain, to fold.

4According to KUB. they are not only allowed to get bamboo, but, in case a mast breaks, they also have the right to take a complete mast from
any house. Its owner cannot prevent it, since actually all bamboo belongs to them.

3 tagei@r, similar to a woven textile.

®1t is said, this ugly woman was Kerengokl (see story 17 Tipetipakmigg).

7 gotdor see story 204.

8in log. VII a, in bai 144 it is depicted that she had 10 children (kum-crabs), which carried, just like galitiik-dancing women, klbogél-twigs in
their hands. She pushed them with the wood into the sea.
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Yet, the pieces of coconut had fallen off from one of them. The couple grabbed her and locked her into a tridacna
shell. In the morning the others heard the old woman say: Slaughter the woman and hang the intestines on a tree

and put the blood into a wooden bowl, so that I can eat and drink, when I come home from the taro patch.

— When she had left, the women searched for the missing one. They deloused the old man and cared for him until
he fell asleep. Then they looked for the shell, found and opened it, and released the locked one. Then they took
a sumeés-taro skewer and put it into the ear of the sleeping man. With the help of a fogotogosuld, a fiber-beater,
they drove it inside so that the old man died. Then they cut him up, hung his intestines onto a tree and filled his
blood into a wooden bowl. Then they filled an empty coconut shell with ants and brought it with them on top of a
coconut palm, where they awaited the return of Diragamartal. Soon she came back, savored the intestines and the
blood. In her complacency she called out twice the following words, as if talking to someone:

ak golia ngalekél ueil Someone ate his child, woe!
and the ones above answered:

ak golia uadam elégésup elé galpael! Someone ate the father with the thick leg, with the sick leg!

When Diragamartal heard this, she consciously looked for her husband. When she could not find him, she climbed
the coconut palm to the women, who threw ants from the top into her face. So she had to climb down again to
clean herself. When she tried again, the same thing happened.

Then she came with an axe and cut down the palm tree. While she cut, she shouted: gomuikl !, a ke mer a pelii! Fall

over, but towards the land! The ones above, however, shouted: gomuikl a ko mor a daob! Fall over, but towards
the sea!

The palm fell towards the sea. Each woman had a dry sheath of a coconut blossom; only one of them had a
green one. With it, each had one leaf sheath as a sail. Now each one of them sat down on her blossom-sheath and
sailed away. But the heavy, green sheath lagged behind and Diragamartéal, who sat on her taro-pounding-board
hammering on it with the gai-pounder, soon closed in on her. When the woman was outrun, she realized that she
could no longer escape and so she shouted to the old woman: Mother, look at this beautiful 7ridacna shell, go
and get it, so we will have something to eat. — Diragamartal replied: How am I supposed to do this? — Then the
other one said: Dive down and hold your hair into it, so you can pull it up with them. — The old woman did this
and when the shell closed, the female cannibal could not free herself any more and drowned. Thus, the women
escaped. However, when they arrived at night in Peliliou and every one of them knocked at her house, asking to
be let in, they all got the same reply: Go away, our child is dead. Thus, they all turned into banana trees of the

basoi kéeam-kind.

Chant of the 10 kum-crabs (see above footnote 3). My own translation.
a Diragamartaliang Diragamartal, oh.
a ki di maltou (r) ? rengém we only carry according to your wish
a geélagée kio kum kul today we kum

mesése késako ra mokosong hard-working késdko-crabs ...

Story 170. Golungis.
log.:GolungTs: bai 7 TV®, bai 13 V®, bai 40 I112 illustr. d.-pl. 229, bai 48 s. illustr. pl. II¢, bai 52 TV® illustr. d.-pl. 229,
bai 73 TV?, bai 117 w. illustr., bai 129 V®, Tludgél: bi 6 IV®, bai 12 II°, bai 29 VI# illustr. d.-pl. 22f, bai 86

! gomuikl is not quite clear; WALL.omiigél to topple something, to fell; but gomu the hammer to break a nut; ke mer you go, ko mor you (pl.) go.
2oltéurto carry on the back.

III%, bai 88 VII® illustr. d.-pl. 22¢, bai 115 TV* illustr., bai 132 I'V* illustr. pl. XIV'.

The daughter of Tegogo, rubak I in Golei, was called Tarisél. She did not want to marry. People said, she refused
all messengers, and they jokingly said, “Does she want to marry Golungis?”” When she heard this, she asked who
he was and where he lived. People told her, “GolungTs is a rubak in Ngeaur”. Thus, Tarisél decided to go there.
Slowly she proceeded to the south and finally reached Peliliou, by land and by water. From there she went to
Ngeaur. There, she went to blai I Désiip in Ngarapelau, where she was friendly received by Dil&pelau, the family’s

title holding woman. Since she did not have a daughter, she was happy to welcome her.

Tarisél helped the old woman in the taro patch. She taught the girl everything and made her acquainted with the
local circumstances. She repeatedly warned her newly found daughter in dead earnest not to enter the rubak-bai
Ngabis ', because it was the house of the galid. The girl agreed to not to do so, yet she took the first unobserved
opportunity to visit Golungis, because she had quickly found out that he was living in the bai. She took a coconut
husk, as if she wanted to go and get some fire and went into the bai. When Golungis saw her coming, he asked her
taken by surprise “What do you want here?”

She answered, “I want to see Golungis!” He replied, “I am the one,” and invited her to enter. She entered, but to
her surprise she saw that the entire room was filled with an enormous fleshy mass, which grew out from between
Golungis’ thighs 2, and hardly left any free space to allow her to sit down. Determined she sat down next to the
man, and they started a conversation.

After some time Golungis posed the question if she was hungry. When she consented, he said, “just open the
small door at the side of the swelling”, and when Tarisél did so, she found inside banana and sweet dishes, which
she enjoyed very much. Whatever was left she carried home. When Dilepelau saw the food, she asked where
they came from. Tarisél admitted to have been in the bai and gotten the sweets from Golungis. Oh, cried the old
woman, you are the only one, who loves Golungis. He gave you good things, so you can go to him. — This the
girl did and soon she also stayed at night with the man, who was in the possession of demonic powers. Whenever
Tarisél came in the evening, he asked his servant to prepare a hot bath for him. Due to the power of the hot steam
he turned into a beautiful young man. Then they slept in the small ulangdng-shrine nearby. Thus, they became

man and wife.

One day, Tarisél said to her husband: Golungis, my brother is sick. — He replied: Very well, tomorrow, you can
sail home. — How am I supposed to do this, cried Tarisél, I don’t have a canoe. — He replied, he would take
care of a means of transport. The following morning, they went to the beach. Golungis called out to the sea, and a
sea-spider * came, on whom he sat his wife and a boy as her companion. In this manner, they both arrived safely
in Golei. Following the orders of her husband, Tarisél had a dancing stage built and a residential house cleaned,
in order to prepare for a visit, because he planned to organize a galsimér-feast in the honor of his wife. When
everything was ready, Tarisél and the boy traveled once again to Ngezﬁr, reporting to GolungTs, that they had
fulfilled his orders.

Now, this one filled a lot of money from his scrotum, which therefore became again smaller, into a basket and
sailed with Tarisél on the sea-spider to Goélei, where the mur-feast was celebrated with a great deal of ceremonial.

Golungis distributed much money from his basket, and in the end, he gave Tegdgo and his daughter what was left.

! According to some other information it was the rubak-bai Gerefud, situated in those days on the other side of the taro patch Urird.
2The storyboards show clearly that it was his scrotum (medii).
*Halobates, in Pel. ilokugil, as spidery insect living on the surface of the sea, see d.-pl. 22d.
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Then he returned alone to Ngeaﬁlr, where he is still known today as a galid. According to another legend, he turned
into the stone Sokodiang that is still standing next to the one of his mother a Iluégél next to rubak-bai in Gélei.
Sokodiang actually stands for another name of Golungis and it means “to widen”, in reference to the man’s big

testicles.

His mother a [lu6ggl is well known as the one who distributed taro. It is said that she came from the west. Further
on, it is said that she always moved around Palau, carrying taro patches on her hands and distributing them or also
only as the one who planting saplings. In a Imelik she met with the local galid Itingél-bai. She only worked at
night and at sunrise she turned into a stone. After her arrival on Ngeaﬁr, she lived in Ngaramasag in blai Ngadedur
!, and there she gave birth to Golungis. It is said, that after his return from Golei, he found his mother’s house
fallen into ruin. She had been treated badly. Therefore, he took the blai and a piece of taro patch and moved with
his mother to Ngatpang, where he lived in Ngimis. His scrotum had gotten small, since he had left all its content

in Golei.

When @ Ilu6gsl had passed away, he moved to a Irai, yet, people there treated him badly. Therefore, he turned
into the larvae of a mosquito thus causing his rebirth. This version of the story leads clearly into the direction to
Medegei pélau (see story 197 and Itinggl bai @ Imelik. It is also said, that he came from the west. The memory

of Golungs is well preserved in Ngezﬂlr. People like to sing the following verses.

1 érikebé? é démiu’ ra Golungis Young woman, your father GolungTs

amardel osistk * a gabagil goes looking for a chance to marry
e mora golokl; é toba 3 to Ngaregolong. People
alekéng bagei e lung, presume, he will marry

5 alekéng bagei e ling they presume he is already married.

This chant refers to the perception that, according to another version of the story, Golungts went to Goélei to look
there for a wife. After he had succeeded, he returned to Ngeeﬂlr, because he realized that she did not love him, but
only desired his wealth. The following is another verse of the dance; it refers to the girl’s greed for good things,

without being willing to bear the unpleasant side, too:

6  élé ke siouketui ra Golungis yes, yes, you really hate Golungis,
e di mang a galdil;* yet, you eat his things;

ma galdil a sauam, yes, his things you want

a kersél komouketui rengi; yet, you (pl.) hate his penis on him
10 ma gamalél 'a saudam, yes, you want his betel nut chew,

a kersél komouketui rengi. yet, you (pl.) hate his penis on him.

Story 171. The Canoe That Capsized In The Strait.
log.: bai 22 TV*, bai 47 VI# illustr. d.-pl. 28 f, bai 64 VI(shark), bai 65 III°, bai 107 IV?, (bai 112 I), bai 122 V®, bai
125 VI, bai 133 III°, bai 136 III° illustr. d.-pl. 22,

'in bai 52 IV® women are in the taro patch, supposedly working for [luokl. and his wife. While they work gurugiir-crabs jump high and men
beat them.

2 gekebil girl.

3 gadam father.

4 osik to look for; si is an infix strengthening, as for instance siouketiii.

Srare expression for argad.

% galéd the catch of a fishing trip, sea stuff; here it is used for provisions in general.
" gamageél the betel nut chew

One day, Ngirakamril sailed from Ngarakeukl, on Peliliou, to Ngeeﬁlr. However, en route a storm broke the

rigging and the canoe capsized. Help came too late. People perished and the canoe went adrift

Story 171a. How The Ngezﬁlr-People Tried To Get Rid Of Their Oppressors.
log.: bai 139 V°.
In the old days, a Ngeeﬁlr was very poor and was the slave of Goréor. It was very much dominated by the arrogant
Goréor-people. Therefore, they send for some medicine from Ngabiul in Ngaregolong, its consumption should
make them all strong and courageous. They filled a wooden vessel with it and placed it in the village. Yet, only
one man, called Badil dared to drink from it. He said: When a canoe with people from Goréor comes and they
want to get some bai-girls, then we will kill the people. —Soon afterwards, two canoes came. At once Badil went
to the shore welcoming the people. They tied the ropes around his neck and demanded money from him, which
he handed over to them. Then he told them: Just take the mongol and leave again. — This they did and sailed
away. All the other people on a Ngeaur were outraged and, without drinking the medicine, they declared to be
ready to attack at the next possible opportunity these impertinent guests. Finally this happened. When the canoes
came once again to Ngeaﬁr, they attacked the people from Goréor and killed three men. They also lost two, so that
nothing essentially was achieved and their oppression remained existent. Only with the help of a Spanish ship this

dependency was abolished.

Story 172a. The Galidégad a Ugér‘rekemur 1 gadéng From NgeaAurl.
log.: bai 135 TV*** illustr. d.-pl. 232, blowhole: bai 107 IV, bai 109 I'V* illustr. d.-pl. 232, bai 122 IV®.
Once a Ugér‘rekemur, Rubak I from a Rois on Ngeaur, hosted a big feast, therefore, he said to the Keklau-people,
who lived on Ngeeﬁlr, to catch a shark for his feast. They agreed and prepared a small rope. When a Ugér‘rekemur
saw this, he said: The rope is too small, this is not for a big shark! — The people, however, replied, they would
manage with it. — Then the rubak said to them: Very well, if you catch a big shark, I will buy it. — He added:
When do you want to sail out at sea. — They replied: Tomorrow!

The next day, people really left to catch a shark. The rubak followed them and turned into a shark. The fishermen
had already caught one shark, but when they saw the second fish, they once again cast out the rope, the fish caught
it and bit through it. Then he took with him what was left, swam back to the shore, turned again into a human

being, and placed the end into his house.

Afterwards, because he had a sore throat, he fell asleep. In the afternoon, the fishermen returned and reported they
had not caught any shark. He asked them to enter his house. There they recognized the rope as their own. Only
now they brought the shark they had caught and asked for their payment. The rubak, however, opened his mouth
wide and they saw it full of shark teeth and ran away. They turned to the north coast and out of anger they created
the blowhole Tiai (see Ngab&angéd, Vol. 2). Later on, a man from a Imeungs widened it and, therefore, it does

not function any more properly.

The Keklzﬁl-people moved away to the north. Later on, when they came to Ngezﬁlr, they considered it their right

to take away everything they could get hold of.

Story 172b. Dira rois From Rois And The Rooster.
log.. bai 150 TV®,
One day, Dirarois, a woman from a Rois on Ngeéﬁr, went to the water hole, in order to water some kernels of the

poisonous riamel-fruit for two days so that she could eat them. At this time, a big rooster came from the west.

'Also a certain Ugér‘rekemir | gai “master of the haddock’s tail” is mentioned in story 3, see d.-pl. 23a
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Story 172b. Dira rois From Rois And The Rooster.
log.. bai 150 TV®,
One day, Dirarois, a woman from a Rois on Ngeéﬁr, went to the water hole, in order to water some kernels of the
poisonous riamel-fruit for two days so that she could eat them. At this time, a big rooster came from the west. It
had been sent by Galid spirit a Ugélngabard and landed in Ngatutk, a landing place to the west of the settlement.
It was so strong that it knocked over everything that blocked its way, houses, trees, and so on. When the woman
noticed the rooster, she hid in the cave Ii ra umei, after she had laid out the riamél-kernels along the path. The
rooster ate them and perished soon afterwards. The woman, who from now on had the name Dira malk V, called

her children and they dragged the rooster into the village, where it was eaten.

Story 173a. Catching Souls In Ngezﬁlr.
(rul omdegam a delép “They Are Catching Souls”.)
log.: bai 7 VII®, bai 18 IV* a. V®, bai 65 VII? illustr. d.-pl. 23°, 135 VI?, delép: bai 83 II1***, bai 86 II?, bai 88 I'V?,
bai 91 VI, bai 143 III°.
On the southwestern shore of Ngeaur is the place where the souls celebrate their feasts, before they proceed to
the underworld. One day, some men from Ngeﬁlr went fishing and passed the waterhole ! Garangakl. Suddenly
they heard the splash of water and when they looked around, they were well aware that the water was boiling, but
nobody who could have caused this. Water was shooting up with such a force, that the border of the waterhole got
wet. People presumed that souls from the nearby beach Ngédelog were up to their tricks, and at once, they hurried
to rubak Golungis in Ngarapelaﬁl, who knew a lot about spirits. They wanted to learn the mangalil-magic from
him, which would enable them to catch souls. He was willing to teach them, took a coconut, broke it, and showed
them how it was done. In the end he said: If you catch a delép, you really have to hold onto it, do not let it loose,

no matter what animal it might turn into.

— When night fell, the men took coconut kernels, roasted them, and put some pieces into their ears 2, so that their
human odor would be covered by the smell of the roasted nut, which pleases the spirits. In this fashion they went
to the waterhole, surrounded it, and waited for day to break, when the souls arrived. They heard them walking
down and springing into the water, without seeing anything. At once, all of them jumped into the water and tried
to catch them, but the souls escaped above. One man, called Ngival, suspected so, jumped up, and was lucky to
get hold of a soul.

He fell with it into the water and was thrown back and forth by the strong spirit, so that he had to shout for help.
Then the other ones sized it and held the spirit fast. When it realized that it could not escape, it turned into a
mangerengeér-sea snake, and since this proved to be useless, it turned into a bersoiog-boa snake, which is very
much feared by Palauans. However, they did not loosen their grip, even when the spirit suddenly turned into a
green nguies-tree snake and afterwards became a kamairs-mangrove snake. Finally, when all these efforts were
in vain, the delép turned into a kitiied-starling . Yet, this one also could not escape from them. They took it home
and, later on, brought it to a Idid in Goréor. People flocked there to see the remarkable bird. Later on, when it died,

they smoked it and kept it for a long time, until it fell apart. This happened about 100 years ago.

Story 173b. Maleitau’s Adventure.
log.. bai 21 III* a. VI# illustr. d.-pl. 23¢, bai 24 VII?, bai 25 IV?, bai 27 VII®, bai 51 IV#, bai 72 e, bai 74 VI,

'diésog “pond”, a transition to the bathing place diong.
2not ear canals.
* According to KUB. V, p. 8, a man tried to get the spirit of his wife back, which he finally took home with him in form of a starling. He tied

it down at one leg, but the bird wrested itself free, leaving one leg behind.

bai 81 IT%, bai 83 VII’, bai 97 w, bai 105 VII* a. b, bai 109 TV¥, bai 118 III°, bai 128 III* illustr. d.-pl. 29°.

Maleitau died on Ngeaur, and his soul flew to Ngédeléog, where he saw many delép, the so-called arungdd,
working hard to erect a huge trunk of driftwood. He started to sing and pulling in a body the souls managed to
put up the tree. He also saw the ngas-ironwood tree there, which stuck in the sand without roots. It was called a
rul ngas, after the sting ray rul, because it spread really flat. Around 1890, a flood wave carried it away. The souls
were playing with it.
Story 173c. Godebiség From Blai a Ikilang.
log.: bai 141 V.

went one day to the bush to gather pandanus-leaves. There he met a group of delép, who were just then celebrating
a feast. Taken by surprise, they gave him a wooden bowl filled with taro to take home. Yet, on his way home, they
again took away the to/uk and broke it. They also took away the taro, so human beings should not see that the

delép were better off, otherwise they would prefer death to life.

Story 173d. Kalkal’s Adventure.
log.: bai 82 VI.
Kalkal from Ngasias on Peliliou had the power to see the souls, which he visited on his island at the place of
the souls called Ngamrtr near Pkulapeli. One day, he sailed to Ngédelog on a Ngezﬁr, where the delép were
celebrating a feast. He was welcomed and received a lot of taro and pork meat, served on a one-legged foluk-
bench. When he brought the food home to Ngasias, people marveled at him.

¢) Stories from Overseas.
Story 174. How Dengela From Songosol Took Revenge For Inconvenience Suffered On Ngeaﬁlr.
log.. bai 7 V®, bai 13 VIII, bai 25 V®, bai 35II%, bai 55 II#, bai 62 II* illustr. d.-pl. 23¢, bai 67 VII® illustr. d.-pl. 23,
bai 69 VI, bai 106 II°, bai 138II°.

Every day, Gerebiik, the son of @ Ugélkedmukl, went from Ngezﬁr to Ngédelog to cut palm wine there. Then it
happened that each morning his bowls were missing. He was pondering a way to catch the thief and asked the wife
of a Ugélkedmukl. She gave him a bldbuk '-stick, which she had furnished with magic and which had to be tied
at the bottom of the palm trees, on which the coconut shells were hanging. Once the thief climbed up the trunk,
the palm tree separated above the stick. The upper part of the palm rose so high that the person up there could not
come down to the ground.

In the evening, the man fastened the stick onto it, and on the following morning, when he came to look, he
recognized Dengél& from Séngosol, the island south of Palau, otherwise called Sonserol. He was on the palm tree

floating above the ground. In fear the thief shouted: Do not kill me, take me as your servant!

— Hereupon the victim of theft removed the magic stick, so that Dengéla could climb down. Now Ugélkedmukl
took him in his house as his servant, but he did not treat him well. Usually he got only fish bones to eat. Thus, the
foreigner pondered how he could return to his home island. He carved a school of gorvidél-trevally fish from the
gadépsungel (crataeva tree) wood, told his master about his plan, and invited him to come along. @ Ugélkemuikl
replied: ng diak! ng marael a segség ra bai re Bég ma ngak marae? no! does the gecko go to bai re Bég, and 1
should go?— Thus, Dengelei decided to sail alone. In a basket he had the fish heads he had kept from his food,
which he now took with him. His hosts gave him some provisions. With all this he went on board of a canoe, put

his wooden fish into the water, which dragged him with magic power to his island.

'a young hibiscus stick, without its bark, see also story 14 about a Tmélogod.
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After his arrival on the shore of Songosol, he rang the gongesmaol-bell that consisted of a coconut shell, to get the
attention of his people. They came at once, brought him home, and cleaned him with warm water. They took care

of him, because he was a wealthy man there.

After some time he sent his fish back to Ngeaﬁr with the order that when meeting Ugélkedmukl on a fishing trip,
they should hold on to his fishing line and drag him and his canoe to Songosol. This they did. When they arrived,
they rang the bell with their tails. Dengelei came down and brought Ugélkedmiikl home, washed him, cared for
him, and gave him a lot of good food. After some days, Dengela said: My father, I thought the gecko never went

away?

— a Ugél did not reply, yet, soon afterwards he asked to return to Ngeaur. Dengelei fulfilled his wish, got everything
ready for the trip, gave him a lot of food, and gave him an additional bundle of mats with the following words:
Here is something rare. When you arrive at home, gather all your relatives and open it! — After a Ugélkedmukl
arrived happily on Ngealr, he gathered his relatives and opened the bundle. Inside he found a basket with the fish

bones he had given on a daily basis to Dengelei. Then he and his family were ashamed.

Story 176. Trouble Because Of Fire.
log.: bai 52 VI® illustr. d.-pl. 23¢, bai 110 V* illustr. pl. IX¢.
(see Dutch legends JOHANN W. WOLF, Brockhaus-Leipzig 1843, Nr. 407:
“The Extinguished Fire Of Audenaerde”, more in part IX?).

Once upon a time, the son of a king lived somewhere in a foreign land and somewhere else a daughter of a king.
With the help of a flying dragon, the young man sent her a letter, which she received and answered. She informed
him that she reciprocated his love, and that he should come at night, then she would welcome him. When he
came and was about to climb the ladder to her house, she pulled it halfway up and let it drop again, so that he
fell off and broke his bones. His people cared for him, and, when he had regained his health, his father, the king,
took away all the fire from the people of the other king, and he wrote them: When your king’s daughter does not
provide you with fire from her behind, you will have to perish. — She had to do this, and in this manner people

got their fire back.
Story 177. The Punished Thief.

log.: bai 36 1.
A man was constantly stealing tobacco from a white man’s plantation in Manila. Therefore, this one had a puppet
erected there, which was made of charcoal. At night, when the thief came and stole a lot he saw the dark figure
and said to it: you can help me carrying. — But he did not get any reply. He became angry, jumped on him, and

got stuck. In this manner the owner caught him and whipped him.

Story 178. The Greedy Relatives From Yap.
log.: bai 36 VII®, stone money: bai 127 III® illustr. d.-pl. 23".
A man died in Gadjbar on Yap. When he was dead, his relatives came and wanted to take away everything. Then
the son took his dead father’s penis into his hand and shouted: For whom did this one work, for you or for my
mother? Thus, they were mortified and returned everything. Yapese people came to Palau since the old days to

break their stone money in the caves of the Gogéal rocks. (more about this in MULLER Yap vol. 1 pl. 37-39).

Story 179. The Drifting Of The M6gémog-People.
log.: bai 41 II° illustr. d.-pl. 242,
During a typhoon, 2 men drifted in a canoe to an uninhibited coral island. Each one of them had his child on board.

There, they waited a long time for favorable winds to sail home. They made a spell with palm fronds,yet, neither

could agree about the time nor the direction. Therefore, they decided to exchange their children and to sail in
different directions, to the east and the west. However, one of them perished in the ocean and was eaten by a crab,
the other one, together with the child, was carried by a bird and brought to Yap.

Story 180a. What Happened To The English Man Alik on Ngaregur.
log.: bai 31 IV* illustr. d.-pl. 22¢, bai 36 IX* illustr. d.-pl. 31, coconuts: bai 26 V* illustr. d.-pl. XIV 27.

A men’s club had found a dead dugong and brought it to the shore of the island Ngaregur, where a trader, called
Alik, was living. He wanted to have the cervical vertebra that is used as a bracelet, however the men did not want
to part with it. Thereupon Alik got his Yap-men and his gun that was stored on his trading station. But one of the
Palauan snatched the gun away from him and, although one of the Yap-man had jumped on top of the dugong, he
was tied to the tail and dragged to the ocean, from where the Yapese had to swim back to shore. The men’s club
dragged the mesekiu with its canoe to Ngaregolong, where it was offered to the galid spirit of Ngabitl. Later on,

Alik got his gun back. He travelled from Palau to Voleai, where he was slain by a man from Soénsorol.

Story 180b. Captain Holcome
log.. bai 26 III*, bai 28 TV* illustr. d.-pl. 24°, bai 69 IV illustr. aqu. sheet 6%, bai 71 TV®, bai 99 V¢, bai 107 VI*

Lived on Yap and had his house there. One day, he came by canoe to Palau, together with Yapese sailors, among
them also the man Remokot. Here he recruited some more sailors. Rubak Ngiragétet and a man called Mutulong
went along. The ship then sailed into the region of New Guinea to get copra and trepang from there. When the
captain went on shore in one of his canoes, it was attacked by black people and he was killed. Mutulang escaped
because he was plunging into the water, while Ngiragétet had remained on board of the ship. There, he caught the

spears that were thrown at him, in the Palauan fashion,'.

d) Animal Stories.
Story 181. How The Crab In The kikoi-Shell (kmil a kikoi) Became King.
log.: bai 4 V" illustr. d.-pl. 24°, bai 73 1I°, bai 91 III°.
An old snake lived in the vicinity of a village in a foreign land. She ate everything she could get hold of, she
even devoured houses together with the people and only one old woman was left. This one got pregnant and gave
birth to a son, who grew up fast. He caught fish and crabs for his mother. One day, he found a kikoi-shell with a
small kmai-crab, which he raised. It grew rapidly and could talk. So one day it asked: Are we alone here? — Yes,
replied the boy, the big snake, down in the bush, devoured everyone else! — The crab continued: Go and bring

the snake here!

— The boy, however, was afraid. Soon afterwards, both of them went to the end of the village and whistled.
When the snake heard the call, she sent her children, two red worms, to investigate the significance of this noise.
The crab went alone to meet them, it grabbed one of them, killed it and threw it behind itself, then the other one.
When the mother snake came, the crab attacked it, biting its jaw, so that it died. At once, voices were heard from
the interior of the snake, which begged to be saved. However, the crab shouted: You stay inside until the snake
is dead, then you shall die with it. — Yet, those inside begged so sincerely to be freed that the crab asked: What
will you give me? — Inside the king replied: You shall be king and everyone shall serve you. — Then the crab
agreed and cut the snake open, so that everyone, who had been devoured by the snake, came outside. Thus the
kmil a kikoi became king.
Story 182a. The Carcinus-Crab From Galap
(gamdng ra ivégebebung) log.: bai 1 VP illustr. d.-pl. 24¢.

'see Vol. 3, d.-pl. 29f; about Holcome see part IX®.
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A gamang-mangrove crab from Galap lost its legs in the surf of Ivégébébtiing. Now it rowed with the fins of its
hind legs to the south in order to ask a medicinal healer in Ngareboku for help. When it arrived at the big hole
Ngapsang in Keklau, the local gamang-mangrove crab asked: Where to! — When the Galap-crab announced its
intention, the one from Ngapsang said: I will fix it! — It made a small hole into the sand of the beach in which he

placed the patient and cared for it until its legs had grown

Story 182b. The Stranded Boxfish.
log.: bai 47 IV* illustr. d.-pl. 24¢, bai 98 V°.
It is said, that when a karamasiis gets caught on dry land and one can hear its grunting, then it is calling for the
crabs to get it back into the water. (see story 14.)

Story 183. The Moray Eels In The Forked Stone
(kesebokii ra matdng [ bad.".)
log.: bai 48 VP illustr. d.-pl. 244, bai 71 II*, bai 79 IV®, bai 87 II¢, bai 98 V¢, bai 99 VII?, bai 109 II*a. III* , bai 110
VI® and VI see also A. B. MEYER’ 81, pl. 4, row 8.

Two moray eels lived in a stone in Ngaramedelim nearby Golei. The stone had openings in two different directions.
They could not reach each other and eventually found out that their tails had grown together. So they agreed that
each one in turn had to yield to the other. In this manner, they were on good terms, could live and thrive. The story

about Keseboku ra Goloug in Vol. 2, has the same meaning.

Story 184. The Race Of The Needlefish And The Hermit Crab.
log.: bai 109 III° a. VII?, bai 119 I'V® illustr. aqu. sheet 352, bai 122 V&, bai 125 II°, bai 127 gk I1I illustr. d.-pl. 24",
bai 151 br.

One day, the needlefish sékos said to the hermit crab kum: Why are you always sitting quietly, while I am running
back and forth to my food? — It replied: What do you want? I am running faster than you! — The sea needle
laughed and said: Very well, tomorrow we will have a race. — The hermit crab agreed. At night, however, it sent
a message to all its brothers to help it and to take turns during the race. As soon as one shouted kum, another
one should take its turn. This they did. When the fish arrived in Ngaregolong and still saw the crab, he wanted to
take a short cut and jumped overland to reach the western coast. Doing this, its pointed mouth hit the trunk of a
pandanus, got stuck in it, and he died. A woman found it there.

Story 185. The Trees That Were Friends.
log.: bai 15 D III° illustr. frott. 84, bai 55 IV®, bai 66 I1* illustr. d.-pl. 25%, bai 75 VI?, bai 94 II* illustr. pl. XIV
26, bai 98 IV, bai 128 V%, bai 151 TV®.
People from Ngareboku looked for a large ridge beam for a house. They found one in Rois peldl, a kélau-tree
(ironwood) that stood together with a roro (Erythrina). The roro was its friend. It saw how his friend’s branches
were cut off and how the trunk was carried away. Therefore, it followed its friend. It looked for a long time until it
found it in Ngarameskéng. When the kélau saw its friend, it started crying and came out of the roof, so that people,

who were building the house, died because of the shock.

Story 186a. The Fishes’ Fight With The Taro.
log.: bai 48 s. illustr. pl. TI¢ a. Vol. 5, illustr. 6, bai 90 III#, bai 102 II°.
The fish and the taro plants were fighting which one of them was the stronger one. The fight went this way and
that, without any decision being reached. Then the fishes hired the black Pen shell (Pinna-sebuiiis) to creep and

cut the stem from the roots with its sharp edge. Thus, the taro lost.

!'see the stone in story 30a; also Keseboku re gur. as per Ngareglir

Yet, the kim-Tridacna shell did not help the former one, but was always lying around, asking for news. When it
also asked the stingray rul, it got angry and shouted: Why are you lying around like an old woman and why don’t
you fight with us? — Then it stung the kim and, therefore, there is an egg ngais in the kim. The kim, however,
called the gal ‘lebeséi-coral reef fish and the bannerfish karamaramedii, to bring Ugél ra masag in Ngaramasag the
message about its injury. They set off at once, yet, on the way they came across a trunk of driftwood, which the
surf on the beach moved up and down. They wanted to swim underneath, but they were caught and flattened, and
this is the reason, why these fish are so flat. They returned to the kim and lamented their misfortune. The tudip-
crab heard this and said: I can go and tell him.

— Thus, the kim sent this crab to Ugél ra masag. When it came to the piece of driftwood, it jumped over it and
safely reached the place and reported the accident. Ugél ra masag sent the crab back with the following message:
Tomorrow I have a betel nut palm cut down and have spears made from it. When they are finished, I will let you
know! — The shrimp reported to the kim and this one sent back this message: At full moon bring all canoes with

the spears to the reef Goirtl, then I will give you orders!

When the canoes came at the appointed time, the kim said: Line the canoes abreast and punt up the coast. —
This they did and at the time of the full moon, they found the ru/-sting rays on the Goirul reef, looking for food.
People speared them and all canoes were filled with them. Then they returned to the kim and reported it. Kim was

satisfied and said: Very well, eat them and sell them, though, not for big pieces of money, only for small ones!

— Therefore, the stingray is a cheap fish, because not more than one mora triiug ' is paid for it.

Story 186b. The Crab From Ngaramasag.
In Ngaramasdg is a big channel, into which 4 creeks flow. There, underneath the bridge of the village lived the
crab But I kdep, which desired to feed on human beings. It had a friend, a galid spirit by the name of a Iegad,
whom it asked for help. This one also took his bath in the water where the crab lived. He tempted the people of
the village to bathe with him. In this manner, the crab caught and ate them. After the inhabitants of the village
noticed this, they attacked both of them and beat them to death. The waterfall maddl a iegad in Gongodogiil has
its name from the spirit.
Story 186¢c. How People Learned To Catch Stingrays
(sikes a goirul).
log.: bai 59 II* illustr. d.-pl. 24%, see also A. B. MEYER ’81 pl. 5, row 6.

In the old days, people feared the rul-stingray and did not dare to catch it. One day, the kim-shell sent the crab to
the high chief of Ngaramasag informing him how one had to do this, that many men, armed with spears, had to be
sent out, then the ru/ could easily be caught. Now the rubak sent messengers all around Palau to instruct everyone,

and since then people know how to catch stingrays.

Story 187a. Why The psodog-Cardinal Fish Carries the Roe In His Mouth.
log.: bai 25 1I°, bai 79 III".
The psodog-cardinal fish said to the kmai-crab: You cannot make me laugh! — The crab did not succeed. It then
brought the jellyfish, which also had no success, the same happened to the other fish, which had been called to
help. Then came the mardingdol-congrid eel, which lifted itself on its hard tail, stuck out its ears, and started to
dance. Then the psodog- cardinal fish had to laugh so hard, that the roe got into its mouth and this is the reason it
still carries it there.

!approximately equivalent to 4 M.
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Story 187a. Why The psddog-Cardinal Fish Carries the Roe In His Mouth.
log.: bai 25 II°, bai 79 III°.
The psodog-cardinal fish said to the kmai-crab: You cannot make me laugh! — The crab did not succeed. It then
brought the jellyfish, which also had no success, the same happened to the other fish, which had been called to
help. Then came the mardingaol-congrid eel, which lifted itself on its hard tail, stuck out its ears, and started to
dance. Then the psodog- cardinal fish had to laugh so hard, that the roe got into its mouth and this is the reason it
still carries it there.
Story 187b. The Turtle And The duki-Trigger Fish.

One day, a man from Ngaregamai on Goréor, inspected the stones meldgdd a bad. He had seen a turtle disappear
and now was looking in all the holes of the rock for it. When he crawled into a hole underneath the water, the
turtle locked the opening with its belly plate, so that he could no longer get out. In his desperation he looked for
another exit and found a dukl-trigger fish. Using it as a cushion he lifted the rocks on top of him. When he reached
the canoe with the fish, he smeared around its mouth some reng-curcuma, as a sign of gratitude, and put it back

into the water. Therefore, the karadukl has a yellowish red mouth.

Story 188a. How Gédéad Rescued The gorovidél- Trevally Fish.
log.: bai 5 VI illustr. d.-pl. 27¢, bai 26 II° illustr. d.-pl. 252, bai 51 VII?, bai 113 VI
The gorovidel-trevally fish, the son of the jellyfish-mother Gédéad devoured a kmai-crab, which got stuck in
its throat. The mother sent all the fish, yet they could not help, nor the gecko and skink gamaidegédiii and
meletemutes. Finally, she authorized the echo ngerengél (lizard, see story 148) to get the conger eel mardingaol.
This one danced with his ears sticking out, decorated with coconut leaves that the gecko had fetched for it. Then
the gorovidél had to laugh so hard that it spit out the crab and was saved.

Story 188b. The Game Hide-And-Seek
log.: bai 13 IV® illustr. d.-pl. 25, bai 82 IV,

is played by shrimps and flatfish. The first ones hole up in-between the stones, the others bury themselves in the
sand. The mesekiik-surgeon fish also participate, they swim far away, make the water murky, and hide in between
the stones.

Story 189. The Fruit Bat And The Rat.

log.: bai 73 TII°.

In Ngarekeklau stood a large lulk-fig tree, in which lived a golik, a fruit bat. A rat was crawling underneath the
tree, saw the droppings of the golik, and ate them, because they tasted so delicious. Then it climbed on the /ulk
to ask the golik where it found the delicious fruits that made such delicious excrements. He replied: I am always
flying to Ngarak, where is eternal summertime, then I come back here. — Thereupon, the rat wanted to borrow the
wings, just for a short while, to taste the delicious fruits. When the golik gave the rat the wings, it flew away and

never came back. Biib, the fruit dove, which had been sent after it, also returned without any success.

Story 190. The Sharks’ Fight.
log.: bai 87 VI* illustr. d.-pl. 25
One day, the sharks in Ngurukdéapél had a fight. Soon it was found out, that the tngot-fish had caused the fight by

delivering false news.

Story 191. The Turtle and the Megapode.
log.: bai 1 III° illustr. d.-pl. 259, bai 25 IV®, bai 37 and bai 69 br illustr. d.-pl. 259.
The woman Dira sivuogilang from Ngatmél had a turtle and a megapode. One day, while the woman was in the

taro patch, both of them rummaged in the heap of ash in the house and put their eggs inside.

Upon her return the woman noticed this and chased the animals away. Both of them got really angry. The turtle
went into the ocean and swam away with the megapode on its back. When the woman saw this, she grieved and
called after them: hdkai, go to Ngaregiir and stay there; and you turtle, when you lay eggs, lay them in Ngaregur.
In case someone wants to catch a uél, then the bakai shall warn you! — This they did and this is the reason there
are so many turtles in the vicinity of Ngaregur. The bakai broods on land, the turtle in the water, where the hen is
chasing the young turtles.

Story 192. The Octopus And The budog-Yellow-Cheeked Tuskfish.
How Tego6go’s Son Got His Hand Back.
log.: bai 2 II° illustr. d.-pl. 25¢, bai 24 III°, bai 35 VII®, bai 48 III* illustr. d.-pl. 25, bai 128 IV®,
Tegodgo, rubak I of Golei, had one son, whom a moray eel had bit off his hand. Therefore, the old man sent the
budog-yellow-cheeked tuskfish, which persuaded the bukitdng octopus to retrieve with his 8 feet long arms the
hand from the moray eel. Thereupon, the rubak gave his only bracelet to bukitang. Later on, budog yellow-
cheeked tuskfish took it away and slipped it over its tail; that is why it still has one white stripe there. Tegogo,

however, organized a big feast to celebrate the rehabilitation of his son.

e) Heroic Chants.
Story 193. Télamés And the Two Galid spirit Gadabedei And Gersoi.
log.: bai 4 II°, bai 12 V¥, bai 83 VI, bai 103 III*illustr. d.-pl. 25,
bai 114 III at the bottom, bai 115 IX? illustr. d.-pl. 262,
bai 125 II* illustr. d.-pl. 29°, bai 126
T&lamés lived in the house Ngarutegong in Ngariap on Peliliou where he was cutting palm wine. Every day in the
morning and in the evening, the spirits Gadabedei and Gersoi passed behind this house In the evening, they often
heard Télameés skimming the froth of the ildot-coconut syrup, then he poured some of it behind the fireplace with

the following words:

molim a Gadébeda, kau ma Gersoi! Drink Gadébeda, you and Gersoi!

They wondered about this, how he came to know their names and, one day, they stepped into his house and asked
him, “We hear you saying our names. How come you know them? Do you love us?” “Yes,” answered Télamés, “I
did not hear your names from anyone. I invented them.” From now on both of them frequently conversed with him
telling him about their adventures, that, every day, they went early in the morning to the strait Géugel, there they
went down to the bottom of the sea, where their house blai ra Géugél stood. Their sweethearts, the fish mamel, a
big Napoleon wrasse, and a desagél, a Red tailed catfish also lived in there. Would he not like to accompany them
one day? Télamés readily agreed and when they offered him to come at once, he quickly finished his i/do¢-coconut
syrup and accompanied them. They told him to pay attention and to step into their footsteps. He did as he was told
and they went through the cave Ikilong and then down through the water to a big lime rock, around which many
fish were swimming. Both spirits shouted to them, asking why no house was there. They ordered them to quickly
construct one, and then a great number of big and small fish gathered, all carrying stones to the place.

They built posts and walls and finally the roof. Thus, in no time at all, a beautiful bai was build. The three men
entered and many fish assembled inside. The female mdmél-fish consorted with Gadabedei and the Red tailed
catfish with Gersoi, Tuelamés, though, remained alone. The two spirit told him to choose a female companion
and he chose turang I bang, a golden-yellow goatfish, with which he spent the night. Both spirits had told their
companion to pay close attention in the morning, when their stick-like lime container ! was rattling, then it would

be time to leave.

' A hollow stick filled with lime in form of a powder, used for betel nut chewing.
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As soon as both of them stepped out of the house, it would collapse. Thus, Télamés paid close attention and, in the
morning, he returned safe and sound to Ngariap, where all three of them had a drink in the house of the palm wine
cutter. They agreed to have another reunion in the evening, then the two spirits left to spend the day in heaven. Yet,
in the evening, when they returned to Télamés to pick him up for a new night trip, he did not want to accompany
them. He told them he had too much work to do. In reality, he was pondering the idea to catch these many fish,
which he had seen at the bottom of the sea all close together. They would be the food for a feast, which he was

planning to celebrate.

In due course, he secretly collected lianas to make a net, which he finished in three days. When the spirits passed
again his house, he called to them that he wanted to accompany them. Gladly they took him with them, yet, they
were surprised about the bundle he carried along. He explained it was a meaningless bundle for traveling. Thus,
the two unsuspecting spirits reached the bottom of the sea together with Télamés. Again they had the bai built and
then went to sleep with their sweethearts. When all of them were asleep, Télamés got his net out of the bundle and
stretched it across the front gable, so that all the fish on their way out swam into it, all except his sweetheart, the

goatfish, which he showed another way.

However, this one also told the Red tailed catfish and the wrasse about the escape route. In this manner a great
amount of beautiful fish got caught in his net. Both spirits were quite angry when they noticed it. Télamés did not
care, but gathered his net and left in order to bring his catch to the channel of Ngariap, where he fastened his net.
Then he went to his mother and told her he wanted to hold a feast. She, however, was quite angry about such talk,
because she knew well that her son, since he had no money, could not organize a feast. She had no idea about his
big catch. Therefore, he went back to the channel, packed his net onto a large golegutél-bamboo raft and sailed
to Golei, in the north of Babeldaob. There he fastened again his net and went up to Tegdgo, rubak I, to offer his
catch to him. He accepted it and gave Télamés a big piece of money, which he brought to his mother on Peliliou,
to take care of it. She was delighted and now taught her son the gélei-magic of breaking the nut omngél a lei , to

break the nut, that has the power to chase the spirit away from the fish, so they cannot make the fish sick.

Doing this, the magician holds a coconut in his left hand, a gomu-stone to break it in half in the right hand, and

he says:
line:
1 ak oltiruk rekau, Ugéliang; I beg you, heavenly ruler;
I break his coconut,

this bundle of fish now.

2 & ak omu ra lisél,

3 tial but ra geilagang

He hands the “First One In Heaven” symbolically the catch. The chant of Télamés’ mother is the following:
4 e T&l ‘lang a dekiei blid ro Ngorutegong T&lames, when we live in our houses Ng.
andI., and I., and G.,

because we only have four down there,

5 ma Igilo, ma Igilang, ma Gomarabang,
medi | kloal | blid r sériou
muku lag rekau meng dimerék [ tekingek and I taught you and talked openly,
| kngmong ng diak sé kaspesubed why not inform each other;
¢ alogup, e kamatorud, instead you were angry;
10 I mogotekli, e ngul dmdanges, pulled it on the rope, bringing up the coast,
I mo mokiir ra vigul a palau ra Golékl and you fastened at the trunk of the Palau-tree in Golei,

& kmerd ma kol tarao re ngi ra Géuid you jumped on shore and sold it

| Golokl to the seven of Ngaregolong
13 ma Tegdgo a ngaurang and Tegdgo took line:
14 ma tia ngapseklém ma tia sékerém, and this is your loin cloth and your necklace,

15 e m tobed ma mésa garig | lius i then go out and see the brown
Ngaregolong coconut in Ngaregolong
mé bomngdsag re ngi, and climb it (the palm),
mé bomosekasau ra gasiigugdl and squeeze yourself in-between the stems,
é mémeés a keukl ma despadal ‘1 look to the east side and the west side
e més a ng dirik mlo rubak, look for the just now elected chief,

20 moborongi mém gésul, go to him and be his god.
¢ ngak a merekong I am finished

mak di reborop é di ma tétégotog
a sudek.

ngak ma kauma kau ma ngak.

and I am just squatting and only
beating my coconut fibers;

I and you and you and 1.

T&lamés made this magic and, because of it he became wealthy and respected.

Chant 194. Heroic Chant About The Destruction Of Gurdmau.

Kes¢kés ra Gurdmau
reported by the a Ibédul Gokebai, who was still alive in 1910, respectively by his daughters Toulsau and Nggaangél,
whom he had taught the chant when they were still children. A lullaby used to lull chiefly children to sleep with

these heroic reports (mangesekés). It reports about the Goredts’ destruction of Ngardmaﬁl (see distr. II1.) under

Ibédul 8 Méang, around 1850.

line:

1 Tad I kilie ' rémetétél a Gurdmeﬁl, The rich ones of Gurdmau lived
marbekéu mang dimlak a klemai > and the courageous one did not overstrain
rarbikél > Gongodogiil the young people from Gongodogil; e gelagd * temedé 3
r ulséked ¢ and today are dead, the ones who competed,
5 ma ungil kelulul ” a mlad,® and their good whispering died down;
riril a rael they made their way
milekepoket ° a bagelél mang and they gave away their big
mo ra 1did. pieces of money for a Idid.
e ke di déngerenger a Garurd;"° You are crazy, Garurang;
me ko mo meril ra ngédeg rael? Do you want to make another way?
10 e kid ngomada ra boes We died because of their guns,

e dikamko "' te metirég re kid
e te megeigei meklegéd

[l ko ra toagél ra Dénges

!'correct #¢ kiliei they lived, from kiei.

2 noun of mésamai to be superior.

3 from buik boy.

4 geilagang today

Smedéi dead.

bolséked to compete.

" kelulaw whisper, also for a message between chiefs.

8mla mad has died.

> omoket to pay.

and you did not think, that they would take care of us,
and they coveted our taro patches

they are (as big) as the entrance of Dénggs;

1"Rubak II Garurang re Ngedesil, who had been instigated, excited by Ngiradis in Galap, who was jealous of Goréor; there also was a dispute

because of a taro patch.
W dikakeko 1 did not think, dikalko er. . . .

12 from meséi taro patch.

13 the wide channel, see map 2 j 7°7°.
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[ doméiog ' e ked e mo mesél re ngi.

throwing spears across it, we get breathless.

e kosengd ' Garura trapped is Garurang;
aika ludéud I’ longeding ar Bedug * Beoug takes care of this money
35 e meng mo gosékéd ra madal Urar? competing they go to the front of Urar;

ko mo merul ra ngédég rael? Are you making another way?

People of Ngardmau:

e kid a ngomeda ra bées * We are all dead because of the rifles.
a di kam nga ngeltéd ® Can’t you take our ransom
I mo ra Reguiger ® mar Melemotom and go to Regtiger and Melemotom,

40 e ma Galegil " marngabdrd to Galegil and the western villages,

15 e dikamko domdkét? a bagél 3 You did not think of giving away one bdgél
e ma kerdeu mélebo ra mlai and to bring one kerdeu (spear) on the canoe,
[ ngarengi a Narameketi *. ma Ibédul it is there Ngarameketi and a Ib&dul;
me mlengeli e I6lio * Gurdmau you are crying over it, Gurdmau is cooking taro,
e kau e Melaikeso °© ke di tal and you Melaikesong, you are the only
20 deéngerenger lagad, | mangemékl foolish human being, who prevents
a peketél " a udoud ra re Gurdmau the payment of money from Gurdmau
ma re Bedug ® and of Beog.
22 a longelu lumid ° ra Garurd They are about to cry, because Garuang hesitates
23 ra lésengei \° bosir ar Melemétom "' and they will see, the rifles of Melemotom,
[ lomu ra Sépekméleg 2 and the beating on Sépekméleg
25 e Ngival a luting " Ngival ran back,
ma dengd ra Dio ra ikeam ' when we were at Dioraikeam.
e komel’lu r gotobéd You stood watch on the path
e ngotobedél a dag for draining the waste?
a blid a dikea gaimong Of our houses does not (stand) any more one,
25 e Ngivdl a luting '° Ngival ran back,
ma denga ra Dio ra ikeam " when we were at Dioraikeam.
e komel’li r gotobéd ' You stood watch on the path
e ngotobedél a dag for draining the waste?
a blid a diked gaimong Of our houses does not (stand) any more one,
30 ma pelii re Ngésebei mangéong and the village Ngésebei isconquered,

ma Ngril go uugel rar Midol *° and Ngril is criticizing Middl,

[ kuk ubangerél ngerél a pelu *' which is leading the voice of the place;

Yauldiog the javelin, domdéiog javelin.

2omoket to spend.

* A red spotted kind of kluk, like the ixora bush. When canoes of Gorédr came to attack Ngardmat, the ones who were attacked wanted to pay
ransom, yet they forgot to deliver it.

“the council of Goréor rubak.

> meliong to cook (taro). The meaning is: you lament the money of peace, which you were supposed to pay, therefore, you can sit still and
cook taro.

®The small rubak Ngiraikestik, who tried to prevent the payment.

" poket payment of omaoket.

8Rubak II, ar Bebug, the council of the chiefs.

?from omid to let go, when someone does not listen to an objection.

1% from omes to see.

'"a men’s club from Goréor, formerly in Bai a Dngoréngor.

2In former times, a Bai down in Gurdmau. People see the approaching danger, because the payment took so long.

1 aknga 1 was there, denga we were there. People from Ngival came to help the ones from Gurdmau, /umiit to return.

'4The bathing water (diong) down on the road.

' from otobéd take a leak, this means: did you guard the path to go to the toilet.

1% aknga 1 was there, denga we were there, see language. People from Ngival came to help the ones from Gurdmau, /umiit to return.
'7The bathing water (diong) down on the road..

'8 from otobéd take a leak, this means: did you guard the path to go to the toilet.

1% from ngu to take.

P the council of Ngésebei, a village nearby Ngardmat that currently is extinct, and that Ngril also helped.

21 6bang to hold fast, to guide, obangerél his leader, kuk, then; ngerél from ngor the mouth.

e t oba ngerél a pelu re Goréor
e me lengai aikél mlil ngés ®

[ nga re Ngéudsog ’

44 e me le mé '’ ra maddl a taog er Urar.

45 mé mulim a kar e mngua blolobol "

[ I méotobedi ra Ngerikedam '
melotekir '* a Mad I mo ra
Ngabukéd

ng makeraki ** ra kélulau

me geléga kemesengei re maddam
50 a I del liu ra Tagukal

a bengedél Gérungul '¢

e ma Itepal e mora taog Regap

e meséked ra mlil ngabard.

Goréor is talking:

e Ngirametanglega ' m kiei pelu
55 e ngak a mlo mangalil

limu '8 ra lei

meng merau a lisél Gongodogiil

! kmes to be trapped, kmengdng perf.

2the council of Gurdmat.

that follow to the orders of the village Goréor;

that one brings its canoes from the east;

they were in Ngéuodsog,

so that they come to the front of the channel of Urar.
That you drink syrup water and take visits of women,
take them all out to Ngerikedam,

to ship them to Mad in

Ngabukéd.

What is he doing there now because of the message,
that you will see today with your eye,

the anchorage sticks in Tagukal?

In the great war (reaches) Gérungiil

from (the headland) « Itepang to the channel Regap;
itis full with their canoes in the west.

Ngirametanlegang, you live on land,
I did a spell,
broke the coconut,

so that truth come through the nut over Gongodogtl;

3 Ngérurang, the channel of Ngardmat, where the canoes of the enemy anchored.

“now people of Ngardmat are talking, they are sad that the rubak did not want to pay and wanted to go another way.

S nglat blessing, ransom.
®rubak II of Gorédr and guide.

"a club that lived in the Bai a Dmaség in Goréor.

8ngos the villages east of Goréor, while in the west ngarbdrd Ngarbagéd, Ngarekobasang, etc. are situated.

°a place nearby Ngésebel, where also canoes from Goréor anchored.

9mé = that, mé = mei to come.

'"a women’s club, that is going on a visit.

'2The stone bridge at Ngérurang.

13 from oltdk to ship. Mad was allied with Goreor.

!4 ke mekerdng what are you doing?

13 The channel from Ngesebei: The canoes there are fastened to the sticks (from mel ‘liu) in order to be ready for the fight.

'The people of Ngarkldéu, whose canoes sail so far, that everything

'7a good-natured rubak from Gorédr, who did not want to believe that Gurdmau would be destroyed.

18 from 6mu to break, to shatter; lei = lius coconut, poss. lisél.
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65

70

70

75

ng beil gokdemelék ' | kilai %,

re ngi lulekédir ® ra Gurdmau.
meng di ngiues | ngara 1did *
me tedim 3 lé a melairengi

a re moi Bedul ra garagar
meng dimlak a ngu ea ® Reguger
[ ta lagad

a ngu, ma rengul douei

meng me mangelil lumu ra lei

meng merau a lisél Gongodogiil

e Garura, me ko mogu " melai

a tokdi ra Ngiraiuét *

[ kmo ruk ra Goréor ediéru, ediédei
é diak armoklou °

mar ‘rebekeu a mlar, | di merék

a Mangaulekang "

a ngarengi | kilsang mang golsagalil
a Matanglagang " i Ngardmau

ra blekengél ma iltét re ngi

mar ‘rebekeu a mlar, | di merék

a Mangaulekang 2

a ngarengi | kilsang mang golsagalil
a Matanglagang "* i Ngardmau

ra blekengél ma iltét re ngi

ng di mlekamko klemeau ra Goreor

it is revenge for my ancestor, that I take,

they killed him in Gurdmau.

This is a story for a Idid,

that they always wanted to take for him,

they went to Bedul earlier,

that they did not conquer it, until

Reguigér, the one man,

took it , and he was satisfied in his heart,

he did a spell, broke a nut

so that truth would come through the nut over
Gongodogiil.

Garurang, you are about to get

some advice for Ngiraiuét

to announce a dance for Goréor, only two,only three,
and no older people (are there)

and the courageous ones are dead, except
Mangaulekang.

He was here, I have seen him, his friend

from Matanglagang in Ngardmaﬁl,

in his courage and in his wealth.

and the courageous ones are dead, except
Mangaulekang.

He was here, I have seen him, his friend

from Maténglagang in Ngardmzﬁl,

in his courage and in his wealth.

You did not think of the young people of Goréor,

! The story goes like this: The daughter of the high chief of a Imelik was mongol (concubine) in bai a Dnoréng€r in Goréor. She married Ngira

ngemeusog from the old Idid-family. She, however, did not like it in Gorédr, and therefore, she tried with her lies to bring her husband to leave.

One day, she ran from the taro patch into the house and said that some one had been following her. He was so angry that he decided to sail

with her to the north. When he went on board of the canoe at the landing place a Delui, a chief jumped unnoticed on the float of his outrigger.

He only noticed him at the headland Pkurengél, and therefore, he turned around to bring him back. Then he sailed with his wife to Ngardmat,

where they lived from now on. Later on, the wife arranged to have her husband killed.

2ak melai 1 bring, ng diak kilai I do not bring, thus, here the negative form is used.

3 from omekodd to kill.

4who urged for revenge; everyone who got the title a Ibédul, was thinking of conquering Ngardmau.

S tedim always; léa = mla.

= 4a except.

"mogung to be about to do something, mogang complete.

8 Rubak II from Ngatpuiég, a part of Ngardmau.

° armeatupeople, klou great, old, kekeréi small, young

'9the name means mangang to eat and aulekang a present of food. The narrator reckons Gorédr could only summon one or two men’s clubs

for the ruk-dance, being a poor place, only boys are said to be there.

'"'blai V in Gurdmau, fitting to the friend of the former one, see below Tmangalvaiéd.

12the name means mangang to eat and aulekang a present of food. The narrator reckons Gorédr could only summon one or two men’s clubs

for the ruk-dance, being a poor place, only boys are said to be there.

blai V in Gurdmat, fitting to the friend of the former one, see below Tmangalviiéd.

a kila " meringél ma rom [ kar?
foreign land.
mang diou * kékad a rengul. Therefore, they are always angry.
é bomtok * a mlai Punt the canoe,
80 medéko ® doturuk ® ra Nglas’
meddémé bées ra Bekdtei ®
é bodésékeui ° a Délolok

me meténgel ra ugul a lities '°

we come from the opposite side of Nglas,
we all shoot to Bekitei

and then crawl to DéElolok,

here they come down to the coconut trunks,
medosiur ' a keréuél > a bikél a we hit the shoulders of the boys
Gurdmau from Gurdmaﬁl,

85 ma ngisél * mang di kola '* | bedul and the ones, who do not fight,

seregétaiang should relocate to Ngaragatang (an extinct village).

a Klomédés ' melemei e bol ngelngi '° Klomoédés come and carry

gobakrir a mede ra bées their chief, who died because of the rifles
a galtagat V" a di ou pelat wounded, with his bandage.

¢ medkela '® loltilég Jump up, trample (everything),
90 loltarai aikél ma klou I bukl trample flat the big hill

€ ma gaitéug 1 mogh ra Ngival and the ferns to go to Ngival,

a lebo Remoku a kié ramadal a bai at the arrival Remoku sat at the
ra Iptages *° front gable of Iptageés;
metogul ngukokl they laughed loud
é tou uetkéu ré Ngiraiuét | kmu: and they greeted Ngiraiuét and said:
95 Garbédul a marama Garbédul has arrived
mong mogtt kie reker? and he will remain where?
a dil iu * 1 mo mesurdg He only passes by to arrange(the taro patch),
ra iké re bedil ra magad *' ngeitébai that one opposite of loneliness.

é la geita 2 bangkur Let him throw away the bangkuir- taro,

! akekilang 1 have eaten it, from mangang to eat.

2rom English = rum; kar medicine.
Salways.

4 from melikés to travel with sticks (punt).

3 dékong closer to the destination, bédébong closer to what is coming.

® oturuk against, this means the canoe is sailing abreast.

"a place outside of the entrance to Urar, from where a k/is-channel leads in. It can be navigated at low tide.
8The hill Bekatef, in the northern part of the village, where the galid spirit lived (see map), underneath the bush Délolok.
?from mesdko (melkesako Wall). to crawl.

9 poet, for lius.

"mosiur to let two ends collide with each other.

12The meat, for instance from the wings of birds.

"% from ngais old men, women and children.

“to dodge, for instance a throw.

'3 The young people of Ngival, Ngaragatang a small place nearby

' from méngol to carry on the shoulders, WALL. mengol.

'7from mengetegdt to injure with a spear etc. (WALL.).

'8 from medikl to jump up in surprise.

19 The rubak bai from Ngaragélag in Ngival.

2 Imiu to pass, to pass by (towards an indicated land).
*'magadd deaf; where you cannot hear anything.
2 goiti throw it away, from mengoit; geitdng thrown away (see chant 197)

they ate pepper and the drink made of rum from the
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100
101

105

é lou dait ' gongésimeér

ma [ keserengél

! ditiu arbangedakl

€ Remoké * mangerir | bo Ituruk
ma madam | bo riou

ma sel klemai er Uelsei >

bomgoiti aikang

Gurdmau talks:

110

gataméd * rekér?
aikd mla keril a metét lagad ° ra peludl
ng sola  tokdi rekau

ém lia 7 udng Lalam ma Mogigu.

Ngival talks:

115

ar Midol é ar Ngaruto

mé kom ulukeuikl

ma k nga | mlil a ukal’l

é mal sésdkt ® é ralrai ma Imelik

mé Iotekir ° a ngisél gomerdog

& medebo desmagei™° ra peludl

ng di geimol ngor a ngara Gurdmau
lumat "' ra gusél

e mangd Gorul 'l é meldéim a sds 2

Ngardmaﬁl talks:

120
121

125

¢ uekel Ii '* a merong [ pelii ra Ngésébei,
liko ' kimdi ° re Gadag

! mora Irar

e keméu ar Beoug '®

a di kam luk "

mé dolag ® r tial pelu

"actually the taro shoot, poss. ditél, see line 102.

2Young people from Ngardmat.

*His people talk.

4from gutum the ground. The Ngardmau-people are now talking.

3 from Goréor.

bsolang “stop”, but also like solae “then”.

his taro is the gongésimer

and the keserengél.

This is your taro, you who have been badly treated.
Remoku, your mouth will beg,

and your eye is lowered

and that presumptuousness of Uelsei.

Throw away this!

Our land, where is it?

This was the revenge of a rich man on his land.
Listen to the your speech

and place down like Lalam and Mogugu.

Chiefs from Ngésébei and Ngérutoi,

you come from the west side,

and I take his canoe from the ukal’ I (trunk),

and maybe a canoe from a Irai and a Imelik,

and ship them the baggage people, who have been left;
we go, we install them again on their land,

and it is only one mouth in Gurdmau;

he bangs on his stick-like lime container

and eats the gorul‘l-canoe and the tip of the bow.

You overthrow him for the famous place Ngésébei,
you on your part cut off Ngaragédag,

you go to a Irur;

yet, you ar Bebug,

can’t you be silent?

We instruct this place!

"from omelidng to place. Lalam and Mogugu are two pieces of bagel-money from Ngardmau, one br rak and one mongongau.

8see canoebuilding..

°from oltdk to ship, to place on board.
1% from mesiimog to reintroduce WALL..

" omat to bang on, here the stick-like lime container (gdus) on the full end, so that the lime inside is swooshing.

12Gorul’l, the name of the canoe, which he uses, in those days, its tip of the bow still had the Carolinian forked tail (a sas);goddéim additional

food, for instance meat together with taro.

13 okel’li from omuikel to topple, actually about the capsizing of a canoe.

' [iko something on your side, mémé something on my side.

' from mengimd to cut hair.
16the chiefs of Gurdmat see above and 34.

17 from Imuk to be silent.

8 mel’ldg to instruct.

130

135

140

145

150

155

Goréor talks:

ér‘ra Tmangaluo ' kemesékdik

| kora madal a galidégad

aiké ngéuelék * [ tager

a geimo Golékl

ma kamangelpelii rekid ra Imelei
aiké Régedui *

liko raiké ra Ngasudas

aki bilkeli * ra garagdr

ér‘ra Tmangaluo

kemésamai I mo ra Idid.

ng taga lokdemelém a ngilu a Imeong?
ma ngerém a di meténgang

ma madam a di oberddng ’

gom ngu | mora Geidel ®

ak mlo koudi’

mé ngédekong nga Imal l | ngidog
é meng di metétobed

a gad | k Ngiramangaduaol

ma Matal *a ngi léméd re ngi
mak mlo roudi ® ma ngard bad | but
mak mlo okerdi " ra Imelei

ng mo éumlai | mogu re Kledéu.

e perekél a metagel tooi rekid

a Gurdmau lulekdr ' a tegebél

a dekié mei lul e mangadakl

a tar re kemam mé lilekong

ng dimlékéa ' mluk

¢ bemdmagei ™ ra peludl?

éa logup é komokodei*

ma ré ngitk a dié kekéded *° rekau

'"Rubak V of Gurdmau from blai Matanglagang, see above footn. 60.

friend Tmangalvui€d, you see me,

like the face of a god like human being;

this is my garden, ten (I have),

one in Golei,

and the long land is ours from a Imelik,

this Ngaragadui,

and behind you that Ngasuas,

we picked them up in former times!

Friend Tmangalvuiéd,

you lift yourself above « Idid!

Who of your ancestors conquered a Imetngs?
And your mouth you opened so wide

and your eye has gotten so heavy.

You brought (your people) to Geidel,

I slowed them down,

just like a school of ngidog-fish,

which flee to all sides.

The man Ngiramangadudol

and many Ngaramatal-people died because of it,
and then I tied them like on the stone a bundle of line:
I landed in a Imelik,

and sailing on the canoe I will arrive in Ngarkldéu;
happened in expiation of bad behavior towards us,
Gurdmau they instructed them about their thorns.
When remained as a foreigner

one of us, and came to you,

then you could not be silent.

Do you bring him back to his land?

Instead you have killed him,

and my heart is so angry with you.

2from ngedol the garden, as which Gorédr has been considered, as all good things flowed in there.

*two extinct settlement sin the south of Nagrstl on the east coast.
“metkeli to lift a stone half way, which is to say here to defeat.

from goberéved heavy, ang as at metéu “far” indicating the completion.

®a place in Ngaramlungui. Ngardmau had been fighting against it and had been caught on the return trip by Goréor.

"from mangdud to stop an enemy or a school of fish.

8a club in Goréor; mlad dead, mad to die.

°also mrudi, from maraud to tie shut a basket. He tied them, the dead Ngardmatu-people together and brought them to Goréor; kdud or kéud
the one that hinders.

1" from olekérd to land; landing on the way to Goréor.

"' from olekdr to open the eyes; tagab the spine of the fish, which is to say this should remove the scales from their eyes about their behavior.

12 dikedng no longer; mlé indicates the past time.

" from sumegeito bring back.

4 from omokduad to kill.

13 kékad annoying.
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ng tagd sobegeklau ' ra gélaga Who is helping you now?

é murim * a beremiu ma ilkiu 3 Put away your sleeping mats and household goods.

ailuai ra Ivékéang a dos ngéusekodkl * The old woman of Ivékéang, maybe she is crawling
around?
160  a merdng [ peli The famous place,
é kaphal‘l é meléel the beautiful, the rich one,

é rubdl, di mo deul® a gudel and the rubak, they will lie in between the grass!

Story 195a. a Ugél pelu And Ugél‘lé galid,
And The History Of Goréor
(told by Rubasag VII).
The settlements a Irai, Ngardmid, and Ngarbagéd became bigger because of the influx from a Ugélpelu, a raised
island on the eastern reef, just like Ngiptal and it was destroyed by a storm flood. Two chiefs of a Ugélpelu,
known under the name of ¢ Rémelik and Gobagél bagélsekerél ¢, were looking for a new place and came with
their entourage to the entrance Ngasékszﬁl nearby Ngarenggo6l, a sandy beach on the eastern side of the gogeal a
Uluptagél that is overlooking the still existing coral reef a Ugélpeli. Rémelik was the first who arrived and he

planted a guiut, a taboo sign in form of a young coconut frond, as a sign that he occupied the place.

When Gobaggl bagélsekerél arrived later on and found this sign, he recognized that someone had arrived before
him. Therefore, he also took a coconut frond, but, before placing it at another spot, he held it over a fire, so that it
would look older than Rémelik’s. Then he went to Rémelik’s hut and soon the argument arose over who had been
the first one. When a Rémelik did not want to back down, Gobagél bagélsekerél showed him his coconut frond.
Thus, Rémelik’s people let themselves be fooled and they went with him to Ngarmid, where they founded the
southern part of the place and they gave it the name of their chief. There, they lived in-between Ramagang and
Bukrairong. In the meantime, Gobagél bagélsekerél and his people were not satisfied with their place. They had
not much to eat and had to rob passing canoes in order to feed themselves. a R€melik, too, was not satisfied and

informed his former fellow countryman that he had not settled well.

Thus, this one came to Ngarmid in the company of some young women for Bai Ngarbagésis, in order to buy
from the rubak I of the northern part, a Rege?ifmgél, land for Rémelik’s people. Before Regaﬁngél agreed to the
purchase, he sent a message to his friend Tiuanggl, rubak I of Ngarbagédasau, that was formerly situated in the
north of Ngarmid. He was asking for his advice what he should do. Tiuanggl consented, whereupon Regaﬁngél
allocated to Rémelik’s people land in the north. Gobaggl bagélsekerél, however, returned to Ngarengg6l. This

started the tradition, that in former times the daughters of Ngarbagédaszﬁl went as bai-girls to Ngarmid.

In those days, rubak V, Kloraol, who sat in blai Rusebliik, ruled over the eastern part of Gorédr, called Gétét.
He was very much harassed by Ngarbagédasau and send a message to Gobaggl bagglsekerél to ask for his help.
This one agreed, because he reckoned Ngarmid would not support his friend out of respect for him because of the
delivery of women. This is what happened, the people from Ngarbagédasau had to flee from Klotraol and Gobaggl

! from mesebegdkl to help.

2from merim to put away.

* bar mat; maybe from kldlo “thing” = “your things”; also riémél, poss. rimelél.

4ousekodkl to crawl around; a Ivékéang is a blai in Ngardmat; the woman supposedly crawled away during the fight. This addition came from
a man of blai VII a Ingedol in Goréor, who had been silently sitting in on the presentation of the poem.

>The spacing deliil, between.

®in KUB. I, p. 33 only a small part of the story is mentioned, Kobokobakel. The first one owns the inner part of the island with the name

M¢éEdorom, the last one the outer one a Tbakai.

bagélsekerél to Gogal‘legutum, the southern part of Bablddob and their place was destroyed.

In those days, the western part of Goréor, called Ngaramangangéd, was also oppressed and it was Ngarekobasang
who did this. Rubasag and a Ibédul sent a message to Klotraol and Gobagél bagélsekerél, that after the destruction
of Ngarbagédasaﬂl they should come and help against Ngarekobasang. a Ibédul sent the messenger Sogolong, nr.
V of a Jebukiil to the last one. Gobagél bagélsekerél answered: Very well! a Ib&dul should be ready at full moon,
then I will wait with ¢ Rémelik at Toi rueguio, while you challenge the enemy from the north. Thus, the war
plan was executed. When people from Goréor attacked from the north, and later retreated to the east because of
the superiority, Gobag¢l bagélsekerél sat attentive in the canoe underneath the rock Toi régtiio, next to the island
Malagal. This was when he dropped his goriisog-betel nut pounding stick, therefore, there is such a deep hole
in the water. In the meantime, the warriors of Ngarekobasang advanced from the north coast of Goréor to Cape
GéEtegéti nearby a Jebukul, where they speared Klotraol’s son. However, when they received the message that
other warriors had landed in Ngarekobasang, they quickly returned. Soon after their return, they encountered
people from Ngarenggol and with an uléiog-spear they injured a younger relative of Gobagél bagélsekerél, who
had still been sitting in Toi régtiio. When his people brought the injured person, all off them returned to Ngarenggo6l
and sent a message to a Ibédul, that they wanted to try another attack at the following full moon. In the meantime,
each one of the warriors prepared a protog-club and a gasbogop-board together with a stick that, when pushed
into the ground, should protect the board from stones rolling down. Thus, people of Ngarenggol had conceived a

new plan of attack, while the Ngarekobasang-people thought they could do just as before.

This time, Gobagél bagélsekerél landed with his people at new moon on the south side of the mountain Besais,
opposite of Toi réghio and they climbed up the embankment. However, a R&melik landed opposite of Madalai
in the channel of a II°lil and marched inland. The cave Gomaogarsagél is situated on the southern side of
Ngarekobasang. In there the so-called ngais “egg”, the camp followers, consisting of women, children and old
people, had their quarters. They rolled stones onto the people climbing up, yet those caught them cunningly with
the boards, so that the attackers easily arrived up there. The old women, children and the old men were felled with
the clubs, so that their blood flowed down the mountain into the ocean. The young and pretty women and girls,
however, were brought to Goréor as the prize of war.

The Ngarekobasang-people fled from their island and were chased by the ones from Goréodr all the way to
Ngaregolong. Rubak I Gaspangél was captured during this chase. They brought him back to Ngarekobasang
where he was reinstalled as chief; only a rubak from Gorédr was placed at his side as nr. 2 Gobakraiuong and
magistrate. Gaspanggl paid a big piece of money and sent an llog of bai-girls to Gorédr and a Ibédul sent him
a high ranking girl from the house a Idid, in order to link him to himself. As already mentioned, after the fight
Gobaggél bagélsekerél brought the captured women and girls to Goréor to serve there as mongol. The old women,
children and the old men were felled with the clubs, so that their blood flowed down the mountain into the ocean.

The young and pretty women and girls, however, were brought to Goréor as the prize of war.

He landed in the channel Sagamuis and wandered from there up the road to the main path, where the iliud-pavement
Sagalagong is situated. There, he delivered the girls to Meketi, the community of chiefs, and performed together
with his people a dance on the pavement. a Ibédul sent a message to the dancers. He informed Gobagélbagélsekerél
that he wanted to send him also an 1l6g for his 1log. This one, though, refused, stood up and shouted: iasagalaia

I gomdilu di mding = Oh man, what you should have said, you do not say 2.

"'the word can also come from ougdlei “to charm”, see Vol. 3, p. 344.
2this is approximately the meaning. WALL. gom when you ... hypothetically; di is obviously the same as diak! see also Vol. 2, language,

verbs. “to say” dmung.
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He brought the answer to Ib&dul, whereupon this one offered money, but got the same reply. Then a Ibédul
replied: ak mo kerengém =1 will be your slave; when you come to Gorédr, you can do whatever you want. For
instance, if you want to take an already married woman, you are free to do so. — Gobagél bagélsekerél, though,
refused with the same words.

Rubak VII Rubésag had heard these talks. He went to a Jegad ri bukul, today’s Melimarang I of Ngarbagéd, and
he asked him, “what did a Ib&€dul promise, when he asked you to destroy the oppressor?” He replied, “he promised
us a plot of his land.”

When Gobagél bagélsekerél had danced a night and a day on the iliud Sagalagong, they finally understood the
meaning of his actions and of his words. Rubasag asked a Ibédul: Don’t you recall any more what you had
promised? — Then the high chief remembered again. He informed the dancer. All my land is occupied. Choose
yourself a place, where you want to live! — Then the Ngarenggol-people stopped dancing and discussed what
they should do. After @ Ib&dul had twice requested an answer, they told the messenger: It is ok! — Then they
started once again to dance and continued until after midnight. Then, however, they sat down and got ready for the
fight. They had decided to chase the people from Desekél ! away from their settlement. Ridbog, their rubak I, was
hated everywhere, since he had planted a /ag-flag on the small hill Bukl ar Desekél, that had been thrown up for
his house, so that everyone, coming home from fishing, had to deliver a part of his catch to him. While Gobagél
bagélsekerél stayed on the iliud, his people advanced to Desekél and chased away the inhabitants. A part of them
was killed and a part was chased into the gogeal rocks. They placed their guiit-taboo signs into the taro patches,
on the trees, and on the houses, in short each one of the people took possession of whatever he liked. They did not
think of their chief, who had to content himself with the taro patch Ngatarur, where today the well is situated, and

with the hilly terrain a Jes6gol above it %.

He did not say anything about this behavior and remained there as a galid spirit, the Ugél‘l€galid. They called
the “new settlement” bagés [ pelu, today’s Ngarbagéd. a Ib&dul tried to placate him. He said to him: You shall be
my younger brother and shall rule next to me. My people shall not wear the comb in front of you, I will not use
a long lime stick in your presence, and I will not be painted red, when I come into your presence. —Gobagél

bagélsekerél, however, disappeared and did not come back in person.

Instead of him Ngirataulbuk appeared *. He was a highly respected priest. People said the following about him:
Ngirakerekur of blai III was a relative of the invisible Ugél‘légalid. One day, he ordered his sons and the arugelél
“his helping spirits”, to ready a canoe to sail to Ngarenggol. To be specific, on this very day the roof of the bai was
thatched. Ngirakerekur, though, left the work and sailed with his people to Cape Ngaremediu. When they arrived
there, people in a canoe from Ngaregamaﬁ saw how Ngirakerekur and all the others, except one son, fell down and
spit blood, because Gobag¢l bagélsekerél, being angry with their laziness, had pushed them. From here the galid
spirit flew to Ngirataulbiik in Ngarbagéd, who was his first priest there. When he thus fully aware of the accident,
he ran to the channel, where the rubak of the settlement were working and he shouted: Why are you sitting here?
Before long a blebdol *-present will arrive. — He then hurried back to his blai, where the galid spirit left him
again and he could peacefully cut his palm wine. In a little while, the rubak saw a canoe arriving with several dead

bodies, they received them and buried them.

!'see Ngarbagéd, Vol. 2.

2see below the end the of the story.

3blai Taulbiik belongs to blai III Kérékur.
4 generally a head trophy is called like this.

Around this time Ngardmau, where a young man of the « Idid-family of Goréor had been killed, was conquered
for the 7th. time. Ngirataulbiik ran there, speared seven men from Goréor, cut off an ear from each one of them
and put all seven ears in his mouth. In this fashion he flew back to Ngérupesang, where he cut his palm wine.
Yet, he soon flew back to Ngardmau, where people of the settlement bragged they had killed seven warriors, who
were still lying there. Then he took the ears out of his mouth and placed them next to the bodies. When the priest
of Ngardmau saw this, he took his triton shell and gave it to him. On his way, on the grassland all the way into
his house Goedol Ngirataulbiik blew it, as a sign of his priesthood. Ngérupesang is also a place of a Ugél‘1égalid.
It happened like this:

Once upon a time, Gobagélbagélsekerél moved with his people from Ngarbagéd up the east coast. They had a
big mangidap-net with them to catch mékebud, a sardine like kind of fish. They came to Dagédeaggl, the landing
place of Ngéramés nearby Melekeiok. In those days Témakai, rubak I (today rubak XI), and Sagaruledng, rubak
I (today rubak V) ruled in that place. They stayed several days in Dagédaggl, because they caught many fish
there, and at once they sent the fish in their canoes to Ngarbagéd. One day, a young daughter of Témakai came to
the beach to get some salt water. Gobagélbagélsekerél asked her what for she needed it, and she replied: For the

preparation of demok-taro cabbage. We have no fish, because all our men have to fight.

— With the following words he gave her a basket filled with fish: a udogii/ ma géuid. — The girl told her father
this saying, without understanding it, and who had given her the fish, and that the chiefs on the beach ate the fish
without any taro. Témakai distributed the fish to all the houses and sent taro as a gift in return down to the beach.
Those on the beach were so happy, that they sent all the other fish. Then they asked why there were so many fights.
Now Témakai went there himself and told them how his place Melekéiok was constantly besieged by Ngarevikl,
Golivég and Ngéburég. Gobagélbagélsekerél asked: What do you give me when I free you of everything? —
Témakai replied: I give you the land of Ngérupesang.

— Then the first one sent for canoes and people and many came. Golivég came just to vent his exuberant spirits
on Melekéiok. Then Gobagélbagélsekerél chased them away and attacked on the same day with his own fleet all
three places and destroyed them. After that the fighters went to the stone pavement of Melekéiong and danced for
a long time. Every time when a message came that did not suit them they replied just like in Goréor: tiasagalaia
gom dilu dim dung!, until Témakei gave them the land Ngérupesang, of which they took possession at once. Once
again, the same as in Desekél happened, the high chief was missed out and received the worst plot of land called
Goedol, situated completely in the taro swamps. Still, there were not yet enough people there, and therefore, they
got the young generation in form of young people from Ngarbagéd, who were supposed to take over the titles and
positions of Ngérupesang. This is still practiced today. Young ones from Ngarbagéd, called ¢ Tumuk, take the
titles and positions of Ngérupesang, their people are called ar Meltél. Therefore, many titles are the same in both
places and both villages have the same god a Ugél‘légalid. Therefore, Ngarbagéd and Ngérupesang always are
the messengers in the wars of Goréor against Melekéiok.

Chant 195b. Kesekesengél a Ugél ‘légalid.
Heroic chant of a Ugél‘légalid, who came from a Ugélpelu (see story), reported by Ngiraibliog and Mulbékl.

1 e ngi e a Ugél ‘legalei He is it, @ Ugél‘1égalid!
kid a meril ra pelu’, We made the place,
€ ked Iuli a Nglai lkéd and we made Nglai lked,
manguogo ° ra tal a gad to keep each man,

'Ngarbagéd is meant and nearby Desekél, called here Nglai lkéd.

2mengudku to carry on the arm WALL., this means each man is important.

161



162

5 mé di de pitegéla ri € goblil so that we are many in the houses;

a de geroid when we are far,
é te masemari™ re kid they are superior to us,
te masemai re kid they are superior to us,
ra peliidd arsomi kid uei in our land superior to us, oh
10 arsomi kid uei superior to us, oh!
té kmung bdaga * toagel They say, the channel has now peace,
[ dikéa gongikéul * | mei™ it does not come any more to the strait,
€ alteltél ma garagar as in the entire past,
a de ngdra pelii € rikl when we were on the place outside.

15 é gokér a mié ra Guodeél ma Questions came to Guodél and to

Jegad * Jegad.
g6 bo é | mei when you go, (tell) they should come,
mé dodds ° Imangdng so that we sisters eat together
élmegirt ¢ a lengekléd . and make a border in front of our houses
re géril telid on both sides;
20  a Riag a Dukeram ® a Riag and Dukeram
a di mera geitél can do, as he likes.
é m dugi ® ra dalém lius you carve on the young palms,
ak mesarag a godlag I step on Diadema-sea urchins,
é lusik a didai™® to look for freedom
25 lulémruges "' a klepkdl and to snatch a privilege,
makngoio * meng tal tugakl and I got it, and one helps,
é ruba balai '* you rubak: truthfully!
a lteltél ma garagar In all the past time,
a dengéségei 5 a Itap ° because we climbed up to a Itap,
30  melangdra " logolog ra gélaga 1é géos. there was the indent to this very day;

[ tak '® a kelél ainsa re ugdk he shipped his food, too late it came to me,

mé di [ ngak mé di | é ko ke mé 1é ko and only I, and only you, I came to you.

! mesamai to be superior, somir superior to them; in Ngarenggdl a Ugél was outtalked, therefore Klotréol called him to Gorédr, in order to
protect each other.

2from buidog peace.

3 strait, that can be crossed swimming; in former times, there was always war in Ugélpelu, now there is peace in Goréor.

“see story 161; the following is addressed to the messenger.

S odos sisters, dodos we sisters

factually cross wall.

"from ngelong front side.

8 galid spirit of Ngéraod. (see also Nggeianggl.) Vol. 2, pp. 180 a. 43.

°from meldug to carve, to injure; ddug a nick.

Y medidai wide, free, easy; osik to look for.

" omrigés, to catch.

12 from ngu to take. Vol. 2, p. 344.

'3 mesebagakl to help a feeble person, for instance in a fight.

" balaT= berat, éberaiyou can really; said by the rubak.

15 from ngmdsag to climb up.

'%a piece of land with a cave in Nagrekobasang on Roiskobasang.

7= ngarengi it is here.

'8 from tmdak to go on board (WALL. oltdk); this means Ngarevikl, that received the gokawr money for the food.

a Ugél‘légalid to Klotraol:
ke mé lumis a mesakt rar Meltél ' You came to see and tied ar Meltél,
tor ‘ribog * ra ngerél * a pelu for they wanted to rule over the
ar mangalaulau * place, the high chiefs;
35  me gélaga kisivega kmengiu 3 and today we have destroyed your places;
otak a iliog ma ududiu © I bring on board those begging for mercy and your money

ak di lisa " mengiiio bagagau [ lius I push it away like an empty coconut

ak mesaik lagad a peludk
a renguik a dmeu r tir
40  a dekié ma demad
mé taga mé
gosmi 3 a gusél ra Matpang °
ra l dégaro goréréd .
ma lagdd mé lokokoi !
45 ¢ longedil * a keléd

¢é lomngar a idengeléd 3.

a Ugél‘légalid to the rubak of Goréor:

a Ngara meketi id
Sagaldl, Ngirdatpang *
goderegalél a Ibedul
50 meng méi ra ike re Nggol
| mengedug ra makamad
malebika * Gorédr
mé loukér re ngi Ngarmid ma
Mosdgel '°
e ma kuldi gotélégelél V7
55 € ki nguNgarmid
¢ lé goridi '® Ngarebodeél

I am a lazy person in my place,
my heart is satisfied about her/them
in life and in death.

Who is coming,

and pushes open his lime stick in Matpang,

since our horror arose?

If men would be here and would speak,

they would just fish our food
and collect firewood for us.

Ngara meketi he!

Sogolong, master of a Tpang,
was a messenger of Ibédul,

came to them to Ngarenggol,

to prepare the fight,

when Goréor was still weak

and it was oppressed by Ngarmid
and Mosagol;

and I took away its oppressors,
we took Ngarmid,

brought far away Ngarebodg¢l,

'name for the young people of Ngérupesang.

2orribeg when someone wants everything for himself.

* from ngdr mouth, voice, see story 148.

4from mangalulau to whisper, like kalulaw the whispering of the chiefs, the orders and agreements, then they themselves.

Sactually: broken open your kim-shell; smiveg to break open.

®udoud money; iu “yours” here instead of ir “your”.

"to shove away with the stick meluiies; iio like; a Ugél provides the money from Ngarmid and Ngarekobasang to Goréor, where it is like an
empty coconut. He wanted to have land for himself in Desekél; Klotraol gave the money to Ngarevikl, and ¢ Ugél did not receive anything.
8 from mengdsm to push open.

°The head of the path on Ngerekobasang towards the place Goréor.

oredr to fright, goreér agent of fright.

"melekoi to speak.

12 omengéd to fish

3 omngar a idungél to collect firewood.

“rubak of a Jebukul V, Sogolong from blai @ Tpang; goderiigel messenger.

'3 from buik boy, who is weak.

' another name for Nagrekobasang.

17 gotologol from gotileg to press, see chant 197 about Medeigeipélau.

'8 mangerdid to bring further away
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é lé goridi ' Ngarebodél brought far away Ngarebodél,
é mo sokui * a Itap we crawled to a Itap,
I mo ngomedia * ngisél we destroyed its old men, women and children,
ma lomdog arsagél * mo ra daob and their blood flowed into the sea;
60 € kutekir® a tal é kebil I bring on board a girl,
mé ngdra geimdk that I have her in my hand; and 1
ma kiké sumagei © é ra Goréor want to imprison her in Goréor,

mang tal tudél a Ugél ‘légalid ré and it is a monument of Ugél‘1égalid

gélagang of today.
kom kol ngomedia 7 re Meltél You now killed Meltél,

65 [ mo re Kamdis ® and brought to Nagrekamais;
a Ibédul kisuelém °. a Ibédul, you have been lying.

Chant 196. The Singer Goldégol from Nggaangél And His Songs, With Which He Helped To Build
Ngarekam&ﬁs.
log.: bai 9 VII2 illustr. d.-pl. 26".
The men’s clubs of Gorédr wanted to build a big new stone landing bridge in Ngarekamais, on the northern side
of Goréor. Therefore, they sent a message to Nggeiangél, to the singer Goldgbol, to make him come and entertain
and invigorate the workers, to secure a perfect outcome with the help of the magic of his songs. He came in an old
kaberiiog-canoe, on board he had 8 baskets, they were filled with chants and well bound. He then sat down on the

dock and sang the first chant as gokosodél ', as a present is called that is given to a passing canoe. Men and women

é gokouil ' a mangetéket re ngi

ak mo ma luidl teltél * ra lé blégak *
é Gibéngi ra kedérdol *

é ki mo o kerddng 3

a galodir ¢ ar Ngarageibars

e mé remei mak melengés

Ngarageibars a gadesél a Bélau

a rai ’ ngariéu me kedéuli a tokoi
& ngi a debokl ® gorakl | mo uésisi ®
e melid | morbab | di kési '° a more
Kobasang

mé gomiip re Begél "

ma tméga ra toagél [ mo re Beruog

Ngarageibang dimle ngeriu
é ngak kué meremang

ma mko kimlo dil

ng diak ke kngad ** géltak

| diak a delagéldam '

é kidi metikak > ra rdel

keroi mé délal ‘l '° ng tokoi, goea tiei V.

surrounded him and listened to his voice. The following 7 chants have been transmitted:

1 Gokosodgl.
1 Ngarageibdrs ""a bésog a Ngarageibars, famine is
ngdre Nggeiangél in Nggeiangél
ma k di siliik '? a ikdng mng di étiu and I only filled these nine alone
mé gokosédeél | ngéal 3 and a present in addition;
é ngak a tki omekéoi ra blebaol only I do not receive any presents,

meng di médak | mlei only my face came.

ki silemesemdng ' We have tied them
meng di blog ¥ | ngdra ngeld ra and they are lying around

Tutekau ' empty in front of Tutekau,

1 mangerdid to bring further away

!'from mesako to crawl; ngais the baggage; a Itap, a land on Roiskobasang, where the cave was situated.
2melémed to destroy

3 rasag blood, his blood, referring to ngdis.

*from oltdk to embark; otekir refers to many, not one.

> mesumeg to set something, for instance posts.

®medéi dead.

"the great pier of Gorédr to embark to Ngérupesang.

8 klsal the lie; he had said he would protect them.

%see story 158

"name of a men’s club.

Wsiluk from smuk to put into, respectively mesiik.

12 ngedl majority, that has not been ordered; this means I do not bring anything with me.
13 from melemdésog to tie something up, actually the baskets.

“ulog to duck, to press together, like an empty basket, like a bird on the nest. Old baskets are lying open wide, are lying around, because the

provisions were not yet ready.
“blai in Nggeiangél; ngelong the front side.

Ngiraterekedo '8, momés
a bodomedikl *°, [ mo kudp
a ngerdél , gogid ma geimdd

ng kumer tiang a tia sengdél a gesél

ma te ngilu mengorakl

ma dekiei ma lti a rengud ré
geilagang kedé ngu méngmo gelag
€ misur *' meng dékel

! gokair provisions.
2like airagdr in former times.
3 obagdkl (omegakl WALL.) to drift, to swim, in front of the anchor.

but their provisions make them stay;

I say, I want to be swimming like in former times
the (canoe) Gibéngi on the starboard side

and then we went landing,

to entertain them, Ngarageibars,

then I go home and cut palm wine.

Ngarageibars, the stone path of Palau

it is low at the beginning, and we walk on it, as is
and it is cut the mast and hoisted,

one climbs up and looks, who

is going to Ngarekobasang,

or who is fishing with a basket on Ngarebegél,

or who crosses the strait to Ngarabertiog.
4
Ngarageibars, (you have) only your mouths

now I have come,

and if I would be a woman,

I would not take money for love,
I would not have your place,

I would lie down on the path.

This is the reason for our singing; it is nothing like this.

5
Ngira keredong, look,

when we hoist the mast, then protrude

our tendons, legs, and arms.

This kmekumeér-(Parkia parvifoliola) tree is only a
small twig of bamboo,

and they used it for a mast,

yet, we stay, and when we are inclined today,

then we use it as a yardarm

or change it into a punt.

4The translator said for this “in the channel”; kederdol is the side of the canoe, the one where the outrigger is not.

S from kmérd.

¢ galdod entertainment, from mangaldod.

"low as a “flatfish”.

8 from melépés to cut (WALL. melébes and debdgel.)
°from osisi to erect; olsirs to support

19 from omés to look.

1a single reef nearby a Imetngs.

2place in a Imelik nearby Ngapedég.

13 from ngu to take.

4 from deldgél place, rarely for ngddes a certain place to sit, to lie, etc.

'S metik to find WALL.

1 melal ‘I to sing about someone.
' tiei = tial; goed same as, like.
' man from Nggeianggl.

19 omedikl to hoist the mast.

2 phon. for ngerdéd, from ngiird tendon.
2! from buiik boy, who is weak.
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a mlai é rikebei

kim ngilu r tial mémong

é ngu tial ueikang !

ma l bo ra daob

é ng ungil tatengelél * ra gedésdaog
a mekngit [ koténgel 3

a telid re ngi a pedikl

ma klsau a kauemail

meng dio osiu a pkul

a mangoroid a bereberél

Ngarageibars a geisiu
mangkekelékl *

ma Udid ® ngmai

meng mo dmii ra Voleai
ma geisiu a togetegal ©

I melegéteg e loidk 7 i6u

6

The canoe, you girls,

we took it from here to there,

we take it in this direction,

and when it goes into the sea,

so is good his sailing down in front of the seas,
yet bad, when it is lying on its nose,

on one side it is top-heavy

and when the sweetheart has crooked legs,
when her knees are knocking together

and wide apart are her feet.

7

Ngarageibars, your news

run eagerly,

and Udid took them

and report them to Voleai,

and your news run around,

disperse, and march below.

Story 197. The Galid Spirit Medegeipelau®
Ngiragologotidng was the son ° of the old widow Duodi in Ngatpang, who was mortal herself, while her son had
godlike characteristics. When he had grown up, he walked across the land to a Irai to see if he liked this place.
Since the sight satisfied him, he dropped in on blai Ngaregemiil, where galid spirit Uau '° ra gemal lived. They
soon became friends and together had a look at the village. Ngiragologotiang had the secret desire to find a place
where he could settle down. When they came to Bitalpelu, the visitor’s desire was so intense, that he asked his

friend Uau, if he was willing to give him this land, which was soon granted.

Hereupon, Ngiragologotiang came to blai @ Idegadégil, where he met an old woman, who had no children. She
was glad to take him in as her help assistance and support. In those days, the village a Irai was a common and
weak settlement, with a population that had to suffer a lot. Thus, the ugly looking young man, who was to become
a great galid spirit under the name Medeg& pélau, decided to make this place powerful and important. According
to another informant the beginning of the story goes like this: Once upon a time, Medegei pélau lived under
another name in Ngimis, the main settlement of Ngatpang. In those days the village Ngaramedangep heavily
domineered over Ngimis. Therefore, the young man was looking for some means to destroy the place. One day,
the people of this place sailed to the entrance of Ngaramlungti to bring food to the local galid. The boy went with
them. After the canoes had arrived at Cape a Usas, the boy secretly took some red earth, chewed it, and then spit
it out, so that his companions believed he was hemorrhaging.

' This means towards Babldaob, vasei towards Goréor.

2from meténgél to go down, the canoe is pushed by the seas, sailing downhill on the front weave crest.
3when the bow of the canoe lies too deep in the water; pedikl is more common for this.

4 from mangelékl to run quickly, mangkekelékl a little bit slower.

3 probably Mdgemog, on Palau otherwise called Uekeuid, loco Ululidi

® togetegdng now running

7 oiak to march, below like the fish.

8 from omaddog to punish a place, thus the “castigator of Palau”..

%as a human being he supposedly also had the name Golsudoud. Regarding his lineage, respectively his immigration from the west, see what
has been said about the god a Itingélbai of a Imelik and one more depiction in story 170 about Golungis.
" uau stupid, crazy.

They quickly put him on shore. He speedily ran across the country, swam across rivers until he reached
Ngaramedangep, where he quickly set the houses on fire. When the inhabitants saw from the entrance their village
in flames, sheer terror grabbed them and they sailed across the ocean with their canoes. On Palau people believe
that they came to Asia and became the ancestors of the Japanese. The young man took the wooden idol Maraelkéd

with him as his booty.

Walking (marael) across the grassland (ked), the galid spirit with his wooden idol turned from Ngatpang to a Irai
!, where he lived in blai a Idegddégil. Yet, he cut palm wine in Ngatpang, always wandering there over land. One
morning, while he was hiking, he came to the place @ Ngdingdgarit€ém on the savannah, where he encountered a
woman who was just giving birth to a child. She had medicine in a coconut shell. He told her she should wait until
he was coming back from Ngatpang, so they could walk together to a Irai. She did this and after his return they
went together home. On the way they took a break at a place, named by Medegei Omasagal 1é galé'géd 2, because
there they broke a dead and stinking galegéd-crab into pieces and ate it. Then, they came to the river Ngabtdél °.
The woman poured the medicine out and filled her coconut flask with water. Then she took some hibiscus leaves

and squeezed them into the water, so that it became slimy; this gave the river its name ngabudél “slimy”.

Then they continued walking. The woman broke off a melastoma * twig to protect herself from the sun; in this
fashion they reached the place Gomerul, where today Bai a Desiu is standing. When they reached Medilbai, she
said: Everything down from Bai Diberdi belongs to me! and Medegei pélau added, “very well, everything south
from there belongs to me™! And he continued, “we will separate. You will be a Ubad ¢ and the male title shall
be Ngirakéd, because I found you on the ked, the “grassland” In this manner they divided their power. One day,
he went to Ngatpang to see his old mother. She was sick and since he did not want to leave her alone, he took
her along. She, however, died on the way in Kiimér, a place on the grassland, where he also buried her. When he
noticed, that the grave was located close to the path and everyone passed it, he took the bones out and brought
them to the gogeal Ngarakedlukl, where he buried her on top at the place Gomakatl.

From here, both our informants continued in the same manner:

The woman Magad raidegadégil lived in his house in alrai, and she was like a mother to him. One day, Medega
pélau thought how he, could become the citizen of the village and the real son of the woman. He went fishing
on a raft and found a black garamrim sea cucumber, which he placed on the raft and when he landed, he left it
there, while bringing the fish he had caught to the house, so that the old woman could cook them. She now went
down to get some salt water and when she saw the sea cucumber on the raft, she developed an appetite and ate
it. Medegei pélau, however, had circuitously run ahead of her and slid into the water bladder of the Holothurie,
so that he safely reached the old woman’s womb. She got pregnant, and after five months she gave birth to a boy,
who grew so fast, that after three days he could already walk and soon he had grown into a young man. He tried
to please his mother to win her love. She had a taro patch in Ngarduaﬁs, where she had to go by canoe on a daily
basis, which was rather bothersome with the tides.

! According to another information, he first came to Madal in Goikul, where the stone Tkakl is still standing at his residence, the former blai
Ngarteluang. It is the “support of the outrigger” because here he painted and rigged his canoe. At first, he wanted to establish a Iraihere, and
therefore, the northern head of the trail (see map 23.) is still called a Irai: Yet, when he came to know the area of today’s village, he pushed his
canoe into the water and sailed there. From today’s a Irai he then sent his spirits, the arigel, to the competition for the ngas-twig. However,
in this account Medegeipélau is confused with Ugelsting (see story 16).

2omdsag to break in pieces. The woman had brought the crab along. He is considered to be the residence of the galid spirit of a Imelik called
a Itingglbai..

3also called Ngarabogti.

4= kui.

3 The northern side of the path, the area of rubak III Ngirakéd; in the south rules rubak II a Rdiélul.

®Even today this is still the male and female title of house III that has the governing power.
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After some time, the son said to her, “why do you always leave so early and return so late?” “Because I always
have to go against the flow!” she replied. “I will help you,” said the boy, went to Megorei, the long dam made
of stones, and turned high tide to low tide and the other way around, just as it was convenient for his mother.
Therefore it was easy play for the old woman to be on time for cooking. She was very happy about this and started
to love him. Since she now always arrived so early the boy was afraid she would interrupt his demonic games,
therefore the boy asked his mother to warn him with some noise before entering the house. This request made the
old woman curious and next time she approached very carefully. Then she saw, that the boy had turned a part of
the house into a pond, in which he played with his favorite fish, the blacktip shark matukéol. She left again and, as
requested by the boy, made some noise and when she reached the door, the boy sat quietly in the house. MedegeAi
pélau had received his fish in the following way:

One day, he and the demon a Ngga from Nggasagang were cutting wood in the bush, actually a plagéos-(Verbana
family) tree. Then this one carved a shark called matukéol, while MedegeAipélau created a human figure. In the
evening they left their work in the bush and went home. Before falling asleep Medegapélau said to a Ngga,
“tomorrow morning we will get our work. You can sleep at the door, I will remain in the middle of the house”.
NggeAi agreed. At night, however, Medege; pélau stepped over him, went to their working spot and exchanged
the effigies. The following morning a NggeAi noticed at once the mix-up, but he did not say anything. Then both
of them went home with their work. When they came to the river Gadéng, Medega pélau said to his friend, “put
your fish into the water and bark, then you will see, what a good thing this work is.” a Ngga did this and at once
the figure swam around in the water. MedegeAi pélau grabbed the fish and took it home, where he played with it.
Only from here he reached the ocean. The devious demon also took the figure in form of a human being and called
it Golteg&, because due to the mix-up omtégei it changed hands. Medega pélau built an ulangdng-shrine for the
new galid ' spirit. When this one fell into ruin, the wooden figure and the tangadik-kingfisher birds, which had
been carved by both of them just for fun, were brought to the cave a Klim on the lime island Ngara kedlukl. Even
after 1900 everything was still fetched from there for the big ruk-dances and was assembled on the stone platform
in front of the houses of the chiefs of @ Irai 2.

When MedegeAi pélau was surprised by his mother, he was covered by scales, in short he looked ugly. He was still
very young. Yet, soon he was able to go fishing on his own. When he came back home with his fishing spear, at a
certain distance of the house he stood still and threw the spear so expertly towards his residence that it fell by itself
into its golongdl-suspension on the roof. Medegeipélau and « Nggei always went fishing together. Afterwards
they brought their catch home to the sandy beach Gérerak * on the island Ngarakedlukl, where they were thrown
together on one heap. Whereupon they started the distribution. Since Medegeipélau did not receive a juvenile
needlefish?, the boy blocked the division so long until he had one in his lot. He finally enforced that blai Idégadégil
was always assigned the needlefish, and this is still practiced today. After the house has collapsed, people now
throw the fish onto the place of the house, because nobody in a Irai dares to eat them. Every day, in the morning,
at lunchtime, and in the evening, Medegei pélau heard the sound of a conch shell on the opposite rock island of
Ngarduzﬁs. He asked his mother about it.

!'see map of a Iraiblai 16 b.

*In spring 1910, when a Rungul, the last high priest of Medegeipélau, had died, I emptied the cave, which was situated on the eastern side
of the island above the surf. I did this despite the difficulties of the location. The wooden idols of the great Pelauan god were already badly
weathered, today they are in Hamburg. If an unauthorized person fetches the idols, only Rungul can return them.

*according to him, the white people had given the island its name by mistake. Since the word became naturalized and as it is practical, I
suggested to leave it on the charts of the Reichsmarineamt. But it should have been written Gor‘rak, because Gorak is one of the islands of
Nggeiangel.

4young called mordiibog, old gai.

She said: It is Semdiu !, rubak I of Ngarduaﬁs. — The young man continued his questions, what for was it like
this and the mother replied: This is a signal to get the food ready, because he is rich and has many servants. —
Medegapélau decided to have a look at all this himself. He went to a Nglong, a plot of land nearby a Irai. There
he met a man at work. He asked him, if he wanted to accompany him. The worker said: How could I do this, here
is my adze and my standard gauge. Medegapélau told him: I carry these two items home for you. — Very well,

replied the other one, then hang my adze on the gorongédel beam and place my standard gauge in the golongol

pendant. MedegeAipélau took both items, threw them into the air, and they flew to blai Bars to their correct place.”

When Medegei pélau wanted to get going, the other one said: We don’t have a canoe! — Then the galid spirit said:
Just step into my footsteps! — In this manner they walked over the water to the mountain Suskamedtkl 2. There,
MedegeAi pélau kept his companion waiting at the Kamedukl stone and went himself to Ngarduais. There, he saw
two swordfish in the water, he broke their swords off’, and took them with him. On the way he found the sheath
of an areca palm leaf, in which he placed both swords. In this fashion he transported them secretly into Semdiu’s
cooking house, where he helped with the preparation of the food. When the food was ready, he convinced the
servants to leave and let him serve the food. Thus, he remained alone in the cooking house and waited until he
heard the conch shell. When, after some time, he had heard it, he took the dishes and took both swords with him
as well. He found the door of the residential house locked and he called: Open the door a bit and let the food in!
— At once the doormat was pulled back a bit and quickly he stuck the swords into the house, hit the chief, killed
him, and threw him into the ocean. He took his dugong-bracelet, his trumpet shell, and all his privileges, the
klepkal ‘I, woven mats, of the ainging-stage with him to his house a Idegidégil in a Irai, where he returned at once
with his companion. This one was still waiting at mountain Suskamedukl and had sat down on a guld, as these
rolling stones are called, that break off the lime rocks. In the meantime high tide had started, and the man had
taken refuge on this guld-stone. For his loyal behavior MedegeAi pélau gave him the title ¢ Rguld accompanied by

privileges, and made him rubak IV of a Irai.

Now MedegeAi pélau tried to teach his village companions sailing. First he prepared a sail and the necessary ropes
and poles. Since he did not have a canoe, he first went with all his sailing gear to the landing place. There, he
waited for the fishermen to leave. He offered to accompany them, but they refused because of the load he wanted
to take with him. The first canoes passing him were all filled with people and refused because of his cargo, yet
they always pointed to the following canoe. In the last canoe were only two men, they condescended when he was
begging to be taken along. As soon as he was on board, he organized his gear and this frightened the fishermen
very much, they thought the wind was hindering them. The galid spirit laughed about them and made them
understand that a sail would make him move faster than any of their punting or paddling could. When the sail was
hoisted and one of the two fishermen held the rudder, thus steering the canoe, as he had been taught, the canoe
started dancing and then flew forward as swift as an arrow, leaving all other canoes behind. For the next fishing
trip, they all wanted to have him on board, but Medega pélau remained faithful to the two fishermen, who had
first taken him along. The others learned by and by how to use the sails. After some time Medegeipélau wandered
up the east coast. In Ngarsul he put his hand into the galid spirit-house to feel who was inside. The priest grabbed
him and asked: Who is this?

'KUB. V, p. 23: In former times and even before today’s circumstances were established Ngarduais was the mainland and its god Semdiu the
main god of Eyrray. Madahéy pélau came and stepped into a sea cucumber called Karamrum, people dismantled it and brought it on shore,
where it gave birth to him. From now on he lived like a human being under the name Abdy (see story 11), however he had a very despotic
disposition and demanded to rule the country. This made people, with whom he lived laugh aloud. Enraged, he left and with the help of the
neighbors he covered Eyrray with war. In due course he got the power and created today’s conditions.

% name obviously from the fish kemédukl.

Sngarél a meliiés.
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Medegapélau answered: It is L.— When he felt dizzy, he continued: Give me your ransom '.— The man from
Ngarsul replied completely surprised: Very well, when you come at the right time, then I will give you a riamel-
fruit. — He declared to be satisfied and moved on. In Ngarengasang he did the same. The local priest there gave
him shiny young coconuts > and Medegeipélau said: You shall be my father and when I am building a stage for
the spectators in a Irai, you shall climb up and get it ready, so that I can sit there on top. — From here he went to
Ngarevikl, where he put his hand into the house of Mangerengar 1€ goalag 3, but it was stuck by the spines of its

inhabitant.

The galid spirit shouted: Ke, ke, kéi! and asked: Who is inside —? Whereupon the one inside said his name. So he
said: Lift your belly a bit higher, so that I can place my hand underneath. — When this had happened, he lifted the
spirit outside and took him to Galap and declared it to be his place *. The same he did in aGdl, therefore, both these
places belong to MedegeAipélau and to g Irai. Medeg&pélau went from a G6l to Ngaregolong, an area he combed

through thoroughly, in order to come to know it. He liked it so much, that he decided to bring it under his power.

When he came to Golei, people there were just building a canochouse in Metéulogoél. Since he looked so ugly,
completely covered with scales, and because he was dirty, they sent him down into the big hole in which one of
the pillars was going to be inserted. Medegeipélau was told to dig out the earth and clean the hole. While he was
working down there, they decided to push the pillar on top of him, to kill him, because they had no idea who he
was, and where he came from. Yet, as soon as the pillar arrived at the bottom of the hole, Medegei pélau caused
its inside to become hollow?, climbed through this space atop the pillar, and sat down on top of it. To everyone’s
surprise he spoke in a friendly manner: Look if the pillar is well positioned. — Then they sensed, that they were
dealing with a really strong galid spirit. He forced them to give him the title Tegogo of rubak 1 and a bai. First it
was a simple one, then a gdutang with two floors, just like the one he had in a Irai.

(see a similar ending in story 14.)

Medega pélau turned from Golei to Ngabiul, for he heard that a big house would be newly thatched. He stopped
at the house of rubak 1 Ngiraurékéd, who lived there with an old woman. She was just gathering leaves for the
roof and said she wanted to have some fresh water ready upon her return. The galid spirit filled her coconut flask
and emptied it into the kim-shell lying in front of the house on the stone pavement. Then, he immersed in form of
a mosquito larva into the water, as soon as the old woman came home. She went straight to the coconut flask and
when she found it empty, she went to the shell emptying it with a few gulps and swallowing the mosquito larva.
Already a few days later she felt pregnant and some months later she gave birth to a boy who grew quickly ’. Thus,
Medegei pélau became the son of the village Ngabiul and the heir of the house @ Urékéd, besides which he built
the Bai a Idemai for himself. Therefore, the house a Urékéd has two titles, Regeira 1é gad and Regeira l€galid ®
spirit, the last one is also called Ngiraidemai.

When the galid spirit assumed power in Ngaregoldng, people remained quiet. No sickness and no war existed any
more. In Gdlei he was called Ngirailuong, in Ngabitl Ngiraidemeﬁ, and in a Gol Ngiragomeékdl. In Galap he had
not only the house a Ibedagal, because all of Galap is his house. (see story 14 a. 15.)

' nglat, when a weaker person redeems himself from a more powerful one.

*malang ra mungur.

3¢“delicate sea urchin”, actually eat young coconuts muingur, godlag the sea urchin diadema; see story 97 about Tagetbos.
“tarting from here see story 14, at a Tmélogod.

31t supposedly was a plagéos-tree, already mentioned above. Therefore, in old age it always gets hollow.

®see KUB. VIII, p. 248.

" Another informant said: after 10 days was the birth and after 10 days he had grown into a man.

8 Regeref is the title of blai Il and IV in Ngabiul. In the villages he occupied, Medegeipélau always took the name of the master of blai I.

When he went to the south, he took the godldg-sea urchin from Nagrevikl to a Irai, where he threw it away at
the klim-place in Malspasp. A big hole indicates the spot, where it is lying. When something important is going
to happen, the goalag comes out of the hole. In addition, people reported about MedegeAi pélau that he had a
relationship in a Irai with a méngol from Ngasiés on Peliliou, with whom he visited her blai IV Ngamagad. When
a feast was held in « Irai, the part of the gaild’s share of food was always given to her. She saved everything
and when the Ngarairai, the community of the village-rubak, had assembled she always had something to offer.

Therefore, he loved her more and more and followed her. Her name was a Iluai ra ngamagad '.
Chant 197. Medega pelzﬁl

Gékil agau a bélang kedi ? litked We want to braid it with coconut fibers, the net,

ng surél * a meldp | uél as binding for the green turtle,
[ ngikel ngdra géd * a fish in shallow water.
ng mé surek? ngak lagad? Is this my rope? I man?

5 armilid gékil they twined the rope,

a direkdk lingupet ° e ngi aré but it was not yet ready for ar
Ngasekébiii ¢ ra Irai. Ngasekébui in Irai

Pay good attention in your hearts.
What kind of money will I take?

Who said that daybreak was near?

a di bomspésubed’ a rengmeil
é ngara | udoud akuldi re ngi?
ng taga dilit mal ‘16 kiléd ®
10 € goeu ra garagar A storm will come;
Ngardibog ° mé melengoies re ngi ra tal modis  Ngardobog will boil it out in one night.
e ngi a dé geitd '° blid When we lost our houses,
é rubdl, di galdéiog " you rubak, (we have) only small change,
e ngdk éué tengelék " ra galdéng
15 m Bai mekngit bad is the house,
ak mangélulau gararou I whisper enemy,
17 & ngi aikél metelil ' a gad ma ius (? he that go down of human being and crocodile?),
1é galidégad lolang the god-man has devoured
r tirikél lureul rubak those secondary chiefs,
20 loba " galebugep éu | € pngék '° who took the galebiigép in my cupboard;
| metét e kidi galidégad érabong he is wealthy, and we are just demigods, children;

ma tekingéd '® a di ungil our behavior is only good;

'see also KUB. V, p. 55

2 from melikéd to braid a net.

3 from mesaur to bind, (saur bandage, WALL.)

4 géd more forceful for gei the reef area, shallow water around the islands.

Sng lipet it is clear.

®this is the name of the council of the chief’s women of a Irai.

"from mesubéd to send a message, mesepesubed a rengul, he is handy, competent.
81lomes light, kméd close, kiled just before, was close.

%in Ngatpang

10see chant 194

! piece of money made of glass, of minor value.

12 from meténgél to step down.

13 meténgél to step down; metelil obviously from melil to go; the meaning is not clear.

4 om mdngang to eat; therefore a Iraiand Ngabill in Ngaregolong have no uriil ribak.
15 from obang to take.

1 pup cupboard.

7= grbuik the boys; with “he” Medegeipélau is meant, who considers the people from a Imelik to be mere boys.
'8 from t0kéi the speech, the behavior.
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é sel utked galid a kesokes a iltet
é ngi a dekie

ma dilemagém ' ra tégébél
gosés loug

a bikél rikl kédam

Imo raiké ra Ngatkip,

I mo raiké Ruluobél

I mo raiké Rusar

mang mo raiké ra Ngarsung

I mo raiké r Diul

é mo raiké ra Garau ®

mang mo raiké v Destim

mang mogu imil ra luang ra
despadda

ma dekiei mé domugol tekaingéd 3
me dola * gotélégéléd ’ ra blid

ré Kikldng ¢ ma Irai

meng kuk mogaimong 7 | melekoi.
ed logup a mur, nguliér 8?

ma rubiikul a ianged a melténgel
ma Medegei pélau

a mekngit a rengul

a meng mo meténgel ra Meribang
e ng masag ra Megorei °

¢é uékel ‘li gogil

mokomo kel ‘lui, komo kel ‘lang
komdéterebé ° ra uingil péli ra Irai
ma mésengél a géd

ma gaiép ma sim [ kal‘l
makmangéo "' mak mié mesuirog
ra meklegék

ligul a delék '\ re Ngérdod

a Mlagél‘la tobedal

mélugél 3 a geimal Imangel

!'from omagém to pull oneself together, for instance spread fingers.

>The western part of a Irai>
3 = tekingéd from tokoi.
4 from melatto bring.

3 gotologol oppressor, from gotilég to press.

that devil’s net catches wealth,

when we stay,

and we took together the spikes of
the Synaueia (Stone) fish

the boys outside of Ngarekédam,

go up to Ngatkip,

go to that Ngéruluobél,

go to that Ngurusar,

and to that Ngarstng,

they go to Ngadiul,

go to Nggaraﬁl,

and go to that Ngaradesum,

and they want to cross over to a
Iuang on the eastern side,

and we stay and begin our behavior,
we take the oppressors of our houses
in Ngarekiklang and ¢ Irai,

and then he can talk higher (than anyone else);
instead a feast, for what reason?

and the chiefs of heaven come down
and Medeg&pélau

sad at heart;

he wants to go down to Meribang
and to ascend to Megorei

it surrenders his foot

surrender (a plot of land); you have dismissed,
pushed away a good piece of land of a Irai;
and its mé&as-fish in the shallow water
and pigeons and the season for food;
I am taken and went to clean my

taro patch,

my very own one, in Ngéraod
Mlagél‘l steppes outside,

she puts her hands on the head and cries

¢ meténgel to step down; metelil obviously from melil to go; the meaning is not clear.

"= mogang i mong.

8 nguliér, ngara meté meldng for what reason?
°The long and high stone bridge between alraiand the gogeal Ngarakédlukl; Meribang the bridge at Bai Meléngel.

19 from ulterib to push one piece away from the other.

" from ngu to take.

2In fact “clan of my belly”, my very own; Ngeraod the galidspirit-mountain.
¥ meliigél to carry on the head WALL.
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gédép 'l udk ra Irai.

a mekisd * ma bé kngoridakl ra rois
é Raod

makisa 3 pelu lagad

ngo bertang * ra gotiil

a sumog > ma Bairairai

ma galtagat a loréngéd °©

a temengurs, a temongol

ra kekémangel ked

ma kuk degardl | mésosaoed”
a kngtil ma ungial
makdiolsesdarag ® ar Imil

ma Rekeai ma Imelik

I ngosagd ® luméu " ra ngisék
[ ngais galid

[ mekiil ‘1 é géddol é gup ko
makngmdsag

| méukiu sera Matagérakl !

é tugerekli a Imelik

mé koiir > akulekel ‘lakr ** rengi

akulegéderdi ' akumtdp ' a pelit riou

a meklengé Gomakatl '
ngarengi a daldl a Medegipélau
ra Irai

é lagad | ngilu

a meklengé é Klim

1 di I bad re ngi a Rangarisois
ma Mardaelkeéd

ma ius mé tia pek | gadéng

lo gup kok lokoad re ngak a Regelsulog

éra bita ra Risong

'was not interpreted; I thought dep could mean the presented food in the dep-house; see meldnges a dep (KUB. V, p. 44), food for the friend

of a sick person.

2mekis to get up.
3 from omés to see.

4from omart to hide.

Susually called fet, where sacrifices are set down
¢ from meréngéd to tie fast.
"from mesaud to fragment

about the food, the anchor of a Irai.

Get up and go to the other side of

the mountain Ngéraod

and I see the world,

hidden in smoke

the shrine of Bairairai;

and injured they tie (him) fast,

they pull, they carry

across the long grassland,

and then I stand now fragmented in pieces
his badness, his goodness.

I just extend my begging hands for a Imiil,
and Ngarekeai and a Imelik;

climb up and break my egg,

the egg of the galid spirit;

it is outrageous, forbidden, I have pity on you,
and I walk up

striding passed that Matagérakl,

hooking on to Imelik,

so that they float in the air; I hold it lopsided,

I bring disorder to it, I protect the land down there,

suddenly I see Gomakatl,
there is the mother of
MedegeAipélau of Irai;
the man took
and I saw Ngareklim;
there lies in front of him Rangarisodis
und Maréelkéd
and the crocodile and all the sharks.
pity me, attack me Regelstlog
on the side Risong .

8olsarag to press WALL.; obersdrag to softly press a sick person, also to extend your hands as a plea for something.

ng mdsag to climb up.

19 oméu to break.

" tagerakl the hook, also for catching sharks, can also mean the “tip of the hook”.
12} kliai floating.

B olekel ‘lakl to hold something slant.
“olegederdi to bring into disorder.

1S omtdp estimate with the eyes

' the top of the mountain on Nagrakédlukl, where his mother is buried, to the south is Cape Ngareklim.
'7The bush next to the galid spirit-house Ngarakiklang (see bl. 16 a Irai)
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gadé, mel ‘li a medam Mother, make your face é mobad re ngi ra dep ' ra Meridng I slept with him in the small house Meriang

a gadé, mel ‘li a ngarém mother, make your mouth, I mo gorul | mo téldal * klebedei consistently some nights;
85 & a Malegoltegei é gébiila yet, MalégoltegeAi iS NOw poor, a le mé é dil dilop when they came, they were too late,
ma le mé te mesengé der ‘romel and they come, they see bravery, ar di térul bikél a Dmagél e ma Merdl * the two boys from Dmaggl and Merong,
a riko o Diratetakakl they come, Diratetakal 1é gélid ra lapek * the carriers of sophistication.
ma Dirakmogoroa! and Dirakmogord, ah! gomngar a Tkar melomai liko go When you were in a Tkar, 1
ma a ungia tagalél a sils! and at the good lunchtime! ngasengasém followed your call,
. - 1 ) B ) hen Bedel h ;
Story 198. Chant About Ngiragékébai From A Irai 0 r?'ieleko edelon:g ‘ when ed.e one camia (the me.ssenger)
log. bai 36 XY illustr. dpl.2 b é a klobak a ngara sop re Ngira the c}i)uncﬂ (;f the Chlf;fs Waslm the
L . . o deldeélagel sop-house of Ngiradeldélage
Sung by his wife; she said that after his death, she only wanted to have a man who resembled him in beauty and elaetage — p-hiou & ) g > ~
bravery é kau a Gabasl klou | dui ra Irai but you Gabas are a high title in alrai.
a gadang meng diak o mad father, he should not die,
go medei é Gokéba When you are dead, Gokébai, a logiip € ko melobog ra gadéng instead you cut a shark
€ a kulstk ra mlo oltegim ' re Belau then I look for a replacement for you in Palau, 15  édobegi é Gabas mengérul delebegel and cut Gabas, so that there are two cuts.
mak mlo midi ? ia Iragél 3 mor and I go around to Irageél,
Tuiblai * to Téblai, . . Story 200. Kesek.esengel Ngiragumerang, _
ma kukiu a ked | mo re Ngarsiil and T walk across the grassland to Ngarsiil Heroic chant of Ngiragumerang, rubak II of Melekéiok, also called Régébong, who had fled to a Irai because of
i . ~ . ~ malicious gossip, and on to Gorédr whereto his bad reputation followed.
5 émak mlo re Ngiramoai and came to Ngiramoai,
ng di marau who is only rich in small change, gbbak & Ngiragumerdng Chief Ngiragumerang,
é diak é tukémet ° re kid ardil and does not care for us women. mé ke di ulebés * aiké lérul kngtim °© only you forget these you two kinds of wickedness,
mo gomkong makamdd, If it would be a fight, ma létagabau” ra Irai and people push you out of a Irai,
10 loril a bikel Ngarsil this one make the boys of Ngarsil, ma td pelii re ré Goréor and in another time of Goréor,
€ te kmu bo ra Ngiramoai they said: go to Ngiramoai! 5 € kingdi ® kau me ke mo Rogobong and we took you, so that you are R&gébong;
mé logolt a merengelél’ and he showed his art. Mésélégadil ®* mo ra Jdrs Mesé 1€ gadil goes to Jars,
S e 10 . .
Story 199. Chant About Ngiragékébai, a di buiel a mo sikési it is only about going to look at the moon
The Gobak ratkar From a Irai, also called Gabas. me tia le géds, ér'ring _ and this sun, my friend.
. . . . . . tengetengém ' ma kmeskau Your tribute and I give you
log. bai 9 TVY illustr., bai 15 111D, bai 76 TV, bai 79 111D bai 81 I112 0 & Gg T et Gl 1g ) 4
. . , . . , . . me sé Gomekiilpelat and that Gomekilpelat.
chanted by his pregnant daughter in Ngarbagéd; her husband lived in Ngarsung and belongs to blai II Gésuroéi P — o P
. —~ —~ o . . . , . € Rogobdl kuik lengelék rekau. Regebong, it is my shout to you!
in a Irai. When «a Irai was destroyed by the people of Gorédr and the inhabitants stayed in Ngatpang, Ngirakéd, ; to di robdT . I had i ude!
. . —~ s g T . . , g1 a Igup a ke di robai. n return you only had ingratitude!
the high chief of a Irai was mad at Ngiragokébai and sent a message to Ngiramoai in Ngarsul, to kill him. People ];g 5 Delid] v " }; ];] L6l &
.. -~ e , aiké dmu ra Delio ou said this to Deliol,
brought a shark they had caught to the rubak-bai in a Irai and called for its distribution. When Gabas appeared, ) i
telebuii a ngerél a liar should be his mouth;
he was attacked and speared.
15  meng oldurog ra ragad [ kmu therefore, he sent people to say,
dalam, [ buik | mera delék ® Oh your mother! Boy, who you came into my belly, gébdkl a bibdk ma telebér a metdk 3 (he has) adzed numerous and hatchets many,
lé gilsengkok ° I have been busy (because of you), me tié Bilung ma bosél ma bagelél and here is Bilung and her box and her money
a lak a ke giludir ' a Gabas ! when I did not want to get rid of Gabas; ''a small ulangdng small shrine.
2 télang actually: how much? — here “several”.
! goltegei replacement. 3The bigger Ngarsul consists of Dmagél and Merong; a boy is Ngiramoai.
2omoiéd to go from one place to another. 4 ludpek clever, brave man; galid to bear, see also the story of Ngirangeang.
3blai IV Turagél Keklau. S obés to forget, pronounced like bess.
“Dblai IV in Ngabuke&d. ¢ from mekngit bad.
*the hero of Dmaggl (Ngarsul), who was brave and wealthy, but ugly "from melégéb to push.
¢ okémet not to look after. 8 from ngu to take, which is to say they chased him back to Melekéiok, so that he would be again Régébong nr. 2.
"this means, how you have to fight, the kind of fight, the magic, etc.; poss. meringél pain, difficulty. ®women’s taro patch” a field in Melekéiok, Jars one in a Irai.
8i1 belly; the mother curses her child. 19 from omés to see.
®magasdng industrious, busy. She also could go to her husband. " from tengét toll, sacrifice.
10 from menguid; goudiir to want to get rid of someone. 12a piece of money.
'Talso the title of rubak III of Ngarmid. 13 peték much.
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20

25

30

35

40

I ngara Itaog é Tkip

a bomliét ' a deluil Telngdl [ mo ra daob
[ te kngé Gadlbai ma bosél ma
bagelél

e lé kol del* liu * ra Ulabdgad *

¢é Ngarabungs * a ngared rsaol

ma iké deluil ngos [ ngara Pipiroi 3
ma deluil a Mosdagel a ngara Toitmédug °
lé kora Ikodeli ra kipediu’

a Regamcﬁ

é & Derabai gobengtir

éu deliis ourdiog

1 di ngara tepatap

a meus | kululau 8

é galid me ko milégerei °
mongulsik ra Idid blai

I mo melim a kar

ng masdog a biuiog

ng medort a gamalém ' | kébuii,

ng dekedokel ' ra tal a geimolim 2
ng méang a Gadlbai

ma lomaies é lomeurcg

e ngi mit " é ra gutum

kom di bekit arubukul a
bitaliangéd '

é mangd didul mé méu ¥ dudul

é bsa kelkelil

a Rangém ' ma meregorog |
Ngirakesuk

mé sel tal kero re Ngermid

é liu I mo re Goeaol 7

!ofet to push into the water.

2 from mel ‘liu to drive the anchoring poles into something.

*a branch in the channel to Ngurusar.

“name for the men of @ Imelik

in a Itdog in Ngatkip;

push the fleet from Ngatelngal into the sea,
and they take away Gadlbai and his

box and his money,

and tighten the mooring poles in Ulabagad
but Ngarabungs was situated at deep water
and there was the fleet in Pipiroi

and the fleet of Mosagel at Toitmédug

so that you go to Kodeli your

channel of Ngaregmai,

but Derabei (goes) with them

with an umbrella and leaves in the ears
and only on the coast;

he paddled with the message.

Spirit, do not disturb him,

when he is looking for the a Idid-house,

in order to drink syrup water,

then to pick some betel nuts,

to cut your betel nut chew,

then he should be covered for a Geimolim
and sacred is Gadlbai,

when the shoot and throw spears,

they pass by into the ground.

You are only bad shots, you

chiefs of the side of heaven

take work aprons and wear work aprons
and give him his apron,

Rangém and the thief Ngirakesuk;

and that one, a priest from Ngarmid

wants to pass by, to Goedol,

3 east means the eastern part of the area Ngarekldéu, Mosagél is the west = Ngarekobasang.
®at the northern tip of Goréor, see map 2 secondary map.
"poss. of tdog channel.

8see story 195 Ugéllégalid

° bagérei it does not matter; from megerei to let go.

10 from gamdgél small betel nut chew.

" from melekédék to cover.

12¢5 cups syrup”, the smallest amount of money in Ngaregoldng, paid for his covering in the sun, during the journey.

13 from imit or imii to pass by.

“the two sides Gorédr and Melekéiok.

5 aku 1, mou you (sing. and plur.) diidul = kelkal the women’s work aprons used in the taro patch.
16rub. II from Iebikul.
17 probably a blai.

45 ¢ kiso ' ra meral | blim ré Kikla ?

ra loldngét rekau ra kisadel ®

é ma ielél tagal | pelu é Rekadam

ma lomalag | méi

ng derdart me gokéim
50 € kau aimul ra despédal’l

ra medal vé Goikul

me | mé galiotel * e ngokéim

€ kauw a manga ra gadéng e rikl

a Régabol, ke makong ma kometku ’
55  ra geimdl dlevegél e ra kiko ©

kngikau ra Irai

mem kerda re me Geliig’

mem tagala delsém ® [ mo ra Udes

€ ke ngerél ku Melekéiok
60  mé ko bobéra ® dug [ tokoi

é ke meleu ku ra déu uér rdki '°

[ komtagé re gomii ' ra kau

I ta lagad

¢l bus '? a Medegi pelau ra Pelias 3
65 [ kéu' ré gongédégadel

é di galmangém.”

because he has been thrown out

from your real house Ngarekiklang,

when they gave you an injured fish,

and these 10 places of Ngarekédam;

when they shoot pigeons and come,

then there are one hundred or fifty,

but you walk over to the east side,

to the entrance of Goikl,

and when the galiotel-dish comes, then, there are fifty;
but you eat shark outside;

but Régébong, you want to go and jump,

one more stairway at that time;

I took you from a Irai,

and you were landed in Ngaragelug,

and you carry your umbrella to Udés,

and you are now the mouth of Melekéiok,

that you used harsh words.

You now bend the bent mast,

because you take revenge for the blows you received,
the one man,

If Medegeipélau would not have been in Pélias,
he sat on the gongedégddel-door

and only your protector!

Story 201. Kesékeséngél a Riiklai,
heroic chant of a Raklai; rubak Nr. I of Melekéiok. It refers to the punishment of the place by British warship

Direkl mo ungil a pelu
ak uderégei '° Ngiratekau 7
[ mor a Idid mang korir '®
a Ibedul ra Melekéiok
5  ldigalelengd ®

!'imis the expelled one, mardng true.

2Ngirakiklang, the cult house of Medegeipélau in a Irai-
3a fish, which has injured another one, is considered a sacrifice.
4 delicate dish made of ngdul mussels and coconut kernel.

3 from omatk to jump; he is a bragger.

®see story 195b the fifth last verse; debégel also a sweet disc.

"the fishing Bai Ngarageltug in Melekéiok.

Also will be good again the place;
I send Ngiratekau

to a Idid, in order to ask them,

a Ib&dul because of Melekéiok,

which is desolate.

8 from deliiis the umbrella; melugél to carry; Udés fam. I in Melekéiok.

°from 6boba to use; mediig strong, durable.
10 g6rakl the mast.

in fact beater, then the blows.

12 better known dibus absent.

13 another great name for a Irai.

1 from kiei to sit, remain; door..

*Your partner, from mangalim to accompany; otherwise he would have been badly off.

16

from oldirog to send (to the pace talks),
7Rubak IX from Melekéiok.

18 from okér to ask.
19 bagéléléu white, bleached.
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10
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15

20

a le kéamko * Midol ma Réklai >

! kol demiu ra garagar

[ kol melatag a kerdik

a bom kléodies

¢ k dekli ® Gébirdklai ra Melekeok

When you do not think of Midol and a Raklai;

who probably had been your father in former times,

who probably washed the people with skin disease.

Be quiet!
I bury her, Gébiriklai from Melekéiok

Story 202. Galdagadagal a ulengil 4,

A Mangerekur a ptelul a pelu
re Ngel ‘lau, e gogdlél ra dil a tal
mesestiau ° e mererekrdkt ¢
mesél le lo ra gei ra Ngérair

1 pekl daldl Ngellau

ng di btil 7 ruriul

€ arsagalil a maremid

ra [ mo Ngérdir, ma le bo

e Gobagadd ra Ngérairng kiei
ra kingelél risois | ngara

pkul Nérdir e melekoi

ra ngaruger tireka ra dil | kmu:
rungdlek m tougdkl 3

me soisi ° a ptelik!

e ngi a sumesmégei '°

me ngolekér "' ra gongingél, e diak,
me ngoudertartir ? rokui

[ mo ruriul, e diak a konge7
meng megétiterir '3 me teremid
e ngi a moga ngikal merekrakt
| kmal mla goréid ruriul

mang du la re ngi [ kmui:
rungdlek m tougdakl ma mem '

soisi a pteluk!

! = kamko you do not think.

2q Raklai™7 Gokerangél, who died around 1860, had married Diratdés from the house a Idid in Goréor, (see Gor. At. 1 gen. II) and before, he
had adopted Midol. When he resided in Goréor, he was like a father for ¢ Idid and now he offered a Ibédul some warships against Melekéiok.

Story About the Rest,
Told by Rekesivang in Gorédr
log.: bai 28 1P illustr. pl. XV.

Mangerekur was the village chief

of Ngel‘lzﬂl; one of his female relatives
was a little bit crazy and a little bit sick;
and it went to the reef of Ngérair

each old woman from Ngel‘lau;

only she hang back with her bottocks,
while her female friends went ahead

to Ngérair; and when they went

sat Gobagad of Ngérair

on her rock-seat on the

Cape of Nérair and said as follows:

to the first of these women:

Oh child, go to the side

and delouse my head!

She refused,

and she asked the following one, (who said) no,
and she asked one after the other all of them,
until the last one, who all refused,

and she let them go and they left.

Then came this sick one,

she had dropped far behind,

and she talked to her in the following way:
My child, go to the side and

delouse my head! —

3meldkl to bury. a Raklaisays: I want to bury my sister, who has been quite sick.
4from mangil to remain, what remained. Ngel‘lat, part of Ngival in Narard.

Sseséi a little bit (WALL.); udu crazy.
®merdkt sick, merekrdkt a little bit sick; compare below meketéket wide, mekeketéket not so wide.

" but poss. btil the one behind, which is to say to fall back.

8 tougdkl to walk on one side of the path.

®dem. from meldis to run.

1 melmesiimog to decline, also ongdt; kongeito agree.

perf. from okér to ask.

12 oudertang to glean, to pick up; kaudertang individually.

B megérerto let go.

“mem = kau you.

25  ma merekrakt du la re ngil kmu:
gadil, kelék dopengd ' ra geil
Gobagada kmung: ng diak, di
ungilpesul
kau mei! aie? ma dang vaiséi!
meng tougakldal mong meng meldis re ngi

30 [ mo mangeskereka * gei,

e le Gobagad gomdasiia *
rarsagalil

| kmu temereking *, e solde
doremi ® gospul | blabuk °

e msang meng mo ra keburs

35 meng mangemagémes ' augul a
duger
e melai a ngdiil meng mekeki ®
a galisél
e meremd ° meng du la re ngi
kal dilal Gobagad | kmu :
leké ' bebil e gedeime lo dimém?

40 Gobagada kmung: diak, e rungalek,
kau bom semesemi "' a galisém
m ngu [ mo remei.

e arsagalil a merema me teriedang

I mo ra pelu me temo me tekuk kiel
45 me petk I klebeseli.

e kuk mong | mo mangiul ‘1 1

e a le bo e ng dirék a tekingél

Gobagaddl ud séra  le kot | mong

loudertartir ** e te di ulengot *°

50 e di ngikal merekrakt | nga ruriul
a kilongei meng liliit [ mei meng
meldis.

e arsagalil a remid | mora gei

re goroid, e ngi a meldis

! dopengang to come too late, to have come without any right.
2 kerik tide, mangeskerekdng high tide has started.

3 gomdas to consider, to think.

4 merekong finished, meremdng arrived.

3 from merérom to sharpen.

and the sick one said to her the following:

Mother maybe we come too late to the reef.
Gobagad spoke: this thing is OK,

You come here! — (She) Yes? then it is good! —
and she came to the side and deloused her

until the onset of high tide at the fishing ground
and Gobagad considered, (that) her

friends

said, they would come and then

she sharpened her hibiscus stick

and gave it to her for the mangrove swamp;
and she lifted the trunks of the root

poles

and gathered ngdizl-mussels and

filled her basket

and when arrived, she said to her,

this woman Gobagad, the following:

Do you want to have some meat for yourself?
Gobagad spoke: No my child,

you close your basket

and take it home! —

When her females friends had come, they left
for their village and went and then stayed

many nights.

(One day) then they went (again) to catch worms.

When they came, (made) again her speech
Gobagad just like the last time first to

one after the other, yet they refused;

only this sick woman, who was the last one
consented, turned around,

and deloused her.

But her female friends went to the reef

far away, while she deloused,

¢ gosip spade, stick; blabuk the decorticated hibiscus stick (see story 174).

"mangimer to pick up.

8dem. from omekék to fill.

*merekong finished, meremdng arrived.

10Jéko, léké? Question; goddim meat, side dis

" from mangesimer to close the door.

12 from geiuil ‘I the sipunculida worms in the sand of the shore.

3= sei. sel that and ra = that time.
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60

65

70

75

80

85

ma mangeskerekd gei

ng kuk lul ‘li gospul msa'’

meng mo ra ungelél ? a galogol
meng mangiul ‘l, | mekeki a galdis

e mora dalal Gobagad meng omsa

godimél ma Gobagad gotngadkl * | kmu

kau bomsemesemi a galisém
ma lemarsagalim e bomrei

e meremar sagalil ma te kuk

remid [ mora pelu ma te kiel meketéket.

e a tdra klebesei e te kuk mogal *
mo meloug | bekl dil

e a merekrdkt ma ngusél a dilal ®
ma lebo gar a Ngerdir

e Gobagad a direk | melekoi er tir
lua irégar e te di ulengot

e ngi a kuk merema merekrakt
meng meleko re ngi meng kongei
meng mo meng meldis

e a ngusél ma ra bekl dil a meldug,
e ngi a meldis ma Gobagad a dula
re ngi [ kmu: klukuk

e go bom sdlou ¢ e kegoiéli

a ulengilém

leko diim 8 ra ngelsiim °

ra go merekong ma ke ngu!

ma le merekol smalou

I di tal nglas kung

ng solae mei meng degor loikal
me mekeketéket e ngi a meremd
melegelokl ra ngedsek | meditm

e a ngusél | dakl degor

meng ma mo gabegep '

ngikal ngusél I ‘lou semeriar

[ mo melai re ngi meng mengdm

ma merekrakt a mangerar re ngi

"msdang give him, lul ‘li from meril

2poss. from uingel tooth, end.

3 olingdkl to decline.

‘mogdng accomplishment: gone.

3 gadil mother, dalal his mother; di/ woman, dildl his wife.

and the reef was flooded,;

then she (Gobagad) gave her her digging stick,
and she went to the end of the sand

and caught worms, she filled her basket

went to her mother Gobagad and gave her

her meat, but Gobagad refused and said:

You, tie your basket shut,

and when your female friends are here, go home!
When her female friends had arrived, then they went
to the village and stayed there a long time.
One day, they went again

to get some fertilizer, all women.

The sick one and her sister in law

went also to Ngérair,

and Goagad talked again to them

like in former times. They refused,

and when the sick one arrived,

she talked to her and she agreed

and she came and deloused (her).

Her sister in law and the other women got some fertilizer,
while she deloused, and Gobagad said

to her the following: tomorrow

go to dig (your taro patch), then wait

for the rest (the taro shoots).

at once (money) will come out of your field;
when (the work) is done, you take!

When it was finished the digging,

was it only a dug out field then;

and then she came and this one stood up

and after some time it (the money) was there
coming out, pushing away the floor.

Her sister-in-law stood next to her

and bent down.

This sister-in-law was greedy

and wanted to take it, but it broke,

and the sick one scolded her,

®mesdlou to dig the taropatch, smdlou the dug up pieces, like meat loaf; the excavated field a nglds poss. gelsil.
"dem. from mangil “to wait”, therefore also the “rest” ulengil, that is to say to plant taro saplings.

8 mediim to come out, for instance from a water hole.

*mesdlou to dig out the taro patch, smdlou the pieces that were dug out, like meat loaf, the dug out field a uglds poss. gelsul.

“mogabegep to bend down.

90

95

100

105

110

meng merengd ' mei

ngel miit [ goiti ?

e tial tédobog ga ngémek

I melegelokl, mediim

[ me kebengkangk *

meng mo ka ngmai lérung,
omngakl; tial mlégam * lul ‘lebongel
a Guodel ungil,

ma tial tédobog lulekiu ° urinl
mediim a Buikunlengil

me tengmai © | mora pelii

meng msibs a Mangerekur

e soldae ngu a Buikunlengil

ma rukemi’ ra Ibedul

meng di merukum re ngi

| okngémeéd a udoud

e dimlengesongés ® mengotir®

a Jebuikiil

| kmui: merameko mer tial Ngarkldéu
e mo milil re Jebukiile mesd

bagés | mlai | ngarengi

e dikea mlimeu

komotadbedi '° ngu remid

ng dogelél " gorvikiim

ra di re gad ra Ngel ‘lau

ma telkelél "> ngi lulengil

a l* legéleg " ra ptangg ra Ngel ‘lau.

and she was ashamed

and threw it again away.

These halves now labored

to lift the earth, to come outside,

yet, they fell over,

and (the sick one) took (the) two,

gave (them) names; this broken end

a Guddélulengil (“old rest”)

and the other half, which later on came along
and out came a Buikunlengil (“boy’s rest”);
and she took them to the village,

and Mangerekur punched them,

and then he took the Buiikunlengil

and exchanged it at a Ib&édul

and gave him in exchange.

He spent the money;

since he had not received the full

amount, he gave it to a Jebukiil

and said: when you are here in this Ngarldéu
and you walk to a Jebukdl and see

a new canoe there,

so it is no longer your canoe;

take it out, take it with you

to fill up the change,

but only for the people of Ngel‘laAu,

for measuring the rest,

the cutting of the stone back rest of Ngel‘lzﬁl.

Story 203. About Madliutk, Who Climbed Into Heaven .
log.: (bai 11), bai 44 mad.(phot.); heaven: bai 48 112 illustr. d.-pl. 26°;
bai 95 e., bai 138 w., bai 142 n. illustr. pl. XIIla. Rainbow: bai 74 illustr. d.-pl. 264,
Madluatk from Ngategérong nearby Ngabukéd married Diramangal ‘14kl, also called Dalal ail‘16i ' or Dalal a galil

in the following chants (see story 204).

" meriir to be ashamed.

2dem. of mengdit to throw away

3 blengkdangk to fall over, part. from omenggank WALL.).

*from mengdm to break.
3 okiu to go in one direction.

®ngmai dem. from ngu.

"meriikiim to exchange.

8 ngésonges short for small change; a Ibédul did not have enough small change, therefore he gave not enough.

% ngotir to give a beautiful donation.

0 otébed to dare to do. In fact even today, Ngel‘lat-people have the right to take away a new canoe(mlai) from a Jebukul.

" keddgel to make more. (melegél to augment WALL.).
12 from felkdel the measuring (part. from melegtuk to crush WALL.).

Al of this used as a comparison.
14T found the story completely illustrated on 2 gables, most articulately on the front gable of bai 142 Gosobulngatr in Ngaraketkl on Peliliou

and a bit weathered on the old Kemangglbai 44 in Ngardmat

1Safter the taro patch a I1‘loi, see below.
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The rubak of Mangal‘lang decided a keratérog or kerilatorég ', this is a punishment for both marriage partners, The Chants of Mad lutk.

when a woman from a great place marries a man from a small place. 1.

1 ak melél ' séliseg ra pngék I cut things for my cupboard
Madlutk moved to his wife to Mangalang, yet, when the messengers of the rubak wanted to chase him away, the I medii 1 di Ngaraumere ® made of breadfruit wood in Umereu,
high ranking woman was willing to move away with her husband. Thus, both of them moved to Ngategérong. ¢ toderegi ku* Misau but then they sent Misau,
When the rubak heard this, they sent messengers to Ngril, in order to ask for the support of this place to destroy meng mei klumdg ma peli he brought a message, and the village
Ngategérong. When Madlutk heard about this, he said to Diramangal‘lakl: Let us go together to heaven. But, 5 a dokngé * ma blid mogetekling got together and they ransacked our house;
when you see your place from high above through the kim-shell, won’t you be sad?— She, though, said: No! — & boderé re Ngardrd. Up, let us go to Ngarard!
Thus, he took his lime-stick 2, set it on the ground and both of them climbed up to heaven. 2.
In the first part of heaven, called Telngatk raiangéd, two men invited them to eat boiled bananas with them. This ak melél seldseg ra pngek I cut things for my cupboard
they gladly did, here was also the kim-shell, of which he had told her and the houses of the god of heaven, about I'medii | di Ngaraumeré made of breadfruit wood in Umereu,
which we have reported in story 19 about Terkélel. Then they came into the second part Gérégalp 3. Madlutk € foderegi ku Misau but she then sent Misau,
always walked ahead, because he wanted to show her everything. There was a bathing pond in the taro patch, 10 meng mei Ngril ma pelii Ngril came and the village
the diong Gougabil and next to a small house was a money producing betel creeper — called kebui ra gougdd, a dokngé ma blid mogetekldng got together and they ransacked our house.
because the leaves had small faces — they saw this with astonishment. The woman was afraid. ¢ boderé® re Ngardrd. ;jp’ let us go to Ngardrd.
In the third part Gonédé a galp they found a big taro patch. She said to Madlutk: I want to have some taro saplings Ngara i tie lagetel © What kind of raucous talk is this
from the women. — He asked: What kind? — She replied: the 7!/ /-kind. — He, however said: Wait a little bit, in ra (re)Ngaramangal ‘lakl in Mangal‘lang,
the following part you will find the Takebesengil-kind that grows in one night. She also saw a red tree and asked 15 I ngukokl morbab e geiesékl mériou the noise swelling and falling down
about it. Madluk said: This is a sis-dracaena, belonging to Boi, who is also called Gorekim “. In the fourth part mé goleikl rardil on the women’s dance place,
Gongéoaé a galp he showed her the ru/ ‘I-kind of taro and she took it with her. If planted today, you can already a di gétikok lomis; only I do not want to see it;
eat it tomorrow. ak ridu re Ngarard. I go to Ngarard!
The money growing tree palau re gir * was also there and the snake filled with money. People only had to Ma debé ra Ngardrd, :n d when we g0 to Ngarard,
hit it, in order to get money. In each one of 3rd. and the 4th. part is one house, the heavenly bai Madalbai and 20 ak medirs " umitég réngdk I bow down
Lomoket, where people dance for the sick galid spirit (on bai 44 both of them are in the 5th. part), the heavenly  kmii: gade ®, gadaidng, and talk: mother, father,
bai Madalabai and Lomoket, where people dance for the sick galid spirit. Both logukl show dracaena-trees, a Riséis 1é gédmiu Risois is your galid spirit,
blossoming they bring rain, like the meas-fish ¢, and frigate birds are in the sky. In Gongéim a galp, the fifth part, ma Miagél le gédmam, and Mlagél is our goddess,
he said: Here is the taro patch Nguruleki that is as big as the a Ilui -field in Ngabukéd. She, however, thought, a di ngoikak® | mora Telngakt she takes me to Telngakt
that the one in heaven was bigger. Here, they took a bath in a large diong-pool. In the sixth part Gongélélom galp 25 &ma ak mesdrég and 1 look at it.
was heavy rain and méas-fish. He said: Here you are not allowed to ask, for this is a galid spirit-place. — They 5. She:
arrived at bai ra galddiog and when she heard thundering she wanted to ask, but he said: Wait until we are in the Madls, Madlutk id Madlo, Madlutk hey,
seventh, there you will see the thunder. In seventh heaven Gongéuid a galp they saw a man smashing two stones didi mugiskdk rsei do tell me in detail (about it)
and every time when they smashed, it thundered. However, when he tllrew a stone after another man and hit him, I mangetitégdtl ngara ugil a about the magic land at the edge of
then there was lightening. Then they reached the eighth part Gonggai a galp, where, according to Ngardmau’s idngéd, heaven.
picture, thunder and lighting are situated. Then they came into the ninth one, Gongétiu a galp, where, also in 5 kiibili ré gougdd there is the human betel creeper,

Ngardmeﬁl, galid spirit Gorekim tried to spear Madlutk, but did not hit him. Finally, they came into the tenth part,

Gongétruitig a galp, to heaven’s house called Ngaramelomeés, “place of light”. It was so beautiful there, that they ! melés to cut, deldseg wooden idol, totem animal, melésegaseg “to cut many things”; pup cupboard.

stayed. a Ugéliangéd, the god of heaven, lived here and they found all the good things there. * Umeréu blai in Mangal‘lakl.

3oldiirog to send; ku then.

. .. , . 4 dokngei from dmak to get together.
'In detail in KUB. IV, p. 84. There it is called tmorok, tugmoroch “to slip” by WALL

. ) . ) 5 boderei often used in daily life.
2 On the picture on pl. XIIIa he has a small supporting beams at his foot, as if he had struck roots

L . . . W ., ®magétel raucous, the talk, because they wanted to punish him.
? galp short for galipel section, for instance slice of taro; geré = géring two.

Lo D . 7 medu tually “to lie”, omiteg lopsided inclined, d tial.
4 on the left side is Boi depicted as a rainbow, see story 11 mediirs actually “to lie”’, omiteg lopsided inclined, deferentia

. . . . . . . 8 gadei- moth
* In the picture he is standing on the left side. The peels of the fruit were money, the kernels are almonds. The women are looking for them and gadet- mother

? ngoikak fi , to take.
they throw away the peels, because they represent no value for them ngotkal from ngu, 1o take

. . o rera 10 from omgais to tell news; rsei an end of things, poss. rsél.
¢also written as a 11161, from where Dalalail‘16i has her name. & ’ £, P
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Vikr in fact “outside”; but ikrak “the back to me”, etc.

| klidm gad a ugul
€ klidm galid a rsél
é kmui le bo likrid !
ng gadu ma gorig

a Daldlail ‘l6iang?® mekul
mélakmo kereker

a sé kabui ra gougad?

! klidm u gad a ugul

€ klidm galid a rsél?

a tedboi 3, a mo gérur

a méklégél a Diraulegul

é ma Dira u légeiep

Madlé Madlitk ia

dioi borugél

mé mugolt re ngak a gabil
ma metétugél a rdel

[ tongol | mo ra meséi *
mékol doléngetngit a ditéd

ra remesusued ra ngalekél a rul ‘l.

Ng mongara oa rul’l

€ kedé goit a gokal e kebesei”

[ ditéd ardil | di dé bo dé sepngi
€ a dégésepi, é dédélemi

é a dé bekis, ng kelol

é rigebé, toloug armekél
a takebesengil é kedmo
o tebédi i mlai

I momsa ra Bakébui

I mo melilt ra rengul

a di ngeboi ramak.

é rigebé ked é kolbad
e kom kokerengi a bageie

ma lomoket é komomela melil

mé meng ramdk | mo ra mesei
[ leko lak [ bol tu
a dekodek é ra dait.

a human face on the trunk,

a galid’s spirit’s head on the tip

and if he shows us the back,

it is yellow and red.

He:

Dalalail ‘161, it is forbidden, do not

ask:

Is this the human betel creeper?

a human face on the trunk,

a galid’s spirit’s face on the tip?

A branch is above

the taro patch of Diraulegul

and Diraulégeiép.

6. She:

Madlo, Madlutk hey,

do go as the first one

and show me the bend

and the sideway,

that drops steeply down to the taro patch,
so that we ask for our saplings,

that they break off Rul‘l’s saplings

7. He:

Away with the Rul‘l,

we throw away Gokal kebesei,

our saplings, you women; when we only dug them out,
so we cut them off, so we plant them
and when we awake, they are grown.

8.

Girls, we take the leaves

for Takebesengil, we go

and push it (into the water)

we pass Bakébui,

to chose according to his heart

only the best leaves’ fertilizer.

9.

Girl, we are lying down,

you are going to guard the pandanus blossoms,
and once they are open you have to watch the falling
down,

then bring them as fertilizer for the taro patch
so that would not come

sickness to the saplings

2taboo for his wife, because of the galid spirit present there, the “mother of a I1’16i” taro patch in Ngabuked.

3 tedboi unexplained.

4 meséi taro patch, poss. meklegél.
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Mengi ue ke mesarég
a telegalp ' | méldaoes?
a pertél ? a Pelau

a debo mob kaisi a kim
mo musa Maddalabai

ma | blim ra Limei é kimdngél >,

Madlo Madlutkia

didi borugél

mé mugolt re ngak a gabil
ma metétugél a rdel

kelé do gélégéli

a melego ré Gérégalp

a Mlagél mé Gobildép

I manga rongél a gaios

a bol mad a roieg

Madlo, Madlutkia

dioi mugiskak rsél

merérumk | ngara ugul a ianged.
a Daldlail ‘ldiang

mekul mélak mo kerekér

1 di koié ra blil

e kuk di melil ra mekesong

a l tu a rengul ng melolk

! dolki a mélaoes

e mo tuo ra diluges

Madlo, Madlutkia
dioi mugiskak rsél.

magnetitégat | ngara ugul a idnged?

a Daldlail ‘ldiang

e sé méas 3 | kal | di kelir a Risall
ma di | bol diol‘l

éng metord re ngi a delal

mong oudekdik a delél ¢

10.

Why are you looking around

in the part of heaven down there?
Hidden is Pelau,

but when you go and open it, the shell,
then you see Madalabai

and your house Limei, and you weep!
11. She:

Madloé Madlutk hey!

just go as the first one,

and show me the bent

and the sidepath;

maybe you surprise them

when taking a bath in Gérégalp

Mlagél and Gobildép,

they eat the rays of the sun,

when she dies in the afterglow.

12. She:

Madlé, Madlutk hey!

do tell me in detail

about the thunder at the edge of the sky.
Dalalail ‘161,

it is forbidden, do not ask

remains in his house

and then only walks in the yard,;

when he is in the mood, he pushes

and pushed into the depth,

and then walks out to the north.

13. She:

Madlo, Madlutk hey!

do tell me in detail

(What is) the mist at the edge of heaven?
He:

Dalalail‘161 !

it the méas-fish, the dish — their dish — of Risal‘l;
and when he carries,

then his mother is angry with him

and when feels movements in the belly,

! telegalp (see above galp) a section, for instance a page of a book, here a part of heaven, equally méldoes, otherwise the lower one, for
instance in the ground, the lake etc.

2omart to hide. omkais to open. omés to see.

3 blai poss. blil his house. Imangél to weep.

4 keléng maybe; ologelégel to surprise a woman in the bath, without having shouted beforehand: this is obviously a warning!

they bathe in the diong Gougabil (gabil the curtain, partition).

Ja kind of Theuthis rabbitfish, which can appear in great numbers, as fish of the rainmaker Boi. Risal‘l supposedly was a man from Ngésang,
where in former times were a lot of méds; now they in the vicinity of a Irai.

¢ oudekdik to feel the movement of the child; diel the belly.
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liko tuo ra toagel
[ mo tungi re Kedlikl !
I di gul e ma iolt.

é Madlo, Madlutk id
di oi mugiskak rsél
klpépékupél * | ngara ugiil a

ianged?

mekul melak mokerekér

é tireké rubagadd 3 | mo meri
a galebugep

I mé mato métég

meldi e kid a bo dé blals

é kerdi debal

losik argadal éouluddes.

The women in heaven:

115

120

125

Daldlail loiang

kau a ptartir e tarekid

é mé medonga kelam

[ di telik Ié gogdies *

é dokér ngarda gomul ‘lap >,
I melipek gogemiu

ardeldl ® ééuluddés

Kemam a ki mul ‘lap | melipek

gogemam ar delal éouluades
a telud légeiuies geiuésél’ a,
kedam

uka rigebei, ma viiiéd ® a degetiir

ma teludl sepsap ° ra mekesé

débédéli ' meng besopes

Madlo Madlutkia

dioi mugiskak rsél

he goes out to the entrance of the reef,
and she (mother) brings him to Kedlukl
and there is rain and wind.

14.She:

Madlo, Madlutk hey!

do tell me in detail

(What kind of) a crowd is this at the
edge of heaven.
He:

It is forbidden, do not ask.

those are the gobagad, who pick up

the Galebugep-pieces of money,

that they throw away;

if we take them, punishment hits us
and we are alarmed,

searching the people of the earth below.
15.

Dalalail‘16i!

You are one of them and one of us,
come, we eat our dish,

that is only half-baked,

and we ask, what you need,

to draw lines on your legs,

down at the women of the earth.
She:

We need to draw the lines

on our legs, the women of the earth,
a bone, the bone of the frigate

bird,

you girls, and resin we smoke

and a costus-trunk in the yard,
which we pull out, to serve as a beater.
16. She:

Madlo, Madlutk hey,

do tell me in detail,

! The entrance for canoes at Ngareklim, the southern cape of the island Ngarekedlukl, on its eastern side is the big entrance to the bay of Irai,

also called Uleul‘l, like the one of Ngatpang; the méds goes with the rain and the wind.

2 kipekuipél crowd (of people).
3 tirekél plur. of ngikel that one; rubagdd plur of gobagad female galid spirit; they collect the fruits, as mentioned above, brake them open,
and throw away the kernels that are pieces of money. The ones above only have to pick them up, the ones at the below have to borrow them

‘melongdiés to cook.

36lap to use, to have.

®ardeldl in fact “his mother” the earth.
" geiuiies bone. See the many frigate birds in the sky in Ngarakeukl part 2—4.

8witied, the milk respectively the resin of the plant that gives the burnt soot for the tattooing needle.

% gei sepsdp the ginger plant costus, its green stem serves as a beater for the tattooing pick.
oltébed to pull.

what kind of an island is this, that glows so?
He:

a sé mel“ lil a sis This are the falling (leaves) of the dracaena,

meungs | di kordang?

a Gésigakl a sisik a ngara Gesigakl is my dracaena, in Mutngabard
130 ra Maddalabai ra Lomokét. in Madalabai and Lomokeét.

e ng ungil kekengeril Good is the view!

e Gobil‘lé galid a melat a ngtil Gobil‘légalid brings her blessing,
meng dioi dak a korengi a ngoikong and she talks to me: You are here, you are taken,
meng Bai dikal débir ra gur and now you cannot cut off their laughing,
135 a le kiéra Madalabai ra Lomokét.

é ng ungil pisaoel. This is a beautiful spectacle!

while they sit in Madéalabai and Lomokét.

Story 204. The Hero With Wings
a Ugél re gulsiang.
log.: bai 46 s., bai 75 w., bai 117 w.!, bai 151 mad.
In a Jebukil in the district Ngaregolong, in front of the house a Imogoang stood a breadfruit tree, which grew at
the edge of the gdlbed-stone pavement. He only carried one fruit. The woman of the house had only daughters.
One day, when these had gone to the taro patch, Diraimogoang took the breadfruit to her house, because it was
nearly ripe. There she hid it until it was ripe. As soon as this was the case, the old woman gave the fruit to her
daughters to cook it together with the taro. When the breadfruit was cooked, the old woman put it into a basket,
hung it in the house. and did not think any longer of it. After some time Diraimogoang remembered it again; she
took the basket down and put it on the floor. The fruit split in two pieces and a small thing was lying in the middle,
not bigger than a lizard but in a human form. The woman placed it on a gotungél-bag and this one into her basket.

Then she went to do her chores and plaited mats.

After some time, when she looked at it again, the creature was considerable bigger, and therefore, she placed it
on a rongor-mat for the back. However, already in the evening of the same day, it had outgrown this mat, and
therefore, had to be placed on the leaf sheath of an areca palm. When the daughters came home, the mother told
them to hurry with the preparation of the food. They cooked taro and also the two breadfruit halves. After dinner,
when the old woman had eaten the breadfruit, she told them that she had given birth to a child. The daughters
shouted, how this could be, you have not been pregnant! Where is the child? The old woman showed it to them
in the corner of the house, where she had placed the leaf sheath. The daughters found the boy, took him into the
middle of the house and played with him. They held him above the fire in order to warm him, and so he continued
to grow. Even today, when children are growing fast, people still say:

t6kér a malau re ngi ra ngau! as if people would warm it on the fire!

The following day, the boy played already in the yard, and everyone of a Jebukiil was surprised about it. On the
day after, he was already in the act of going to the rubak-bai, but they warned him: Do not walk so far away from
the house, or they will kill you. — So he turned around. On the third day, the boy walked around a Jebukiil, just for
his amusement. When he saw the woman Galil in blai Makau, he married her. Afterwards he has visited Ngabinl,
then Mangal‘lang, where he has visited blai re gulsidng. The house was lonely, because a galid had devoured all
the children. When the woman of the house saw the young man she called out to him: Come in quickly, there is

a malicious galid.

'Bai 117 has been depicted many times (see index of bai), therefore, no reproduction was included here. One can see the hero in the air, hit by
a spear, etc.; there also is a log., d.-pl. 15f, about the breadftruit and the child
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— He asked: Of what kind is he and where does he come from? — She replied: He comes like the thunder. —
The young man said: When do you think will he come again? — She answered: I think after tomorrow. — So the
young man went with a kikoi-shell behind the house, cut some fivdlag-throwing sticks, and said to the woman:
Very well, I am going home to Jebukiil and after tomorrow I will be back. — She repeated: But you have to be
careful because of the galid. The day after next, when the young man stayed again in blai re gulsigang, a huge
bird in the form of a flying fox came with a thundering sound. It sat down on the tree next to the house. The boy
watched it through a hole in the wall of the house, then he went outside, took his clubs and threw one at the bird,
which entangled itself in the rope it always carried with it. A second club also hit and made the monster howl.
Soon it cried: Leave me alone; I will come down and tell you something. — Arriving on the ground, it continued
talking: I did not know that you belong here. I thought all children of this house were dead. So, I will give you my
wings and I will return to heaven and will be your galid and the guardian of entire Mangal‘lang. At the celebration
of a mur-feast, when you drink syrup water from the iléngél-barrel, then drink first to me and call my name
Gosalmelég!" — Then the boy took the wings and called himself Ugél regulsiang. From then on he lived in Blai
re gulsiang in Mangal‘lang and got his wife Galil from Jebukdil.

Around this time Mangal‘lang was scheming how to destroy Ngival. With the help of its galid Ngirungoér Ngival
had oppressed everyone, especially Ngardmau and Ngaregoléng. They had to transport all driftwood 2 crosswise
to it, had to pay tribute, had to deliver women, etc.>. When Ngardmaﬁl came to Mangal‘lang to recruit this place
for the fight against Ngival, Mangal‘lang agreed. All people from Mangal‘lang first sailed to NgardmaAu, and from
there they marched over land to Ngival. However, while sailing there, they were attacked by Ngarard-people, who
came out at low tide and threw their spears at those of Mangal‘lang. Ugél regulsiang took off with his wings, so

they could not hit him. On the contrary, he speared one of the enemies, so that all of them ran away.

After their arrival in Ngardmzﬁl, people from Ngaregolong united with those of this district, and now they moved
together against Ngival. However, people from Ngarard had also arrived there for the fight. At low tide, people
fought again on the reef. Yet, when Ugél regulsiang had soared up, a Rgamagéd * from Ngésang hit him with
his spear in the breast, so that he died in the air and fell down to earth landing on the headland Pkul ngérair. This
rubak from Ngésang had learned from his mother how to throw spears, she herself had seen a black crane doing
s0. People from Mangal‘lang brought the body to Ngival into blai II « Ibai in Ngaragéluk, where he was laid out
and lamented.

Then they transported the corpse to Ngardmzﬁl, and from there they brought it to Mangal‘lang, where the funeral
feast was held. When this one had ended, the old woman of blai re Gulsiang took the intestines out of the
body, dried the body over the fire and stored it up in their blai. Every time, when a funeral feast took place in
Mangal‘lang, they took the mummy down, placed it next to the other body and said: The feast is for @ Ugél and the
other dead one! — After the feast the dead person was buried and the mummy was returned to its place. However,
when this woman got old and sick, they transported the mummy to her taro patch Dalal a galil and buried it there

in an a iléngel, a syrup-water-barrel.

Chant 204. Gésols ra Ugél regulsiang.
Chants of Ugél regulsiang, narrated by Ilemasang in Ngril.
1.(at the preparation for the departure)

!'see Melekéiok.

2 According to KUB. VIIL, p. 162 the driftwood Kothdor (got dor) is the trunk of a banana tree.
3see story 60 about Teguliatr; Ngirungor is galid of Ngaragéluk in Ngival.

4 According to some other information, it was rub. II @ Regévui from Ngésang.

Délal agagalil ', e ribal,
di rokié * bagelék
i klemingel a geimak
e kimudel a pteluk
5 é ra krekesésélk *
aileko rekaAu, é Dalal a galeAi
I mil végei a rivr*
ma lolieklung 3 ra kebekiil © é te kmo
Ugél lebé lebd ra klobak
10 & kid goldekedek’
é ra kelé dilak dogudi ® a mardel gad
malterekél ® a blekdtel
a dilak kldia '°, mé di lak répet
di mogud légétil ' bekl
15 1é gatil a pelu é ngi
a le mé gotiul ? é te kmu
Ugél mé le bo ra klobak
I melobog ra mieg
ng di mogud lé gétil bekl
20 Idigetil a blai, é kid
a le mé godiul é ngu diulél a pelu,
é kid te kmii: Ugél é " Terusénggdang
é mé debo ra klobak | melobog
é ra mamel
é re ko di momungur *
25 & midevékl ra rebai™’
1 s6gei a morgeier I biidg '
I ngarau idgol 7’
mé médiu géb ngi "®

Terekoi mesa dalam

"'his wife, see also story 203, € rubal.

Delal agagalil, oh god,

(took) all my pieces of money;

only to tattoo my hand,

the cut off hair of my head,

when I was young,

went to you, Dalal a galil;

she agreed to the shark-line,

and they knotted the title and said

Ugél becomes a rubak,

and we want to cover.

Maybe we cannot find a wandering man,
the money presents are coming for the chiefs,
when I cannot pay, then he will not fall,
not everybody loves him,

the place does not love him.

When they proclaim the part, they say:
Ugél comes to the council of the chiefs,
they divide the tropical almond dish;

but not everybody loves him,

the blai does not love him, but we do.

During the distribution the place takes his part,

but we shout: Ugél, Terusenggang
should go to the council to the
distribution of the mamel-fish;

only you eat

and then you go around behind the house
and pick long betel nuts,

which are at the water-dripper;

bring them here, so that I take them.
Terekoi, see your mother,

% = rokui all; he gave everything to his wife, so that he could only have one hand tattooed.

3The word is not clear; maybe from kekerél sagal small man.

4The sense is not clear bludgel-milugerall agree; a riur line to catch shark.

> meliakl to make a knot, for instance in a coconut frond.

¢ duii is more common. When the quickly grown hero got the title Klagad | bai from blai Ngaragulsiang, the family members said they would
take it upon themselves to look for a servant; he, however, was not popular, because he was too young to be a rubak. His wife, therefore, did

not want him to accept the title.

"from melekedek to cover.

$maybe from orréged to hold fast WALL.
° from tmuruk to arrive; blek..

Y melatto take, to give which is to say: he is paid by relatives and friends.

" gatil does not want, does not like.
12 from otitr to proclaim.

13 young man, to whom a Ugél said he should come along to the council, in order to carry home his portion.

14 from mangang to eat.
1S ngeldng in front, rebdi behind the house.
1 mordul, short form; sogei from masdog to pick.

'7expression in Nagregolong, in the s. idieg for the water-dripper on the palm trunks, to gather rain water.

8 from dlab to take.
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30 [ngara Mesé ra gosm '

é légabegep | smalou

Terekoi replies:
a dik bo, e gadde, ng gabégep
[ smdlou | ngara Meséi ra gosm
e légabégep [ smalou Kleboketimi *

35 a metdingela Gué 3 ra keduerdol

(Ready to move from Blai re gulsidng to Ngardmau.)

tebedék * re Gulsiangak mlo riou®
[ gamat a lisél ma bugél Terekoi
é ng Bai gébul ©
a dorolu 7 mé dé geikiing

40  ma de ngdara ® Merés ®
ak mlo riou | mangaus re ngak
¢ mangil, | diak ko mei *°
mau kuk mardel
dordlu mé dé geiku

45 ma de ngdraTegodebei !
ngéru 1é metap ' gogik r tial kadikm
re ngak [ meling 3 a koddl
dorolu mé dé geiku
ma de ngdra Didlbad '*

50 € ak mlo riou | mangaus rengak
¢é gamair uérivel ¥
é di mangil, | diak ko mei
mau kuk mardel
a dorolu me dé geiku

55 ma de ngara riou Remdng '°
ak mlo riou | mangaus re ngak
é mangil | diak ko mei

mau kuk marael

who in the taro patch Gosm
is staring down and taking out the marl.

When I left, father, she looked down,
slamming on the taro patch Gosm;
it looks down, lifting the silt Kleboketlmi.

and it is going downhill to a Guéng to the channel.

2.

When I left Gulsiang, I remained

praising Terekoi’s coconuts and betel nuts;
he is very poor.

When we left and approached

and reached Merés,

I remained and prepared a small chew for me
and waited, but you did not come;

then I went (on),

we went and approached

and reached Tegodebei

twice my foot bumped against, this right one,
for me a sign of death;

we went and approached

and reached Didlbad

I stayed and prepared a small chew for me,
looked back,

and waited but you did not come

then I went

and we went and approached

and reached Remang down below,

and I stayed and prepared a small chew for myself,

and waited, but you did not come,
and then I left.

! meséi taro patch, situated at the path from Ngril to Ngabi(l below; Terekoi, the son of Ugél.

2also Telboket 1 mi, or short ar Boket | mi, the rubak-women of Mangal‘lang.

3rubak I; meténgel to go down, to Goketdl, in order to take leave from the ones who will travel to the fight in Ngival; kederdol

4 tuobéd to go outside.

Siou “below”, my translator said, “I stood still”, maybe all this means “to crouch”.

¢ poor, because the father has to die and leaves him behind.

"from mardel to go, to march, see line 221.

8 or written dengd ra, maybe from oldingel to visit.
%a blai and the bush around Gulsiang.

10his wife.

"'a small bathing place next to the blai at the path.
12 from fudp to knock.

Baccording to WALL. to fail, sinking of a ship.
“head of the trail at the rubak-bai.

Suriul in the back, back.

'%an iliud-pavement at bai Jormang.

dorolu me dé geiku

60  ma de ngara Ubail kesik'
ak mlo reou | mo omrebar
€ mangil, | diak ko mei,

mau kuk marael

mé de ugd ra Gadesétuélei ®
65 ak mlo riou | mangaus re ngak
é mangil | diak ko mei

mau kuk marael

a dorolu me dé geiku

ma tebedék ra Ker ‘réng *
70  ak mlo riou | mangdus re ngak
é mangil | diak ko mei

mau kuk mareael

a dorolu me dé geiku
74  ma de ngara Gasél ngébang
the last 3 lines like in 5.

a dorolu me dé geiku
ma de ngdra Teitai *
the last 3 lines like before.

a dorolu me dé geiku
ma de ngdara Kéam *

85  ak mlo riou | melim a ra
é mangil, | diak ko mei

mau kuk marael

like 7. instead of Teitai here Gésegil a vék ©.

3.

We went and approached

and reached Ubailkesuk,

I stayed and pissed;

I waited, but you did not come

and then I left.

4.

We reached the stone path of Tuélet,

I stayed, prepared a small chew for myself
and waited, but you did not come;

and then I left.

5.

We went and approached

and reached Ker‘rong,

and I stayed, preparing a chew for myself
and waited, but you did not come;

and then I left.

6.

We went and approached

and reached Gasél ngébang

7.
We went and approached

and reached Teitai.

8.

We went and approached

and reached Kéam.

I waited and drank some water
and waited, but you did not come;
and then I left.

9.

10.

in the same way, instead of Teitai here Bab ra Goketol “About Gokétol”.

a dorolu me dé geiku
ma de ngara Bab ra Gokétol
95 éngolegau’ a ngds

mak mesengé depsél gongor

"'the now derelict path leading up to bai Ngérsong.

2The western head of the trail in Keklau that leads out to the heathland, built under the leadership of Tuelei; they had come too late for the

11.

We went, and we approached,
and we reached Bab ra Gokeétol.
it sang the casuarina,

and I saw the stump of the pandanus

construction and now made themselves the enlargement and enhancement.
34 Savanna on the way to the landing place Goké&tol, on the west coast.

5 A piece of savanna, The word means “ the comb of the rooster”

¢ olegau singing
"from duips the stump
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mau kmu: ng kau | mardel mei

mau kuk marael

a dorolii me dé geiku
100 ma tengelék ' ré Gokétol
é té geilungékl * ardil
a bagil m kuk mogar?
a dibuis é rualél * a Daldl a galil

a rengul gosmegal

105 a dorolu me dé geiku
ma tengelék ré Goketol
ak ulsus ® é riéungél a pelaw

I mo kié ra gades é uelengul ¢

ngara ke Imangel é gogelél
110 [ melsum a rengum

é dio bereki” a maddam

r tial sokedid ® ma géd °®

é té di dertda é ruégad °

1 kmiig&l "' gokau lotengelid

ra kederaol

115 ngadra ke Imanggl é é gogelél
I melsum a regnum
é di o bereki a madam
r tial meliis " ra kabékl
é di tekil " a klebekol ©°
120 & makmo melengét ra begedék 16

é medé ra lild

a tekngék '’ ra Gokétol

and said: So you come here!

and then I left.

12.

We went, and we approached

and I descended to Gokeétol

they looked around, the women,

if his wife might have come,

but Dalal a galil was not there behind him;
her heart was unknown to him.

13.

We went, and we approached

and I descended to Gokétol;

bent I went underneath a pelau-tree
and sat down on the path and took a rest.
14.

Why are you crying, brother?

About what worries your heart?

Let your eye roam around

on this crowd, on the land;

there are only few who have sisters,
who carry the provisions, they
descend with us to the channel.

15.

Why are you crying brother!

About what worries your heart?

Let your eye roam around

over this war canoe full with people,
only the men’s club embarked;

I go to take my place on the bed of poles.
and I will die from a spear.

16.

My embarkation in Goké&tol,

" meténg€l to descend, in fact to the landing place Goké&tol on the west coast.
2 chisngékl to look around WALL.; the women and relatives, who had come to say farewell.

3mogang come.
4from wuriul in the back, in fact ulél.

S osiuis to bend down. Everyone went stooped or sat out of respect for the big crowd and did not stand around. géungél under.

¢ olengul to rest.
"merdkl to spread WALL.

8 from meséked to block (place) WALL. which is to say the crowd, which blocks the place.

° géd the flat of the reef, here for land.

plur. of gogdd sister, see Vol. 2.

"from meliigel to carry on the head.

12 from meténgel; otengeldk to descend with me.

13 meliis to go onboard in crowds; kluiis full canoe.

14 from oltak to embark.

S therefore the word Clobbergoll in SEMPER’s book; in fact a friendship alliance for 2 men, then also for galdebégel.

16 bagad the protruding poles, open on the top, on which the punts, spears, etc. were deposited.

'7probably from omitdkl to turn.

ak di kria oa ma géd

ak di go¢ ! Ngeru laodng *
125 [ melsum arenguk

I melatk ra Mangal ‘lakl

ng derdgel ’ ra tal a gad.

ng tagd mo klsokes * a lordel artelul

do [ kesu ° me dé geikui
130 ma de ngdra Galengél ©
a boriou mé doliu’
ek du gélél ® sései
[ ngdra rengiik, r dengerei *
mé kuk délit 1°

135 dol kesti me dé geiku ma de ngara
Gomegelél

e boriéu mé doliu ék du gélél sései

[ ngdra renguik érteldé ' mé kuk délit.

! from gamai to look.
2The island on the west coast.
3a leaking roof, so that water dripped into the house.

I turn the back to the land
and look to Nguru leang;
full of sorrow is my heart,
it thinks of Mangal‘lang

it cannot miss one man.

Who will be his leader, when the young people go?

17.

We punted and approached
and reached Galengél,

we stop and push in the punt;

I just say so much,

what lies in my heart, you are fools,
and then we turn back.

18.

(small deep water spot close to
the beach)

(translation see 17).

19.

Gélegts (a cape)

20.

Gorakitap (a cape)

21.

Rongér (a cape)

22.

Tungd (a cape)

23.

a Ulalag (a cape)

24.

Ungelél (at the channel @ Urung)

25.

Ngéveiu (a rocky cape south of ¢ Urting)
26.

Madal ngateluang (a channel to the south)
27.

Ngarekésang (a channel to the south)

4The bamboo platform of the canoes, where the commanders are sitting, here commanders themselves.

3 from melikes to punt.

a beach.

"meéliu to push the bamboo in.
8 géleTthis.

% ar dengerénger the fools, people from Ngril are called like this, because they had bad manners. He wanted to send them home, but they still

went.
1 from /miit to return.
= ar Teliil people from Mangal‘lang
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é do | kesu me dé geiku

ma tungéd ! ré Ngeru vérdang *

é te matengla rér Galdeged ?
180 ¢ [é galtdkl * a kar

é kol mla raikad oa Daladl a galil,

me kelongélta madal ®

ng vé dika gebegil

28.

Kloultaog (village in Ngarard)

29.

Ngartukir (village in Ngarard)

30.

Gongikiul (a deep water spot)

31.

Pkula dadgs (cape)

32.

We punt and approached,

we went in to Ngéruvérang

and they descended, the ar Galdeged,
and carry on the handle syrup- water (bottles).
If only Dalal a galil would be here,

it would observe her eye

these good marriage customs.

Up to here is the chant of Ugélregulsiang. Now a man in the channel of Ngardmzﬁ reminds him to come quickly,

for Ngival is nearly lost.

é Ugém kerda ra mlai
185 [ mo melego ra goedovel ©
mai a iaoed re kau
é mé debo ra pelu
¢é Ngéval goregedul’
luéa | mangel | buik.

Ugél talks again:

190 a géduk I pedogel ia

kesim leka mul sepeki ®

a ulégél a Regéviii | miledi® ra tuk

ma kmlo kma '° bertakl
é ma galegalingel !

195 ra di madal Ngaraier

é ma madal Ngaraier

!from tmu to go in (tngmu WALL.).

%a channel in Ngardmau.

3the young women of Ngardmat.

4 from mangatakl to carry.

> they would see how well behaved the girls are.
¢ goedol a water trench WALL.

"from merégéd quick.

8 from osépek to distract.

33.

Ugél, come on shore from the canoe,
go and bath at the water pipe

off the froth of the ocean,

then we go into the village,

because Ngival is in a hurry,

like a weeping child.

34.

My galid spirit will fulfill it.

Why don’t you distract it

Regéviii’s spear that hit my breast?

And I ate sand from the bottom of the sea
and from the beach

on Cape Nggérair.

3s.

And on Cape Ngérair

°probably from oméld to boil down WALL.; fuk edge, fringe WALL., but also from metitker corner, bay.

8 mangang to eat.
®more common is gologol.
Y mangang to eat.
""more common is gologol

ak medél ter ‘rop ' ra gis
meng dirik mesibed * a dingdk

dirik makar ® a madak

200 ma sésé ra telik a direkdk [ sépek *.

ma tutél ® a lild re ngak ra bital
gotaor ra madal Ngardier
mak medél ter ‘rop ra gis
[ dirik ké mesubed a dingak
Idirik makar a madak

205 ¢ rongesia ° | mdangel dil kié ra ril
lo gupogup a klogad [ kélé ngak
I ngalek deul, e mede ra lild

A man talks:

ngara i tiél | langel rar Butilei’
ma Remeteling ® liké ° re Ngivdl

210 meng dimlo telkip a dmiiiél *°

ma ulitig ra Ibai a lengilai "

lé gémoit 2

kom liléngelia '3 luldéseba * rengmiu

ar Uelsei

mem gélngi > a Ugéla géos a mé
kedadidai '¢

atkul ' a geidudes

215 a mo meringél ra rael

kom liéngelia lul débesa rengmiu ar

" medéi dead; merrop to bend, to lean WALL.
%in fact “to give a message” chant 197 line 7.
*in fact “to watch”.
4 from suékék to fly.

I fell dead into a puddle.

And my ear was still clear,

and still open my eye,

and little my breath has not yet flown.

36.

Hit by the spear I fell to the side

of the driftwood on Cape Ngérair

and fell dead into the puddle,

still clear was my ear,

still open my eye,

I heard a woman weep, who sat under trees on the beach,
maybe the siblings (have) pity with me,

the abandoned child, who died from the spear.

37.

What is this weeping of ar Bitilei
and Ngaremeteling to Ngival?
Only a small place was empty at the entrance to the
compound,

and the doormats of @ Ibai were
taken away and thrown away.

38.

You cried and satisfied your heart,
ar Uelsei: ;

now carry him, a Ugél, since the
sun is high;

in the corners the pebbles

cause pain on the road.

39.

You have cried and satisfied your

’from ¢ maut to hit (WALL. ¢ ngmaut); when he was hit, he jumped high into the air and fell down on the sand next to the driftwood.

®from orengés to hear.
"the young girls of Ngival.
8 probably the council of Ngarsngai:

°to the side of the person who is addressed, see chant 209, line 5 of Remoket.
19the spot where the path arrives at the compound of a blai; the compound was full of people, when the body was brought.

" from ngu to take

12rom mengdit to throw.

13 from [ mdngel to weep.

" from olddsep to satisfy.

12 from mongdl to carry on the shoulders.
13 common kediddai, (kididai WALL.)
“from tuk , metitkér corner, see line 192.
15 from mongdl to carry on the shoulders.
16 common kedidai, (kididai WALL.)

7 from tuk , metitkér corner, see line 192.
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220

Uelsai

mem gélngi a Ugél

a géos a mé kedaidai

é tir ué té Ngal 'l 'a melegédagél
ra Ngél*

mailaga ra Golngabdrd ?

a Uggél talks:

225

a aorola * mé dé geiku

ma tungéd ra mogut 3 [ Bai re
Ngéribeku

a geimol blédigel a mei

ma tal komid godimél ¢ | mé pépeda
meng dimlak éd kungal 7

di meltkii® re kau a Daldl a galei

a di | kau | td | melié ré Gulsiang

Dalal a galil speaks:

230

135

é mongo ° mé kom sese mé m
lengeli a Ugél
€ kau é mlé bagil

é ngdk a di ongisois '°

ké ngoio ter ‘rium "' ma ilkém ma
galeblém "

é ngakoé gé geiku | mangel

ma kmé olengau  r ardéldl

Géoataog "

kom lilengelia lul deseba rengmiu
ar Uelsei
mém gélngi a Ugél loieti ° re

Ngelsum '°

heart, ar Ulesei;

carry a Ugél now,

since the sun is standing high;
those people from Ngeringal‘l lie in
ambush at Ngél

and the one of Golngabang.

40.

We had gone and approached

and stepped into the old Bai of
Ngareboku;

a plate of taro came

and a komud-fish, its meat was poor,
and I could not eat,

I thought of you, Dalal a galil,

only you cook in Gulsiang.

41.

Mongol come a little bit and cry
about a Ugél,

you were his wife,

I was only subordinate.

42.

You took your spoon and

your household goods and your load for the arm,

and I, oh my, want to come to you to cry,

and I will be mocked by the women
of Geoataog.

43.

You wept and satisfied your heart,
ar Uelsei,

carry Ugél now, place him down in
Ngelstim,

!'¢é they, in fact from Ngéringal‘l, a part of the district Ngarard, north of Kekla®; usually written Tengal‘l.
2mountain nearby Ngardmat.

3also Golngaudol; another interpretation says instead of the names Ngel and Golngabang (compare Goréor, b/ 47 a. bl 36,) the words ngél and

gol ngoal “here and there on one of the paths”.

4 gone; see above line 39.
Sold, of things.
¢ from goddoim meat.

"from mangang to eat.
8 from meltak to think.
®mongol bai-girl; it was a woman from Kiok.

1%in fact to stack on top of each other (mengiséis WALL.)

" from fer ‘rir the tortoise spoon.
12 from mangabl to carry under the arm; everything she got as a present from him.
13 from melungiil to mock WALL.
!4the “four channel” alliance in the north of Ngaregolong, where Kiok belongs to.

15 from omelidng to set, to place.

'°a piece of savanna.

240

me kol lul ‘lengiil ' ng mesél a dorael

a tutél ? a lild re ngak ra madal
Ngarard

ak medél ngalekél a mongol

mé te mo kaiuéribeg * re ngak
arbil a kmu ngékong

marbil a kmung ng mei

ng diak! ak di mo ra Ibaié mo re

Gulsiang

His Mother Talks:

245

250

ak di mlé oltoir a langel

I mé vé leiét * a telegul °

ak uberédang °, mo kom doidiur’
ma kiké o kédak ® ra bldékl

e mak Imangél e vé leiet a telegul.

ng korekau ° a koiei éd ngédeg
lagad a mlad

mé ke di mé kié re kusik '°

ma bo ker deli a langel, é kau a ngu,
mar meséked rikl a ngu

meng é dékong meténgél

ra ungil uéaol "

(Addition from another narrator.)

255

a Ugélvuied ' | ukar e ilkélk

e debégeléd '* lak ked olmesim >,
1 di geimo melekoi

[ melebang dolsg '¢

é Ugéke melde ra ngak
mak remurt, ak marael

e ngak meringel gogik

!'from ol ‘lengiil to take a rest.

2 from tmaut to hit.

3 from or ‘ribeg to be greedy.

4see loieti, vé or ué phon.
3 from meliigél to carry on the head.

¢ goberévéd heavy.

7 from meliddi to sail with someone WALL.

8 from olekéd to approach.

% kiei to sit, to live.

10¢9poss. from kau you?”

" goedol the well.
12also written wuid (uiid resin WALL.); in former times it was burnt and used to light; mekdr to watch, milkélk dark.
13 from kar medicine.

4 sweet dish, support.
15 from melmesim to shiver, to move.

" dols or dolsg an old word for “nobody”.

and take a rest, when we are breathless during the hike.

44.

The spear hit me at the border of
Ngarard.

As I would die as the child of a bai-girl,
so they fight each other for me;

some say: take him!

and some say: give him up!

No! I only go to Ibai and Gulsiang

45.

I only followed the lament

and set down the load;

I am overloaded, you should make room,
that I get closer to the bundle with the dead body,
and I will cry and have set down the load.
46.

I wanted you to live, while

other people should be dead,

that you would sit with me,

and if I would begin to cry, you would too,
and the crowded ones would also do so,

as if water would flow down

out of a good well

47.

a Ugél is a beacon that cures the darkness,
our support, we do not shiver; he

alone talks;

like him no one is coming any more.

a Ugél, you call me:

Shall I run, shall I go?

I have pain in my foot,
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260 mak meditur a rolel babluadeés and I do not know the way of heaven.
Chant 205. Chant about Ngirailangalang.
A pretty man, a meringel ‘lagdad from Mangal‘lang and Hero, bekeu; chanted by his wife.
1.
al du ' meng di gétik | diak? The reason, I do not want, that my title
lebol Ngirailangalang Ngirailangalang
Gomengabar rar telul goes to Gomengabar rar telul,
e bé beségei sel ngeklél * they will call his name,
5 melobo | Ngira bital a gang ra klong it should be Ngira . . .,
a ilaga 3 ra Mengeleklang ¢ the ones from Mengeleklang
a di mo deul’ a gudel will only be in the grass!
2.
tutél ® a div ma degéruk ® His war-scream and my standing
ra Ker ‘ro rukukuk in Ker‘rong '° in the morning,
10 ng merema gongolungel then came stretchers,
[ dio gai, | dio ngadtek " one after the other,
ma Imangel | ngdra aldesei and weeping was in a Idesei;
dio mipi " ra ngakl they call the name
[ kmu Kmekér “a mlo mangedi ra tutau and say, Kmekér led them to the fight in the morning,
15 ma I6lom a ngdio rengiil a masemei and 6 (spears) have taken the heart of the sweetheart.
3.
mélégdl 'S ngau ra Bai ra Gokotol They carried you from the bai in Gokotdl
mé loltapetap '° ra ked | mé r with many rest periods from the
Jouremang grassland to Jérmang;
é kol di kmla ra Idesei if T only were in a Idesei,
kol di kmla ra Ker rong if I only were in Ker‘rong,
20  mé kulogotdk '® ra sau and I showed myself to the lover

mé loungéd " re kamam

¢ logolt a merengelél

"'du to say, like tokoi the speech, also cause.

2 from dui title.

he greeted us

and showed his injury.

3his younger brother, who should not have the title at the death of the pretty man.

4 from ngdkl name.

Sthey.

®blai of Ngirailangalang

7 space in-between, see the end of Gurdmau’s kesekés (chant 194) “to lie between bushels of grass, degenerate”.

8 from tmaut to hit, diu the shout.

°from degdr to stand.
19The shrub at the entrance to the landing place Gokdotdl on the west coast, where the fight took place, in which he died.

"diosisiu “similar”, gai pounder; like the blows of a pounder? ngdtek meaning?

12a taro patch.

13 omipis to call somebody.

4.

sel tal makamad é ke remiirt ! During that one fight you ran

I mo ra 1do re Ngril to Idong in Ngril
25 e mé ra Ulogotong *, meringélagding and came to Ulogotdng, pretty man,

mak sal ® mesekau * and when I saw you correctly,

é ng vea lekote mengilt re kau then it was, as if they had rubbed

ra réng you with curcuma yellow;

kol é guddkl® a bekl klviped they search every channel,

ma re Ngaraulkél ¢ a manggégélil 7 and Ngaraulkél makes a divination,

a upetem ®. in order to ask you.

5.

30 agaisém, é meringél a gang, Your news, oh pretty man,

a le mé lobu ra ungiail ° kukuk when they spread in the early morning,

a le mé kméngirs '° i ngara despasa I was married on the east side.

é melatk ra delék | direkak mé I thought of my belly, that is not yet

lebungi ! broken,

ma kmegélaol * é ki di | mdangel and I was afraid, but still I was weeping
35 I mo imul ra Mangal ‘lakl over to Mangal‘lang,

é ma kdégero  ra ked ra Sarci '* and when I stood on the grassland Saroi,

é mekikngité ©° e renguk I was very miserable in my heart;

a kisa ' ugul a galangél ra rois e Gelokl, I look down at the galangel-tree trunk on the hill Gelokl,

a songé V", iél did de milar i éungél ' sweetheart, we were always underneath,
40  mak melép ra mo plegél and I cut, what should be the

a masemei

sel tal makamad é ki pis | di ngara ked
é ngi gobungal * mé liaiél

Ngarabau

"meriirt to run WALL.
2Idong and Ulogdtong are the channels of Ngril

3

= kmal very.

4 omés to see.
3 from ologdud to look everywhere for someone.
¢ club from Galap.

"from mangalil to divine

8bviously from ruépet to fall down WALL.
ungiang healthy WALL.

' mengirs to marry to another place.

"rom obu to open oneself WALL., or omu to break. On the occasion of the 1. pregnancy, the family of the husband gives a payment to the
woman during the feast buldil “‘the breaking of the belly”. Here the female singer laments, that she has not yet been paid.

12 gélaol fearsome. She loves him and was fearful that he would notice it and therefore, would not pay.

13 from degor to stand.

14 at the entrance to Ngabiuil.

pigeon ladder of the beloved.

6.

At that one fight, we were visitors on the grassland,
when the spears of Ngarabau

came flying,

4The leader (kamdngel, see story 206, line 2) the Mangal‘lang-fighter.
15 from meliigél or mongol to carry.

1 from oltab to let rest WALL.

"bay in Mangal ‘lang.

18 ologotdk to come out of hiding.

1 from ongér to answer?

2 from meringél pain.

1S mekngit miserable, bad.

1 mengisem a fish, which buries the head in the mud, to look for fish WALL. She looked underneath the treetop, where she had met her loved
one.

17 from sau treasure.

18 géungél underneath.

1 The tree that is protruding from the house for pigeon shooting.

2 from obu to open oneself, to tumble outside.
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1 di bital ém mo ré the entire side attacked
Ngirailangalang Ngirailangalang,
ma kmu: bikél, éa mokokau ' and [ said: boy be careful,

mé méiu %, mobbed a lidél side step, catch the spear of

Ngirasilang Ngirasilang,
me lobépip 3 ar Galdgap * | mo the Galagap-people escape to
ra Idép aldép
é goiti ® a Ker ‘rong and leave behind Ker‘rong,
50 a Ker‘ro luébak Ker‘rong the rubak,
a mlo galdil gongésep who became the prey of the sweetheart.

Story 206. The Mongol Mangitip.

log.: bai 60 III* (KUB. VIII pl. 442), bai 62 VII®, bai 63 I, bai 67 V¥ illustr. d.-pl. 26¢, bai 68 s. a. VI, bai 76 VII®,
bai 83 VIII, bai 94 IV*, bai 95 V*, bi 117 w. phot., bai 120 VII illustr. aqu. 31¢,

bai 125 V®, bai 129 VI* bai 152 I.
A woman called Mangitip was a bai-girl in a Imelik, in Gamliang€l. She lived in Bai Kl‘lang, up in ¢ Lmiit.
Melagélpelt, rubak II of Gamliang€l, was her companion in the bai, but she did not love him, because she was
close to someone else, to Ngiradénggs. One day, of her brothers and one of her sisters came by canoe from Peliliou
to bring her back, as she had served her time. Therefore, she said to her secret lover he should give her a klsuk-
piece of money. He, however, had nothing. Hearing this, Melagé€lpelu tied his piece of money, which he wanted to
give her, on the tip of his spear. With the following words he held it in front of her nose: Look this was supposed
to yours. But let your lover give it to you! —Then Mangitip wept, because now she had nothing and had come in

vain as mongol to a Imelik.
Chant 206. About Mangitip,

also called Dililong from Gamlianggl.

1

a Dilio meliisog ra tekingél ¢ D-ililong is happy about her behavior,

a kled | Bai é metul umangel the sweetheart of the Bai does not know how to betray,

e mangeroid rengi ra rubak ra and stays away from the chiefs of

Tulau 8. Tulau.
er‘ra, meng mla ra bekesél ® Friend it was one step
5 gogim ra rael of your foot on the path;

ma m koked éngévavel '° if we wanted to go deep sea fishing,

é ke metul loungévavel "' you would not know anything about deep sea-fishing
me kobangegel > ra gadéng and would be bitten by a shark

[ meléget '3 uriur and would tie behind.

' mokokdak 1 slowly, buik boy.

2 oliu to avoid, oméd to catch with the hand.

3 obépip to run away

“4the young people of Ngabiul; a Idép a blai there.

> mengdit to throw away. Ker‘rong, a man from Ngabiul, has been speared by Ngirailangalang.
¢ tokoi speech, behavior.

Tomangel to make a fool of someone (WALL.) see chant 205, line 14; metul ignorant.
8the Bai of the chiefs in Gamliangel.

? omdkés to stride.

10 oungovavél deep sea fishing, especially catching sharks.

"ngodol open sea

12 omangg to bite.

13 from merénged? to tie; uritil in the back, instead of in front the head.

10  a Dilio melusog ra tekingél
a kled | Bai é metul umangel
€ mangeroid rengi ra rubak ra Tulau
é diak 1éké Melagelpeln'!
mé Ngira?de? a gédul Ngarengas
15 é mongo, é kair kouketuii

ke melébek *

Mangitip ma kau vé ruda 3
réengum
ng toreklia * ra rbékl meringél
lagad
é di kamlik 5 mé kilag © re kau

20  mé musdl " tal mesolk légad ra
pelual
mé berkedau ® re ngi.
ma désa éars | mé meluiel ra btil ra
rael

e te ngeul gorédem

Mangitip mekid armongol

25 go ketid ra rubak, lo ketid lo
rarmarat, ketid rarmeait
ng ua debegel tekingél a sau
a dolokdi me dolag re kau

e ngi te ke di dengérenger
Melagélpeli to Mangitip:

30  koldi bedul ra Koranged
é k ngéré 1° ku klebekol
mak du gélé '° mélékong
mé le bol tutu ra rengmiu
[ tak " ré géngolungel

35  maregaleds ' a le mei

!'rubak II of Gamliangel, also called Ngarengas, nr. I of the village section Iklngas, where Bai Tilau is situated. He was her bai-companion.

2.
Dililong is happy about her behavior,

the sweetheart of the bai, does not know how to betray,

and stays away from the chiefs of Tulau,
she does not think of Melagélpelu,

and Ngiraidei, the galid spirit of Ngarangés.
Mongol, you hate us,

you are dubious.

3.

Mangitip, you and your heart

are alternating,

it is spread among all these

beautiful people;

be quiet, so that I scold you,

that you see a sentimental man on

his place,

that you glue yourself to him.

Then you will see how the sail is

rolled up at the end of the trip,

when they come to get your marriage money.
4.

Mangitip, we bai girl

are close to the chiefs, closed to the

rich, closed to the young man.

the manners of a love affair are like a pillar.
We talk and teach you,

and still you only behave stupid.

I wish I would be the head of Korangéd
and the mouth of the men’s club,

so that, when I am talking now,

it would enter your hearts;

step on the stretcher,

and when the food comes,

2melebedébék to think; she thinks, she does not receive any money, with which bai-girls are paid.

3 rdud changing, deceptive.

4 matardkl to disperse.

3 miik, to be quiet see chant 207, line 21.

¢ also medoldg from mel ‘lag to teach, to instruct.
"from omés to see.

8omrékeéd to glue, beréked gluey, this means she should look for a good man and marry him.

% poss. from ngor mouth, see story 188a, p. 205.

1 geilagang now, today.

"tmak to step on

2the food that is brought to the woman by her people.
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édébsd ' mongol we give it to the bai-girl,
mé di légalébangel ? so that it is lying in front of her.
a ké I mongol You, mongol,

m vué s° aiké longeriil * a lapek. look at it, this is the reason of your stupidity!

Story 207. Dir‘rungiilbai’s ° Revenge For Her Brother On Ngirangameisog and Malsél.
(Several chants exist about both the last ones) log.: bai 74 1.
Ngirangametisog was the head of the men’s club Ngaratatirou, which lived in bai a Dngdrongér ¢ in Goréor.
The rubak from a Imeungs in Ngaram lungui sent him the message, he should come with his people to kill the
brother of Dir‘rungiilbai in Ngarekeaﬁ, who had come to thatch the roof of the canoehouse in GalsegeAi. This man
had become too rich and powerful for them, so that they feared the predominance of @ Imelik. However, people
from a Imeungs told him they had heard, that the Gorédr-people were out to kill him, consequently they offered
to accompany him back to a Imelik. He accepted. However, when they reached Cape Madalabai 7, came to the
island Golterukl, the men of the Ngaratatiréu-alliance who had been hidden behind this island, attacked. Together
with the people from a Imeungs, they killed the powerful and feared man. This enraged his sister Dir‘rungilbai
and she sought revenge. She sent a messenger to Ngirangameusog and offered him her hand. He loved the woman
and therefore, accepted the offer. She came to him into his blai Ngameusog in Ngarekobasang and lived now with

him. However, secretly she concentrated on a way how to kill him.

One day, she told him: I heard a Ib&dul wants to kill you, because you are too powerful; come we want to move
to another place. — He agreed and the punted in a canoe to the east. When they went underneath the Delebégél-
bridge of Ngarekamzﬁs’ stonewall, Ngirangamesuog asked: Where do you want to go? to a Imelik? — She replied:
This is much too close. Here they would kill you. We want to go to Ngardmau. — When they reached Pkurengél,
they saw a tamaitolok mudskipper fish ® sitting on the outrigger. He was sad to see something of Gorédr and,
because this is what he wanted the canoe sailed to Ngarekamais to deposit the fish. When they had arrived there,
he said to the fish: You stay here, I no longer belong to your relatives, you stay here! — Then the canoe finally

sailed to Ngardmau.

Here, high chief Bedug welcomed the arrivals and brought them to the village, where they lived in blai Ngrugérong
°. One day, the woman Dir‘rungiilbai said to Bedug: Send a message to a Riklai to send some people to kill
Ngirangameusog. — Then came twice people from Melekéiok, but they did not dare to come close to the strong
man. This one realized by and by all these attacks and came to terms with his fate. When Bedug had sent the first
time a message to Melekéiok, Ngirangametsog had already received an urongokl-sign. One day, when he was
sitting and doing his manual work, a mongol-girl brought a bersoiog-snake and dropped it on his hand. Then he
took his adze and cut the snake in pieces. So they saw how strong he was.

One day, he dozed in Gurdmau’s bai during daytime. Be6ug said to a mongol, she should take a burning twig of

a wild debegel-lime and place the glowing embers into his hand. When this was done, he went home to his wife

'ngu to take.

2 galebangél in front (WALL. with the face turned to someone).

*order: look at.

4 supposedly from ugui/ the reason, but probably from ongér to answer. She is stupid that she throws away the food to other people, because
she does not know what to do with it.

3 probably the 7. Galutam gogil, whose brother Gaséu Ngiramel‘long is mentioned in Ngk. At. 2 Gen. I11.

he seems to have also lived in Bailkiéu, see story 161.

"Cape Gomo (go) lugél, map 3..

8 The mudskipper Periophthalmus.

?see the grotto Ngaduogérong that is also called Ngirangametisog.

in the evening and said: If you want to kill me, why don’t you say so? I will sit down and die on my own, if you

do not dare to do it.

— The following morning the Melekéiok-people came for the third time. At the break of dawn they barged into
his house; he, however, stayed in the small ulangang-house. He opened the door, stepped outside and threw all
the spears, he had ready at hand at them and each one hit. A spear, however, pierced the palm of his hand . Then
he went back to his chamber to die there. So they speared him inside, dragged him then outside, and cut off his
head, which they took with them to Melekéiok. Dir‘rungtlbai followed and married the high chief @ Réklai- She
said: The head of Ngira ngameusog shall be my water pot.

— Thereupon, they waited until the meat had fallen off and he prepared the skullcap to hang it up. One day,
she said to a Raklai; she wanted to have a so-called delepésdkl, leg-tattoo. When her wish was fulfilled and
everything had healed, she reclined one evening on her bed with her back to a Riklai. After some time, when
she had remained in this position, he asked her: Do you want even more, as you always turn your back on me?
— Then she replied: a Raklai, when the men’s club Ngaragoududi in @ Imetngs has been completely destroyed,
then I will be satisfied.

— Thus, @ Réklaiinvited Galdébeggél to come for a klegadaol-visit to Melekéiok. The club followed this invitation
and all its members came; only Ngiramangerengei from blai IV Sipong was missing. He was good looking, strong,
and was staying on Peliliou. People were waiting many days for him. When he finally returned to a Imetings, he
was told his club was in Melekéiok waiting for him. People also informed him about the imminent danger and his
family advised him not to go there. He, however, did not want that his friends had to face the danger alone. He
ate dinner, made his curcuma-yellow, and prepared his spears. Then he left the same night for Melekéiok. In the
early morning he reached the head of the path a Ngaraibesagél. He painted himself yellow and went to the nearby
bai. News about this raced like fire through the settlement. At once, a Raklaisent a messenger to Merongor in
Ngival with the following command: The blood of @ Imetngs is not allowed to drop on the ground of Melekéiok
I, Prepare a big feast of bisik 2, we come and want to kill them in Ngival.

Everything was carried out accordingly. All were killed except Ngiramangerenga, whom Merongor hid on the

redkl-rack upstairs in the house. This one then sent the message: Everyone is dead, except Ngira mangerengei,

who escaped. — Thereupon Dir‘rungutlbai got angry and said: I have to have Ngira mangerenga as the topmost

on my galdaél-heap ! Rubak a Raklaisent back the command to try everything to get him. Ngiramangerengei™
heard the message. Although they tried to hinder him, he climbed down and said: What shall I do here all alone

now that my friends are dead? In the same moment he rushed outside and was speared. Now Dir‘rungtilbai was

satisfied. All the dead soldiers were buried in Ngival.

When a Raklaiasked Dir‘rungiilbai, what else she wanted, she said: I only wish to have tattoos on the palms of

my hands and on the soles of my feet *.

"because both are children of Milad (see story 19).

taro dumplings with coconut oil.

*heaped taro for a feast.

4This tattoo is called golutiim gogil, One day, she sent a message to her family in Imelik asking for their assistance in weeding and in the taro

patch. Those, who were sent to help, drifted with their canoe in a storm and, thus, arrived in Yap. In this manner the title Rungiilbai got there.
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— At once the dots were executed. When everything had healed and the pair had gone to bed in the evening, the
woman embraced her husband with her legs, while her body was lying apart. The following morning a Raklai
asked her: Dir‘rungtilbai, what is the reason for your behavior? — She replied: a Réklai; I want to feel something
from Goréodr and want Malsol ! killed.

—So the rubak got ready for the fight. The canoes sailed south around Babldaob. However, when they arrived
at the east side of the Toagél mid, they became afraid and did not dare to get closer to Gorédr. They sailed north
along the west coast of Babld4ob, and whenever they arrived at some settlements, they gave pieces of money to
the galid spirit, so that they would help them to catch Malsol. When they arrived at Cape Pkurengél, Bagap from
Nggésar, a brave man, was there. He stood on the headland and said: One part should stay outside sailing north,
the other one should come into the mangroves. — In this manner, it was carried out. Those sailing outside met
Malso6l, who was fishing at night. They asked him: Who is there?— He answered: I, Mals6l! Who are you?—
Then the Melekéiok-people said: No! 2 We want to sail up the coast. —Suddenly they had again become scared.
When they met the others again, Bagép said: Have you not seen a canoe out there?

— They replied: Yes, we saw Malsol.— Then he asked again: Very well, was not he the one you wanted? Why
didn’t you kill him? — So they returned looking for Malsol, and when they met him again, they attacked him and
fought him a long time. Only the following morning, after many from Ngatélngal had been wounded and were
killed, one of them hit him with an uléigg-spear * in the hand. Since it was the right hand that had been hit, Mals6l
could no longer throw any spears. He sat down. Now Bagép jumped on his canoe to kill him. Mals6l, though,
grabbed him with his left hand and held him under water. Then the others rushed after him and threw Malsol over
board and they started to wrestle in the water all the way down to the bottom of the sea. Only when Bagap, who
was the lowest, managed to slit open Mals6l’s belly with a protog *knife, this one died. They took the body on
board of the canoe and brought it to Galégui, where they placed it at the rubak-bai Geisau and in their rage crushed
it with stones. They used so many stones, that a heap was formed that today is still considered to be Malsol’s
grave. Therefore in times of war between a Imelik and Ngatelngal, Galégui always remained nonattached. When
the messengers brought the news about this event to Melekéiok, Dir‘rungiilbai was satisfied and now everything
remained calm.
Chant 207. Dir‘rungilbai To Ngiramangereng&.
1.

kungél ra Bungaruau ® When I was mongol in Bungaruau,
& Ngira mangerengei gomélau ° Ngira mangerenga sounded me
meng mé kmu’ out and entered
! bad ra Bai | mogeiul a bar and slept in the Bai and put his head on a roll of mats.

é tuobed ma kmu: When he went outside, I said:
5  komogur? Where do you want to go?

ki mo ra Meléngel | ngarengi a We go to Meléngel, there is water,
ralm with the burbling of water
é luéa débad [ ngalek

a mangesekés rekid goedol ra

we sleep there like children,
it cradles us like the well of

"belongs to blai IV Tegeki in Gorédr and had helped to kill her brother; see Malsol in story 161 about a Guodél.

the general negative reply to an exact question is genuinely South Pacific like; on Samoa the natives also answer similar questions /ea7= no.
3 the one with the sling of the spear

4club studded with shark-teeth

®bai in a Imeungs, just as Meléngel, where a water pipeline was situated high above the channel.

®omélau to fish for information.

7" kmut inside.

Meléngel [ mé meteltileg

Meléngel, the falling water.
2.

10 kungdl ra Bungaruau When [ was mongol in Bungarueﬁl,
€ Ngira mangerenge? gomé’lafu then Ngira mangerenga
mé kmu sounded me out and entered
! bad ra Bai | mogeiul a bar and slept in the Bai and put his head on a roll of mats.
é tuobed ma kmu: When he went outside, he said:
ki mo ra Ibut We go to Ibut blai.

15 & ngi goderegelél ' a kisau gégeikul But the lover’s messenger comes soon
[ mo kingérékl ma kmo: and is angry 2 and I say:
komogur? Where do you want to go?
ki mogu ra a Itungelblaia songé! We go to a Itingelblai, sweetheart,
ma ked e katekoi. and want to talk with each other.
3.

20  kerdi rek® | mad argad Only we die, the human beings.
gomliliik * ma teblé ® doubiig When you are silent, then the two of us will marry
égélaga k bagim ma kubd ® méai™ Now I am your wife and have the
! bar sacred mat with me,
ma k mangéing ® rekau ra télia ra and I mourn you on one side of
Mangerenge? Mangerengéi
ngak ma délemam a mlo oldelomt I and our mother, the entire length
a buiél of the moon.

Chant 208 Between Godiu re ngés And His Female Lover.

L. She;

1 Godiu re ngo ° kusik re kau Godiu re ngos, I search for you
bekl terukél deruéteg '° ra Bai each corner, each beam in Bai ra
ra Galdéng Galdéng
ma k metord u makemad and I am angry and attack you
é kedmu re ngak | kmu: songék ida yet, you told me and say: My dear,

5 ngak a mlo melboi ra gamelék " I just want to break a betel-leaf

ra didel dalem '? él kebiul a
Segemlong
mé kelé ketomelid 1 sel kebiul a

Segemlong

' goderiigél the messenger

2because he does not find him.

3= rekid? we.

“Imuik to be silent, see chant 206, line 19.

only from the small betel
creeper of S.,
however, maybe you spoil the

creeper of S.

’instead of teblong “two” for people usually téring is used; oubiig to marry.

®akubdng 1 have it.

"meat supposedly means the same as del 'lil “roasted taro”; but meai also means “sacred”.

8The 2 mourning women sit at the middle door, on both sides of the corpse, see Vol. 3, illustr. 221 and 227.

° oldiu to sneeze, thus, “a sneezer to the east”, see story 80 Mad ra klai, where he appears as Sesilil, the son of Gobakremeg and marries to a
Imal. If the mentioned sweetheart is his wife, is not known.

10 deréteg the long side of the beams on the long side of the bai. The bai in Ngardorog nearby Ngarsul.

" gamdgel the small betel nut chew; melbdi picking the betel leaves.

12ddlem a short man or tree, kebui the betel creeper. Rub. IV of Ngarsul.

13 metamal to spoil.

205



206

ak di ngila tang ' 1é gedbésem
9  éngiadegor.

He:

I only took a forked twig,

and he stands.

Chant 209. Galiteklél > @ Remoket ma damdl ra Tbédul.
Chant of Remoket And Of His Father Ibédul. The son accompanies the father fishing. Remoket became

Ngiramangiau mlad ra ngléep, see blai II Goréor.
1 ngorakiru a buiel é goirengo *

logosul * gomangerél ra Ibédul

ma ngalekél ra Raklai 3

lumak © aiké Remediu
5  likd 7 raiké re Ngéinged

é ngi a mekat [ temakéng 3

I meringél a gamalél

ma bilél ° | sikit

ma tatirou ra re ngabard

a derengél '° kul merdel é lustk a ngikil.

Full is the moon the golden one,

time for Ibédul’s fishermen !

and his child a Raklai;

they are right now sailing to Ngaramediu
and then more to you to Ngéangéd;

they hand him tobacco

for a strong small betel nut chew

and some a dress, a jacket,

and some red cloth from the west,

as protection, when he goes, to look for fish.

f) Other Chants In The Original Text With Translation.
Chant 210. Gosols, Lament With Insults.

A young man was badly treated by his mother’s brother and laments his ordeal in the chant. In the old days, it was

custom to openly announce in this manner complains about the treatment by some relatives, who then replied in

the same fashion.
Accusation:
a Damdlasoi id k besépes
akungil kotep | mil’ lepelok " rekau
é meka > ra galém
ma kulubet * vé ngak
gokdemang ' kelélak mungubet
tia kelé lak ubedobéd '
Reply:
Damalasoi, ia blid ré Ngéregei geimong

ma kelél a ngarengi

"matdang the fork.

Damalasoi, if I were a creeper,

if I were a bean, I would surround you,

I would fill your branches;

but if I wanted to detach myself

from my uncle, I probably could not get free,
I probably could not be stripped off.

Damalasoi, our house in Ngeregei is one,

and its food is there,

2 galitakl to sing. The chant supposedly is from the time of MC CLUER.
3reng yellow root powder. The translation of this word is my own assumption.

4 gosul the right time.
SRemoket’s name when he was a boy.

® omak to sail a straight course, from island to island (to anchor WALL.).

7 liko more on your side, mémo more on mine, see chant 204 of Ugelregulsiang, line 209.
8 Ngaramediu the east cape Vol. 1, map 2 j 15, Ngaianggs the island in the Sar entrance j 12.

°from bail dress; sikit from the English jacket.
19 from dor protective roof, umbrella.

" from bl’lépél to coil (omesébes WALL.). Name of the fly-man, story 95 a.

12 omekék to fill, for example a space, a chest.

13 ragel branch. The uncle is imagined as a tree.
“melubét to detach, to free oneself.

15 gokdemdol an older relative.

1% obedobéd to strip off.

[ kol sebagéd kau ma ngak
ng tagd lilagédi ' gokim,

ke mo re goroid.

and it seems to be enough for us, for you and me.
Who broke your anchor line,

that you go far away?

Story 211. Dert besépes (similar chant 210) Rekéi’s Chant.

a le mé gaisem é Rekoié
goltatel kuleba
dimlicka kukeroir

ra ilkolk | mé ra maddk

ra rumrodog "' ra kdep ei!

When news came from you, Rekoi,
a big basket with taro I had with me,
I did not care for him,

because of the darkness that came into my eye,

5 é turekd galiuiés 3 when I reached the dams of the taro patch.
é rubdl dosmaga * utang Oh god, when we put up the posts,
I memsau ® a t6géd and come close to the headland
I mé o kerdau © ra Gol and land you in a Gol,
mé tengir ‘réau” gokdemdm then we greet you, our uncle;
10 1é gobok knériakl ra Gol ra Delbirt I wanted to go beyond of a Gol to Delbirt,
ra kelé kngéségei ® Ngerékéd a and maybe I climb to Ngerékéd
me Ngiség and Ngadég,
e kuikié ? éoul pelu and I walk past at the lowland
a ida kukié éoul pelu and I walk past at the low land.
a kukerir '° ak mekedongi I call her and him,
15 asémlo milil he should take a walk,

so that they decorate the sailing canoe with inlays.

Chant 212. Bagésilél > a Pélévai™ Fonovai’s Love Song.
kiudr ra Teréked > ma Keremo Chests of Teré¢ked and Keremong,
[ metdk " | gagisodis many standing one on top of the other;
a di siselém ¥ é Péléving leaning against you is Pelevai.
go bo re gongbs é Pélévai When you go east Pelevai,
e ngak a mo ra Ketund '* then I go on Kettnd,

makdégor lolongomt ra résém and I stand (and see) disappear your sail.

Chant 213. Bagésilél « Ngirengotél « Imetings.

gadidil re Ngirengotél Oh, how pretty is Ngirengotél,

! from meldgod to break; vak anchor poss. gokuil.

2 omekeréu to care; she followed the news; dimlak did not make.

3 chalivis WALL.

4 from mesumeg to lay the foundation, to heap earth around the posts; tang the posts of the dancing stage.
S omsau to bring close, to communicate.

®kmérd to land.

Tovetkéu to greet: construction! WALL.: ouetgeu.

8 from ng mdsag to climb, Ng. the heathland, Ngadég the mountain.

% okiu to pass by.

19 from olekér to shout.

" from omrédog

12 bagésil love song, Fonovai from Yap was very good looking.

13 blai I of Keklatw, home of the poetess. The lover should lean on the chests.
14 betokmany; gageisois to stack in layers WALL.

S olsirs to lean on WALL.7

'“mountain in Ngarekobasang

17 gars sail, olongémt to submerge, to disappear.
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a murs a gas re gotengél the stripes of sooth on his cheek

e tordakl ' a klism ra Iméong he outrivals the faces of @ Iméong.

Chant 214. Bagésilél a Ngirangaruangél Goréor.
telekiil > gogim é ngi re Ngarudng The tattoos on your leg, Ngira ngaruanggl,
logiikl ra Dmesongop ° e * is a picture of Dmesongep
garamam and our sweetheart,

aki bo ra lebong when we go to a Iebukiil.

Chant 215. The Magic Tree Bars ra kes&ﬁl,s
And Sagageiegang, the Fullfiller of Magic.

log.: bai 4 VIII, bai 13 1, bai 22 w a. III?, bai 34 VI?, bai 48 s. pl. Hd, bai 51 VIII illustr. d.-pl. 15f, bai 56 VIII
illustr. d.-pl. 26€, bai 83 TIP, bai 92 e, bai 95’w, bai 99 VIV, bai 104 V2, bai 111 I, bai 131 IIP, bai 142 VII.

The bersoiog-boa snake on Peliliou had two sons, Kulukl ketau ¢ and Sagageiegang 7 and two daughters, Dil
edegu ® and Dagésag the frog. The mother lived with her children in the sacred tree Bars ra kesau that had come
with his inhabitants in a cloud (iapés) from heaven. This gave Ngariap its name. The oldest one, Kulukl ketau,
lived close by at the channel Ngaramongoés, where he had a gongriur-fish pond. He knew a magic spell, a golei,
called Gatariap °. With its help he forced the fish to come to the surface and to let them be caught, so that he could
capture them and place them into his pond. However, Sagageiegang knew the Gomokét ' magic, with which he
could awake dead people and the magic Gongaﬁl s with which he could kill human beings. He stood in the middle
of the tree, on the branches of one side were women, on the other side men. First he made the women sing the
Gongaﬁls against the men, so that they died. Then he made them sing the Gomokét, so that they returned to life,
then he told the men to do the same. In this manner he showed the power of his gélei. Therefore, when singing a

magic chant, people always shout Sagageiegang ma ke bedogél, “Sagageiegang fulfill it”.

The spell was like this: The Magic Gomoket.

ak rekos bedagald "' ra ngerém, a I fulfill your command, Sagageiegang, you gave
Sagageiegal me this fulfillment to explain the magic,

I meskok tial bedogel lo meketél a golei and I place it in the branch of the dup-tree

mak malaga tial sésibog I diip ' to clear the magic, I took it (the branch),
lo meketél a golei | k ngilu and I only want to hurry

5 ma k dirur tang ma ngesegék ra my climb up the trunk of the Bars

ugul a bars ra kesaw ra kesatl.

ngarengi a Sagageiegang ma there is Sagageiegang and

! from mer ‘rdkl to disperse.

2poss. from telekau the one sided tattoos on the leg

3 Goréor’s head of the trail leading east, where probably stood a bai.

4 gdragm, garm, animal, sweetheart.

Sbars a beautiful tree, probably a kind of Clerodendron, kesau indicated the swooshing noise, because a man who talks obligingly is called
nge"rikesa’\u.

Sthe back of the ketau-fish;

"name of the lizard galaiegdng; see story 17a about Tipé&tipakmiég

8see Vol. 3, story 17a

° from gamadt to praise, to laud; the raising of the fish obviously happened because of the diip-poison that is mentioned in the Gomoked-magic.
Ngariap

10 from omdkét to clear, to clean; doing so he held a sis-twig in his hands; gomdkeét (poss. gomoketél) means also the head and comb decora-
tion, obviously as gélei .

"“fulfillment”; ak bedagaldng I have fulfilled, see p. 48; WALL. bedéchel “effective”. KUB. VI p. 37 mentions bodékol Kalid a priest, who
is obsessed by a galid spirit.

2 dup obviously Derris Uliginosa, known for its fish poison

Diledegii malal‘l ' gomoket Diledegu, to sing Gomoket,
and I only climb up and speak:
Diledegu, what is it this Gomoket?

and free (of magic) is my body,

ma k di ngilasdg * é kmo
Diledego tiangarang tia gomoket
mé di lo bekébekétinga bedengék 3

10  ngak ma ngar ‘rag lagad I and other people
ré gélagal Ié géos on this day!
é Sagageiegang ma ke bedogel. Sagageiegang fulfill it!

Keluklketaw was always trying to restrain his brother Sagageiegang to use the malevolent Gongaus-magic,
because he did not intend anything bad. Since he did not succeed and when all his talk did not help, he pronounced
the counter-magic, which goes like this:

Golei of Keluklketau.

ak di bad I Ngarmonos,* I only sleep in Ngramongos,
m kisd ra ungitusél | kebesei™ and got up in a well divided night,
15  emalal’l mo ra rebék I galid and began to sing against every Galid spirit
ngara bars ra kesau | malal golei in Bars ra kesat, the magic sings.
e ngak a mangaliait melépdep ° I anoint you, prepare a drink for you

e melemkél " a del ‘lul and clean roasted taro for you;

me melekoi di 1é malat when (someone against me) talks, he shall break,
20  ma di mom mangarddkl ® a sesei and when (someone) talks a bit of (magic)

€ mo mogut a ngerél his mouth shall rot.

When Keluklketau succeeded, and his time came to return to heaven, he decided to move first around Pelau
in order to see the wealthy houses. He moved up the west coast and returned moving down the in the east. In
Melekéiok he won the favor of high chief a Raklai; who gave him his daughter as his wife. In fact he was just
organizing a gongéd-feast and he suspected that Keluklketatr was rich. When the girl was not willing, her father
forced her. At night, the couple slept in the shrine, the following morning the newly wed bridegroom looked
beautiful and marvelous. The girl was pleasantly surprised and told her father so, but when this one came to have a
look at Keluklketat, he was again ugly. He stayed until new moon. Then a Raklaisaid: My feast will be over at the
next full moon, and then we have to pay everything. — Very well, said Keluklketat, then I have to sail to Peliliou
to look for money, so that on the following full moon the tiakl-payday can take place. — The chief thought he
would have enough time and should sail there with his wife. The family « Udés got the provisions ready for the
trip. Soon afterwards a lot of canoes sailed south and entered the channel of Ngaramongoés. There stood a tall old
gurur-mangrove tree that was hollow inside. Keluklketawr beat on it, and at once there was loud thunder. Those in

Ngariap heard it and came immediately with hot water to bathe, with food and drinks as a welcome.

Both of them took a bath and ate then, then they came to Bars ra kesau in order to sleep in the local sop-house.
When the first wife of Keluklketatr saw the new one, she was rather angry, but he placated her, saying the daughter
of a Raklai was very aristocratic and they only had come for business.

"WALL. melall to sing.

2ngmdsagg to climb.

3 bedengék my body (WALL. “my appearance™); sils, gaios the sun, geilagdng today.

“see map Vol. 2.

Sthis means midnight. (WALL. midday ungi tachelél a sils, midnight metuda klebeséi.)

¢ He wants to help his brother; melép to cut, delepdép scraped coconut; here it indicates a drink of the gods, half a young broken coconut is
scraped and the scrapes are mixed with the water of the fruit.

"malamk to scrape taro outside; del ‘Tl

8 mangardakl to mention; when someone says a malevolent magic spell, he shall become lazy.
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After five days Keluklketau received from his mother the famous piece of money dalal a udoud “the mother of

money”, also called Klamiokl that was classified as the mother of Bersoiog snake. After the treasure was stored

in a basket, both of them left again. On the way a Raklai’s daughter sewed a big and spacious bag, in which the

piece of money was placed. At once, it started whistling and all its children came flying through the air, so that the

bag was filled with money. In Melekéiok Keluklketat paid everything with it and lived with his wife in the small

ulangdng-house. One day, he heard her say: I love this man, he is divine, but he smells of snakes '.

— This angered him. He gave the rest of the money to a Raklai; took Klamiokl, and returned to Peliliou, where

he told everything to his mother. She and her children then put fire to the sop-houses, and in the smoke returned

back to heaven. This was also when Bars ra kesau perished.

Chant 216. gol‘lak Love Magic.

The young shoots of the Turkish-Saddle-Bean creepers kdtep are scraped clean and the scraping is placed in a

coconut leaf sheath, sprinkled with oil, and then the bundle is stored. When the magic is needed, then you press

some oil out and brush it on an areca nut, or someone else brushes the skin of the person whose love should be

won. He then can no longer sit still and will come. While doing so the following magic is said:

10

15

ke rekos bedagala ra ngerém e Rimél
meskok tial bedégel * lol ‘lak

mak m lagad kur tial | gamelél ®

ngar ‘rag | dil re gélaga Ié gaeds

¢é Sagageiegang * mé ke bédogl

é ke gamelék | kotep mé ke ngara tik >
é olagau'ra rengul ngar ‘rag [ dil

mé dil tekngé uel ‘1ék ©
mekédlemesug’

mekéa lema ngai

ng kuk re kemo oleupek?

a Sagageiega me ke bedogel.

ngeréngel buog

golégeb ®

kerekos bedagala ra ngerém e Selbol
meskok tial bedogel | ngéréngel buog
mak m laga re ngi lol ‘lak

[ gamelél ngar ra gl dil ra gélaga |l geos
é Sagageiega mé ke bedogel!

! compare story 30a illustr. d.-pl. 15f right.

1. kétep
You fulfill your command, Rimireg,
make, that my love magic will work,
and now I am putting down the small chew
for any woman today.

Sagageiegang, you fulfill,

you, my kotep small chew in my basket,
make the heart of that woman, attentive,
so that she follows me and will no
longer be removed,

and will no more be taken away.

Will she again run away?

Sagageiegang fulfill it.

2.

The Small Betel Nut.

Medicine.

You fulfill your mouth, Selbogel,

give me this fulfillment, little betel nut,
and I place for her the love magic

the small chew, for any woman today.

Sagageiegang fulfill it!

%in fact “this fulfillment”, see chant 215; the inventor of the magic is called Rimireg, story 38.

3 from gamdgel small chew.
4 galid see above chant 215.
3 from tet basket worn on the arm.

¢ tmak uriul to follow; instead of uriiil in the back, here ul ‘lek my back, though ulkek is common; WALL. ullek poss. of uriiil, behind me).

"mesug to lift, to peel.

8 from melégeb to lift up (medicine to induce an abortion WALL.)

20

ke ul | kedépikl iaus e ke
ngeréngel buog?

ke tmu ra gongedégogol ‘lél!

[ tikevi ? a btir * a ulaol

ma [ékea leko daldl ma rugadal *
e | meremal takul ‘1ék *

ng kuk re kemo oleupek?

€ Sagageiegang me ke bedogel!

.....

Do you have the thick lips of the

iaus- Convict tang fish or the small betel nut?

they go into her mouth

they lift their buttocks from the floor,

so that she does not think of her mother and her siblings.
Come, follow me!

Is she going to run away again?

Sagageiegang fulfill it!

.....

Chant 217. mora ngerikesaAu.

In Order To Become a Popular Person (see chant 215).

For instance, when a young man returns to the club, where he is disliked. With the help of the magic he will be

pleasing and popular.

10

15

ke rekos bedagala ra ngerém é Dingelio
| meskok tial bedogel | mora
ngerikesau

mak m laga kur tial | gemelék

| mora ngerikesau ra gélaga 1égéos

& Sagageiegangme ke bedogel,

ak mo okepekepesi 6, a kul a tik’

é mo medi ® a galevelék’
mak remurt lokiv '° idu rael

| mong masag ra ngul a geregeroir
Udngel

ak bo te meseked re ngi a rubak

md rsagalik ma rgalidégad

éo ker re ngak | kmu :

— kau kemeéral ' sosodl '* a Dingelitis
é goberdil a rengul?

ma kmu : ng! ak mardl

dital sosoal, é goberdil a rengul.

mak di mogii okepekepesi a kul a tik

€ mo medi a galévelék

mak remurt lokiu iou rael

lin fact “the gill slit”.

2from meliko or melégeb to lift up.
3 but the one behind.

“plur. of gogadal her brothers!

S see the former chant.

b okepekdpes to carry on a long handle; kul/ handle.

7from fet basket.

8 oméd to catch.

° galével weapon, here a long spearis meant.

10 okiu to march.

"mardng true.

12strong form for saudl or sodl he wants.

You fulfill your command, Dingelius,

give me this fulfillment, to become

popular,

and now I place this small chew,

in order to become popular today.

Sagageiegang, you fulfill it,

I go with the long handle, the handle of my basket,

I catch my spear,
and I run, marching the lower path

and climb up the trunk of the
geregeroi of Ngamangel,
I go; there is it full of chiefs
and my friends and godlike human beings,
they ask me, they say:
— is it true that Dingelius desires you,
his heart’s delicate leaf point?
and I said, it is I, it is true,
the only one he desires, the heart’s sprout;
and I go only with the long handle,
the long handle of my basket,
I catch my spear,

and I run, marching the lower path
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A small chew is conjured, and then chewed. The spittle, however, is not supposed to be swallowed, but it is spit,

or poured from a coconut shell over some weeds close to the house. In case the weeds die, it is an indication that

mong masag ra ugul a bars ra kesau
ak bo te meséked re ngi agrsaalik
ma rubak ma r galidégad.

éoker re ngak [ kmu :

kau kemeral sosoal a Dingelius

é goberdil a rengul?

ma kmu : ng! ak maral

di tal sosoadl é goberdil a rengiil.
mak di mogu o kepekepesi a

kul a tik

€ mo medi e galévelék

mak remurt lokiu iou rdel

[ mong masag ra madal a Bai ré melélmes !
i¢ meng di melamasad rengmam

é te meséked re ngi arsagalik

ma rubak ma r galidégad.

ao keér re ngak [ kmu :

kau ke meral sosoa la Dingelius
é goberdil a rengul

ma kmu: ng! ak maral

sosoal é goberdil a rengul

mak di geteptél * kung

and I climb up the trunk of Bars ra kesau
I go. There is it full of friends and

chiefs and godlike human beings.

They ask me, they say:

Is it true that Dingelius desires you,

his heart’s delicate leaf sprout?

And I said: It is I, it is true,

the only one he desires, his heart’s sprout.
And I go only with the long handle,

the handle of my basket,

I catch my spear,

and I run, marching the lower path,

and I climb on thefront gable of bai Meldmés,
then our heart is enlightened,

there is it full of my friends, of

of chiefs and godlike human beings.
They ask me, they say:

It is true that Dingelius desires you,

his hearts delicate leaf sprout?

And I said: It is I, it is true,

the only one he desires, his heart’s sprout.
And I arrived on the summit.

Chant 218. Gongrégeér Vomiting.

Removal of a magic spell by vomiting or spitting out.

some sort of magic had been in the body.

ke rekos bedagald ra ngerém é Golikol

ke rekos 3 beaégdld ra ngerém é Mil6l
[ meskok tial beddgel [ longeréger *
ma kmangeréger ku blakekal l6lei 3
ma direké keki la lolei

ak goregeri ra gegoiel

ak goregeri ra kesamd °

ak goregerdl tibong’

You fulfill your command, Milong.

Who gave this satisfaction of vomiting?
And I vomit the previous meal, the magic,
and what I have just eaten as magic

I vomit it from the spine,

I vomit it from the lower jaw,

I vomit what I spit out,

meskok tial bedogel losagel
ma k mesagel aika 1é gamelék
ra gélaga 1é géos

€ Sagageiegd me ke bedogel
é gosagel gamagel

é gosagel ulei?

é gosagel ulei é gosagel gamagel

give me this satisfaction of consideration,
and I test this one, my small chew,

today.

Sagageiegang fulfill it,

the test of the small chew.

Is it a test of magic?

A test of magic, a test of the small chew.

Chant 220. gol‘lemél !
Preservation of a uingél (Strong) Teeth.

ke rekos bedagala ra ngerém é
Ngiragolsol

I meskok tial bedogél lol ‘lemél

a uingel

ma k mel ‘lalem a ungelél ngar ‘rag
a lagad ra gélaga le géos

a Sagageiegame ke bedogel

¢ ke puik logedng ?, é kepiik riséis

é ke puik logedng é kesup 3 | mérand
I kié ra blim

[ lailpetaoet | ka le mesug

[ ka Ié mangaT™

mé dim dégerdng °.

You fulfill your command,
Ngiragolsong

give me the fulfillmentof the
implantation of the teeth

and make strong the teeth of any
man today.

Sagageiegang, fulfill it,

you the corner of the lime rock, the
corner of the red rock,

you the corner of the lime rock, the bushycorals;

you remain in your house (the tooth),
the sandy bottom of the sea can be lifted away,
people can take it away,

only you will stand.

Chant 221. mora binges ° bedil Against Headache.

ke rekos bedagala ra ngerém é Gamngél
meskok tial bedogeél

lo mekepeketéi ® a bingésbedul

ma kumekepoket kur tial ptelul

ngar ‘rag lagad ra gélaga lé géos

é Sagageiegdame ke bedogel

i tid lul‘al® re ngi

a metangetang '° a ptelul [ bersoiog

1 kié ra ugil a bars ra kesau "'

gobildgeiuel > momekepdket ra gelsél

[ tubo t goregerdng I tiibong. what I spit out, what I disgorged, what I spit out!

Chant 219. gosdgel Consideration.
for instance if someone’s betelnut, which one received, contains some magic.

You fulfill your command Golikéng,

!“bai of light”, heavenly bai

2 from getopt the summit.

3 kerekds or komekos strong form for “you”.

4ogeréger to retch, to clear one’s throat.

5 golei magic

®basic meaning “gills”.
7 tub spittle.

! golal ‘lem the magic of planting, from mel ‘ldlem to plant.

2 gogedl lime in contrary to volcanic risois; poss. pkul nose, cape.

3 krisepsiip wooly-haired, curly.

“from ngu to take.

5v. degor stehen, namlich der Zahn

¢ from ominges to have a headache, WALL.: omings.
"the female inventor of the magic.

You fulfill your command, Gamngél,

give me this fulfillment,

make a disintegration of the

and now clear this head

of any man today.

Sagageiegang, fulfill it,

this song of her,

the double headed berséiog-boa snake,
which lives in the trunk of the Bars ra kesau.
Woman millipede, you clear in the interior

8 omokapdkét to loosen something entangled, for instance the hair of the sick person.

°1’al song.
¥ matdang forked.
"magic tree in Ngariap on Peliliou, chant 215.

12

correct gobil [ gépuil, see Vol. 3, p. 239.
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a ngak kumekepoket ra ikrél I will clear the exterior
peketi, goiti disintegrate it, throw it away,
ngar ‘rag a lagad a dika | meringel a so that that man has no more pain

ptelul. in his head.
Chant 222. Magic “Against Patchwork”

mora telbdkl.
Some people are of the opinion that a new item, for instance a house, can cause sickness for its inhabitants, when
a tattoo is patched. Therefore people talk about such a telbakl patchwork before it is inserted. For instance when
a part of the floor is newly done, then people clap on it with their hands and say:

gétd ', gétio a galéu maramdng! Old stuff, old stuff, the new one has arrived!

meldk kom ketdgeb * you should not stab each other!

a gatau a di Imuk The old stuff should only be silent,
ma kau a di Imuk you should be silent,

ma ngak a di Imuk and I should be silent,

I mo garagar, | mo garagar in the future, in the future,

I mo garagar meketéket. in the future, a long, long time!

Chant 223. gosaur Means to Tie,

For instance a canoe in a race, a too busy colleague, table companion, etc.

ke rekos bedagala ra ngerém é Miseg You fulfill your command, Miseg

é mel meskok tial bedogél losaur and give me this fulfillment to tie fast,
nak m laga re ngi | mesaur re ngar ‘rag and I position him, to tie any man today.
a Sagageiega me ke bedogél Sagageiegang fulfill it!

é kengéng 3 ngugedl,* e kengéng Why are you staring at the lime
risois rocks, why are you staring at the volcanic land!

kosau lulk, kosau 1é gosékéd you tie the banyan, you tie the

kesou suri ® ngar ‘rag a lagdad ra red fig,
gélaga 16géos you shall find any man today,
é Sagageiega me ke bedogel Sagageiegang, fulfill it.

Chant 224. goloddo ¢ ra ddob
Means To Beckon Down The Sea.
spoken while standing, at high sea waving the hands, also in malevolence against abundant foreign plantations,
to hinder their prosperity.
ke rekos bedagalara ngerém é Mulbekl You fulfill your command, Mulbekl,

meskok tial bedogel loloodo ra daob give this fulfillment to beckon down the sea,
mak meloodo kur tial daob ra gélaga 1é géos and now I beckon down this sea today.

é Sagageiega me ke bedogel Sagageiegang, you fulfill it;
a daldl a rul, a daldl a rai’ the mother of the ray, the mother of the flatfish,

a dalam, a dalam, a dalam your mother, your mother, your mother.

!from gétau for of things.

% from tagdb fish spine.

3olengéng to look constantly at something, to stare; after all, he cannot go through them.

4 gogedl the lime rock, in contrast to the volcanic pélau-land, the rock of which is called risdis.
Salso from mesaur to bind.

¢ from meloddo to wave down, also to wave, to walk slowly.

"ray a flat fish; the flat fish should affect the lowering of the sea.

Chant 225. gol ‘ldlem ' Planting Magic.

Dira tmalaitongng kol ditém * Diratmalaitong, this no doubt is
gélei your seedling, this one,

ma k turumokl ® u vei and I plant it,

ke mo ugelius *, éke bakai, you will be a coconut trunk, you a pot,

ke matdang a luongor * you a forked (wide) pandanus.

(KUB. VIIL. p. 160: Kadhé Kadhil Ardhil Athamalégthoy ko el dithém keyléy ma ak toromokluay, mo ko mo
apagay, e mo opthank, e mo opthank, e mo opthank el hongor: he should become as fat a pot, like a stone lean-on
ptangg, like a pandanus.)

Chant 226. Klakelal Ngaregolong (see story 37),

Alternateal singing of Ngaregolong, sung during a walk in the moonshine (melil a buiél) addressed to the people
of Ngetitong at Keklat, who are loved by the woman.
kau bo mo mup, mo go mei” You go fishing with the baskets, and when you come,
é pedépedégei ¢, 1'16ia " ra I pick it up with the hand and place
monggongg it on the stem of the leaf blades.

ng gobuk ra rebad re Ngetitong as a present for the sleeping ones in Ngetitong.

Chant 227. Chant of Ngireklséng,
Rubak I of Meréng.
log.: Bai 110 T4 illustr. d.-pl. 26T,
He always wanted to go fishing, to catch turtles, so that his people got many nets and canoes for him. His place
Merong in Ngasuas was so hated that a blolobol of Merong along with the daughter of Ngireklsong, who was

mongol there, was burnt on a pyre.

Ngireklsong, ke dililangel a géd Ngireklsong, you always lament on the reef,
me ked o tebedd ® mo rengi and we sent for him

a kluk ° [ viked a kluk-net

¢ logad " delobog ra kdep and put down a delébog for a sailing canoe
é lusku ' gomangederdol we will find men fishing with torches,

é Ngireklsotia ged | di medéldolog ' Ngireklsong this reef has only high tide.

Chant 228. Song (/‘lal) at the Moonshine Game.
1. Woman from Nggaangél sings:

ng di kerdél * ié Gorotokl When Gorotokl had landed (from Goréor)

! from mel ‘lalem to plant

2from dait taro seedling; the first one is spoken to, the other ones are planted without much ado.
3 rare word for to plant.

4=1gul a lius.

5 from gongodr pandanus

¢ from omddeg to grab with the fingers, to eat.

"from mellagdng to lie down WALL. or meldi to bring.

8 from tuobéd to go outside.

°the value of a piece of kluk-money.

0 ogang, mellagang to place down. WALL.

" from osik to look for something.

2 medéi dead, délog flood, the dead water at the level of the tide, which is to say the fishing ground will not get dry.

B from kmérd to land.
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[ totekli ' a kambilal
meng omekikdakd * ra Tiiogong

a gutim a mageAitégut
ma rubak a kedrengegel
m armeau a tokedngadrdg
é sé regomko té mesig *
aki ogoti * a kisagal

me tomis a rumukldil

50il6 5, kungdl © Ngarekamais
ng ngueo 1ékok " mardl dil

! du re ngak [ kmu:

gotungel a mei meng di médam *
| ngara tét

I dio kul?® a kié uéioi!

important chant in the bai.
ak meloug a Bangérenguiés
ra medeu ré Gomakatl '°
ma bereki "' a médak
a iars a me meluiel ma kmu:
metotekrd '* a mongol me

toungariaked

he took and swung the long knife

and he alarmed Togong (Nggeianggl).
2. a man from there:

The ground is soft,

and the chiefs are idiots,

the people are effeminate

If they were only strong!

We want to show manliness,

so that the young girls see it.

Chant 229. Kerekord,
a chant in the bai, during which the head is held tight.

Sweetheart I was a bai-girl in Ngarekameﬁs,
people probably took me for a real woman;
they told me and said:

The bag here, it is only your face

in the basket,

it is only the handle of the sweetheart. u€ioi!

Chant 230. Gelsegésep,

I collect leaf fertilizer in Bangérenguiés,
in the hollow of Gomakatl,

and when my eye is roving

there comes a sail, it curls and I say:
They have a cargo of bai-girls, and

they look up satisfied.

Chant 232.
Chant for the Ruk-Dance with the gorovidél- bluefin trevally fish.
sitting: Old words; their meaning is not known
takebud talanga kemo lolemei  rangatél leméréou ra ilangé tumetai
standing: (during the 2. verse the gorovidel is held under the left arm).
sokevi ' silo mekeld ohii, ohui é, € hu
ei, el, ei iéengho, ei ei ei iéng hiii
ei iéng ho ei iéng hui uiririririri
ei ieng ho ei iéng hiii
petkéleg 3 teperekelii désudkl eng hil

ei ei ho ei o hui. _
Chant 233. Old Ruk-Chant of the Galid spirit of Ngeaur,

supposedly from the creation-chant.
ailekel ‘Ii diul oi oi oi
c vékeli ei hu
ker ‘roker ré gomorobol ‘I
ai diul e vékeli
bital lurukul e desudklé hu
a uldosep e desuoklé hu
geiesang ialeko gitii rengi
kesemelediu mesél mesumeg
ra tiréter ra maréter oai hu hu

ei desuok ei ug!
Chant 234. Repeti,

a dance chant, loudly presented by a man on the dance-stage, standing and clapping the right haunch. The chorus

interrupts; someone from the other party also sings a golekal, which his followers pick up as well.

Chant 231. Galitak,

a “dance song” of the Peliliou-people against a Ngeﬁlr, because they had sold their land to the phosphate company.

te mlang ma geral a gutium
mardelép gouvigél

[ diak lodengei

a Jegad remoked

mo léiiel rar mageitogut | mei
a Matagad m rénged

dika melemé iéiiel ar mageitogut

! from maltekdakl to touch and pick up.
2 from omekdakd to alarm

3 mesisik strong
*from ologdlt to show.

5 from klsau sweetheart, songék my sweetheart.

¢ from mongol hetaera; in Ngarekamais on Goréor was a bai.

"from alekong probably.

8mad eye, face, the meaning here: your representative in my basket.

They took the price for the land,
and the spirits are deceived
they did not know it.

Jegad remoked,

today bring the weak ones here,
Matagad, listen,

these ones should come today, the weak one.

? kul, the handle of the basket, the meaning is a keepsake for the sweetheart is safely in the basket.
19The mountain on Ngarakedlukl, where the mother of Medeg& pélau is buried, see illustr. 39 in Vol. 2..

"root word omdrag to submerge WALL.?
12from oltdk to load

Soild, kol marenguk a kmu,
ke metituat
€ mengabégup rengak
gobobdd a | kebesei

5 malmélio?
uréng 3 re kamdam
1 di gélita ¢ ra medkl
ma tokoi, mé I du kodelam
é kau gokor’
mé meruker ra bar‘r ma gadegol
é Ngaragamér a mlé kauotii 3
me te ngilai ° a tebégel

ma k di mengikai

'it means “to crawl up”.
2battle cry, see story 125.
3it means “to jump up”.
4I’lémes day.

3 dureng to wish, to desire.

¢ goloit something that has been thrown away, from mengdit.

"from oltngakl to refuse? N, 122.
8from oltaut to affirm or olti to put inside.
°from ngu to take.

Darling, my heart spoke,

you are sad,

you feel sorry for me,

when you go to sleep at night,

and when day breaks;

you desire us,

who have been chased away into solitude,
and you say, when they talk of our death,
and you do not agree,

and you go around in a mat and sheet
but Ngaragamér confirmed each other,
that they take a stick

and I swim only
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ra makaséngél [ ngeiil ' in deep water as a piece of driftwood.
Chant 235 Béid.
Dancing chant.
1.
a logiil > ma bodemégaio I urge, that we to go to sleep!
arngabdrd a kmal ungi rengrir 3 The foreigners have happy hearts,
metoskeri * a kodelir, € métog’ a they live a long life, and when their

rengrir € mad desire is fulfilled they die;

e kid a rd Pélau a me kebeling ¢

a sel mo soak '*, a di le gémur
te milekur 5 a kodal
meng di ungil a tordel a pngir '°

mé di 1 I¢ gétik, e di kekéngei 7

yet we in Pelau are stupid,

5 I diak a babiér re kid we have no paper,
meng di galemgdm 7 a rengrir a re and the hearts of our children are completely
ngélekéd ® broken.
2.
teluol tumetum 1 lild a pipe made of bamboo
a milugol ° a kingit réng creates sadness of the heart;
meng m lo ugul é te | mangel this was the reason they cried.
10  a logil madebodemagdio I urge that we to go to sleep!
a sagalid a ngu a ngdok Our girlfriend takes the pipe
meng olekél ° kmul kmo: and shouts the name and says the following:
ngardag lagad " Anyone,
ng kmal é gatik a re mekedung I absolutely do not want the well behaved one;
15 Isel sorir "* a lodbegei that one, who they want, I pushed away,

that one, whom I want, they break.
Do they bind to death?
But it’s only good, when showiing fish baskets their place

although I do not want, I agree.

Story 236.
Bidél ¥ a koddl. Dancing Chant of Death
golekisél ¥ standing
1.

! ngeiil taken; a piece, that has to be taken, story 73.

2logiil gerting from meldg “to reprimand” WALL.

3 mageivdiu to sleep.

4 oskeri to come in time; kodelir her death (at an old age), see line

>motdg to get everything you want

®the Palauans think it is written in the books when you have to die.

7 galemiil broken over one thing, galemgam broken over many things.

8 ngdlek child.

° omugol to begin whereof ugul the trunk, exit; kignit actually “wickedness” from mkngit.

10 olekér to shout a name: she should play the name with tones; she does not want to marry as the parents intentions, but wants another one.
11 “other people” see story 215 about Bars ra kesau, line 10.

12 kedung “well behaved, soulful”, an older, usually a relative.

1 sodk, spoken saudk, 1 want; gatik 1 do not want; oldiibégto push away.

“sodk, spoken saudk, 1 want; gatik I do not want; oldiibég to push away.

15 from mekuir to tie, like in chant 236 line 15 about death.

1 from puip the fish basket; ordel to direct where, when the first catch was unsuccessful, the same is done with a wealthy suitor.
17 from kdngei to consent.

18 from boid, (chant 235) usually sung quietly by 3 men, then taken over by the crowd.

1% olekis to stand up; dance standing with clapping hands.

10

15

25

30

kid argad a gedegiil

1 di godegiili a kamangatang
ked ng ma galdegéd ' ra klunga
ma kamangatda bodedébégi
ng mo ungi pesul

a kekeringé ma kedebenga

ma kodal a d ital tokoi

ng diak a mo galdegiilél *

ng di dbégék * | ké kersos
a renguik ri tial pelulagad
a delébédkl ® di ma mad

I mangi eié kodal.

€ le blo lagad mé dilsang
mé dé kirél ® gorual

me dulekir 7 a pelillagad

aikal blai ma gapdui ra ked gosisiu.

ng taga goipkngi

tirekal dalad | magalid ®

a di mesula ® lomngér '° a kisul "
é kid a diak bod '* é gad

[ diul ® ngomedad ra rakt

€ mangi ué kodal

é le blo lagad mé dilsang

mé dé kirel gorual

me dulekur a pelulagad

aikal blai ma gapdui ra ked gosisiu.

ng taga goipkngi

ku lukiu, tial mookiu
sel mo imiu ra kodal
é le mekid a didevekl
ng gubelid a kodal

!'from mangadégéd to diminish.
2 from mangedép to shorten, kekedéb short.

We people are skillful

we put in order what has gotten too long,

we reduce from the size,

and the long one we shorten it

we bring it into a good condition

but when it is too small and too short

then death has only one language

then there is no other way.

2.

When I was an offspring and curious,

was my heart on this human world;

my malevolent deeds soon make die,

all that remains is only death.

If it would be a human being, so that we could see him,
we would twine thread for his outrigger,

we would tie down the world.

This house and the gapdui-trees of the savannah are same.
Who can free himself from him?

3.

This one, our mother, who delivered us,

who in vain took pains to feed us:

but we cannot be men,

we all die of sickness,

all that remains is death.

If it would be a human being, which we could see,
we would twine threads for its outrigger,

we would tie down the world.

This house and the gapdui-trees of the grassland are the
same.

Who can free himself from it?

Now one goes here, then goes there,

in order to evade death,

and if we walk around in circles,

death is overthrowing us.

3see above godogil skillful, godeguli from mangedegiil; galdegiil the manipulation
4from ditbeg scion from human beings and plants.
>melebéakl to are up to mischief.

®mangerél to twine a thread; géru the middle part that holds the outrigger; if it is not strong, then the canoe is in danger and he cannot leave.

" mekuir to tie down, see chant 235, line 17.
8magel to give birth.

9 mesaul to take pains, mesuldol tired.
1om ngér to breastfeed.
in fact “lie”.

12bod in fact “we go”.
13 diuil together, all.
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Proverbs, golag idngér ' or plkul a tokdi.

Story 237. Omagar a ngara bilo which is to say to fill into a coconut shell

(bilo = galebingél), in fact defamations that one cannot forget 2.
log.: bai 133 TVa L illustr. d.-pl. 26€.

Once upon a time, some women wanted to have some water and called their sons, but they ranted and refused.

Story 238. Kelél a Gosektél “Gosektél’s Food”,
log.: bai 133 TV . Tllustr. d.-pl.264,

who received from his wife and her 3 children only the garbage gorovikl, therefore bad food for a stranger is called

like this.

Story 239. (bai 99 VIIb).

a ruvumk mlai a tekil > a Tuapél a heavy loaded canoe is sailing from Tuapél, which is to say the canoe could be

heavily loaded, because it was in the channel and very close to Ngurusar.

Story 240.

a lilangel a mlo ogoregur,

a rul é géregur, a mlo | mangel

Who has been weeping, will be laughing and:
Who weeps, will be the last one laughing.

Story 241. Against the Sneezing * of Strangers in Ngéramés 5.

Question: kemiu a ra mengirs * ra Ngéramés
a sngosngiu a di ng a ra bab
[ diak m ko tie Jug ° me tie E6bog
me tie Rekerikl e rubang
ng uéa lako ° tomoéug ra godol
a rirames

Reply: kemam a ra mengirs ra Ngérdmés,
a sngosngam a di ng a ra eou,
legemeti galabag ® | ngedekong

gamdis ° a mangamdis ra Ngérames

You, who you are marrying to Ngéramés,
your sneezing is always high;

you don’t say here Jug, here Edbog,

and here Rekerikl, the chiefs!

It is like a waterspout

in Ngéramés.

We, who we married to Ngérames,

our sneezing is always low,

along the mast of the sail, it is straight.

The spirits make spirits in Ngérames.

Chant 242. Béid “Dancing Chant” for Ardial

aukeul '° di melelebedébek
ra melemotom Nguliél
ng luli Pelau ng diak

I meng kuk sola auleiét

' mengelégeél to withhold WALL.

2 Mnemonic words for an event that always should be remembered.
3poss: from oltdk “to ship”

4see story 80a ending.

S particle, to express one’s intention; (see chant 242, line 63).
®olegémet to rebuke WALL.

1. Verse.

I am always sitting and thinking
of (him, who) enlightens Ngulitel.
Did he create Palau or not?

Then there is no contradiction.

W. GIBBON interprets like this; but the beam of the sail that is at the bottom is called galdg ; galdbag poss. . . . il is the marriage present of

the son-in-law; this also does not make sense..

8 gamdis, kamadis is a small insect, people suspect it to be an ancestral spirit, mangamadis to use the insect, to apply

°see about the gerabai-designer, part IX a; about the dancing chants

0ylat to sit on the buttocks; kiei “to sit” construction?
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rsél:
5 ngalmuges a ker regar | mo megei
me kid tial melugés
e di diak domtap
ng osébék a blak, remiil a blai,
me kid tia | merénged
10 e di diak domtap
ng dimla mo melemotom, | kmu:
Pelau, bo doungedol
e di diak ra rengud
e meng di mla mo ra a Uleuiiel
15 [ tekingir a re gédud
! ologolt ra aungil ra kemiu
kamo mad, e a kurakadau '
meng dimlak o bo ra Pelau
ng medéi | di galoit
a ra mongolulau
e kemiu ara mongolulcﬁ
a di omés, di obés
20 e diak obong (repeated from line 5)
geimo ra tagel
a melemotom raNgaragokl
a lungiél Pelau a diak domtap
e meng kuk sola auleiét

ngalmuiges a.

Refrain:

He draws wood and puts it down,
and we draw this,

yet we do not mark;

he makes houses,

and we bind this,
yet we do not mark.

He has not enlighten, he talks:
Pelau, (we) go to make a garden,
it only is not in our sense

he went first to Uleutiel
following the command of our Gods,
in order to do you good,

that you will die; I would hold you back,
that you would not go to Pelau.
like above. etc.

who judge;

you, however, who judge,
simply look, just forget,

and do not leave.

another verse:

to clear Ngaragokl

is good for Pelau; not do mark
and then no backtalk.

line 5-20, here repeated.

Chant 243. Boid.

Dancing chant about the Japanese Uarisang.

delepedkl [ kompali a ngara Degél *
di madmad
armad ma ra mo obagakl
Seki, kau molebedébek
5 ng gabiil a dalal a Uarisang
I mangil e ngi a diak labong
e medéi meng bai > gabiil
rsél:
ng medéi [ di galoit ® ra

blil a Doktang ra Garangakl ’.

!'from oréked to hold, see WALL. 1911, p. 230; ending au = you.

1. igul: Opening:

Dammed be the company in Degél,
they simply die;

some die, others drift away °.

Seki ¢, you think,

that Uarisang’s mother is poor;

she is waiting, but he does not come,
he is dead and deplorable.

Refrain:

He is dead and was thrown into the

house of the doctor in Grangakl.

2This can only indicate the Japanese trading station in the Ngamai Bay, where in Vol. 1 is written Blisang; called Dekel

3 During the typhoon a canoe with Japanese drifted away.

“an old Japanese, who was in Palau during my time.
%in fact “more poor”
®mengdit to throw away WALL.

"spirits’ place (story 17a Kerengokl in Blisang) obviously nearby Degel.
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10 langalél gombebidual !
ra Ngamaldgal ma Degél,
ma a Tokioma Jokohamdang.
Masatang, ngara a ugil?
ng Bai medéi Raksid

15 ma rengiik a di mekikngit ?
I meng oltobéd a langel
a raktél ngika lungil mélékoi
e medei meng Bai e gabiil
ng medéi Ipakangaldkal

20  meng mangiudl * a rengul.

2. gaimo ra tagel:

kuldangei * e Uarisa | kmu
kamo mad, e a kurakadau
meng dimlak o bo ra Pelau

ng medei l di galoit

(His) crying is heard pleasantly

in Malagal and Degel,

in Tokio and Yokohama.

Master, what is the reason?

It is really dead Raksid,

and my heart is sad,

The weeping it is flowing out
(about) his sickness (for) this good speech;
he is dead and lamentable,

he dies full of fruits,

and his heart is waiting.

another verse:

If I would know, Uarisa, I would say,
that you will die, I held you

so you would not go to Pelau.

as above, etc.

Chant 244. Boid.

Chant against a taro sickness, performed at the emperor’s birthday 1914 in Ngaregolong.

Tiaia renguk | di mekikngit

ra meklegél Pelau.

ng mad e kid a mo bad ulekeér

a dengés a tara ugul gomangd ‘e
e dikesei.

a bel‘I6i a tara ugul gomanga ‘e
e dikesei.

a lines a tara ugul gomanga ‘e

e mlo diak r tial edlt

ma Ngamalagala tara kompali
ng cﬁtgai, ng luli, Pelaung

diak?

I ng diak a udoud, a kar di oturok
a delomel e medéi.

tiar rakt a ngara meséi | mo klou
I mo makoadd® a sers e kid e kiei

me kédamekerang?

! construction not known.

2dimin. of mekngit bad.

*word and meaning unknown.

4 mangil to wait.

’ from medenengéi to know, ak uldengei I knew.

¢ formation of the word a. chant 243, fn. 6.

"obviously the typhoon of Nov. 1912, about the taro mold.
8trading company (Japanese)

? okoad to fight WALL.

This my heart is sad

about the Palauan taro patches;

they are dead. Where shall we lie down?
mangrove fruits (are) the only basis of the food
and little;

wild yam (is) another basis of the food

and little;

coconuts (are) another basis of the food,
but there are none because of the wind 7;
and (in) Malagal is a company *,

I do not know, did she create

Pelau or not?

However, there is no money, we

only take out the plants and die.

This sickness is in the taro patch, it is huge
it will attack the gardens, and we sit (here);
what shall we do?

Chant 245. Chant For The Emperor Of Germany.

Golekisél.

a pelu ra Sapangiol a gatik

[ ng diak | ml‘lie ' Pelau
The German country I like,

| ungungil mélekoi

e metét, e bekéu

ma tia Pelau lungiang

1. ugual

Kaisar, ak diuérrengés

a gaisém [ ngara papier

[ kangarige * lobak

I ng melomés a regnuim

e ungil melebedébek e

Kaisar ke melebedébék,

ma ra Gapmal golap [ me ra Pelau.
me Pelau a diungil

1 di ungil | dital kut

alogul ku mak mes a bedengél.

2. gaimo ra tagel

Kaisar, ak diuerrénges

a gaisém [ nga ra papier

[ kangaruge lobak

ng melomés a rengul a
Paropesong [ meluges a mla
tekingél Pelau

meng mo més a Kaisar ra Siamal.

Standing Dance.

I do not like the land of Spain; a peli ra Siamal a sauak

it has not made Pelau.

because its talking is good,
it is wealthy, it is brave,

and this Pelau is now good.

1. opening

Kaiser, I only hear

news about you in the newspaper,

that you are a first class rubak,
because your spirit is bright,

good is your thinking

Kaiser, you think,

and the administrative people bring it to Pelau;
and Pelau is only good,

only good and always only good.

Oh, if I could only see his appearance!

2. Another Verse.

Kaiser, I only hear

news about you in the newspaper,
that you are a first class rubak;
enlightened is the spirit of the
professor 3, who writes down the
old customs of Pelau,

and it will see them the Emperor of Germany.

'see meril

2ugei from, foremost, arguél the first spirits, only known as a redupl. See WALL. P. 66.

*1, the one who recorded this, is addressed. People of Ngaregolong wrote the song for the emperor’s birthday in 1914, when I had already left

4 years before; in those days Gorédr had not enough food, so that each place celebrated on its own (see chant 244).
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Section VIIIa. Botanical Index.

KUB. named only few plants; WALL. recorded many names, though, also only these. Around 38 are from MAC
CLUER (M.C), they are especially important, because they show that in those days for instance kemim Averhoa,

milu mais, sweet potatoes, and pineapples were already on Palau.

In order to improve the knowledge about plants (delomel), especially those important for the natives and for
commerce, I established a herbarium, which I transferred to the Botanical Institute at Dahlem, nearby Berlin,
where Prof. Dr. G. VOLKENS ! categorized the material as far as possible. He had been on Palau himself,
though only for a short period of time. After my stay, P. RAYMUNDUS (RAYM.) and LEDERMANN (LED.)
put together bigger collections in 1914. A larger part of the more pleasing and cosmopolitan ones, but also of the
more rare and more important forms, were drawn and painted by E. KRAMER indicated by E.K. with the nr.
of the water color). VOLKENS (VOLKS.) was able to identify many directly from them. The pictures under nr.
100 come mostly from New-Mecklenburg (N.M.). We hardly have to mention, that we tried to identify the native
names of the plants in a very detailed manner. I want to mention, that, like in my early works 2, SCHUHMANN-
LAUTERBACH’S (SCH.-L.) book Flora der deutschen Schutzgebiete (Leipzig 1901 a. supplement 1905) was
significant for the identification of scientific names; of course Palau is not mentioned in it. Most of the plants
belong to the Indo-Malayan flora (I.-M.).

Ferns, collected by TETENS, were identified by CHR. LUERSSEN in ”Ein Beitrag zur Farnflora der P. Inseln”, in
the Journ. of the Museum Godeffroy, I. Heft, p. 52. He found 42 kinds and 23 genera. Palauan names are missing.
The most necessary information about the flora of Palau can be found in Vol. 1; especially the mangroves are
described in detail 3. Some shrubbery is depicted and the landscape pictures in part.-vol. 1 a. 2 generally show a

lot of vegetation.

Finally, Vol. 3 informs about the economic plants starting, about the types of wood. Palauans distinguish between
the following areas for plants: gogedl! lime rock; in the volcanic land (pélau): goreomel forest, kéd grassland, ril

shore area, gologol sandy beach, keburs mangrove wood, mangelengélt mud.

Index of the Local Names of Plants.
(BJ. = ENGLER’s Botanische Jahrbiicher, LED. = LEDERMANN).

a. (look for words without a.)
b.
babelu  a shrub WALL., see bapelu. (Dendrolobium umbellatum) *(babeluu : Petai laut)

badel  (Macaranga carolinensis) Vlks. Euphorbiacee.

bade rirt (Partia tree) Thespesia poulnea Corr. (E.K. 6) big yellow, later reddish flame like flowers, black wood.

bakl lild (Scheria margaritifolia) Willd. Grass blade with three edges. (tropical twigrush)

balaul diong a shrub WALL.

bambu (Bamboo) bamboo, the word was probably introduced later, see bevegél a. gesél, which is tall and hollow
inside, while the bambui from the kedland (Ngarekobasang) has a lot of wood and few hollow parts; see
also dagél; ldi poss. lengél the knot, bed, as a tool /ilut, see story 13.

!'See in his publication: Die Vegetation der Karolinen mit besonderer Beriicksichtigung der von Yap. ENGLER’S Botanische Jahrbiicher vol.
XXXI. Heft 3 where, on pp. 420—422 information about Palau can be found. Other identifications, by R. SCHLECHTER and others, can be
found in the volumes 52, 54 a. 56; especially the last vol., pp.429—577, contains everything known until 1921.

2] refer to a similar alphabetical list of names in “Die Samoainseln” II. Vol., p. 366. Concerning the Hermit Islands (Luf.) in Forschungsreise
SMS. Planet, vol. V, p. 117; see also GUPPY and J.W. CHRISTIAN On the distribution and the origin of some plant- and tree-names in
Polynesia and Micronesia, Journ. of the Polyn. Soc. vol. VI, p. 123 and Observations of a Naturalist in the Pacific between 1896 and 1899,
vol. I Lond. 1906.

3 See also G. KARSTEN Die Mangrovenvegetation des Malayischen Archipels, Stuttgart 1891 and Jena 1904.

banga runguiés (Whip vine) Flagellaria, KUB. VIII, p. 145 pangar nguyus for the bottom part of fish baskets
(bub I komud) (E. K. 35).

bangikoi (blackwood, rosewood)”butterfly”, a shrub WALL.

baipelii Desmodium (Dendrolobium) umbellatum D.C. shrub, small trees with trunks thick like an arm, small
white butterfly-like blossoms, often found on lime, but also on Pelau. The leaves are oval, thin, usually
partially eaten by flies, which use them to build their nest. Sturdy wood for fire and the handle of adzes.
In Polyn. used for fish traps etc. see golumed.

(molave wood) (Vitex cofassus) bars Premna sp. also called beokl (E. K. 132) tree, small purple blossoms in
umbels, black berries as big as peas. On Peliliou, the legendary tree Bars ra kesau (see story 215).
Excellent wood for the construction wood for canoes, hard, also for houses (see bai 46), for tools.

basoi keam (Tahitian chestnut)a kind of banana, story 169, see fu.

bebégelut Commersonia (syn. Commersonia bartramia) echinata Forst. Stereuliacee, silver elder. On the edge of
the ked in Gorédr, baste for the aprons.

bedébedégakl Trionfettia procumbens Forst. (E. K. 118) pest plant, see sukos . . .

bédégal (KUB. VIII p. 209 Badhahal) kind of ficus smaller than lulk. (carolinensis)

bedel, probably Macaranga involuerata K. Sch. Euphorbiacee often forming shrubs. Bath; also used as a
fertilizer for taro; in the morning smelling of Styrax (coffee).

bekersiu (M. C.: Puck a seu) a kind of lemon WALL., see marddel.

bekrou a deredos has a likeliness with Bryonia. Children hollow out the fruits, which are as big as apples, they
use them for the game “to carry water”.

beku, (Bekuu,;bakong) bik (buuk) Pandanus, obviously polycephalus Lam. (see VOLKENS p. 455) (E. K. 187
and photo) for the aprons. On the lime rocks, wide leaves for the roofs of the canoe houses, beans 10 cm
long, inside golden yellow, outside a green brown cap.

bel I6i (air plant yam) Ipomoea sp.; aerial corms that look like money (see story 60 a. 89), cooked and eaten, see
geibars (wild yams?) a. oliemad, torog.

beokl see bars. (malave wood)

bedsog wild kind of taro, see piség. Medicine, — Bisech (wild taro)

berdakl a kind of liana WALL.

béror (melicope palawensis)(M. C.: P-ro-ree Dammar tree, WALL.: bror), according to LEDERMANN pror
or gosols, Evodia palawensis LAUTERB., a rutaceae, this coincides with the resin content, nothing of
this is mentioned in B. J. 56, p. 509. VOLKENS thought it to be a vitex-kind. Shining-Resin-Tree, not
rare on the lime rocks; in former times the resin, sups ra béror or tpitl, collected in big chunks it served
as a means of light in former times. Also can be found E. trichantha LAUTERB. see kertup. (melicope
denhamii)

bersakl Cirrus kind, a liana (E. K. 36), trifoliate, with small white blossoms.

besépes Lianas, from omesépés to bind (bobdl rope or liana to pull WALL.).

besepesél a Ngorét carrying money, story 9; excellent: bungarudu, derdos, deul, dup, galing,

gangeidesomel, giutekil, gogdol, goligeg rakikoi, karangel, kebeas, kékei, (Salacia forsteniana)
kemokom, kulul, melik, ngideg, rémogél, tetael, togodulik, toildalag, togadulik, ului.

besépes ¢ gumereu (climbing fern) Lygodium scandens (circinatum) Sw. fern, similar to a lozenge; like the liana
ngidég. (Ngidech)

besunglaiei (wild hops) shrub with an inflorescense similar to hop and hazelnut-like leaves. (Flemingia strobilifera)

bevegel (see bambu) a bamboo with good hollow parts, while gesél kéd has a lot of wood and less hollow parts.
On the wasteland in Ngarekobasang. Bent bamboo poles are straightened in the following fashion, they

are put on the ground and straightened with the help of inserted forked sticks.

227



S AR B
Above; Palauan standing in front of a Lulk tree.
Next page; William Gibbon standing in front of a Pandanus tree holding a cluster of Pandanus nuts.
Below: Palauan boy on a huge Breadftuit tree in Ngasias. Glass plate scans, Hamburg Museum.
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bivut (WALL.: biut) (yellow mangrove) Ceriops Candolleana (tagal) ARN. (E. K. 170), fruits are used as a betel
nut substitute, see pivet.

blabuk see garamal. (Hibiscus tiliaceus)(Beach hibiscus/Hau?)

bleagd (bleached) according to LED. Maesa palauensis Mez.

bobai or gabingel (SEM. p. 156 cadlebingl) papaya (see cooking, Vol. 3), introduced, fertilizer (Carica papaya L.)

bédés a gar, also semoluk, bloom od the sea-grass, as an ornament Vol. 5, part IX2 see gar.

br ‘rak (brak)(Swamp taro) big kind of taro, see piség and klap; (Cytosperma merkusii)

brrak a ngél a beap “mouse”, small aracea (E. K. 159). (Klebngelabeab-Typhonium blumei)

btages see ptages (Alexandrian laurel) (Calophyllum inophyllum)

bubeu bedul (Physalis sp.) (Physalis angulata) (Cutleaf Ground Cherry)

bugél a beap (poss. of buog s. t.) (liselabeab) (Spathoglottis miccronesia) a white orchid of the wasteland, the
“areca palm of the rat”; people told me it was a bolbophyllum kind. However, this is a general
term for orchids, see lidél a beap.

bik*(Buuk) (see beku, gongor, suk) pandanus with wide leaves (Pandanus)

bukl pelui fern with longue tongues. (Bukl beluu) (Birds Nest Fern) (microsorum punctatum)

bugaruaua liana with small white blossoms in panicles and yellow berries. Leaves with 8 fingers; fertilizer.
Wood for derau-frames, medicine, see besépes. (Schefflera elliptica/Polyscias macgillivrayi Schefflera-
climbing Umbrella plant

buog (poss.: bugél s. t.) (M. C.: Poo-a-ack, WALL. buuch) (betelnut tree) the areca palm, the nuts are in panicles
used for beteling. All in detail; the leaf blades of the stem monggongg are turned into bags, into vessels,
into a seat, into a small mat to sit on and into covers, magic. (Areca Catechu)

but a garegar (butecherechar) (Pagoda flower) clerodendron sp. (E. K. 28) red flowers, leaves used as a bandage,
in New-Mecklenburg the tripartite fruits are used for abortions. (Clerondendrum paniculatum)

d.

dadait (Garcinia sp.) A mangrove tree (E. K. 172).

dagél (M. C. ATHAGELL) according to WILS. 1783 bamboo see bambii.

dairot a tree used to color teeth.

dait see klap, taro cutting.

debak tree WALL.

débegel (Debechel) (Lemon) (MC CLUER: Da-ba-acle, KUB.: Dhebékel, Citrus lunetta) wild lemon (see
marad§el) blistering firewood see story 207, a. medicine (Citrus limon)

debudelgét a shrub.

degoul (Tobacco) (Nicotiana tabacum)

deguis (Hemigraphis reptans FORST.), acanthaceae, small herb with white flowers, similar to euphrasia.

dekamerat (LED. thekamerat) Soulamea amara Lam (E. K. 122). Leaves are used against skin diseases; fruits
similar to Capsella.

dekamerir (Blue fig) shrub with round, blue fruits; money. (Elaeocarpus joga)

delimeés (Ephiphytic sword fern) a fern Asplenium nidus (Nephrolepis acutifolia) L., growing on the mangrove
shrubssee gogemaremarek, see Bai 38 V1. Goragél (story 13) was born on such a bird’s nest, on which
the teratér of story 88a was brooding. Game, stalk is hollow, smoked by children.

delebesépés a liana (see besépés) used as fertilizer.

démailei (demailei) (Palma Brave) mountain palm, especially at Ngarsul, similar to Cocos plumifera, small fruits,
balls used by children to shoot. The fronds are used for the rul-lines (see fishing).

demedemekur (Xylocarpus granatum KOEN). A mangrove tree. Meliaceae (E. K. 173) fruit looks like medu

lokobong, it is only a bit more dented and edged, yet the leaves are pointed oval, paripinnate.

dep (deb) (MC CLUER: Thep, KUB.: Dhep, WALL.: teb) (sugarcane,) (Saccharum officianarum)

dénges (Oriental mangrove) Bruguiera gymnorhiza (gymnorrhiza) Lam. mangrove tree (E. K. 177), fruits
have the form of cigar, used to color teeth and are also eaten, chalices reddish. Roots raise like arches
(dugaoag) from the mud (see gurur). Important is story 168 (see part IX a classical front gable).

derdos liana in the gogedl. RAYM. p. 47, see besépes.

deremarm Dicksonia sp. fern (Ngarsul).

désum (Australian Bluestem) Paspalum scrobiculatum L. kind of grass (fine, long) used as taro fertilizer, also as
a betel substitute, see gudel. (Bothriochloa bladhii (Retz.)S.T. Blake)

détagél Dioscorea sp., kind of yam, liana.

detimél (Lolly Berry) Salaciaprinoides var (Chinensis L.), altera, shrub on the edge of the ked on Goréor, fruits
like round Capsicum berries, red-yellow, like small oranges, children eat it (I.-M.) see kékei.

déul a liana similar to Grammatophyllum, see besépes.

diagas young taro plants, see dait a.

did mageisee sis and the fish mdmél a. story 117, etc.

doko (Sea Hearset) Hernandia peltata (nymphaeifolia (C. Presl) kubitzki) MEISSN.; many tall trees on the sandy
beach of a Gol all the way to Galap.

dort (Ipil) Afzelia (Intsia) bijuga A . GR. iron wood, (colebr.) Kuntze especially in the gogeal (E. K. 59) needles
to sew the aprons, also taro pounding boards, mortars etc., the construction of houses Bai / dort, on the
place Biluk 1 dort see story 166a.

dudurs Phyllanthus sp., (Palauensis Hosok) shrub with round leaves tightly arranged on top of each other and
with small fruits in a three edged form with six compartments, ked land.

dudul a rubak shrub. Cloth for old fishermen. Beach (E. K. 71) (Phyllanthus rupiinsularis Hosok.)

dumuei WALL. the bean.

dup ' (WALL.: dub) Callicarpa can L. Verbenaceae (Lamiaceae) (E. K. 51), leaves used to poison fish. On
Borneo the Dayak people call the Coccel kernels fuba, on Yap yup, liana. WALL. distinguishes a shrub
with poisonous leaves and a liana with poisonous roots, see gamogong, besépes.(Callicarpa candicans
var. integrifolia (H.J. Lam.) Fosb.)

e.

ediés i debul (Naked stem Dewflower) flies in the grave Commelina (Murdannia) nudiflora L. The blossom looks
like a fly, see ngobureg.

éamel (iaml) Rice Paddy Herb Limnophilia indica (aromatic) (L) Merr. var. RAYMUNDI Schltr. weeds in the taro
patch, in form of a candelabra. Used for aprons (E. K. 128); fragrant, with purple flowers. Women like

to wear it in their ears. Sweat bath. Scrophulariaceae like rtertil. (Peperomia) Peperomia argyroneura
Lauterb. & K. Schum

eds(ias) trees with red flowers, without any value, because they are cursed, see story 161, according to WALL.
a kind of mangrove 2, the strong acid juice is used as medicine, laxative; according to story 84b used
against worms, story 161. Excoecaria agalloca L.(Milky Mangrove. Blind Your Eye Mangrove River
Poison Tree)

édel (M. C.: Ke-a-dle red Jadle yellow). Spondias sp. Anacardiaceae tree, the fruits are popular see story 120b,
LED. did not find it, probably Sp. dulcis FORST., see titimél. Samoan love apple. Spondias pinnata (h.f.)
Kurz. Titimel (Hog Plum)

eumd WALL.: moss.

1 also the red saliva when chewing betel nut.

2see mekékad.
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g.

gaa. (ge often equivalent) Microsorum Scolopendria

gabagap (chelbechab) Serpent fern Polypodium phymatodes L. fern formed like a hand. Leaves used as a fertilizer
for taro.

gabdui Lodh Tree according to LED. Syplocos chabui BRAND. Symplocaceae, see gapdui. Symplocos racemosa
var. palauensis

gabeludes (Chebeludes) Allophylus sp.,(timoriensis) Sapindaceae, flowers in white raceme (E. K. 105) red
berries, often alternate, is eaten. Nets and fish traps are made from the twigs, (KUB. VIII, p. 133 a. 145),
young leaves used as medicine.

gadbeludes ugéang treelike. gogeal.

gabingel papayas see bobai word for the fish-fence.

gabibég chebibech tree WALL. Heritiera littoralis Aiton. (Looking Glass Tree)

gaboug see geboug. Pinanga insignis Becc.

gadébesagel (Brush Cherry Tree) (gadabasagl according to LED.) Jambosa aquea Rumph. Ngarsul, mountain
forest. The fruits are eaten. Syzygium aqueum ( Burm.f.) Alston

gadépsungel Sacred Garlic-pear see gedépsungel.-Crateva religiosa Forst.f. chedebsungel

gadépsungel | ked (chedebsungelked) shrub, rust brown raceme of flowers, red beans.Ormosia calavensis Blanco

gadériei (Asystaria gangetica Nus.) (E. K. 137) purple blossom, Galap.

gatoug aitouch (Sword Brake) (WALL. cheidouch) Pteris ensiformis BURM. Polypodiaceae (story 194), the
common fern of the grassland; for gosurog-bath, young leaves are eaten with the mesentery of the sea
cucumber (ngimes).

galebingel cheliob (LED. halabiop) Alphitonia excels carolinensis REISS. Rhamnaceae.

galangel chelangel (Yellow Teak/Northern Yellow Boxwood) Sideroxylon glomeratum VIks., Sapotaceae. (E. K.
100) gogeal food for the pigeons.(Planchonella obovata)

galebiop (Chelebiob) tree with black berries, pressed flat, in bunches. Wood for Bai, (Alphitonia carolinesis)

galido (WALL. chalidou) Cordia sp. small tree with small green fruits, children boil it down together with syrup.
Also a tree with small white flowers (5 stamens) in raceme, pea-sized, white, fleshy berries, see kelau.
(Cordia sebestena L.) (Large leaf Gieger tree)

galilai (gélilai KR.) Fragraea galilai Gilg. et Bendicht (E. K. 126), see gelilai a. ksid. (plumeria eng.com.name)

galing ardeségél liana with leaves similar to melastoma. Ngarsul see besépes.

gal‘leguos = goredakl money. (Dracaena) (orredakl) multiflora warb. ex. Sarasin

galoso, see golodo a. gorul.

galsau (Irichospermum Richii) Seem. Shrub similar to hibiscus, gogeal, seeds like hair a. 2 capsules, aprons.

Ledermannii Burret

galudis atree WALL.; the fire-trees of Tipé&tip, story 17a, see goseked.

gamadag ar bup or mak ra pélau, Ocimum sp., Labiate.

gamaklagel see gersagel. (chemeklachel-Horsfieldia irya (Gaertner) warburg (chersachel-Horsfieldia palaunesis
kanehira)

gamangsis or ingodl according to LED. Micromelum Seem. Rutaceae, a tree WALL.

gamarsuog a fern, pinnate.

gameérideg (KUB. k. ..) Cerbera lactaria (floribunda K. Schumann) HAM. (E. K. 4), wood for containers.

gomogong (chemechong) (WALL. gamagong) small tree, purple fruits, as big as a marble, coffee like, inside
5 hard and oblong stones, leaves used to poison fish in small ponds, see dup. (Flacourtia rukam var.
micronesica)

gaméi tree like a popular Nggeianggl, gogeal.

gadas (aoas) or goas ground fern, 2—3 feet high, black hollow stems, akin to gaitoug; also for Pteris quadriaurita
KET. A. Adiantum lunulatum BURM. (Pteris pacifica Hieron)

gapdui (Lodh tree) see gabdui (WALL. chebtui) (E. K. 142) small trees on the grassland (story 236), raceme of
white flowers, fragrant, small fruits, ripe blue and red. Food for pigeons; leaves for gosurog-bath, money.

gar (char) Enhalus acoroides (L.) Steud., seaweed, female flower bodés a gar often as an ornament in a forked
form as an inlay on the Bai. At new moon, on May 10, 1910 at 5 o’clock in the evening, the incoming
water of the tide in the channel of Sagamus on Gorédr was white because of flower petals. This day of
the new moon is called bodésmong, the day after new moon is called bodesmeéi. On July *10, on the day
after new moon the bloom was at Ngaremeténgél. The Two-String-Leaf is used for fishing nets, like in
Truk, see KUB. VIII.

garamal (cheremall) (Beach Hibiscus) (KUB.: Karamal, WALL.: cheremal) Hibiscus tiliaceus L. (E. K. 7). Light
wood, white; goliings the baste for nets, fishing line, bowstring (story 10); see stories 14, 19, 137, 174:
blabuk = magic stick, wood for bowls see gonguil.

garamdl logedang ' (Chermallucheang) Melochia indica A. G. Sterculiaceae (E. K. 87). commersonia bartramia
malvaceae

garasdg (cherasech) banana variety, see coloring of teeth, see story 16 see fu. (Red Banana)

garitel (M. C.: Car-re-tle, mentioned also by SEMP.) sweet oranges see maradel.

garitm (M. C.: Car-retum) Parinarium, big and small variety (E. K. 146 a. 147). Preparation of oil and sealant,
bow for the derau-net, for fishing baskets etc.

garoket, Freycinetia, narrow leaves, see story 19, compare garsdgel.

garsagél a Freycinetia with long leaves, see giiiel; supposedly called like this, is used for the aphrodisiac, see
medicine, see gartoket.

gdruei (also keruéau) Callicarpa sp. a shrub, a little bit dup-like, with long oblong leaves, serves as a substitute
for kebui-betel; flowers small, purple, with yellow stamens.

gasabésagal (see géd . . .).

gasebiiog (WALL.: chasebuuch a pandanus variety) the bush palm tree, akin to areca (biiog), there is a nearly
pure population in the forest between Ngatpang and Ngarekeeﬁ (24. 9. 09), see géboug, fruit gelsebuiog,
see ornament illustr 20,

gasemig (WALL. chasemiich) a tree, such a cape map 2 j 7°, see miég.

gaskik (WALL.: chasgiik, RAYM.: chaskiik or gowert, LED.: kartagu; see kertdku see there). Eurya japonica
Thbg. Var. nitida Korth. Theaceae, a myrtle-like bush on the edge of the ked in Goréor. Leaves for
gosurog-bath. Berries provide ink.

gasngéong Vernonia cinerea (L.) Less. Composite, thistle-like.

gatkeam (WALL.) a tree see kéam.

gatpuriik (RAYM.: chatpurek) Dendrobium palawense, Kraemeri etc. and 5 kinds of orchids (E. K. 149, 153)
(thus also a fern?), also Dendrobium aff. secundum Lolg.

gavés (WALL.: chaués) Rhus simarubaefolia A. Gr. Anacardiaceae E. K. tree with irregular, pinnate leaves, fruits
best food for pigeons besides galangél, (see Bai 99 I113), leaves to color black (see story 197), wood for
clubs.

gébibeg (WALL.: chabibech) tree, good wood, fruits formed like canoes, floating.

geboug (WALL.: chebouch wild betel nut palm) or gaboug, bush palm Kentia-form in the gogeél, on Lake
Ngardok and so on. Leaves for dance decoration see story 73, catching pigeons from the palms d.-pl.
17f, food for pigeons see Bai 119 Vb, see gasebuiog.

!'= gogeal lime rock.
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gedebelot (WALL.) a tree.

gédebesagal (gasabasagal) Eugenia sp. small white fruits, good, slightly acid, often also for reborél, compare
gadé. ..

gédépsungel (WALL.: ched . . .) Crataeva religiosa FORST. (speciosa Volks. Yap) (E. K. 143) Capparidaceae.
Fruits up to 20 cm long, foul smelling, eaten see Vol. 3, p. 58. Wood used for magic figures see story 18,
at the water hole Dibeduk and in the Ngatmédug-forest (j 22°).

geibars wild yams (see bel 16i) eatable.

geisapsap (KUB.: Kaysapsap) Costus speciosus Sm. Zingiberaceae (E. K. 163). Stem used as a hammer for
tattooing.

geivel see giuel.

gelilai see galilai.

gelodagl according to LED. Buchanania palawensis LAUTERB. Anaccardiaceae. Tall tree with a brown bark,
red-brown berries, ca. 1 cm; also B. Engleriana V1ks.

gélu see golu.

gélug castor-oil bush.

gelug | palau (Tacca palmata Bl.) (E. K. 127) see sebosop.

gemudelag a plant.

gerdéu (also gerdau) Ixora pulcherrima Viks. Rubiaceae (E. K. 148) beautiful red flowers. The galid’s spirit’s
favorite flower, planted next to shrines and in the fngél-groves, used on death mats. According to KUB.
I, p. 47 it came from Ngaruanggl, this is of course a legend.

ger ‘regeroi (KUB.: Gargordy) Mussaenda frondosa L. Rubiaceae (E. K. 165) a shrub, though it also seems to
have had the form of trees, because KUB. II, p. 119 and VIII p. 203 reports on bowls from Ngaruanggl,
they were made from its wood, and the name of the war canoe in story 49 also indicates this; see also
money, and ornaments of the mats.

geregur big white dead nettle.

gerou tree mushroom, WALL.

gersagél or gamaklagél small tree, olive tree; light, soft wood, good for paddling; dark green leaves, capsule
bipartite, food in times of famine (see stories 59 a. 89); children eat them, many 1 km north of
Nagregobatang.

gertaku small shrub on the edge of the ked; blooming in May 1910.

gerumes (Timonius albus Rubiaceae), wood good for handles of adzes.

gérur (WALL.: cherull) Jussiaea suffruticosa L. (E. K. 178) yellow blooming crucifere, in damp trenches. On
Truk used to color black.

gerur ra ngabard “from the West” = foreign, Asclepias curassavica L. (E. K. 166) common weed, known as
Lantana.

gesél kéd a bamboo, see bevégel.

giuel or geivel (WALL.: chiul) Freycinetia sp. (see gartokét) short leaves, flowers used as decoration of the
ear. KUB. VIII, p. 141 Risel a Giyul (poss. of rdis root) for fishing-baskets, (also creeper on trees:
Grammatophyllum).

giutekil Liana (WALL.) (from mengiutokl “to twist”) see besépés.

godis, kip Crinum spider lily, many in the central Carolines, see pisgerdd.

gods see gaods.

' compare géwil millipede; the word that is difficult for us to pronounce, is probably the same.

gobesos also goubesos (after the paddle besds, Dianella ensifolia Red. Lily, small blue panicles; leaves in the
“form of swords” or, as the Palauans say, “like a paddle”, therefore, all the strands of the baste apron are
called like this; magic effect as a head decoration, location: ked,, sweat bath.

godebiség seems to be Guttiferae, beautiful tree on the shore, flowers similar to the ones of the Callophyllum-
(ptages), (E. K. 40), can easily be distinguished, because the leaves crack when held into a fire, the fruits
a shaped like a canoe, similar to the Garcinia (dadait), only bigger. VOLKENS did not recognize this,
probably a Mimusops-variety, see the tree in Ngatanggaﬁl story 12.

godél see gudel.

gogaol liana variety WALL., KUB. VIII 145 a. 209 Kokhaol for fishing-baskets, see besépés.

gogdp (KUB.: Kokhap) or gugap Althoffia n. sp. Tiliaceae (E. K. 41) forest tree pélau, with brown flowers and
brown fruits with three keels of | —2 cm in diameter, good baste for the fine ririamel gerévut .

goged can also sound like gokdd, big solanaceous plant, leaves like velvet, see gongedéapél.

gogemarémarek (Asplenium nidus L. ) see delimés, black midrib, wide leaves used to wrap breadfruit.

gogod (M. C.: Kokoth) Cinnamomum sp. cinnamon tree (E. K. 71?). Leaves have a strong smell of cinnamon.
Bark of the root used as a substitute for betel nut.

gokod see gogéd.

gokuam (Marattia sp.), fern in the mangroves.

golibeg ra kikoi destroyer of the kikdi-shell (from medibeg) obviously, because these knife-like shells seem to
break on the hard wood of this creeper, see besépés.

goliemad (Ipomoea sp.) see oliem.

goliul” a krasus “magic for scabies”, a shrub on the gogeal. On Tobi used for fishing lines.

golodogoiel (WALL.: cholodogoel) ra pélau small tree, small fruits, two panicles of flowers, in a nook of the
leaves, leaves are serrated, longish pointed. Rubak-bai Goréor.

gol. ra gogeal tall trees, big fruits.

gologoiila beap “the rat’s whiping paper” Lycopodium sp. see ngolegeiul.

gologeséngel tree WALL.

golomud (Oxalis reptans Sol.) small. On Tombara in an altitude of 1000 m, it forms a lawn.

golu (Alsophila sp.) fern tree, (WALL. a palm variety), its black wood is used for combs, stories 148 a. 150.

golugausee marddel.

goludég (WALL.: choludoch, cork) lightwood that drifts to the shore. Regional provenance is not clear. Used for
floats and a plugs, see stories 165 a. 166°.

golumed (Desmodium triflorum D. C.) sagal loluméd clover, ardil . . . yellow blossoming Oxalis variety, see
bapelu.

gomagidel (Meryta Senfftiana V1ks.) Araliaceae (E. K. 131) in VOLKENS pl. X1V, a beautiful specimen at Bai

a Dmasag, Goréor (phot.).
gomail tree WALL.

gomerideg tree WALL.

gomudelag (WALL. chumudelach) (see ge . . .) shrub, leaves for gosurog bath.

gomuti (M. C. Com-mu-tee, KUB. Kamoley), sweet potato (E. K. 135), also introduced by the British, yet not
much planted.

gongagade? a nettle.

gongai desomél * shrub with tiny white flowers, yellow on the inside (false laurel).

'poss. of goler ‘magic”.

2the canoe’s float (aesémel) gets easily caught in the overhanging branches in the gogeal.
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gongaiél (1), also pronounced gongaér, Rubiaceae (E. K. 111). Usually, white, fragrant flowers consisting of 5—6
long tubes, 1—2 cm wide, at the end of the twigs. The berries are red, loved by birds, big like cherries;
see story 136".

gongaitong Quroupdria Rutaceae liana, Ngarsul, bright green leaves, reddish flowers in balls.

gongédéapél (see gogéd) Solanum sp. solanaceous plant with velvet leaves, next to the blai, but also grows wild.

gongékad Fleurya ruderalis (FORST.) Gaud. Urticaceae, weed.

gongor Pandanus tectorius Sol. everywhere on the grassland, see sug young with long leaves or wild seedling,
dry leaves vang (see there), flower bageiei as magic chant 213 verse 9; the tree grew out of the fruit, its
snake-like branches are the origin of the bersoiog-snake (see story 13). The roots are an aphrodisiac,
money, see beku.

gongol ngabard, pineapple, similar to the gongor-fruit, ngabard foreign land, for aprons, see kalngabard.

gongul Hibiscus moschatus L. low mallow. On the grassland see garamal.

gongut poison, story 5, what is the root word? maybe fonget.

gorai see korai.

goredakl (see gal ‘leguios) red-edged Dracaena, Dracaena (orredakl) angustifolia Roxb. Liliaceae (E. K. 144) see
VOLKENS pl. XI, for aprons. (WALL. choredakl areal roots of buuk).

gorédikar Helmintostachys ceylonica Hook finger fern.

gorenged Eugenia pendula Myrtaceae, hanging red raceme flower.

gorogur herb, Ngarsul, with wide leaves.

gorul tall trees in the gogeal,also called galosogoiel ra gogedl.

goseked Ficus sp. see story 89; red cherries, famine-food, in former times as a substitute for syrup boiled together
with fish down to udsdg, “baste is made into strong ropes” (WALL.), into nets

gosum (WALL. dosem) Premna Verbenaceae, fake elderberry, good wood see story 83. then see money.

gosolls tree WALL. see beror.

gosugod é gui Urena lobata L. Malvaceae. Weeds (E. K. 162), purple flowers; arranged in form of a wheel, 5
small fruits have barbed hooks that often get entangled in hair, therefore, “trap for hair”; strong baste for
fishing lines.

goubesos see gobesos.

guabang Psidium Guajava L., introduced.

gudel (WALL.: chudel). Ischaemum muticum L. a. digitatum Brogn., a. Centotheca lappacea Desv. Grass on the
grassland etc. Used as a head decoration in story 13.

gugap see gogap.

guiét see story 10 a. 195.

gulul Ficus tinctoria FORST., see lulk.

gurur Sonneratia acida L. mangrove (E. K. 168), see Coloring.

i

idungél firewood.

ilemlakl sagal and i . . . dil a grass variety, sagdl the panicle of flowers. Fresh chewed leaves are placed on
wounds.

ilemul weeds a) a spiked herb in the gogeal. b) Thalina (E. K. 92). ¢) Rubiaceae (E. K. 180). d) Lindernia
crustacea (L.) F. v. M.

imukurs, also kemim [ Pelau, tree, small, at most 10 m tall, flowers with red chalice, usually in small raceme on
the trunk; fruits similar to kemim, yet they are round, ca. 8 cm long, leaves are irregularly pinnate.

ingodl see gamangsis.

iult or mlagas bitang, liana with leaves shaped like the ones of an acacia, bark as kebui-substitute.

iumd seee. ..

ivdaiu see mekékad; see Bai 118.

ivodel (WALL.: iuddel) a tree similar to Diospyros (a Imil) see P. RAYM. p. 49. Resin from a Imiil (see udiiics).

k.

kabui see kebui.

kalau see kelau.

kalabasdng (calabash) pumpkin, see bangkil.

kalm according to LED. Couthovia Calophylla Gilg. see illustr. B.-J. vol. 56, p. 549.

kalngabard (M. C.: A-kulb ne-par-reth) “food of the west” the spiny pineapple, introduced by CHEYNE, as
magic against attacks, see gongol ng. . .

karangel (WALL. kerdangel) liana for the fishing-baskets (KUB. VIII, p. 141 a. 209 Karangl) see besépes.

kartub see beror.

kartule according to LED. Decaspermum paniculatum (Lindl) see kertaku.

kéak Sida rhombifolia L. Malvaceae, weeds, yellow flowers (E. K. 81).

kéam Inokarpus edulis FORST. Leguminose (E. K. 139) nuts in the form of coins, eatable. Legend of the kédam-
fruit in the dugong’s mouth, see KUB. VIII, p. 181.

kebeas (WALL.: kebeds) Merremia nymphaeifolia Hall.-F. (E. K. 104, phot. 1220). Liana, a relative of the
Ipomoea, with big yellow flowers and leaves as big as a plate. Opulent creeper, therefore people pay for
the clearing of a deserted village overgrown by kébeas, see also keseboku. The creeper is made into rul-
fishing lines, to fish traps, to a plumb line, and so on, concerning medicine; Overgrowing, story 126 b,
129, see besépes. (merremia peltata) (merremia)

kebui (poss. kebiul) (WALL.: kabui) Piper betle L. Piperaceae. Neither mentioned in the Flora nor in the B. J.
More about its use in Vol. 3, deflowering. Origin story 97, creeping story 61, money bearing story 203.
DE CANDOLLE (B. J. 56 p. 503) mentions other Piperaceae. Further Piperaceaen: Peperomia Krameri
and palauensis. — S. kesibibui, (see E. K. 24 a. 186).

keburs (WALL. kaburs) mangrove forest.

keimad grass, maize-likel—2 feet high see gudel.

kékeisee detimél.

kékil aius “crocodile’s tooth” creeper and fern, Ngarsul-forest, also for several forking Polypodia (Pteris,
Blechnum, Nephrolepis).

kélau, rare kélau, Cordia sp. (subcordata?) Borraginaceae (E. K. 55) ironwood, sandy beach, pretty flowers; on
Ngorot donating money story 9, as a friend in story 185, money, see galido.

kelél a garm ““animals’ food” Campnosperma brevipetiolata Viks; Anacardiaceae, 1 also found a var. parvifolia
Lauterb. Beautiful trees similar to miég, when young with enormous leaves, wood for bowls.

kelél a mangerengér “the sea-snake’s food” Capparis galeata Viks., small shrub (E. K. 136).

kemokom Derris uliginosa Bl. Legumonose (E. K. 145). Liana with raceme of white flowers. Télamé&s made nets
from the lianas, story 193; Peliliou-people are especially knowledgeable doing so (story 38 a. 39); poison
for fish see dup, from KUB. VIII p. 146 as Komokum “a kind of seaweed”, on which fish like to feed,
misjudged; see ornaments, see besépes. (Derris trifoliata-Three leaf derris)

kemim or makamim (M. C.: Cummina) Averhoea carambola L. Oxalideae (E. K. 188). Tree-gooseberry; in
1783 WILS. already reports about it, calls it as Carambola. Fruits ca. 8 cm long, light yellow, acidy, in
diameter looking like a star with 5 rays.

kemim [ pélau similar to an acacia, leaves are fine pinnate, fruits are green, as long as a finger.
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kengés similar to an acacia, Leguminose, small tree, leaves irregular pinnate, brindle flowers.

kerak according to LED. Jambosa javanica LAM., fruits good, see gadébesdgel, rebotel.

kerangel see karangel. (Loeseneriella macrantha)

kerdikes (M. C.: Cur-the-kiss) a high bulrush, popular for grass skirt (see aprons, see gudel.

kerengimés a variety of grass, used to plait small bags, see gudel.

kerekur often pronounced like gurgur, as KUB. writes it, too, (M. C.: Curra-Curra) a variety of oranges (WALL.),
see maradel story 13 Kérékur raidertrt.

kerdéu see gerdéu.

kerekurogol a tree (WALL.).

kerkngot small shrub, similar to a croton.

kertaku (LED.: kartagu see gaskik) Decaspermum Raymundi Diels, Myrthaceae, shrub, at the most 4—5 m.
Panicles of flowers attached with the leaves on the stem see kartule.

kertup (WALL.: kertub, LED. kartub) Evodia nitida Lauterb. Shrub trifoliate leaves for the gosurog-bath. Fruit
smaller than ngel, but also good-looking, see beror.

keruéau(WALL.: geruedu) see garuei.

keriil a gaseges Stockhousia viminia Sm., “medicine of syphilis” a new name for a herb with small nodules,
ked, see detimel.

kerumeés see g. . . .

kesbéaged see kils . . . shrub. Gogeal.

keseboku Entada scandens (L.) Benth Leguminose (E. K. 155) liana. Name “moray eel” of story 89, where it grew
out of the buried animals and grew over everything (see kebeas) or, because the trunk is carinate, people
from Manila cut the stem and the bark and use it as soap.

kesemedu small herb, like shepherd’s purs.

késéngelengél, (WALL.: kesengeléngel). Morinda citrifolia L. Ked. see ngél.

kesengelengolom tree WALL.

kesiameél Boerlagiodendron n. sp.? Araliaceae (E. K. 184) small trees, most beautiful giant umbel with bushels
of yellow flowers, big finger-like leaves for the fertilization of taro, depicted in Vol. 3; Ngarsul forest.

kesibibui a kebui variety (E. K. 24), M. CLUER Kuss-ebe-booee “to use betel leaves as medicine”, see
defloration, medicine.

kesitk red leaves as a sacrifice in the kléangél-shrines.

kestl (LED.: madagarigar) Jossinia (Eugenia) Reinwardtiana Bl., Myrthaceae (E. K. 182). A tree in the gogeal
6—S8 m tall, small, well eatable yellow fruits, money out of the coal, story 157, see also story 152.

kesirur shrub with twirl-flower, gogeal.

keskiis Citronella-grass, introduced.

keskus [ degél Scirpus-grass.

késol (M. C.: Kuss-olle, KUB.: Kosol) see sosol, Curcuma longa L. Zingiberaceae (E. K.
138) from the root the yellow color reng (see there) is prepared, as a sacrifice in form of money see
shipbuilding, at funerals, for navigators KUB. II, p. 118.

kesuk Codiaeum variegatum Bl. Euphorbiaceae (E. K. 32); also croton, yellow flowers uledps, accordingly a
piece of money, red leaves as sacrifice.

ketunguiet (WALL.: ketunguiit) Cynometra ramiflora L. leguminosa (E. K. 102), fruits like leathery apples,
brown with a quadripartite kernel. Good wood. Also Heritiera litoralis Dryand., a Sterculiaceae (E. K.
141) is recorded under this name.

kevert Casearia cauliflora Volks, Flacourtiaceae; also found on Yap (see VOLKENS).

kidel ~ tree WALL.

kilkuls (KUB. VI 79 kilkuls) fern pinnate, leaves jagged; also an ardil kilkuls is distinguished; the skin is
rubbed with the herb before the tattooing, in order to make it smooth (KUB.)

kilspeached WALL. tree, see kesbéaged.

kip Crinum see godis.

klap (poss. klepengél, according to WALL. from meldp) (shoot dait see there) the raw taro corm of Colocasia
antiqguorum Schott (E. K. 116), in many variations. See taro; money value p. 168 see br ‘rak, seldom
rong; leaf. Death; meldp seems to indicate the poison, the scratching of the raw root, because meldapkap
means “to scratch strongly”.

klakl  Alcalypha sp. Euphorbiaceae, Gogeal.

klabau tree WALL.

kldelel  Dioclea reflexa Hk.. leguminosa (E. K. 107) liana, purple flowers, trifoliate.

kidélel a ked a small clover with purple flowers on the grassland.

klorovikl fern with big, long fronds with smooth edges and thin leaves, for the gosurog-bath.

klol‘lil  Acanthus ilicifolius L. Acanthaceae (E. K. 151) guideline for the meander-ornament,

kisegédui Vitex trifolia L., Verbenaceae, small tree with purple berries.

klulul  similar to lavender, see kulul.

kmekumer (MC CLUER: Coomer teak tree) tree is similar to ukal ‘I, see chant 196, verse 5.

kodénges mangrove WALL.; see dénges,

koletending Corymbis Ledermannii Schltr. Orchid (according to LEDERMANN).

klulul  similar to lavender, see kulul.

korai  Scaevola (Koenigii Vahl.) frutescens (Mill.) KRAUSE see sérula.

korangés Barringtonia sp., does not break easily KUB. VIII, p. 224, therefore, used to carry loads.

kotep  (gobet) Counarus polyanthus Planch. Turkish saddle bean, black-yellow saddle in 3 cm long flap
pods, berries, gogeal, used as an amulet.

krumés shrub WALL.

ksid Fragraea ksid Gilg. Loganiaceae (E. K. 108) see galilai, flowers have long white tubes, very fragrant,
preferably worn in the ear, on Lake Ngardok. (Name of Bai 122 and of the priestess of blai III in Ngabiul,
Gébil ksid).

kudagad fern on the ground, similar to parsley.

kuat (KUB. V, 6 Kwat),- Sciphiphora hydrophyllacea Gartn. mangrove (E. K. 167) hard and durable wood,
flowers used for magic money-name.

kui Melastome, variety with big leaves. See matakui, leaves are boiled and the water is drunk as tea against
back pain, story 197.

kulul  (see klulul) liana creeping on the tree trunks, glued, tightly positioned alternating leaves, fruits dirty red;
color of money. (Ficus sagittata)

kuskus  rush for gosurog-bath.
1.

lap Abroma molle P. D. C. Sterculiaceae (E. K. 150) similar to hibiscus, yellow flowers with red, fruit with a
five compartment capsule, similar to cotton wool. Magic tree for spiders see mangalil. Amulet and debt-
collector, (see story 9), juice burns the eyes, baste for aprons, at death. illustr. see Bai 40 VI

lass Pterocarpus indicus Willd. leguminosa (E. K. 113). Pinnate leaves in form of an egg, yellow flowers in

clusters, leaves as fertilizers, tall tree at Bai Sagamus Goréor.
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lidél a beap “Spear of the rat”, also bukeal ' a beab according to GIBBON and klebenget a beab according to
LEDERMANN, Spathoglottis micronsiaca Schlr. Orchid (E. K. 63) ked; also a sp. carolinensis Schichtr.

likarbadaog (Davallia solida Sw.) Saccolaba fern, hollow black stems, radical, mountain forrest Ngarstl.

lild cane, obviously Phramites, also the word for “spear”, because the handles are made of cane, and after
spear for the Phallus story 11 Boi, fishing-baskets p. 82, arrows p. 125, lild-leaves as emery, the knots
gokevek, in the cane the galid spirit see story 15.

lius (poss. lisél) coconut palm.

lokomodeldk purple flower, worn in the ear, E. K.

lolo kind of cane, fan-like leaves, similar to Revenalia.

lulk (Ficus caroliniensis Wrbg.) (?) Moraceae, big Banyan tree, for instance in the canoe house Ngarbagéd;
favorite place of the fruit bats story 189, bowstring, see bédégal a. gugul.

m.

madudiu (Kleinhofia hospita L.) Sterculiaceae (E. K. 8). Babldaob: madidiu haemostatic, many in Ulimang, at
the southern head of the path.

makamim see kemim Vol. 3.

(ng) mak (Ageratum conyzoides L.) (E. K. 160). Weeds.

mak ra ngabard Ageratum conyzoides L., introduced.

mak ra padre (Synedrella nodiflora Gaertn.), yellow small Campanulaceae, introduced.

mak ra pélau also gamadag ar bub (Ocimum sp.) (sanctum L.) common basil. Labiate. Weeds.

malageianged (KUB.: Malkayangeth, WALL.: malcheiangéd) Citrus limonum (E. K. 124), see tétael, debegél,
merés, meduk gangarél.

marddél oranges, big goligau, small kerekur, garitél, sour bekerséu, see story 13 ending.

mashoes according to LED. Canarium palauvense LAUTERB. Burseraceae, as thick as a man, 12——15 m tall
tree, Ngarsul mountain forest.

matakui or mesekui (Melsatoma polyanthum Bl.) Ked, children suck the sweet berries, widely common, low
shrubs, see kui.

medu  breadfruit tree Artocarpus incisa see story 19 a. 34, bai 41 V*, bai 120, orn. d.-pl. 33

meduk gangarél see malag . . .

medu liou WALL. a tree..

medu lobokong (WALL.: medu ‘I ogebong) Xylocarpus obovatus A. Tuss. mangrove Meliaceae (E. K. 174) see
demedemelair, fruits as big as a child’s head. Bai 32 V® (pl. XIV 23).

mekékad or ivdiu (Lumnitzera purpurea Gaud.) Prsl. Combretaceae (E. K. 169), flowers like Rhododendron,
good construction wood, mangrove forest. Bai 118 see eds.

melik  (Nephenthes phyllamphora Willd.) (E. K. 183) ked. More in detail Vol. 1, also on Yap, but not in the
south of the Pacific. *Meliik-(Nepenthes mirabilis)*(Swamp-Pitchers Plant)

merés (M. C. mariss) see malag . . . wild citrus varieties.

meringél pain, capiscum varieties (E. K. 123) and all sorts of stinging pepper, the nose of the dying ones is filled
with it KUB. V p. 47, see story 41.

mesegelangel, mesegeués trees (WALL.).

meseker rak (WALL.: meségerak) tree similar to kesil.

meyrooke (M. C.) spanish reed.

mieg (M. C.: Mee-yuk, WALL.: miich) Terminalia catappa L. Comretaceae (E. K. 110), beautiful tree;

almonds of the fruits are consumed, leaf as a message sign, melil a mieg see story 134a; see story 10 and

'according to WALL. buchiii (poss.: bechengdl) the male flower of the breadfruit tree, it has the form of a club (see also bugél a béap), klebengél
probably poss. from kldp tarp, thus the spadiceous turnip or the spadices of the flower.

17a about Tipétip akmiég.
milt (M. C.: Mee-lec) maize, introduced.
mlagas bitang see iult.
monggong stem of the leaf blade of buog.
ng.
ngas  (Casuarina sp.) on the gogeal, for instance at Ngarsung, famous because of the race story 16, money.
ngasél téi herb, similar to plants of the Spurge family, leaves have a petiole.
ngasil (Wedelia biflora p. D. C.) composite (E. K. 23), weeds, growing exuberantly (see ului).
ngél (see késeng . . .) Morinda citrifolia L. Rubiaceae (E. K. 140), money, bath, several times in the name
Roisngél j 38, 5°, Pkurengél 27°, Toagél Ngél j 18° see keséngel ...
ngeltepkul WALL.: a tree.
ngér a ngabard ‘“Morinda of the foreign land” because of the similarity of the fruits, an Annona (soursap).
ngidég (KUB.: VIII, p. 141: ngittek) Lygodium circinatum SW. Fern, leaves up to 7 fingers on a well binding
high creeping liana, see besépés egumeréu; fishing-baskets. (Lygodium circinatum) (climbing fern)
ngis  (Pemphis acidula FORST.) Lythraceae (E. K. 171), gogeél, wood stronger than dort, often made into
clubs for coconut fibers. In KEATE p. 299 its bad influence on the blades of the axes is mentioned.
ngmak see mak.
ngmui tree good for the construction of a house.
ngoburég (Commelina sp.) juice against patches on the horny skin see edies.
ngolegeiul a beap for gosurog-bath, see gologoiul.
ngolom tree, branches with pea-sized, sessile leaves, ficus-like fruits, the leaves are as big as a goose’s egg, small

yellowish flowers, wood used as pallets for the canoes.
0.
olieg  see toildlag.

(g)oliem mad (Ipomoea sp.) winding plant azure and yellow (E. K. 134), in the taro patches, fertilizer see
bel ‘loi.

osugod tree (WALL.) see uosog.

osugod see go . ..

ouderodog (Salomonia cantoniensis Lou.) Labiate (?) (E. K. 181) small herb, ked, flowers 2—3 mm big, purple
a. white snapdragons, fruits kidney-shaped, arranged with the back at the stem; pounded and pressed

on fresh tattoos. p

palau  (WALL.: peldu) Guettarda speciosa L. Rubiaceae (E. K. 2) wood for bowls and paddles. Krimer:
Palau.

palau re giir money tree of the legend (see chant 203 a. Bai 5 I1I¥), obviously because the fruits are like big pearls

pdages see ptages.

pdul  (Barringtonia racemosa Bl.) Lecythidaceae (E. K. 44), the square fruits are floaters, see story 130 see
koranges.

pdul a Boi see Ngurusar.

pesingél a iei (Fleminigia strobilifera R.) Br. leguminosa hop-like.

pisagérad (Crinum sp.) spiderlily, see godis.

pseg  (Alocasia sp.) wild taro, on Peliliou eaten in times of need, midrib of the leaf see Vol. 3, removal of the
title.

pivet  amangrove-shrub with long thin fruits, like tebégél for ségés-rafter at the roof, because of the
long straight poles very much valued (see bivut).

pkau  tree green fruits like small mango; with two compartments, inside wool (see d.-pl. 7b).

pkngadol (Rhizophora mucronata L.) see mangroves (E. K. 176).
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pkngdol (Rhizophora mucronata L.) see mangroves (E. K. 176).

plagéos (WALL.: blacheds) probably a Clerodendron variety (E. K. 189) sun-tree ked, see story 6 and story 197.
For carvings, trunk is hollow with age, splints burn well see but a garegar.

pngei  (Nothopanax) Polyscias pinnata L. Umbellifere (E. K. 156).

pror see béror.

psangal ‘1 (KUB.: sngal, WALL.: sangall) Polyscias fruticosum Harms (?) Umbellifera, at the rubak-bai Goréor,
has areal roots like mangroves.

ptages (pdagés) (KUB. Ptakas) Calophyllum inophyllum L. Guttifera (E. K. 1) good wood. Leaves as adhesive
agent, see story 98, 137, sacred.

ralm (= ger Truk) shrub gogeal.

ralm [ besépes (Hoya sp. ) Asklepiadaceae (E. K. 56) creeper. Palauans named the plant from a water color of E.
K. from Tombara, until now we have not found it.

rdod  mangrove roots of pkngdol a. tebégel see story 127° a.

rderdil a. rdersil see rtertil.

rdil kilkult fern, see kilkult,; rdil sosol Globba see sosdl.

rebérebelél a tangadik “the sitting beam of the king fisher”. Herb. Good for coloring teeth.

rebotel (Jambosa malaccensis DC.) Myrtaceae (E. K. 58) leaves for the water to wash the dead (KUB. 111, p. 4),
medicine p. 270. According to story 80* the apples must get quite big, they are good to eat see story 54.
Wood is good for construction see kerak.

remiang (Arinyang KUB. VIII p. 173) Cycas sp. a palm of the southern islands, from their 5 cm long fruits some
kind of starch is produced, that sometimes is poisonous. The palm tree Federico on Guam, mentioned by
KUB,, is a fern fading. Gogeal.

remogel (KUB. Armokol Phyllanthus (Glochidion) ramiflorus FORST. Euphorbiaceae. Similar to a liana
galosogoiél, for fishing-baskets. Dockyard Ngarbagéd.

reng  Curcuma-yellow see kesol.

riamel (KUB.: Riammel, WILS.: Riammall, wild breadfruit), Pangium edule Rein., Flacourtiaceae (E. K. 20),
fruits as big a child’s head, eatable (stories 90 a. 126a, 123a), kernel poisonous (hydrogen cyanide) see
story 172b a., aprons ririamel, leaves as fertilizer, boiled.

rirs (Tournefortea argentea L.) Borraginaceae (E. K. 21).

riu (Dolichandrone spathacea K. Sch.), Bigoniaceae (E. K. 190), long white flowers, long pods gairs, young
as a substitute for betel, wood for bowls; a big tree in Ngarmid at bai Ugulariu.

rong  see klap.

roro (WALL.: rorou) Erythrina indica Lam. Leguminosa (E. K. 157) coral tree, leaves for coloring the teeth,
canoe, bloom, as a friend in story 185.

rtertil  according to VOLK. Urtica globulosa weed, as fertilizer see tertil. LED. mentions as rdersil Lindernia
crustacea and as rderdil llysanthes veronicifolia (Retz) Urb., both Scrophulariaceae like éamel.

rur (Bikkia Gaudihaudiana Bth.) K. Sch. Rubiaceae (E. K. 117), white long flowers, crown square , jewelry,
on the walls of the gogéal.

rur a ked mint (Ocimum?) similar to Stachys.

S.
sagal chainein (P. Raymundus leg. = geiuiiis needle?) Dendrobium palawense Schltr. bush orchid (E. K. 1537?).
sangal ‘lilem lakl see ilemlakl; sagal lolumeéd see golamed; sagal a rtertil see tertil, sagal sosol see sésol.

sangal ‘| see psangal ‘l.

sau fragrant variety of grass (Ngarbagéd a sau), for the gosurog-bath.

sebosop (WILS.: sopossup) Tacca pinnatifida FORST.

segeéség a ra malk (segéség geko, malk chicken) small ornamental plant with purple flowers, chewed when deep
sea divers have bleeding ears and the juice is dropped into the ear.

sérula  (?) Scaevola nov. guinense Schl. see korai (E. K. 22 from N-Mecklenburg).

Sis (Cordilyne terminalis Kth.) Liliaceae (E. K. 13). Planted often nearby the house (see d.—pl. 17°), money,
blossom. Magic plant and medicine (stories 9, 100 a. 117), death, see at the funeral. Many varieties: sisi/
idngéd very tight leaves, didmagei leaves green, narrow and long see story 117, kéméduikl (fish) BL. wide,
meregei red stems, gésigdkl chant 203 line 125 red leaves, sisil a delép about the “souls” held in the hand,
sisil a dalal aioli (Mangal‘lang) story 203.

sis e bangiau a legendary bird, obviously because of the coloring of the leaves.

sosol  (Zingiberaceae) made into aprons, sagal & sosol especially Curcuma longa L., see kesol, with
big reddish flowers (E. K. 115), ardil sosol at rdil kilkult.

soursap (WALL. sausab) new word for Anona muricata L., which is occasionally planted, see nger a ngabdrd.

sug young Pandanus leaves, sugomasag, see gongor, buk a. suk.

sugal  tree; flowers and young twigs suit the gods of the sea (KUB. VIII p. 148).

sui (Alpinia pubiflora Bth.) K. Sch. Zingigeraceae (E. K. 121) flowers yellow and red, in loose raceme.

suk wild pandanus, see sug.

sukosorokoi (Trionfettia sp.) see bedéb . . .

t.

Taro see klap. Arum according to L. More information see A. KR. Der Taro und die Naf3kultur, Peterm. Geogr.
Mitt. 1928 with illustrations; see d.-pl. 7¢, 20¢, 21°,

tagelél a gul (“hip string of the rain”. Cassytha filiformis L. Lauraceae, leaves for the gosurog-bath.

teb see dép.

tebégel (MC CLUER Ta-ba-acle “very hard wood”) Rhizophora conjugata L. (E. K. 175), s. pkngadol a. raod.
Wood for the sticks of the vitkéd-net, for combs and fences.

tebudel WALL.: from melabt "to skin”, a tree, the baste of which is very strong and is used for fishing nets.

télap (Zingiberaceae), light varieties of s6sol, yellow,axiliary flowers.

teliliioch WALL. noctilucent mushrooms see gerou a. temingél.

telngot tapioca, yams.

temingél a Gobagad (temoi the “penis” of the bush spirit), a penis-mushroom, remotely similar to Phallus
impudicus L. surrounding the stem like a small transparent skirt.

temring (Cannaceae) (E. K. 112) white flowers, green, pea-sized fruits, blossoming in April *10 next to Bai a
Delui Goréor. Philippinos use the baste for baskets.

temring a ngabard (Canna indica L.) introduced from the “west” (E. K. 112).

tétael  Citrus variety see maradeél repectively malag . . .

tilol a tree with areal roots, leaf similar to ptages, money.

titimel  (LED.: it.) Spondias mangifera Willd. (E. K. 103, phot. 1135) leaves imparipinnate, jagged at the edge,
Goréor, as a scale story 80a, coffin, see ¢d€l.

titimel daramaram fruit ca. 4 cm long.

titimel medeésel fruit ca. 10 cm long.

tertil  (Elatostemma sp.) Urticaceae, similar to common basil, gogeal; because of the transparent stem some
glass money is called like this, see rtertil.

togodulik (KUB. VIII, p. 45 tagadhulik) liana used to anchor fishing-baskets, thorny see besépes.
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toilalag or oliég (entire leaves) Raphidophora palauensis Engl et Krause. Araceae (E. K. 49) leaves of the
Monstera, without holes. Blooming on June 1, 10, yellow spadix, as big as a banana, with a yellow leaf,
Ngarepkgi. (Epipremnum carolinesis) (climbing groid)

tonget (LED.: Dhénget) Semecarpus venenosa L. Anacardiaceae (E. K. 120), milk is pickling the skin, there
fore a medicine against Tinea; KEATE p. 298 (WILS.) talks about the Manchineel-tree, the British got
blisters and swellings while cutting it.

torog  (Ipomoea littoralis Bl.) Convolvulaceae (E. K. 29) on the shore, leaves eatable, see belloi.

tovégel (KUB. toékel, WALL. toéchel) Nipa palm in the swamp, its leaves are the best roof for a house (10——15
years durability), wood for bows, also for aprons, rolled up, bound together, and cut at the bottom, also
used as a brush to paint black, see basoi keam.

tu (M. D.: To) banana.

tu ar galid “banana of the galid spirit” also sisebal, Alpinia sp. Zingiberaceae (E. K. 114) enormous herbs, up to
10 m tall, nearby Ngatpang. Flowers in long pending raceme, fruits similar to rose hip. Maturity Vol. 3.

tu ar kiviéd “banana of the starling”, wild banana with black seeds a Imelik; as well as in Ngatkip the former one.

tungg  afern. (Fish) see ornament telungg Vol. 5, illustr. 28.

u.

uauch WALL. a tree.

uduies (WALL. uduiid) tree, many in a Imil, fruit bats love the flowers, see story 197.

udévuiéd milk containing plants as the Euporbia pilulifera L. with its umbels. The common weed, then
Tabernaemontana sp. Apocynaceae with big double-oranges as its fruits, that have a milky juice, (see T.
aurantiaca Gaud in SCHUMANN p. 502); name also used for uduies.

udevuied ra keburs “in the mangroves”, a liana with 5 cm long fruits, like almonds that have a keel at the slit,
usually two together.

uid ' ra pegdai WALL. “pot”, a tree.

ukal‘l  (Serianthes grandiflora) Bth. Leguminosa (E. K. 185) a lebukiil Gorédr, trees with enormous crowns
and thick trunks (see VOLKENS p. 422), wood much valued for canoes (see story 16); supposedly a
child of a galid (see stories 13 a. 17), therefore called upon at the construction of a canoe; the spear of
Godalmelég supposedly was made of this kind of wood.

ukalél a gadip * (Cassia mimusoides L.) Leguminosa, yellow flowers and leaves finely pinnate, grassland
Goréor.

ulogoug (WALL.: ulechouch) tree in the woods, fruits similar to gomagidé; otherwise burnt coconut.

ului liana see besépes. KUB. VIII, p. 209, for fishing-baskets, medicine for markings.

uosog Ficus sp. fruits are food in times of famine, yet only the ones of young trees, see Vol. 3, bark of the
young shoots as a ribbon for money beads, Goréor, bearing fruits all through the year, story 54, leaves
used as fertilizer, see goséked.

urimég (Oldenlandia sp.) Rubiaceae (E. K. 101), blue ked-thistle.

V.
vang  dry pandanus leaves see gongor.
vuied  (poss.: udel) (WALL.: uiid). Milk see ude . . .

"wiiiéd milk, uid resin

2 gadip ant, iikul black; or poss. of ukal ‘I?

Abroma
Acalypha
Acabthus ilic.
Adiantum
Afzelia
Ageratum
Alocasia
Alphitonia
Alpinia pub.

Alpinia (gigantea)

Althoffia
Allophylus
Alsophila
Bikkia

Boerlagiodendron

Bruguiera gymn.

Buchanania
Calophyllum
Callicarpa
Callicarpa cana
Campnosperma
Cannaceae
Canarium
Capsicum
Capparis
Casearia
Cassia mim.
Cassytha fil.
Casuarina
Cerbera lac.
Ceriops cand.
Cinnamomum
Cirrus
Citronella

Citrus

Clerodendron in.

Clerodendron
Coconut palm
Codiaeum var.
Colocasia

Commelina

Commelina nud.

Scientific / English / Palauan Names of Plants.

lap
klakl
klollil
gaoas
dort
mak
piseg
galebingel
sui
tu ar galid
gogap
gabeludes
golu
rur
kesiamel
dénges
geloagl
ptages
garuei
dup
kelél a garm
temring
mashoes
meringel
kelél a m.
kevért
ukalél
tagelél a gul
ngas
gamerideg
bivut
gogod
bersakl
keskus
malageianged
gamrért
but a g., plagéos
lius
kesuk
klap

ngobtreg

eaies 1 debul

Oinbeapple
Anone

Areca
Artocarpus inc.
Asclepias
Asplenium nid.
Asystaria
Averhoea
Bambus bamboo
Banana

Barringtonia rac.

Batata

White deadnettle
Cynometra
Cycas

Davallia
Decaspermum
Denrobium
Derris ulig.

Desmodium trifl.

Desmodium umb.

Dianella
Dicksonia
Dioscorea

Doclea

gongol ng
soursap
buog
medu
gerur r. ng
delimes
gaderia.
kemim
bevégél
tu
pdul
gomuti
geregur
ketungtiiet
remiang
likarbadaog
kartule
sagal chainein
kemokom
golimed
bapelt
gobesos
deremarm
detagel
kldelél

Dolichandrone spath. riu

Dracaena
Elatostemma
Enhalus
Entada
Erythrina ind.
Eugenia
Eugenia pend
Euphorbia
Eurya Jap.
Evodia
Evodia pelew.

Ferns

Ficus carol.

(orredakl)ang. goredakl

terttl

gar
keseboku
roro
gedebesagal
gorénged
udevuied
gaskik
kertup

beror

bukl pelq, delimes,

deremarm, gabagap, gaitoug,
gaods, gokuam, gamarsuog, golu,
goredikar, kilkuls, klorovikl,
kuégad, likarbaddog, ngideg,

tungg
lulk
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Commersonia
Cordia sp.
Cordia subc, (?)
Cordilyne term.
Corymbis
Costus spec.
Couthovia cal.
Counarus
Crataeva
Crinum
Curcuma longa

grass

guava
Guettarda
Helmintostachys
Hemigraphis
Hernandia p.
Heritiera
Hibiscus mosch.
Hibiscus til.
Hoya
Ilysanthes
Inocarpus
Ipomoea

Ixora pulch.
Jambosa
Jambosa jav.
Jambosa mal.
Jossinia
Jussiaea
Kleinhofia hos.
pumpkin
lightwood
lianas
Limnophila
lemon
Lindernia
Lugodium
Lumnitzera
Lycopodium
Lygodium se.

Macaranga car.

bebegelut
galido

kelau

sis
koletending
geisapsap
kalm

kotép
gadepsungel
go4is

kesol

desum, gasegad, gudel, keimad,

Ficus
Ficus tinet.
Ficus
Flagellaria
Flemingia
Fleurya
Fragraea gal.
Fragraea
Freycinetia
Garcinia
Globba

Merremia

kerdikes, kerengimes, keskus, keskus Meryta

1 degel, kuskus, lild, meyrooke

guabang
palzﬁl
goredikar
degtis
doko
ketunguiet
gongul
garamal
ralm 1. b.
rtertil
keam
belloi
gerdéu
gadebesagel
kerak
rebotel
kesil
gerur
madudiu
kalabasang
goludeg
besepés
eamel
debégel
rtertil
ngideg
mekekad
gologoiul
besepés e g.
badel

Micromelum
Mimusops
moss
Morinda citri.
Macaranga inv.
Mussaenda fr.
Nepenthes
nettle

Nipa palm
Ocimum
Ocimum
Oldenlandia
orange
orchids
Oxalis

palm mountain:
palm bush:
pandanus
Pangium ed.
papaya
Parinarium
Paspalum
Pemphis acid.
Phragmites
Phyllanthus
Phyllantus
Physalis
muschroom
Piper betel
Polypodium
Polyscias frut.

goséked
gulul
udsog
banga .
pestngel
gongekad
galilai

ksid
gartoket
dadait

rdil sosol
kebéas
gomagidel
gamangsis
godebiseg
eumd

ngel.

bedél
gerregeroi
melik
gongagadei
tovégel
gamadag
mak ra pélau
urimeg

maradel

gatpuruk, lidél a beap.

golomud

demailei

gebdug, gasebudg
beku, buk, gongor
riamel

bobai

garitm

desum

ngis

lild

remogel

dudurs.

bubeu

gerou, teliliioch
kebui

gabagap

psangall

Maesa

maize
mangroves
Marattia
Melastome
Melochia
Raphidophora pal.
Rhizophora muer.
Rhizophora conj.
Rhus sim.
Ricinus

reed

Salacia
Salomonia
Scaevolan. g.
Scaevola

Scheria
Sciphiphora
Scirpus
Semecarpus ven.
Serianthes grand.
Sida rh.
Sideroxylon
Solanum

sun tree
Sonneratia
Soulamea
Spondias dulc.

Spondias man.

Generally the orchid is called lidél a béap “spear of the rat”; also gatpuruk.

bleagd

mila

gokuam
kui, matakui
garamal log.
toilalag
pkngaol
tebégel
gavés

gelug

lild, lolo
detimel
ouderddog
sérula

korai
bakllild
kuat
gasegad
tonget
ukall

keak
galangel
gongedeapel
plageos
gurir
dekamerat
édel

titimel

Polyscias pinn.
Premna
Premna

Pteris guad.
Pterocarpus
Qurouparia
Stockhousia
Symplocos
Synedrella
tobacco

Tacca palm.
Tacca pinnat.
tapioca

taro

Terminalia cat.
Thespesia
Timonius
Tournefortea
Trichospermum
Trionfettia proc.
weeds

Urena lob.
Urtica
Vernonia

Vitex trif-
Wedelia bifl.
Xylocarpus
Xylocarpus gran.

sugar cane

pngei

bars

gosm, Pteris ensif. gaitoug
gaoas

lass
gongaitong
kerul

gabdui

mak ra padre
degdul

gelug 1.p.
sebosop
telngot

brrak, kukau, klap
mieg

baderirt
gerumes

rirs

galsau

bede bedegakl
ilemul
gosugod
rtertil
gasngeong
klsegedui
ngasil

medu lob.
demedemekur

dep.

Index Of Known Orchid Varieties In Palau.

Sarcochilus? Sp. SCHLTR.
Nervilia palawensis SCHLTR.

Didymoplexis fimbriata SCHLTR.

Moerenhoutia laxa SCHLTR.
Hetaeria Raymundi SCHLTR.
Zeuxine Fritzii SCHLTR.

Vrydagzenia micronensiaca SCHLTR.
Spathoglottis micronensiaca SCHLTR.
Spathoglottis carolinensis SCHLTR.
Bulbophyllum micronensiacum SCHLTR.

Cheirostylis Raymundi SCHLTR.
Corymbis Ledermannii SCHLTR.
Oberonia palawensis SCHLTR. et sp. n.

Pseuderia micronesiaca SCHLTR.

Agrostophyllum palawense SCHLTR.

Aglossorhyncha micronesiaca SCHLTR.

Appendicula reflexa BL.

lidél a béap.

Bulbophyllum gibbonianum SCHLTR. flower red brown.
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Bulbophyllum Volkensii SCHLTR. flower white. (E. K. 125?), but the flowers are not so tiny and cannot be
overlooked, as indicated (E. Jahrb. 52, p. 11).

Rhynchophreatia palawensis SCHLTR.

Eulophia emarginata BL.

Acriopsis javanica (REINW.?).

Chilochista Loheri SCHLTR.

Vandopsis Raymundi SCHLTR. (E. K. 179) called gobesos gogedl, because it grows on the gogeal.
Trichoglottis Ledermannii SCHLTR. (E. K. 152), flowers brown spotted with a pure white label.
Sarcanthus sp. n. SCHLTR.

Taeniophyllum palawense SCHLTR.

Taeniophyllum petrophilum SCHLTR.

Microstylis Volkensii SCHLTR.

Microstylis palawensis SCHLTR. according to LEDERMANN koletending, altogether 5 varieties.

Identified Botanical Plants, The Local Names Are Not Known

Piperaceae: Peperomia s. kébui.
Menispermaceae: (the cocculus indicus belong here see dup) Pachygone Ledermannii Diels.
Rutaceae: Evodia palawensis LAUTERB.
Rhamnaceae: Colubrina asiatica Brongn et. RICH.
Mpyrsinaceae: discocalyx. macrophylla MEZ. Ngarsul-forest. LED. see bledged.
Embelia palauensis MEZ. gogeal.
Rapanea palaunesis MEZ. Ngatkip.
Loganoaceae: Mitreola oldenlandioides WALL.
Mitrasacme nudicaulis REINW.
Couthovia calophylla Gilg. et Benedict see “Kalm” LED.
Elaeocarpaceae: Elaecocarpus joga Merill.
Asclepiadaceae: Asclepias curassavica L. weeds.
Scrophulariazceae: Limnophila fragans (FORST.) seem and var. brevis SCHLTR. see éamél. Torenia
polygonoides Bth. herb.
Gisneraceae: Cyrtandra palawensis SCHLTR.

Section VIIIb. Zoological Index.

The fauna of Palau has become known because of SEMPER and KUBARY. Unfortunately, the work about the
archipelago’s animal kingdom of the first one, the well-known zoologist, is missing in the Journ. of the Mus,
Godeffroy !, where only two articles by OTTO FINSCH, “Die Végel der Palau-Gruppe” in Heft VIII and “Uber
den Schwalbenwiirger (Artamus) der P. 1.” in Heft XII were published. They can be regarded as exhausted.
KUBARY has covered here everything. KUBARY and TETENS collected snails, which were identified by
SCHMELTZ, see KUB. VIII, p. 154 fn. 2; the sea cucumbers and sea urchins in Mus. Godeffroy, catalogue IV
Hamburg 1869 and V Hamburg 1874. Under these circumstances and because there was nothing essentially new
to be expected I refrained of another ornithological research, in favor of ethnographic research and I only recorded
the ethnological important information.

'T learned from the zoolog. Institut in Wiirzburg, that no work of this kind by SEMPER’s is known or available. The Engl. work of FINSCH
see O. FINSCH, systematic overview of the results of his travels etc. Berlin Friedlander 1899, p. 56.

This is also true for the other animals. Because of fishing only the fish have captured our careful interest and E. K
I, has in a particular painstaking way drawn the colorful ones, just as she has drawn the plants. A. GARETT did
the same in the rest of the South Pacific in 470 illustrations, they have partially been published in I. M. G. by A
GUNTHER; Heft III brings a description of his journeys. Here, I present what the Palauans know about fish and

other animals, mainly the names that are still only partially known.

Numerous perfect depictions of fish are in the logukl of the bai, of which many are indicated here. However, I also
had young Palauans draw numerous fish. In my bai I gave them paper and a pencil; they drew ad libitum, also
some crabs (6) are included; thus the index of the fish include 123 such drawings. They reveal the natives’ subtle
power of observation. In order to avoid redundancies, I also refer here to the zoological index in my monograph
“The Samoa-Islands” Il volume. My own collection and the one of the expedition went to the Naturkunde Museum
in Hamburg.
1. Flying Animals.
(according to FINSCH-KUBARY, the Palauan names in brackets, food-fish are mostly nr. 21 and 52, rye of 25).
H.=HARTLAUB, F. = FINSCH.
wings gosépék (poss.: gosepekel), | nest luock (poss.: lukel), (WALL.:
feather bisog (poss.: bsegél), | lung poss.: Ingél),
many birds d.-pl. 59, 6¢, 13¢a.d_16d, | egg ngdis (poss.: ngisél).
1. Falco peregrinus L. (kossuk e obukol) WALL. chosuch rubuogel.
2. Noctua podargina H. a. F. (kossuk illustr.) (WALL. chostich) gésug Bai 241, story 23, 98, 137. WALL.
mentions chosuch rubuogél, a variety of sea gulls.
3. Halcyon chloris Bodd. (tanatik) tangadik, king fisher?, ritual bird, as a pilot story 72b), decoration of the
war-canoe, as war-bird and Bai 47 VI2 a. 8 VIP (d.-pl. 82, 118, 28f).
4. Halcyon Reichenbachi H. (kaliematak, tramarak) galiémasag. Top- and back of the head vermilion.
5. Cuculus canorus L. (devious).
6. Cuculus striatus Drap (karamudranges) (devious).
7. Caprimulgus phalaena H. a. F. (kobakab) (WALL.: chabacheb death-bird) gabagap, nightjar also called
muleradeél, calls in the evening approximately to 5 times in 1 second.
8. Collocalia vanicorensis Q. a. G. (kobussok) (WALL.: goubusog).
9. Myzomela rubrata Less. (sisebanjo) sisebangiau, yellow like story 165, red headed, (also sisabal ngeau);
sis lianged see Bai 142 gable.
10. Zosterops Semperi HARTL. (tetatial) (WALL.: chetitalidl).
11. Zosterops Finschi H. (karambatél) (dithalyor HEINSOHN).
12. Rectes tenebrosus H. a. F. (tutdo) tutau, the morning bird, Laniide, see story 117. FINSCH thinks this
is WILSON’S singer, however, this is definately nr. 15 (KEATE p. 302.
13. Artamus leucorynchus L. (mangaleléu), magalulini, a small bird on Ngardok-Lake, grey on top and white
at the bottom.
14. Volvocivora monarcha H. a. F. (kiuil, urgummel kalsingl) Campephagide.
15. Myiagra erythrops H. a. E. (ul)(auhl Tetens), éil, common in the forest see nr. 12, sings in long drawn-out

sounds in different pitches, like a human being 3.

'dentifications according to the watercolors of the Naturk. Mus. Berlin, Prof. RAUTHER Stuttgart etc. Mr KUHNE, the machinist, also drew
numerous fish with coloring pencils, which are recorded with KUHNE, I drew only a few (A. K.).

2In mid July 09, we fed a young animal for some time with boiled mussels and small raw fish. Although the old ones called it, it stayed with
us, and accompanied us on short walks. When it got older it flew away.

3People talk about a white person, who wanted to take a leak in the bush. With his pants down he constantly moved on, because he always
though that someone was nearby.
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16.

17.

Rhipidura lepida F. a. H. (melim adalubtep, sisogarek, taramiszmiesz), WALL.: melim a delébdeb
(delépdep ““coconut scrapes”, melim “to drink™)

Turdus obsurus Gm. (by chance).

18. Psamathio Annae H. a. F. (sisobarczék) only peculiar kind, olive green, not seen.

19.

20.
21.

22
23.

24,

Calornis Kittlitzii H. a. F. (kiuit kalsingl ¢, k. turutum ™)(Calsingle Tetens) (WALL.: kiuid) correct
kivi&d, starling, see story 9 a. 1732; soul.

Ptilinopus pelewensis H. a. F. (a bieb), (WALL. piép) bib, green; bsagdila bib, story 189.

Carpophaga oceanica Less. (kajéb, Bolokol), (WALL.: bolochel) belog€l (poss. belagelél) or gaiép
(poss.: gaepil), eaten see KEATE 106, more about catching, time. Illustr. d.-pl. 17b, 32°and so on.

. Phlegoenas canifrons H. a. F. (mukrungukl) (trumagonguck HEINROTH).

Caloenoas nicobarica L. var. pelewensis F. (laib) laib see. story 136b, reported from the southern gogeal,
however, I received one in Melekéiok; thus also on Babldaob.

Gallus Bankiwa Temm. (mallett) chicken, malk (poss.: mekél); in locations where a Dira malk is it is
called gerruk. Rooster lakl, hen degii; see. stories 7, 11, 173, 61, 73, 137, 140, 172b, 215. Stone figures
Golei, a Irai; as a decoration on some bai. Children of the morning growing to the east merdd re ngos
Sem. II p. 332. (KUB. VIII, p. 245 Malkél a Ueytahon). Catching bai 29; Fight bai 114, p. 321 (d.-pl.
328a.t,qu,ra.u oge 15¢ 19aa.f by o1 1 XIIT and so on.

25. Megapodius senex Hartl. (apagdj) (WALL.: pegai) bakai, heap of leaves to incubate gongiéng Story 161,

26.
27.
28.
29.
30.

31.
32.

33.
34.

35.
36.
37.
38.
39.
40.

41.
42.
43.

mother of Gogit, the man in the moon stories 6, 161, 191. Eggs very popular also incubated (see KEATE
p- 301) bai 36, 37.

Charadrius fulvus Gml. (tarrariik) (tarrarée Tetens) derarik.

Charadrius cantianus Lath.

Charadrius Geoffroyi Weyl.

Strepsilas interpres L. (bunabeingukl Tetens) bengobainguikl.

Ardea sacra Gml. (sogou) (KUB.: grey koreomel, white karamlat) (Tet: young sugo, old koroimél)
(WALL. kuél big egret, sechdu, keremldal)segou. Tllustr. d.-pl.13¢ 3 d, 15€ and so on.

Ardea sinensis Gml. (koloktedkl) (WALL.: cholotedgél) see bai 4 IV2 a. bai 152 VII2,

Nycticorax manillensis Vig. (iraamlabaob) (tramasrabau HEINROTH) (KUB.: V p. 39 young Turutum,
see story 98 Turukurukung) ngiramolobdob.

Nycticorax melanolophus Reffl. (cussuck) kustk.

Numenius phaeopus L. (okok) (WALL.: chogak) gokdk, curlew in the legend delarok, money bird of
the story 9 often depicted on bai and blai as an inlay. In the evening, around 5 o’clock. coming to the
mangroves, see story 54.

Tringa acuminata Horsf. (cogongel Tet.)

Tringa minuta Leisl. (bungabeinguckel see 29)

Actitis hypoleucus L. (karambai ngukl) (karambathel Tet.)

Actitis incanus (Gml.)

Gallinago heteroeaca Cab.

Rallus philippensis Briss. (tariit) (tareth Tet.), terid red cap see stories 13 a. 19 a. 115, when there is a
noise it is vociferous.

Rallina fasciata (Raffl) (olaratta).

Ortygometra cinerea Vieill. (sungorok) (WALL.: sngoroch) sngordg see story 13. Ngardok = Lake.
Porphyrio pelewensis H. a. F. (vek) (wak Tet.) vek, swamphen, in the taro patch, see bai 132 IV@ see pl.
VD left at the bottom, XIT2 and XIV 16.

44. Anas pelewensis H. a. F. (a tabarr) dabdr (WALL.: dabdr) bai 24 IV2 d.-pl. 84, bai 4 IV2. Duck beak
45. Fuligula cristata (Ray).

46. Sterna longipennis Nordm. (Giregiria HEINR.) giregir.

47. Sterna melanauchen Temm. (Kirri girris) diregirés, white.

48. Sterna lunata Peale (orval).

49. Anous stolidus (L.) (Patdok makat) (Pathauak Tet.) baddog booby or magadd [ b., ornam.

50. Anous tenuirostris (Tem.) (Pataok korés) garés | badaog see story 19.

51. Gygis alba (Sparrm.) (sogésok) (WALL.: sochdsoch) sogdosdg see story 141. Bai 17 Vb as a watch bird

story 13.

52. Puffinus dichrous F. a. H. (kokaijo) (WALL.: chochéaeo) gogdio, stories 117, 143€. Eggs are very popular.

Bai 5 113,

53. Phaéton candidus Briss. (tuduk) (p. 283 Sem.: karamlal see 30) (WALL.: duduk).dudtk-feathers as

decoration.
54. Dysporus piseator L. terdtér? see story 882
55. Dysporus sula L.
56. Graculus melanoleucus Vieill. (tréjok) deroidg, see story 10, bai 5 IVb, d.-pl. 2€.
57. Tachypetes Aquila k&dam, k&édam frigate bird, see story 18, name of the bai’s gable board.

58. gotilég a kilat “axe of the mullet” thus, obviously a sea bird, maybe nr. 54, see bai 97 V&, A. B. MEYER
81 pl. 5 row 4; kindurgumér (WALL.: similar 19), mengalliich WALL., mangaluiip, (see nr. 14) are
words that could not be identified, see also the monster bird Péagéd arsai story 167, bai 14 1112,
Additional flying animals:
59. gdlik (poss.: golkil) Pteropus sp. megabat, hunt, rubak-food see KEATE p. 193; many times mentioned in

the legends see stories 91, 189, 204. Name of a bai’s beam. Bones, Claw.

60. gasisualik bat. Ornament.

badaodg getitalial melim a delepdep
bakai gogaio mukrungukl
belogol gokak ngiramolobaob
béngobaingukl golotedgél olaratta

bib gotileg a kélat orval

dabar goubusog rubudgél
delarok karambathel segdu

derarik karambeingukl sisebangiau
der6idog karamlal sisobarczek
diregires karamudrenges sngorog
dithalior kedam $0g06sog

duduk kinied tangadik
gabagap kokongel terater

gaiep kuél terid
galiémasag kusuk tutau
gareslbadaog laib ul

gerruk malk urgumel

gesug mngaluliti vek

Palauan names of Birds.
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2. Terrestrial Animals.

a) Snakes.

berséiog ! (poss. berségél) (WALL.: peersooch) illustr. 3 from a watercolor of E. K., derebetutii reddish coloring
(bai 23 TI°), has the distinguished head of poisonous snakes, but it is lazy, seems not to bite a lot. People say, that
from time to time it bites pigs into their legs, which die because of this; bai 23 II® it is depicted catching birds, thus
sometimes it must be rather quick. Length 50——70 cm. Is feared as a galid spirit (see story 207) and as mother of
Goragél (story 13), see also Melekéiok Vol. 2, Vol. 3, further on Gdbakraibédagl story 17 then stories 117, 125,
128, 154, 173%, chant 215 a. 221. It also is relevant with the dead Vol. 3. Money ornament, divination, tattooed.

Fig. 3. Bersoiog

bagei money-snake story 113.

kamairs (WALL.: kama irs) small snake in the mangroves, bites, but is not poisonous.

mangerengér  sea snake Platurus colubrinus, long, thin, black and white striped, does not bite, not poisonous.
Inventor of the weir, see story 8, see also stories 11, 14, 30**®, 98 a. 158.

debédebés e galang sea snake, green and white story 84°,

nguies (WALL.: nguiis) green tree snake see story 156. (End of the feast Vol. 3).
b) Lizards 2, Frog.
berebur (KUB. 11, p. 129 burbur) yellowish gekko variety, see segdség.

galaiegang a galid-lizard, see stories 215 a. 17%, black, in the bush.
gamaidegedui  green lizard, see story 19, 1882

golubas (WALL.: golubds = tuddol big brown lizard). Varanus see story 40, Vol. 3. Gorekim a. story 10
Vol. 4, , see Vol. 5, illustr. 5° a.

ius crocodile see fish.

mangadelul water lizard.

meletuemudes  (WALL.: mletemudes) see story 1882 Black, weak stripes.
ngerengel ‘Ié golu (“echo”) black lizard see stories 148 a. 188"

segaség the gecko (see berebur) used for divination, see Vol. 3.
tudeaol see golubads.
dagedag (dagésog ) (WALL.: dechdidech) frog; see story 17¢,215. Bai 16 ornament in rows, Vol. 5 ill. 5°.

! Scientifically unknown, unfortunately the one, which was our model, was not taken along, due to the above-mentioned reasons.

%lizard see story 15.

babi

béap
bilis (pilis)
gatu (katu)

kaming

sukert,

cattle

bembangel
bangikot
biboik ungeomél
edies
derchods
gabud
galadngikl
gamaiong
geiekl
gésug labuokl
chetor

gud

gauds

ius | pelu
kadip
mangidap
marangd
nglai
plsisk
rekas
tragasu

topkapk

¢) Mammals.

(poss. babingél) (Malayan word) pig, obviously introduced by Malayans; Palauan word melikl
rarely used; the poor land is not fit for feeding, see Vol. 3. Sometimes wild ones, story 69°.
(poss. bépuil), also bébelok, rat. Stories 69%, 90, 150, 189. Bai 69 a. 115, Vol. 5, illustr. 9.

dog, introduced d.-pl.7%, 13% a. 28¢.

cat, introduced, though just like the pig, obviously already a long time ago, as it can be found
several times in legends, see stories 8, 118, 159?, supposedly originating from Ngult (story 69°)
or Mogemog (story 8) illustr. Vol. 3.

goat introduced see story 92° a. 159°,

also monki, Engl. (WALL.: sigou) monkey, not existing on Palau, people saw it on Malayan
vessels. Sculpture Vol. 3.

(introduced 1791, see Vol. 1) and gone wild. Sculpture Vol. 3.

d) Insects, Worms etc.

WALL.: small ant.

butterfly Bai 15 gable illustr. 8 a. in Vol. 5, Vol. 2; pupa nglas see Vol. 3.
larva.

(WALL.: edes) fly, small iang WALL.

small red coral WALL. see gaudas.

grasshopper.

bee, small kind, which often builds its combs on the bai.

(WALL.: chemaeong) firefly.

worm, also Carabus-larva, which is not eaten (see geiul 7).

moth, “owl”.

WALL. ant variety, brown and with long legs.

(WALL.: gud) louse; nisse ureg; story 282,

(WALL.: choas black with acid juice) coral, variety of millepode.
scorpion “crocodile of the land”, small, rare.

(WALL.: chedib) ant.

spider (spiderweb dageil) see story 12, illustr. bai 49, illustr, 1020 .
(marand WALL.:) coral, variety of stony coral.

see bangikoi illustr.

small black ant orn.

(plur. arkas) (WALL.: ergds) mosquito, many on Peliliou p.-Vol. 2, Origin story 175.
centipede story 172 a. p.-Vol. 3, gévul

scale insect. WALL.
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3. Fish, Whales, Dugong, Turtles.

abbreviations: sp. = spine, d. df. = dorsal fin, pf. = pectoral fin, vf. = ventral fin, af. = anal fin

All pict. belong to illustr. 6, double ones a, b, a. ¢ are from different illustrators; 1.h. means “drawn with the left
hand”. In addition, there are many depictions of fish. A big breeding place is close to a Irai (story 11); for k&lat
nearby Peliliou; fish spawn desdl. Fresh water fish are: besagamél, gdao€l, gouklilt a gai, kitelél, klakesol, mobrék;

fishing in p.-vol. 3.

a1 WALL. haddock.

b.

bagungér  Variola louti? pict. 1, (KUHNE 15) see temakai.

baldi (E. K. 36, & 37 Q) Acanthurus lineatus, 3 brightly colored.

(m) bang  Mullus-family, goatfish, especially the variety with the barbels extending to the pectoral fin, grey,
red eyes. Bai 18, Bai 22 II?, pict. 2**". Varieties: bang [ diong (bai 94, KUHNE 7), deg, gadebé-
sobog, galdepsungel, gamiseg, gasamél, gerong | bang, goeasag, turang | bang, uleangel.

béaged see sekos.

béadel (see ngémoiel) Scarus with big hexagonal, spotted scales pict. 3.

béap see dukl “rat”.

béap | komud non-striped komud.

bebael similar méds see pebdel.

berdépek  pict 4.

besagamel (WALL.: pesechamel) similar to Pristipoma, darters (E. K. 6) pict. 5, young geludoud, 30 cm

gamertegap, big, grey, with short head and big eyes, yellow lips, a black spot at the root of the pectoral fin, later
on red. df. 10 sp. with red edge, af. 3 sp. Also in fresh water; catch Vol. 3, see geibars, see gudog, buls.

bibruruk  bream, river Ngarsul.

bikl Diagramma sp.? (E. K. 4) dark, df. 12 sp. a. reddish, above the fleshy lip and in the corner of the
mouth vermilion red spots; laeding variety. Secondary varieties: bol ‘Ié, éaus, bogol, debelig, galde-
gedug, kélalk, koréu.

bléaged I tungg (see tungg) Balistes verucosus Bl. Schn. (E. K. 51)

bilag see kalat.

bogol see bikl.

bolobol ~ (Hemiramphus far Forsk.) (E. K. 50) see kiau jumping fish a. ngesur bai 18.

borog pict. 6.

bubéu also riameél (see tree). Ostracion without horns, yellow tail.

budog Chdrops macrodon Blkr. (E. K. 43) (see mamel) with 2 spines like boar tusks, white stripe around the
tail see story 192. br. and tail yellow. Bai 2 II*

bukitang  octopus (see lut) see 7.

buls big sheep bream with bulging lips, grey. Bai 2 II°.

buog see sekos.

bunguk  Astropteryx semipunctatus Riipp. ca. 10 cm long.

c.
d.
debiil Lutianus? KUHNE 33.
deg Mullus variety obviously Mulloides flavolineatus Blkr, see bang. (E. K. 16) pict. 7, yellow long-

itudinal

stripe, df. 1 a. 2 yellow, br., pf., a. af. pink. Form of a club Vol. 3, special fishing-baskets see Vol. 3.
degu, (see ngémoiel a. gersuog) see story 17% 61 a. 215 a magical bird (hen).
dekedekuked Scarus (see ngémoiel) brown and ruby colored.
delileg kl‘laep small eels, often found in the taro patch, see pagey.
deloko see gudog similar to Lethrinus, small ca. 20 cm.
deldemagel  see ngémoiel.

déle uingel  likewise.

delsongel Fistularia dorsal are much valued; Vol. 3. Sent by club I to nr. III. Bai 48 see ulag.
déluai see madesar. Bai 108.

demirégel pict. 8 dolphin illustr. Bai 48, Bai 1.

demul pict. 8 dolphin illustr. Bai 48, Bai 1.

depedépes a galang (cut off taro stem boiled) Syngnathus = pipefish see story 88 a. 84" see gobesds.
derebaksous  see gongguteél pict 9.

derebeteloi  pict. 10.

deringel (see karamlal) (E. K. 48) pict. 11, similar to Berschig, black spot on the back.

derudem (KUB.: Turutum, WALL.: drudm) Diodon hystrix see goloduosog, telebudél and tiau, poisenous

Vol .3, suck at 8 o’clock in the morning, teeth see Vol. 2.

Below: Previously unpublished photograph of clay figurines used by Elisabeth Krdmer to work with Palauans on describing

various fish shapes and species. Glass plate scan, Hamburg Museum.

257



258

desomel  pict 12.

désagél  Holocentrum sp. squirrelfish (E. K. 27 a. 29), (KUHNE 22) df. blood red, yellowish longitudinal
stripes and fins, prominent sine at the gills; also simple red varieties. The betel spittle of a galid spirit
caused the redness (see KUB. V, p. 63, story 14), see keddol. Sweetheart of Gersoi, story 193.

desui see sui pict 13.

didai see mar conger, supposedly grows 7 fathoms long (12—13 m), yet only 10 cm thick.

didmagei  see mamél.

dmai (KUB. V 62, story 14) a fish, not really good.

dmak see tngot.

dodeg Mesoprion Kasmira Forsk. (KUHNE 9). A. K. 81, Samoa savane, yellow wih 4 blue stripes.

dodes small fish, similar to besagamel (E. K. 38).

dodu close to the family of Lutianus bengalensis (E. K. 38).

dorom young melangmud.

duddlem  Coris variety (see mamél a. tngot) (KUHNE 26) green Labride with yellow stripe at the tail and a red
iris, protruding teeth.

duderipek see tngot.

[ dukl Monacanthus pict 14, hard skin, tail and fins with yellow edges, body green, at the tail 6 rows edged
scales, in the lower jaw 2 gnawing teeth. Husband of témakai story 9 ending; see also story 187" a.
story 74. Illustr. Bai 22 1%, orn. Vol. 3, because diamond-shaped (compare Vol. 5, illustr. 2", other
varieties: beap, deialag, kard(kl)dukl, géuilt, maés.

€.

éap see madesar pict. 15 excellent fish to eat. Lips thick “swollen” tul ‘I kedépikl, catch Vol. 3. Catch
like €aus.
éaus or iaus Diagramme (punctatissimum?) (E. K. 5) see phot. 1107. Lip thick tul ‘I kedépiki. Totem of the

a 1did-family Goréor (see Vol. 2).

eiliu chobuie¢l WALL. fish with big eyes (bui€/moon) = iliti Samoa, Acanthurus xanthurus Blyth with big fins,
see piseg.

gaboug  (WALL) see géboug. &

gaeos illustr. bai 95.

gaddodg  a. gadedog Cheilinus sp. Labride, (see mamél a. tngot) (KUHNE 35), small, pointed mouth, grey,
body black-blue, head red dotted, up to 20 cm long. Bai 21 VI&,

gadebésobog see bang, obviously Parupeneus multifasciatus Blkr. (E. K. 20) pict 16 yellowish, on the back 5
black spots bai 2 mb.

gadelul  maybe = [uléu.

gadéng  (poss.: gadingul) shark dorsal fin bagal (poss.: begelél) pict. 17. Catch p.-vol. 3, p. 70, teeth p. 128,
round wooden plates p. 141, bai beams pp. 200 a. 234, god p.-vol. 3, p. 237 see bai 27 IV3, 87 VI3,
115. Also part of this: nguies, maderart, matal, matmul, malukedl, piall, riug, ulag I gadéng, see
stories 3, 8, 19, 1728, 190. D.-pl. 25€, 274, 28D etc.

gadengél bad a variety of Apogon Amia variety. (E. K. 76) pict. 18, see magad | sebus.

gadeng [ bial bai22.

gadéng ugei e rul uriul “shark from the front, ray from the back “; mentioned like this in WALL., drawn for me
single-handed, pict. 19. Explanation missing.

gadings  akind of sardine, see m&k&bud (WALL.).

gaderdpk (E. K. 15) Caranx sp. see gorovidél.

gadii or gédii bream pict 202 - b Money p.-Vol. 3. Bai 85, bai 136.

ZOOLOGICAL INDEX.
Fig. 1—9.

Fig. 1. bagungor.

Fig. 3. béade§l.

Fig. 2a. bang. LT 7777
0
m
— Fig.. 4. berdépe§k.
Fig. 2b. bang.
A
Q o

Fig. 5. besagame§l. Fig. 6. boro§g.

H/F\_:-—’\—"\{ <

Fig. 9. derebaksous.
Fig. 8. demirége§l demul.
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Unidentified photo; man and b(;§ rexal-r-llining- dead Ulepsugel ite—tip reef shark. Glass Blate scan, HamBurg Museum.
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gai Belone ferox.? young mordiibog haddock with a short beak and few teeth (E. K. 71) pict. 212 - b quick,
dangerous, 1-2 m long, see ngal a. sekos, see story 172, totem Melekéiok. Attack bai 140; god.
D.-pl. 27 € middle.

gaitapél small coral fish: Apogon orbicularis C. V., Dascyllus aruanus L. etc.

galagil whale, black, 3-4 m long, see medop.

galas Acanthurus triostegus L. 5 vertical black stripes. (E. K. 53). pict. 22. df. 9, pf. 1, af. 2, see balai, eiliu.

galdepsungél Mullus-variety, small yellow vertical stripes, yellow spot on the back, iris red, blue worms on the
head, black spot on the tail, fins purple shimmering. Bai 95. story 174, see bang.

galebiop Pristipomatide, close to Caesio chrysozona K. v. H. (E. K. 14) like a sardine, but bigger, the back
greenish, with 2 yellow longitudinal stripes, venter reddish. Bai 22 1I%,

galékl Lethrinus variety; see gudog.

galepet Anampses (like coeruleopunctatus Riipp., see ngémoiel) df. yellow with wide green edge, head reddish
with a green stripe close to the eye, which is close to the horizontal band; mdkéd I. g. a dirt drawn

galipél buog see tngot.

galevikl pict. 23.

gal lebesoi  (WALL.: chalbesdi) coral fish: Tetragonopterus vagab. Blkr. (A. K. 88) Tetragonopterus Meyeri
Blkr. (E. K. 12°), Heniochus d.-pl. 27e, Heniochus auriga Blkr. (E. K. 10). pict. 24**® and so on.
Name of a gable’s board see Bai 133 east gable, beautiful image Bai 16 on top, pl. X?, see story
186°. Also part of this: klboub, temungul, tingeléngel, ngumk.

gamertegap (see besagdamel) small grey bream.

gamesior red with 1-2 black stripes at the tail.

Fig. 10—17

Fig. 10. derebeteloi Fig. 14a. 1 dukl
-
L~ ] =]
Fig. 11. deringel Fig. 14b. 1 dukl
“ °)
Fig. 12. desomel Fig. 15. eap

G

Fig. 13. desui Fig. 16. gadebesobog

Fig. 17
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gamiség see bang.
gdoél (Chanos salmoneus Forsk) (E. K. 72) silver, pointed head, like grayling only df. 1 pointed and df 2
missing; on Kusae in brackish pond Keméng, called bolea. Bathing water a Imeungs. Bai 128 IV®.
gapsal Theutis variety (KUHNE 34) see kisebiil.
garangeél Naseus sp. (see gongguitél) (KUHNE 4), bluish black striped, red lips, yellow line from the cheek
and eye to the tail, where 2 thorns are in an orange spot. pf. bluish, vf. a. af. yellowish.
garm Bonito general “animal” see gorovidél.

garmél a marangd “animal of the coral” Acanthurus dark with yellow. (KUHNE 5) small fish Fig. 25.

gasagid Scorpaena-Pterois varieties, (A. K. 80).
gasamél see bang

gasau =ulu see kélat.

gasbekai young mesekiik.

gasedog Labridae, grey, head with red dots, blue tail, df. red.

gaségid see gasagid.

gaséngel Arcanthurus gahm Forsk. (see mesekiik) (E. K. 35) pict. 35 a. 36 see gesengel, dark, vf. yellow at
the edge, a white stripe at the tail, not much pronounced.

gatitel Glyphidodon yellowish, similar mud, see klibei.

gebos Solopsis cilia (E. K. 47) pict. 26, reddish, yellow iris, blue lips, line in the middle yellow dots, df. 10, vf.1,
af. 3. On the back a short white line, see madal a garm.

géboug or gobong (KUB.: Kaboub, WALL.: gaboug) pict. 27, caught with the flying hook, see giidog.
geialag Monacanthus sp., ca. 10 cm long, green, with a big thorn-like big spines, see dukl.
geibars Prisipomatide 10——15 cm long, light longitudinal stripe, pict. 28, see besagamel.
geiur see temakai (E. K. 78) grey with black dots and spots, yellow ring around the eye.

geitapel Fig. 29.

gélebuitel  see madesar.

gélevel see maked g.

gelug pict. 30.

gemregorog see mirogorog.

ger Fig. 31.

geremilg Acanthurus, completely dark, (E. K. 28), Fig. 32, see mesekuk.

gérong see madesar.

gerong | bang (see bang) obviously Parupeneus Barberinus Bkr. long barbels, black spot at the tail, (E. K. 19),
bait Vol. 3.

gerong | bung Bai 22 Ila.

gersuog Coryphaena ray finned fish (KUB. V p. 61 kersuuk, young duguu (see degu); pict. 33. Illustr.: Bai
16 a. Bai 117 I'V?, see mokordker a. teku. Catch Vol. 3.

gesal catch Vol. 3.

geséngel Fig. 34**° = gqséngel?.

gésimk see kelat.

gésivel see gudog pict. 35.

gésug similar to Platax dark grey and bronze colored. (E. K. 70) close to Trachynotus maxillosus Cuv. Val.
géuilt see dukl.

gobesos pipefish variety pict. 36, on the top straight, bottom side curved (see plants), see depedepes.

goedsag goatfish Bai 55 V*.

Fig. 18—22.

£

Fig.. 20b. gadui.

Fig. 18. gadénggél.

Fig. 19. gadéng ugei e rul uriual.

°)

Fig. 21b. gai.

Fig. 20a. gadui.

I TIT T g

ML N \

Fig. 22. galas.
Fig. 21a. gai. g g
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gogaet Belone variety, see sekos.

gok
gokard
golik
goleuelag

Exocoetus flying fish, see story 70. Bait for catching sharks. Vol. 3.
pict. 37.

“mega bat” fish, pict. 38.

(WALL.) short thick eel, see kitelél, very snappish.

goléu val‘lag sea monster Bai 55 VI?,

goloduosog
golug
golugep

a kind of Diodon see deridem.
see tngot.
pict. 39 see mangdrd.

gomekututau see madesar.

gomirogorog (WALL. gimir . . .) see mirog.

gomoug

gomogur
gomud
gonggutél

gorovidel

goropk
gorusog

gosés

dekél from omdiig “to break” a “bamboo punt”, Myripristis (E. K. 58 Tomb.) so hard is the

fish, see karamlal.

Lethrinus variety, see gudog.

Pimelepterus? Sparidae.

also uongguitél, the naseus varieties, especially illustr. Bai 12 VII2, pict 41. Included: derebaksdus,
gardngél, gim, iala,mangai, malangasdkl, ségéu.

(KUB. horuidel, WALL.: choruidel) Carnx, (E. K. 15) pict. 40 a. 42(?), belongs to the madesdr-
family, young ragerdagéd, kers, sportive garm, also gaderopk, kerengap. Back green-golden shim-
mering. Bai 5 VIIb, 12 T3, Stories 174 a. 1883; the young ones are caught with géokl see Vol. 3,
old ones, totem, dancing figure.

see madesar.

pict. 43. “pounder”. @

= loug.

gosugéd é gui see ngémoiél pict. 44.

gotord

goukerél

goukts

(Scarus mikrorhinos Bl.) see ngémoiel (E. K. 17) pict. 45. Body green, venter and tail blue, fins
with blue edges, blue-green wonder.
see bai 95.

Belone variety, see sekos, pointed beak, in front at the bottom thick; similar to gogdet.

gouklilt a gai fresh water fish.

gouvoir
gubei
gudel
gudog

gugot raod
guol

gum
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see ngémoiél.

back black, venter red, gubél todgél pict. 46. Bai 28 VIII a. Bai 115 IX3.

(KUB. VIII p. 127 Gudul) fish from the deep sea (see gudog) (E. K. 69).

Lethrinus (Sparide) (E. K. 62) pict. 47 (illustr. see Samoa Inseln vol. II, p. 158) see story 83, catch
Vol. 3. The following also belong here: besagamel, deloko, galekl, galevikl, geboug, gésiuél,
gudel, gomogur, itotég, kesu, krol, mangés, melangmud, metungui, mogur, rekriik.

“crouches in the mangroves” see sekos.

Grammistes sp.

Naseues unicornis, pict. 48, belonging to the gonggutél-family, young berogum, log. Bai 11, 12
VII4, 48, 114, 115. Catch Vol. 3.

.

Fig. 23—30.

!

Fig. 23. galevikl.
Fig. 24a. gallebesoi.

A

Fig 26. g€bos.

Fig. 24b. gallebesoi.

Fig. 25. -
garmél a marangd. Fig. 28. geibars.

T

Fig. 29. geitapél.

Fig. 27. géboug.

A

Fig. 30. gélug.
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iala see gonggutel.

iaus see edus.

iegdad a mederart black shark Vol. 3.
ibars.

idek see madesar.
ilamrokl (see tungg) Balistes undulatus M. PARK with ondulatory red lines, very colorful, E. K. 43)
(KUHNE 12), very snappy story 49. Sclerodermier like maés, lung etc.d

ilut komedaol (see ngémoiel) Scarus variety (E. K. 18) cherry-red, mouth with a green stripe, back green, df. in

stripes blue, red green red green, tail blue and green; very colorful.

itapel.
itoleg see gudog. similar to Berschig, red mouth and red fins, a big black spot in the middle. Totem a Irai
Vol. 2, catch Vol. 3.
a ius crocodile, Nagrsul River and in Ngatpang see story 119. Not observed. Story 119, 175. Bai 132 III*
k.
kaep see ngemoiél.
kalalk Bai 21 IV&,

karadiikl red mouth story 1870 see dukl.

karakldukl  (or karamar a medv) Zanclus cornutus, pict. 49 (E. K. 61). Whip kedakaoél Bai 5 VII®, Bai 18,
story 186, similar tingeléngél.

karamar see karakldukl.

karamasiis  Ostracion with horns, see story 182°and story 14, Fig. 50.

Unidentified fish. Glass plate scan, Hamburg Museum

Fig. 31—37.

VTN

Fig. 31. ger. Fig. 32a. geremug.
-
)
Fig. 32b. geremiig. A -

Fig. 33. gersuog.

Fig. 34b. geséngel.

Fig. 34a. geséngel.

\

Fig. 35. gésivel.

i > ;S
Fig. 36. gebesos. _

Fig. 37. gokard.

~
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karamlal

katiok
kéam
kebés
kedaol

kedart

kedésau

kedobél
kelat

kemedukl

kemetkil
kerengap
kerong
kers

kesako

keseboku

kesebi
kesgas
keélalk

kengol
kesu

ketau
ketiket

or ketau (Myripristis sp.) (E. K. 65), pict. 51 (Samoa: malau) called like the white-red tropic bird,
“because the fish looks so red”. Delicate fish to eat. Catch, see gomoug dékeél,psukl.

from a terrestrial monsterstory 123°, relative: deringél, kesebi, réal.

(Platax?) Silvery, tail and fins yellowish, as big as hand, fat; Fig.52, d.-pl. 28°.

(kavés) catfish, in tightly packed schools underneath stones. Spine remains stuck in the skin.
(Holocentrum) (E. K. 57), Fig. 53 small red fish, see desdgel bai 18 III° (frott. 78), also belong
here: blildg, gésimk, mesekélat, ulii or gasau, ulekmil.

pict. 54.

supposedly eats rats, see d.-pl. 20° story 150. Catch; also a variety k. liengél (E. K. 66) perch, similar
to Lutjanus, pink with cone shaped teeth df. 10, vf. 1, af. 3.

(see madesar) totem fish Goréor (see Vol. 2), Melekéiok, Ngaramasag etc.

(KUB.: Galat, WALL.: gelat) Mugil, mullet (E. K. 7), big gill cover, reason for it bai 56 Va, young
gamersagal, 1 foot merdel daob, 2-3 feet kélat; catch Vol. 3. Totem-fish a Irai (Vol. 2), Melekéiok;
Peliliou is considered to be the breeding ground see illustr. 10 in Vol. 5 a. Bai 152 but-gable.

(see ngémdiel) Pseudoscraus muricatus C. V. Fig. 4, phot. 1291—2, Fig.. 56***, green blue, big
scales, head like sawed off, hump on forehead, see ngémoiel in schools tédobog (stories 11 a. 18),
well known popular food fish, caught like mesekiik, young kerdik, 2 feet long kemetikl, 4> feet long
lapélap; Fig. Bai 12 III*, Bai 21 TV*, Bai 22 [Va, Bai 118 VII®. Totem Melekéiok. Catch Vol. 3,

see d.-pl. 27¢ a. 28 on the right side, see kesu.

kerdik see kemédukl Fig. 57. D.—pl. 28.

(see gorovidel) Fig. 58. D.-pl. 282, 4. position.

see bai 94.

see gorovidel.

bait fish Vol. 3.

(WALL.: kesebegu) moray eel Fig. 59, spirit Vol. 3, pict. 61. Name of main entrance into the harbor
of Malagal, map 2, Vol. 1, kumereu, see luléu, see stories 1, 89, 160, 175, 183, 192. bai 2 II°, bai 84.
see deringel.

WALL.: a fish.

see bikl.

see ngémoiél.

Pseudoscarus (E. K. 46), Fig. 60 see gudog, 20——30 cm long, greenish round with many blue
dots, without spines in the shallow water. Catch Vol. 3, see kemedukl.

karamlal Vol. 2.

young mogur Fig. 61.

Fig.. 4. Kemedukl from phot. 1291—2.

Next page: Palauan wearing a Dugong bone bracelet, and carrying a Kemedukl parrot fish.
Glass plate scan, Hamburg Museum.
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kiau

Hemiramphus; (E. K. 50) pict. 62, totem-fish, eats insects, in the mangroves, see games Vol. 3. D.-
pl. 27¢ right see bolobol, ngesiir.

kilérs re komedaol illustr. Bai 22 IVb.

kitelél
kiviied
klakesol
kiboub
klérdéu

klial
klibei
kisebiil

klseégeiép
kludel
kngot
koduii.
koiel
komorokor
komud
kotiko
krol

ksau
kuling

kumeréu

lagar
lapélap
Imal
liengel
loug
ludis
luléu

lung

lut

madal

eel in fresh water up to 2 m long. A goddess in Ngurusar, see Vol. 2,(see goleueldag).

“starling black “Carus with red lips and green teeth, see ngémoiél.

fresh water fish Eleotris sp. (E. K. 59).

Chaetodon setifer Bloch. (E. K. 10) see gal ‘lebesoi.

see mamél (E. K. 30) green with red (similar Cheilinus trilobatus). On the head red worms and dots,
eye blue and red ring, end of the fins red, tail end, tri-pronged. Orn. Vol. 3, see gaddoag.

Scarus blue-red, colorful (E. K. 60), see ngémoiel.

Pomacentrus sp. black vertical stripes; also Glyphidodon coelestinus C. V. (KUHNE 30) see gatitél.
(also kesbiil) Theutis variety with yellow worms longitudinal, spines poisonous df. 1 (12), af. (7),
story 53. catch Vol. 3. Here belong also: gapsdl, médas, pebaél, pediit, rékéd.

colorful Julis variety, (E. K. 44), pict 63, Labridae see mamel.

part of the témakai-family, df. 11, af. 2, small black dots (Ngarsil), sharp, pointed teeth, totem-fish
a fish, obviously similar to tngot.

young mesekiik, Fig. 64.
see mokorokor a. see madesar.
sheep bream (Vol. 3), yellow stripes on head and body see buls.
(ketikét?) silver bream (KUHNE 32). Catch Vol. 3, in the weir bub [ kémud; see beap | komud.
(see gudog) Chromis sp. Fig. 65.
Serranus variety, obviously albofuscus, see témakdi.
conger 3—4 m long. (WALL.: kuling in the mangroves)
moray eel (see keseboku) see gaild-shrines. Vol. 3.
1.
see temakai red spots.
see kémedukl means “big” in Carolines and Ralik-Ratak.
heavenly school of fish (see méds) story 11. Bai 115 I'V®.
see kedésau.
or gosés Synanceia see story 197, delebak I loug mouth of a trap Vol. 3. Spine chant 197, verse 25.
Scarus reddish with a green tail see ngemoiel.
moray eel according to WALL. see keseboku: a. gadelul.
Aleuteres (Anacanthus) scriptus (E. K. 52) 20—30 c¢m big. Fig.: bai 115 IIb, a thin dorsal spine
above the eye, blue dotted (Keklau) see fungg.
squid (Loligo) pict. 66 see bukitang see 7.
m.
bai 95.

madal a garm Scolopsis sp. 20—30 cm long, blue at the top, yellow in the middle, pf. Red spots. gebos.

maderart

madesar

maés

black shark bai 95 see gadéng.
Thynnus pelamys, Bonito (see gerstiog); here also belong: déluai, €ap, garm, gélebuiél, gérong, ui,
gorovidel, gomekututau, goropk, idek, kedobél, mekeam, mersad, mekébud, roiog, smag, terekrik

Monacanthus see tungg, dukl.

magad [ sebuis Apogon sp. white with black dots on the tail; the “deaf sebus”, here also belong: geitdpel, gadéngel

bad, paoiiil, psodog, sebus.

Fig. 38. golik.

°)

Fig. 39. golugép.

Fig. 40. gorovidgl.

Fig. 44. gosugéd € gui.

)

Fig. 45a. gotord.

Fig. 38—46.

Fig. 41. gonggutgl.

L 7

°/

Fig. 42. 7

Fig. 43. gortisog.

Fig. 46. glbei.

J
@

Fig. 45b. gotord.
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magur silver grey bream with lead grey cheeks, long nose.

makéd [ galepét “dirty” gélévél (KUHNE 8); gélévél or galepét see there.

mamel (Ralik mém)! big Labride, pict. 67, up to 2 m long, teriéd variety is grey like the bird, didmagei
blue (see the plant sis), young ngimér, popular as a fat fish, especially the dorsal fin, see story 6,
therefore, only for rubak, Vol. 3, Vol. 2, and story 204. Main totem-animal (story 193); catch Vol.
3, around May with huge fishing baskets on the w. side of Ulong in Bay Ngurumekaol (see story
17c, ) and at the stone Milong (P. RAYM). Caught with hooks. Example for the government story 65
(bai 21 TV®), matriarch story 193. Here also belong: budog, duddlem, gaddaoag, goadlag, meriisog,
klerdéu, kisegeiép. ngarengnorodel

mangdi Nasus sp. see gonggutel (E. K. 73), long, light grey, df. 5, vf. 1, af. 2 on the tail two edged scales.

mangard — see golugeép.

mangdtau  Pseudoscarus sp.? green blue (E. K. 24) Bai 21 IV®, see ngemdiél.

mangés see mesekiik Fig. 69°%°.
marar see merar.
mar conger Conger see didai, mardingaol.

mardingdol conger, hard tail, with which he pushes himself along in the sand; as dancer in story 1872, as liberator
88a, Fig. 70 see mar.

martapetapéek yellow Scarus with vertical azure stripes on the head and the body, see ngémoiel.

mdsag black Acanthurus, obviously A chirurgus, because WALL. calls it surgeon or barber (see BREHM
Vol. 8 (1892)), see mesekiik.

matal short and thick, yellow shark, brutal. when irritated and attacking canoes, see gadéng.

matukeol  catshark in the mangroves, see story 197, totem Ngril b/ 1 (Vol. 2) see gadéng.

matmut (WALL.: metmut) stone shark, not dangerous, lives in rocky caves, thick, 1—2 m long, small teeth,
see gadéng.

méai “sacred” pict. 71, 1 m long, in open sea with sharp teeth similar to gai, caught with hooks, see bai 117 VIIIL.

médas poss. mesengél) Teuthis margaritifera (see kisebiil) with poisonous dorsal spines. “Rain-Breeding-
Fish”, see story 11, Vol. 5 pl. XIII*, catch Vol. 3.

medop (WALL.: medob) whale, see galagil. Sperm whale Bai 138 II°, pl. XI*.

megede cheloél WALL.: a fish.

megur totem Ngardololok (see Vol. 2).

mekéam Caranx variety see madesar see KUB. VIII 127.

mekebud  (see madesar) “sardine”; catch with spear and net, Vol. 3, (see tebér, gadings) see story 10, 1952,
(Melekéiok Vol. 2) a. story 113.

meked legalépét see ngémoiél.

melangasakl see gonggutél Fig. see Bai 12 VII2.

melangmud (see gudog) Fig. 72**°, long, similar to Lethrinus, colored like a pickerel, yellow iris, young dérom,
df. 11, vf. 1, af. 3, red spots at the mouth, cone shaped teeth. (KUB.: VIII p. 127 Malanmuth fish from
the depth) caught with hooks and net. Catch, Vol. 3.

melégés see temakai bai 95.

melim ralm “water drinker” two longitudinal stripes Fig. 73.

melokidup Fig. 74.

meldp [ uél green turtle see story 197, see uél.

meluiés (WALL.: meliiis) swordfish; “his sword” ngarel see story 197.

! see my work in Globus, vol. 88 (1905), p. 144.

Fig. 47—54.

Fig. 47. gtidog.

Fig. 48. gum.

Fig. 50. karamastis.

.
——

Fig. 51. kedaol.

<~

Fig. 51b. karamlal.

J

%

Fig. 49. karakldukl.

Fig. 52. kéam.

AR
Fig. 53. kedaol.

A——;

Fig. 54. kedart.
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merabas

merar
merird
mersad
merusog
meriis
mesekelat

mesekiu

mesekitk

Acanthurus Olivaceus Bl. a. Sch. see mesekiik (E. K. 68) (KUHNE 19) Fig. 75. next to the eyes red
thick stripe.

(WALL.: marar) with yellow and blue longitudinal stripes. (E. K. 63) df. 13, vf. 1, af. 2, Fig. 76.
catch, Vol. 3.

Thynnus variety see madesar.

godlag see mamel.

ulegodog. Fig. 77.

claret-red Scarus see ngémoiél (see also keldt) pict. 78.

Halicore dugong pict. 79 (HOCKIN p. 56 musague, KUB.: misogiu, WALL.: mesegiu), important
because of the atlas vertebrae used as bracelet, see Vol. 3, pp. 23; see KUB. 1, 29; VIII 177, 181,
183, 188, see also almond fish in form of a dugong, Volume 3. Catch stories 39, 132, 180 Bai 36 VI*
(KUB. miseguuuk) similar to Acanthurus nigros (KUB. VIII, p. 242: Misoguuk A. GAHM see
gaséngel), illustr. 5 (A. K. 75) pict. 80. Body dark, blue fins, Af. with 2 red longitudinal stripes. Next
to the eye a yellow spot. Big black spine at the tail, very popular food fish like keméduikl. On the
gables of the Bai is a permanent place (see Vol. 3, Vol. 5) for these fish, young (10 cm) koiel, 1 foot
long gasbekdi. 2 subvarieties distinguished: m. bad ”stone” lives off corals, m. aimeii yellowish.
Catch direkork variety, Volume 3. Totem of Ngardolélok (Vol. 2), related: gaséngél, geremug,

mangés, masag, merabas, mesekung, piség, udés.

mesekung
melim ralm
melokidup
melop | uél
meluiés

merabas

merar
merird
mersad
merusog
merus
mesekelat

mesekiu

mesekiik

mesekung
metmut

metunguii
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WALL. Schnepper-fish

“water drinker” two longitudinal stripes Fig. 73.

Fig. 74.

green turtle see story 197, see uél.

(WALL.: meliiis) swordfish; “his sword” ngarel see story 197.

Acanthurus Olivaceus Bl. a. Sch. see mesekitk (E. K. 68) (KUHNE 19) pict. 75. next to the eyes red
thick stripe.

(WALL.: marar) with yellow and blue longitudinal stripes. (E. K. 63) df. 13, vf. 1, af. 2, Fig. 76.
catch Vol. 3.

Thynnus variety see madesdr.

godlag see mamél.

ulegodog. Fig 77.

claret-red Scarus see ngémoiél (see also kelat) Fig. 78.

Halicore dugong pict. 79 (HOCKIN p. 56 musague, KUB.: misogiu, WALL.: mesegiu), important
because of the atlas vertebrae used as bracelet, see Vol. 3, see KUB. I, 29; VIII 177, 181, 183, 188,
see also almond fish in form of a dugong, Volume 3. Catch stories 39, 132, 180%; Bai 36 VI°.

(KUB. miseguuuk) like Acanthurus nigros (KUB. VIII, p. 242: Misogiuk A. GAHM see gaséngél),
illustr. 5 (A. K. 75). Body dark, blue fins, Af. with 2 red longitudinal stripes. Next to the eye a yellow
spot. Big black spine at the tail, very popular food fish like kémédukl. On the gables of the bai

is a permanent place (see Vol. 3, Vol. 5) for these fish, young (10 cm) kdiel, 1 foot long gasbekdsi.
2 subvarieties distinguished: m. bad “stone” black lives of corals, m. aimeii (see photo K. 1201—2)
yellowish. Catch direkork variety, Volume 3, Totem of Ngardololok (Vol. 2,), related: gaséngél, gere-
mug, mangés, masag, merabds, mesekung, piség, udaés.

WALL. Schnepper-fish

WALL.: hound shark see matmut.

(see gudog) Fig. 81 brown with white dots, fins reddish, red spot at the edges of the gill cover and at
the beginning of the pectoral section.

Fig. 55—62.

Fig. 55. kelat Fig. 59. keseboku

Fig. 56a. kémédukl.

QM%
. ARRLRLURN

Fig. 56b kémeédukl. Fig. 60. kest.

O e A

Fig. 57. kemetkil, kerdik.

Fig. 61. ketikat

e
AN} Fig. 62. kiau,

Fig. 58. kerengap
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mirogorog
mobrék
mogalads
mogur

mokorokor

molokidup
mordubog

morogiuibel

mud

miuil

ngal

young témakai, see story 9, see gomirogorog, gemregorog.

fresh water fish.

see galas bai 95.

(see gudog) young ketiket, curcuma-yellow lips, blood spot on the breast and gill cover. Catch Vol. 3.
(komorokor ot Tekit) the yellow fin tuna Thynnus germo (see madesar) (E. K. 9), bigger than smag
(E. K. 9). Totem-fish of Gorédr Vol. 2, see story 17°.

see ngémoiél.

young gai (story 197).

Epinephelus urodelus Forst. (E. K. 49). Df. 9 spines red, on the tail two white lines, see temakdi a.
paselokik.

Glyphidodon sp. (see gatitel) black, mud logol with a white spot on his back (Labride) Fig. 82.

see ngémoiéel (E. K. 22). Pseudoscarus (close to jantochir Blkr.) blue-green with pink stripes.

ng.

or ngalngal (WALL.: ngelngal) Belona with a long beak and many teeth (E. K. 71%), I—2 m long,

in the inland lakes, similar to gai. Fig. see bai 117; also a kind of shark in the lagoon.

ngarengorodél (WALL.: ngerengerodel) see mamél, purple, yellow eye, see bai 22 II*.

ngémaiel

ngésngis

ngesur

ngidog

ngimer

ngivot

nguies
ngulak
ngumk
ngungiédil

oagad

otor

(WALL.: ngemoel) big Scarus family, called like this, because it is smooth like a spear without
barbs (nglemaiel Vol. 3), highly valued food fish, but not very fat; people say that they eat their oil
in order to care for their skin, therefore only their liver is fat, especially deldemagél and mangdtau,
colored in excess. Parotfish with a beak, especially a grey-green variety, 20—30 cm long, a Pseudo-
scarus. Here also belong: béddel, dekédekiked, deldemageél, degu, déleuingel, galepét, gosuged é
gui (see plant), gotord, gouvoir, ilut re komedaol, kdaep, kemedukl, kéngol, kivied, klidl, luais, meked
legalépet, (mesekelat), mangdtaa, mortapetdapek, molokidup, mul, ngésngis, ngidog, otor, péadel,
pesdgél utengél, sageicr, sebeiikl, ulditodgél.

see ngémoiél.

Hemiramphus (see bolobol, kiau) square, blue and silver, two blue longitudinal stripes, half the
lower beak red.

Pseudoscarus (see ngémoiél) (E. K. 1) pict. 84 whitish bright, with yellow tail, df. a. af., ca. 1 foot
long. Caught in the fishing-basket, with a sharp spine (story 16); shoal of fish scatter to all sides
(story 194); at a Irai big brooding ground. Bait Vol. 3.

Fig 85.

or ngiuét (see mamel a. tngot) Cheilinus inermis Forsk., ca. 1 foot long, black middle line, including
one pink stripe, see gadaoag.

a shark 3—4 m long(see snakes) bai 95 see gadéng.

Fistularia? see ulag.

Holacanthus diacanthus (E. K. 39) Fig. 86 see gallebesoi.

see story 35.

see sekos.

see ngemeoiél.

omoug dekeél (see gomoug).

oukerél

WALL. see gou . . .

Fig 63—71.

(221l
Fig. 63. kls€geiép.

Fig. 68. mangai.

=
Q
Fig. 64. koidl.

Fig. 69a. mangés.

y

Q

y

&

Fig. 65. krol. Fig. 69b. mangés

TN\

Fig. 70. mardingéol.

b

Fig. 66. Iit.

)

Fig. 67. mamel. Fig. 71. méai.

281



282

pagey
paoiul

paselokik

pebaél
pelai
piall
pikél
pediit

KUB. VIII, p. 242 eel in the taro swamp, see delileg.

to magdad [ sebuis.

close to moroguibel (KUHNE 16). Fish from the deep sea, see témakdi; (KUB. VIL, p. 127 Serranus

louti Pasalohik).

see klsebil see Vol. 3.
WALL. a fish.

WALL. shark, see gadéng.
see bikl.

see kisebiil.

pesagelutengel see ngémoiél.

piség
pkngot

plilech
psodog

ptungg
psukl

rai

real

réked

rekéréked
rekrik
remogol
riamel
riug
rodog
roiog

rsil

rul
rumékeu
sageier

sakai.

sebus

(see plant) Acanthurus xanthurus Blyth. batfish (A. K. 84) Fig.. 87 see eiliu.

Hemitautoga centiquadra Blkr. and Julis dorsalis Q. a. G. Blaker (E. K. 31, 55) similar to sisil,
however the fin is red, the tail s yellow, see tngot.

WALL. small fish.

(see magad | sebus a. telebudel) Tetrodon imaculatus Bloch.-Sch. var virgta Rich., Fig. 88, see story

187a, black and purple shimmering, 15—20 cm; mangroves. D.-pl. 25€.
see tungg.
obviously Myripristis Blkr. (E. K. 21) Fig. 89, red with black tips of the fins, see karamlal.

r.

flatfish pict 90**® (Vol. 3) see story 188, in Ngarsul eaten only in bl. nr. IT because of the many
galid. Fig. bai 13 TV®, d.-pl. 25°.

(see karamlal) Lutianus sp.

Theutis, see klsebiil, gapsal. (E. K. 2 ¢, E. K. 3 ™) yellow and blue with blue and yellow worms,
df. 13, af. 7, eaten raw, Vol. 3, bai 18 III°.

suckerfish Echenéis bai 18 III°.

see gugog (see KUB. VIII, p. 127 Arakruk) fish from the deep sea.

see temakdai.

(= bubéu?) Fig. 91.

shark Vol. 3 see gadéng.

kebui “miracle fish”, see tngot.

see madesar.

Serranus black with blue dots see témakai.
sting ray,- Fig.. 92. Spine rus, speared Tetens p. 286, liver is eaten raw, stories 58, 145, 164 a. 186° ¢,
see Vol. 2, Vol. 3, file 125 a. 190, spine 128, 201. D.-pl. 2¢, 21¢, 282,

Fig. 96, bai 140.

s.
Pseudoscarus (close to capistratoides Blkr.) green and pink (E. K. 25) see ngémoiel.

Apogon sp. bai 18 see mdgad [ sebuis.

sebus [ bad Fig. 94.
sebus [ toagel Fig. 95.

Fig. 72—78.

ey
n @
Fig. 72b. melangmud

Fig. 72a. melangmud.

")
) S—

Fig. 73. melim ralm.

! \ Fig. 76. mérar.

Fig. 74. melokidup.

Fig. 75. merabas. Fig. 77. merts ulegodog.

N
Fig. 78. mesekéelat.
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segil Julis variety see ngémoiél, tngot. Fig. 79—86.
segou see gonggutel.

sekos Belone sea needle, Fig. 96*°¢, speared Vol. 3, as a racer in story 184; distinguished are a male see

sagal and a female see dil. Also added are: béaged, buog, gai, gogaet, goukis, gugotraod, ngal,
oagad, sogou. Fig. Bai 120 II.
semailaked, sioked also siked e kiikét Blenniidae, black, ugly, short head; 10—20 cm, considered to be the king

of fishes’.
sisil (see tngot) Coris pulcherrima Gthr. (E. K. 31°) Fig. 97, elongated, teeth protruding, blue, head green
stripes, also on the fins, tail blue, green, yellow, red; dotted sole see tngot.
sives e kil‘l Vol. 3. Fig. 79. mesekiu.
smag (see madesdr) green back with black stripes on the surface, bai 87 IV®, d.-pl. 27¢. ' 77 772 "
smuuch WALL. a fish.
sogou see sekos a. gonggutel.
sui a. desui catch, Vol. 3.
suld silvery shiny fish in deep water, see bai 26 II°. ‘““‘“
t.

Fig. 81. metungui

taldi small fish, Ngeaur, caught with a net bai 143 VII®,

tamaitolok  Periophthalmus sp., mangrove area 315, on trees see story 207.

0

Fig. 80. mesekik.

LA

Fig. 82. mud.

tangadik  sea horse Fig. 98 for the long beak of the “king fisher”, therefore a green blue Labridae with a long

mouth is also called like this. (see tngot).

tebér sardine, see dance goltebér ruk Vol. 3, see mekebud. -

s , Fig. 83. ngal.
tédobog | kemedukl (see k. . .).
tekrar a fish.

teku (see madesdar) the Albacor, probably similar with mokoroker, see story 14 in Diletektl. Catch Vol. 3.
telebudel  smooth toadfish Tetrodon without spines, Fig. 99, see derudem a. psodog.
telebuilitotog 1—2 feet long with black spots close to the tail (see story 150).
teloug godui “coconut frond” Trichiurus sp. (E. K. 40) long and thin, set of teeth with big, long teeth, tail is
ending in a whip. Channel of Ngarsul. Fig. 84. ngidog.

temakai general for all Serranus- respectively Epinephelus var., in particular the widespread E. albofucus;
Fig.100, young (go) mirogorog see story 9, catch Vol. 3, bai 48, to be distinguished: bagungor,
geiur, kludeél, ksau, lagar, meleges, morogubel, paselokik, remogol, rsil (res and blue dotted).

temakai bungungaAu (Serranus) Variola louti Forsk. red (E. K. 33).

temungul a Melegotog a gaAu “pounder for coconut fibers (temdang) of M.” the one who supposedly made the
black dirt smudge on top at the back of the body with his thumb, story 155%, Tetragonopterus
(Chaetodon) ephippium C. V. (E. K. 12) see gal lebesoi.

terddol see tngot.

tetruangel see tungg.

terater (WALL.: terdtel) Pempheris sp. (a Imetings).

terekrik see madesar silver (bream?) with a yellow stripe on the side, see story 157, in schools.

terekrik see madesar silver (bream?) with a yellow stripe on the side, see story 157, in schools. ﬂ
tiau a fish.

tingeléngeél Heniochus bannerfish, 20—30 cm long, keeled scales on the tail; see karamaramedu, and kiboub. Fig. 86. ngumk.
thetau see ketau.

Fig. 85. ngimér.
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Fig. 87—94.

ﬁ

N

Fig. 87. piség.
Fig. 88. psodog.

==y,

Fig. 89. psukl.

Fig. 90a. rai

Fig.. 90b. rai

Fig. 92. ral.

Fig. 91. riamél.

> )

Fig. 94. sebus | bad.

Fig. 93. rumékeu.

Fig. 95—100.

Fig.. 95. sebus I toagél.

T T T 7
—— °)
M

Fig. 96a. sekos.

>/

Q
—

Fig. 97. sisil.

Fig. 96¢. sekos.

Fig. 98. tangadik.

Fig. 99. telebudél. Fig. 100. témakai.

287



288

tngot (see pkngot) Platyglossus, Coris, Julis Labridae, pict. 101 green, 10——15 cm long; Fig. bai 87
VI, story 190; also add here: dmatk,duddlem, galipél biiog, golug, ngivét, pkngot, rodog, kébuii,
segil, sisil, t. rudngel ', tangadik, terddol, duderipék.

tingg Balistes aculeatus L. see blédged, Fig. 102. Body green with a red stripe; Fig. bai 14 II°, bai 22
114, bai 48, d.-pl. 33%. also add here: ilamrokl, lung, maés tetruingél 1

tingeléngél Heniochus bannerfish, 20—30 cm long, keeled scales on the tail; see karamdramedu, and klboub.

tketau see keta.

tngot (see pkngot) Platyglossus, Coris, Julis Labridae, Fig. 101 green, 10——15 cm long; Fig. bai 87
VI?, story 190; also add here: dmatk,dudalem, galipél biiog, golug, ngivot, pkngot, rodog, kebui,
segil sisil, t. ruangel’, tangadik, terddol, duderipék.

tngg Balistes aculeatus L. see bléagéd, pict. 102. Body green with a red stripe; Fig. bai 14 1I°, bai 22
1%, bai 48, d.-pl. 33". also add here: ilamréki, lung, maés tetruangel.
tungg ra ngodol also ngaovavél Balistes (KUB. VIII, p. 134 Tunk anodol) predator of the “open

sea” catch Vol. 3, Fig. bai 22 II*, a. VI?, bai 109 VII°. D.—pl. 33
t. iptdl (KUB. VIII p.127).

turang [ bang (see bang) yellow golden Upeneus (E. K. 42) see story 193. Turang Vol. 4.

turdingdol = mardingdol.

u.
uaes (see mesekiik) Acanthurus entirely black Fig. 103.2
uél turtle (maybe poss.: of véu) see meldp, the good kind, the turtle shell goliiizip of which is used for

jewelry, bowls, etc., see Vol. 3, goluitip, see further on stories 30, 148, 187°, 191, terrestrial turtle
see a Irai Vol. 2, catch, preparation, etc, Vol. 3, Fig. D.-pl. 20°, 25¢,

ui (see madesar) Scombride (?7) Fig. 104. Spearing see bai 26 1.

ulag (ngulak? see delsongel) Fistularia, pict. 105**°, long like a coconut frond”. Bai 95.

ulag a gadéng hammerhead shark Squatina Zygaena.

ulagém Coris annulata Lae. azure with vertical red rings, see pngot.

uleangel  Mullus variety, close to Upeneus tragula Rich. (see bang) (E. K. 13) yellow barbels, red iris, on the
belly around 10 irregular blood-red spots as big as one Pfennig, they disappear within a few minutes
after the fish has been taken out of the water (this was our own observation); three such spots on the
head stay a bit longer.

uleangel ra Peliliou with yellow longitudinal stripes.

ulekereol  Fig. 106.

ulekived ~ (WALL.: ulegiuéd) Fig. 107 bai 22 II*.

ulekmil see kelat.

ulepsugel  bai 95.

uloi Toxotes jaculator Pale (E. K. 45) 20—25 cm see story 12, bai 26 I1I°. D.-pl. 32

uloi toagel  see ngémoiel, with a pattern like uloi.

uonggutel  see gonggiiteél.

ulu (WALL.: uluu) see kelat.

Glugei Bai 9

! from Ngaruanggl and Ngiptal, the perished places (stories 19 a. 20).

Fig. 101—107.

b
Fig.104. ui ) <J

Fig. 101. tngot —

~ Fig. 102. tungg

Poe— Fig. 103. uades A

o
V——-y-—__-
Fig. 105a. ulag.
Fig. 105b. ulag. —

Fig. 107. ulekiuéd.
Fig. 106. ulekereol.

Fig 5. mesekik.
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eel
taro patch
Acanthurus

Acanthurus

Scientific / English / Palauan Names Of Fish.

kitelel
delileg
lin. balai
mesekiik

Acanthurus triost. galas

Acanthurus xanth. Eiliu

perch kedesau
Belonae gai
Belonae ngal

Beryx brukel, psukl
Blenniidae semeilaked
Bonito garm
Caranx gorovidel
Caranx madesar
Chaetodon setifer klboub
Chanos salm gaoel
Chaerops budog
Cheilinus gadaoag, ngivot
Chromis krol

Conger mar

Coris tngot

Coris ann. ulagem
Coryphaena gersuog
dolphin demul
Diagramma bikl, eaus
Diodon hyst. derudem
Dugong mesekiu
Echeneis rekereked
Eleotris klakesol
Epinephelus urod. morogubel
Exocoetus gok
Fistularia ulag

batfish gok

yellow tail mokoroker
Germo mokoroker
Glyphidodon  gatitel
golden barbel  turang
gilt-head bream bibraruk
ray-finned fish gersuog
Grammistes guol

shark gadeng
hammerhead shark ulag a gadéng
Hemiramphus  kiau, bol6bol
Heniochus tingelél
Holacanthus ngumk
Holocentrum  desogel
Heniochus tingelél
Holacanthus ngumk
Holocentrum  desogel

gilt-head bream bibruruk

Albacor

teku

Anacanthus scriptus lung

Apogon magad | sebus
Astropteryx bunguk
Balistes tungg
Balistes verm.  bleaged 1 tungg
needlefish sekos

Nurse shark matmut

Julis klsegeiep, segil
blacktip shark  matukeol
crocodil a ius

coral fish gallebesoi
Labridae mamel
Lethrinus gudog
wrasse mamel
haddock ai, gai
Mesoprion dodeg
Monacanthus ~ dukl

Mugil kelat

Mullus bang, deg
moray eel keseboku
Myripristis karamlal
Nasus gonggutel
Ostracion bubeu
Ostracion karamasus
Pempheris terater
Periophthalmus tamaitolok
flatfish rai
Platyglossus ~ tngot
Pomacentrus  klibei
Pristipoma besagamel
Pseudoscarus mur. kemedukl
sting ray rul

sardine gadings, mekebud
Scarus ngemoiel
“sheep bream” buls

turtle uel
“Schnepper-Fish” meluies
swordfish meluies
Scolopsis gebos
Conger mar

pipefish gobesods
seahorse tangadik
Serranus temakai
“jumping fish” bolobol, kiau
archer fish uloi
Serranus temakai
“jumping fish” bolobol, kiau
archer fish uloi

“Schnepper-Fish” meluies

ray-finned fish ~ gersuog swordfish meluies
Grammistes guol Scolopsis gebos
shark gadeng Conger mar
hammerhead shark ulag a gadéng pipefish gobesos
Hemiramphus  kiau, bolobol seahorse tangadik
Heniochus tingelél Serranus temakai
Holacanthus ngumk “jumping fish” boldbol, kiau
Holocentrum desogel archer fish uloi
Synanceia loug cuttlefish lut
Syngnathus depedepes Toxotes uloi
Tetrodon psodog Variola bangungor
Theutis klsebul Sperm whale  medop
Thynnus garm, madesar Zanclus corn.  karamar
4. Crabs.
klom (feet of the crab WALL.).
brikl or garabriikl spiny lobster. Bai 13 IV® (d.-pl. 25°) Vol. 3.
eléed crab, blue red-
gabei shame-faced crab Calappa, yellow red, pict. 108, beautiful log. Bai 82 IV* a. Bai 131V®.
gabogiip winker crabs.
galauosagal Squilla, eaten. “Death-Crab” story 16 see tudip. Ribbons see Vol. 3, Fig. pl. XIV>.
galeged Neptunidae, shell is the residence of a Itungélbai, see Vol. 2, story [197].
gamang Carcinus sp. tastes excellent. Bait Vol. 3, star , see story 182% Fig. bai 1 V°.
garabrukl see brukl.
garamrou Gebia sp. in the dry mud of the mangroves. Favorite food of the people of a Imal.

Fig. 108. gabei.

Fig 110. kmai .

S

Fig. 109. kesil uél.

'R\

Fig. 111. ksul.
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gégoiog
gorogur
guai
késdko
kesuar

kesil uel

garabrukl
garamrou
gégoiog
gorogur
guai
késdako
kesuar
kesil uél
ketat (klal)
kidel

kmai
ksul

kum
lagabau
merau a Bai
mesang
pkoi

rai

rekiung

tudip

sengés

small crab, eaten, story 161.

Palaemon sp. (KUB. gorgiir), in the taro patch, Vol. 3, Bai 54 IV®, d.-pl. 224
Cyclometopen, without feet to swim.

land crab in the taro patch, bait for catching sharks, see story 169.

WALL. small red land crab.

small crab Fig. 109. gamdng Carcinus sp. tastes excellent. Bait Vol. 3,star, see story
1822 Bai 1 V®.

see brukl.

Gebia sp. in the dry mud of the mangroves. Favorite food of the people of a Imal.
small crab, eaten, story 161.

Palaemon sp. (KUB. gorgur), in the taro patch, Vol. 3, Bai 54 IV®, d.-pl. 22¢.
Cyclometopen, without feet to swim.

land crab in the taro patch, bait for catching sharks, see story 169.

WALL. small red land crab.
small crab Fig. 109

Birgus, coconut thief, eaten.

red carapace, in the deep water (often in the fishing-baskets) eaten. Carapace used
as a toy.

Neptunidae Fig. 110 on each side of the carapace a strong spine, can attack. Advisor
story 80 b, story 181 kmil a kikéi a. story 187 3, 188 @

running abreast Fig. 111, coming to shore at the time of the moon and low tide and
caught, eaten, long hands, pincher black-red, the tip is formed like a hoof.

Pagurus sp., only as bait, Vol. 3, orn. Story 184 as Swinegel, story 169 as a dancer.
P. RAYM.

Lambrus variety, Fig. 112.

spider crab; sagal mesang Fig. 113.

small crab, see story 164.

Leptograpsus.

(WALL.: rugung) crab with a red pincher. As bait Vol. 3, see stories 8, 70. Holes in the
ground. Totem Vol. 2.

Gonodactylus, small Squilla, differently colored, eating small fish; see story 186
WALL. saltwater crab.

Fig. 112 a. 113.

Fig. 112 merau a bai

besagel
bliniey
dalsangl
debusog
delebékai
ditai
duddap
(ng)dil

gad a lengobél

gasivog

gasuiip

geielél a mangerengér

gekoiok or semum
gésegur

gogul a rudel
gongiiit

gomu

gum

goruér

gototel
ievud
ilukum
iregeAier
(ng) kabauk
gototel
ievud
ilukum
irege?er
(ng) kabauk

5. Mussels And Snails.

Cypraea ovulum egg cowry as a pendant on war-canoes

KUB. VIII p. 186 Hippopus-mussel.

KUB. Nerita caught at night with light, eaten.

(poss. debsésél) Triton-snail, as a trumpet, see story 93; sometimes used with gomu.

eatable, mangrove.
Pecten sp. pilgrim shell.

or kimd. Hippopus variety.

mussel Loripes philippianus, (illustr. 7) in the mangrove swamp, collected by women
excellent food see story 202 line 36. Collecting KUB. VIII p. 153.

small, in pairs used to pick hair; good for cutting (story 77).

Meleagrina sp. pearl shell, as an inlay, to cut, Vol. 3. As money see rudel, tu.

black mussel in brackish water; good dish.

“cushion of the sea snake”(see story 98). Mussel, venus-like, with a finely dentate edge,
inside yellow, rare.

Trochus (HE. nelakuku) shaped into bangles.

Venus. Cardium-mussel, eaten and used as bait, Vol. 3, Scraper.

long mussel.

pointed mussel.

(KUB. omub) mussel as “breaker” of the coconut, Vol. 3, see story 48, see debiisog.
gladly preferably used as an epilator for beards, because it closes well, see Vol. 3, kikoi.
Tridacna shell with a red edge finely ribbed,blue and grey, small, common, stuck in
stones melipés see kim.

Conus shell made into bangles,Vol. 3, used to carve wood, for inlays.

oyster variety.

see Vol. 3.

used for inlays for instance at the war canoes.

small shell to peel taro.

Conus shell made into bangles,Vol. 3, used to carve wood, for inlays.

oyster variety.

see Vol. 3.

used for inlays for instance at the war canoes.

small shell to peel taro.
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gongiiit
gomu
gum

goruér

gototel
ievud
ilukum
irege?er
(ng) kabauk
kerel

kau

kikoi

kikoi ra galid
kim (poss.: kmangél '

kisem, ripkungel.

kisem

kip

ngdiil
ripkungel
rkiyl
rudel
sebuiés
semum
sang
sungeriik
tu lé gasivog
tuiag
ukél

utoi

pointed mussel.

(KUB. omub) mussel as “breaker” of the coconut, Vol. 3, see story 48, see debiisog.
gladly preferably used as an epilator for beards, because it closes well, see kikoi.
Tridacna shell with a red edge finely ribbed,blue and grey, small, common,

stuck in stones melipés see kim.

Conus shell made into bangles,Vol. 3, used to carve wood, for inlays.

oyster variety.

see Vol. 3.

used for inlays for instance at the war canoes.Vol. 3.
small shell to peel taro.

Mitre shell.

red Spondylus, Hippopus, Chama see Vol. 3.

Areca sp. sandy lagoon, good to eat, for cutting stories 16, 181. scarper, ornam., money.
Used as epilator, see gum.

cannot be eaten, Lithodomus.

KEATE p. 192 KIMA) common Tridacna, eaten Vol. 3, p. 74; open klivuk often used
ornament Vol. 5, danger for fishermen stories 67, 88a, 169, as window of heaven stories

10, 168, fairy tales 186** ¢, very big gotkang, usage see Vol. 3, see ukél a. duddap,

Tridacna variety, smooth, used for blades of adzes (Vol. 3) pounder for betel nuts, thick
meat, see story 143, see MULLER Yap I, p. 27.

for daudi.

see diil.

ripped Tridacna.

KUB. YV, p. 6.
Avicula KUB. VIII, p. 196. Vol. 3, see gasivog, tuiag.

black pinna; used as scoop and knife, Vol. 3, story 1862

see gekoiok.

Pteroceras. D.-pl. 23* right.

Turbo.

(see there) pearl shell see story 14.

Avicula, (tuioch WALL. big torch used for fishing) see rudel.

see story 882 similar to a Tridacna, perhaps a poss.-form, kim; compare with vuk Vol. 3.

similar to Mythiloida used as knife and scraper.

KUB. VIII, p. 154 also mentions: Sangeracyok, Kaybusok= Strombus; Bungarukél= Nerita; Ngurae= Natica,

I'see story 195, 2. part.

Dakmus= Halotis, Buyuk= Cypraea tigris, Murok= Neritina, Sau= Nassa, etc.

6. Sea Cucumbers.

In 1910, after trepang became important for the Chinese (see Vol. 3), around 10 cts (= 40 Pfg.) were paid for a

pound of the best quality, actually for the varieties tamatameél, gogaes, babi, bad lé galéd etc.; quality nr. 2 are

blaol, melitu, gésobeél etc.; 4 cts for one pound of quality nr. 3.

Prof. PABISCH writes in D. Kol. BL. 1901, p. 448: “The extensive trepang grounds — currently mostly emptied

— are distributed among the different tribes and the chiefs are clever enough to forbid their collection according

to season and thus protect them from being completely emptied.” —

The natives eat the intestines deldg (poss.: delegil) raw, for instance of ngimes and bldol. KUB. VIII, p. 169 says:

They are also cooked with detimél-leaves; or a thickened Kalakloh is made from them, later on, it is smoked and

can be stored for a long time. KUB. VIII, p. 153 says ngimeés are only the intestines of bldol, which is not correct.

babi

bad Ié galéd
bibak madal
bldol.

gaoas
garamrum
gésobel
gogadéo
gosopel
irimd
maramarag
mardaol
melitu

molog

ngimes

ngungau kerevel

rekal

sekerél a iegad a daob
sekesakel

sekesakel ra galid
sengil

tamatamel

ungou

util

smooth on the outside, it is supposedly the wife of tamatdamel, nr. 1.

round, ball-shaped, nr. 1.

nr. 2.

Nr. 2, see story 143.

Stichopus (7) black, spotty; skin is poisonous and is scraped off to poison fish, Vol. 3.
black, see story 197,nr. 3.

nr. 2 (E. K. 92) brown a. white ca. 15 cm long.

ball-shaped, as big as a head, nr. 1.

see gés . . .

or ufil brown with bumps like black heads. No trepang, eaten entirely Vol. 3.

light brown, spews out something white and gluey, eatable (see Vol. 3).

see galebugep = money, Vol. 3.

nr. 2.

white belly, grey back, nr. 3; when cooked as trepang, papaya fruits and udsog-leaves
have to be added to remove the lime in the skin, see story 11.

brown, warty, intestines are eaten, yet only when collected in the morning, because then
the intestines are free of sand (Vol. 3).

black back, red belly, worth nothing.

nr. 2.

“T-string of the man of the sea” the BS, Synapta.

(from melekosok “to cut”) eatable.

eatable (Vol. 3).

50 cm long cucumber, at the end the form thickens like a spindle, crude, black.

nr. 1: two feet long, yellow like a leathery coral.

studded with similar 2 to 3 fingerlike small horns, bai 49 vIb.

see irimd.

KUB. VIII, p. 154 reports: Palungal, Kasobol, Ayrimt, Molok, Marmarak, Sagasakal, Tmathin, Horusok, Aytol,
Teluirek, Thamathaml, Pipak mathal, Argal, Rbotol, Babi, Kokhayo, Karamrum, Sengil and Bldol.
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bukitang
gauas
delangarak
dudaol
gaisois

geiul, géviil’,

gédéad
gésokisp
gégui

godlag
goléemed
gulad

ibugel
ilokugil

itol

keddarm

kelél a gadeng
lovil, marangd
Lt

milngol
meduges
pidapd

rout

tagél a kukau
tangatang
titerékl

ungelél a daob
ungou

bad
bagei

bagel
bai

bakai
baog

7. Inferior Animals Of The Sea galéd (poss.: galdil)'.

octopus, eaten, bai 34 V* stories 63, 1342, Tetens p. 289 d.-pl. 9¢, 18!, 241, 25¢,
coral millepore, in the hair story 202.

animal story 88° makes one blind.

“sea-hopper” see ilokugil.

(KUB. Keyseyos) starfish, eatable Vol. 3.

can also sound like géul, giuel, geivél (see giuel plant) (KUB.: gayul, WALL.: chiul),
the Sipunculida Vol. 3, story 202 fn. 21 a. chant 204, line 46, also the millipede see 2,
court of justice, gnome, gébil gévul chant 221.

mother of jellyfish (bai 26 1I°) Rhizophoren, on the gable of Bai 50, see story 1882,
plate-like Madrepore.

sea cradle Chiton.

sea urchin Diadema sp. see stories 149 a. 197.

sponge.

sand worms as bait Vol. 3, as a gnome.

(KUB: Aybukul) sea urchin Echinometra sp. good, Vol. 3.

Halobates sp. sea spider, see stories 25 a. 175 see duddol.

big sea slug, open at the back, with shell, ink.

nautilus. Ornament illustr. d.-pl. 33d; used as spoon etc.Vol. 3.

“food of the sharkthe goose neck barnacle Lepas sp.

corals (WALL.: [uiil).

“going back” cuttlefish, Loligo, cuttlebone goségosu-spathe, Vol. 3, eaten, catch.
cuttlefish d, sepia, see lit, see story 13 a. construction of a canoe.

starfish with thorns.

Physalia.

(P. RAYM. p. 42) sponge to smoothen.

coral, Porites variety.

starfish; orn.

starfish Clipeastridae, as big as a thaler; bottom part covered with sand.

“kernel of the sea” jellyfish (see story 187a) and other gelatinous balls.
small sea urchin.

Section VIIIc.

Index Of The Most Important Palauan Words.

stone, fundamental beam gabingel weirs

money snake gad human, post outside
gable board-bai
galabad post inside

big money galbakl taro preserve

men’s house galdebegel club

(bird) pot galdukl stone platform

(poss. begél) galebugep piece of money

! Also “loot of the fishing trip” or even “something served” (see story 170), this obviously indicates the many small dishes.

2see liana géviil.

begél
bital taog
bitang
blabuk
blai
blebadol
blekatel
blolobol
bloloi
boid
bombdatel
blsebud
blul
brrak
bub

bus

but | Bai
delaseg
delép
delul‘l
derau
diangel
dil
dilukai
diong
ikurs

(a) ilaot
iléngel
ilitud
imiil
inging
kabéekl
kaep
keblil plur, kleblil
ked

kelulau

kemedangel
kereomel
kerr

kesoles

kim

kirs

kléangel

see hdog

hibiscus pole
residential home
head trophy

sister’s payment
love excursion

= blebaol

dancing chant 9
hanger

magic

taboo

big pieces of money
cupboard, fishing-basket
marriage present
back side of the bai.
totem animal !
soul, spirit

roasted taro
handheld net

canochouse, dancing stage

woman
bai figure

bathing place
handheld net

coconut syrup

barrel

stone pavement

see tie beam of the bai
= gorolui

war canoe

sailing canoe

clan

grassland

negotiation (story

194, lines 34 a. 242 line 17)

messenger
guild of fishermen
slave

fishing

Tridacna shell sea mussels

& penis
shrine

galid
galitakl
galituk
gamagel
galabad
gebdkl
gerabdi
gogedl
goilaol
gokosodel
golbed

golei
golik
gongal
gongéd
gorangel
gorau
gorédem
gorolui
gosisal
gosols
gosurog
gotungel
idungel
méang
metilap
mieg
mlagei
mlai
mongol
mur
ngdais
ngelong
ngloik
nglésog
pelu
pkul
rebai
rubak
ruk
sagalei
sobaldang

sop

1 Totem-fish-meal in Bai 36 Vb, 71 a. 75 Va, 78 1, 94 Va, 153 VII a, etc.

god, priest

chant

dancing chant
chew a. club boys
post inside

adze

pattern

lime rock

stage
canoe-present 7

stone platform in front of the blai

magic

fruit bat, plank
wooden plate
fishing trip
smoking grate
money present
hand money
platform
messenger sign

chant

bag

firewood

sacred

catch of mullets
tree, almond, food
priestess

canoe

bai-girl,

feast

prisoners of war
front side

dance

part of the roof
land, village
cape

back side

chief

dance

friend

asylum

houses two store house
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kleblil
klegaddol
klemedadi
klepkall
kless

klilt
klivuk

klou mongolungel

kluk
kukau
lild (poss. lidél)

log., logukl
madal a Bai
madal a kluk

mangalil

see keblil

visit of chiefs
confinement
privilege
shavings

bracelet
Tridacna orn.
(Vol. 5, Fig. 2°)
big delivery of bai-
girls

a piece of money
taro

reed, spear, penis

decoration, story board
front side of the bai
see kluk

magic

tageier
tdiu
tangadik
tdog
telutau
tet

tiakl
toluk
tubo
tungel
turang
udoud
udogul ma geuid
ulangang
uléld
ulog
ulogong

vuk

coconut leaf sheath
coconut shavings
king fisher

channel

mat

basket, shrine,
payment

taro benches, bowls
phallus

grove

golden, goddess!
money

saying

shrine

sweet preserve
tribute of women
roasted nut

Q pubic.

Ksul crab on orsagel wooden plate. Glass plate scan, Hamburg Museum.

! Can also be found on Borneo; note also the name Turan in Asia and — a Greek name in the Etruscian language (see EVA FIESEL, Namen

des the griechischen Mythos, in Zeitschr. F. vergl. Sprachw. Erg, Heft 5, p. 5 1928).

- ‘ :; W -
. N e -'l-r'—-‘--.
T e
e —— ’ g o N g 3"
e e o " A
The Mangle Forest at the eastern side of the Taog (Creek) of Goreor. left and center: pngaol (Rhisophora mucronata L.) with
pointed leaves and thin branch-stalks. Right: gurur (Sonneratia acida L.) with round leaves and ground- stilts
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The large Ptelulagang Dadisuk southern stone road in Ngabuked. Glass plate scan, Hamburg Museum.
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Palauan word index

Kramer

adépstingél
arugel

auldiog

Bab 1 kéd

Bab ldaob
Bablomakang
babelu
bagadei
Bagép

bagél Tap ra mediu
Bagés

bagés 1 pelt
Bai ra galdbiog
Bairemegéﬁ
bakai

bakl lild
bambu

banga rungiiés
bangedakl
bas6i kéam
bebégélut
bédégal
bedogél
bedoiél

Beodug
bersdiog
besépés
blolébol

buog

Dabu

dag

debegél
debuisog
Dedébelngot
del‘lul suls
delarok

delép

delérok mo magel
Delobog arunguiés
Dengasik
der6idg
Derungul‘lau
desaggl
didmagei

Dile dégul
Dil&pelau
Diletekt
Dir‘rungtilbai
Dira bakérus
Dira malk
Dira tkelgang
Diragamartal
Diragélségél
Diraimogoang
Diramangiau
Diraulogtil

Modern orthography

chedebsungel
ruchell

uloech
Babelked
Babeldaob
Babelomekang
babelbeluu
bechedei
Bechab

bachel el Taberemdiu
Beches

beches el beluu
Bai er a cheldoech
Bairemechau
bekai

bakellild
bambuu
bangernguis
bengedakl
besoikeam
bebechelut
bedechal
bedochel
bedoel

Beouch
bersoech
besebes
blolobel

buuch

Debu

dach

debechel
debusech
Tedebelngot
delulsuld
delerrok

deleb

dellerok a mo mechell
Delobecharenguis
Dngesik
deroech
Dirrengullau
desachel
didmechei
Dilidechuu
Dilbelau
Diletekuu
Dirrengulbai
Dirrabakerus
Dirramalk
Dirratkelkang
Dirrachemertall
Dirrachelsechel
Dirramechoang
Dirremengiau
Dirraulechull

édel

gabing¢l

Gad ¢ gadig

Gad r dei
Gadabedei
Gadjbar

Gadlbai
Gadrekero6i

gai

gal‘lebesoi
galal‘lakl

Galap

galbakl

galdagl

galebugép

Galebil

galegéd

galid a Ugél kobasade¢l
galid Galauosagaal
galid ra kéd,
galidégad GolungTts
galings

galsbong

Galsega
gamaﬁdegédﬁi
gamang
Gamarai¢k
Gamasiogél
gameldil
Gamliang¢l
Garagar

garamal
garamelomés
garamrim
Garangakl
Garedmél
gasbogop
Gataulukés
Gatiroir

Gatu

Gébil Ngarsul
Gédelag

gliag

geielél a man-gerengér
Gélagang
Geredmél

Gériu

Gersoi

Gésebei

gesél

Gésuroi

Géugel

Gobagad

Gobagad

Gobagad | tmél
Gobagadra TegeAiébaﬁ
Gobagélbagélsekerél
Gobak

Gobak & ra ulogotong
Gobak rai bedagal

iedel

chebingel
Chadecheduch
Aderdei
Edebetei
Chesebar
Adelbai
Aderkeroi

chai

chelbesoi
kellechakl

Elab

chelbakl
cheldael
chelebucheb
Chelebuul
cheleched
chelid Uchelkebesadel
chelid Chelauesakl
chelid er a ked
chelidechad Olungiis
challings
chelsbong
Elsechei
chemaidechedui
chemang
Chemeraech
Emesiochel
kemeldiil
Ngchemiangel
Erechar
cheremall
Ngaramellomes
cheremrum
Cherrengakl
Kereomel
chesbocheb
Etaulukes
Etiruir

Katuu

Ebil Ngersuul
Edelach

chiiach

chillel a mengerenger
Elechang
Chereomel

Eriu

Ersoi

Esebei

chesel

Esuroi

Euchel
Obechad
Obechad
Obechad el tmel

Obechad er a Techikebai

Obechebakelsekerel
Obak

Obak er a Ulechetong
Obak er a Ibedechal

Gobak ra ilamées
Gobak ra mangalang
Gobak ra tkedésau
Gobak rabau
Gobakraluil
Gobakul
godensél
Gogadu

gogaio

Gogeal

Gogit

Goikul

Gokau

Gokebai
Gokerdl

Gol

golbed

golbed € kal
golegutél

Golei

golekal

golik

Golilai
Golterukl
Goloug
goludég

gomail
Gomakatl
Gomelatégmolog
gomoklogél
Gomologol
Gomrekongél
gomsaubukl
gomu
Gomiigtokoi
Gomulkéam
gongadéding
gongal

Gongéﬁ
gongeésil
gongesmol
Gongétiu
Gongétraiug
Gonggéuid
Gongobitél 1 delag
gongolungel
gongor
gongraol.
Goperdong
Gorabag
Goragel

gbérau
Gordilsau
gorédém
Gorekim
Goreng

Goreor

goretél a kébéas
gorovidél
gorovikl

Obakrailames
Obak er a Mengelang
Obak er a Tkedesau
Obakerbau
Obakraluil
Obekul
osengdel
Ochado
ochaeo
Ocheall

Ochit

Oikull

Okau

Okebai
Okerduul
Choll

olbed
olbedekall
olechutel
Ollei

kelekall

olik

Olilai
Olterukl
Olouch
oludech

omail
Omekatl
Omelatechemolech
omeklochel
Omelochel
Omrekongel
omesaubukl
omuu
Omucheltekoi
Omuchelkeam
ongadeding
ongall

Ongeai
ongesiil
ongesmoll
Ongetiu
Ongeteruich
Ongeuid
Ongebitel el delach
ongelungel
ongor

ongraol
Eberdong
Orabech
Orachel

orau

Ordiilsau
oredem
Orrekim
Oreng

Oreor

orretel a kebeas
oruidel
oreuikl

gorul
gorisog
Gosalmelég
goséked
Gosilék
gosm
Gosulap
gotobadél
gotungel
Goukobokop
Goukul
Gouro6t
goutang
Géuid berségel
Guap

gudog

guidt

Guodél
Guodng
Guong of Ngaragélik,
iapés
Ibedagang
Idelégédei
Iegad ra uglp
Iegadrengél
Ilabangelil
Ilaluk
Tuogél
Imeltk

Iragel

Irai

Imil

Iragel
Ttumrakl
Jegad
Jegadegui
Jegéarengél
Jélag

Joul pelu
Jouldaob
Joulomékang
kaberuog
Karakar
keblil

Ked ra golakang
Kekamanggl
Kélebis
Keseboku
Keuklgolong
Kiniéd
Klbaiél
Kldngtl ra Tégamding
Kldololél
klegadaol
komedéol
Kulukl

kum

lap

logukl

madal

orul

orusech
Odalmelech
oseked

Osilek

chosm

Osulab
otebadel
otungel
Oukebokeb
Oikull

Ourot

outang

Euid bersechel
Uab

chudech

chuit

Chuodel

Uong

Uong er a Ngercheluuk
eabed
Ibedechang
Idelechedei
Iechad er a Uchub
Ieachaderengel
[llabengeluul
Tlulk

Iluochel
Imeliik
Irachel

Irrai

Imuul

Irachel
Itemeruchel
Iechad
Iechadechui
Ieachaderengel
Yelech
Ioulbeluu
Iouldaob
Ioulomekang
kaberuuch
Kerrekar
kebliil

Ked er a Olekang
Kekemangel
Kelebid
kesebekuu
Keiuklchelong
kiuid

Klbael

Kldnguul er a Techemding

Keldorolel
klechedaol
kemedaol
Kulukel
chum

lab
llechukl
medal
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madal a iegad
Madal ngateluang
Madalabai
Madalai
Madatumlogét
Magad re ngadasaker
Magédaga
MageAi detiid
Makaep

Makéald

Malagal
Mangal‘lakl
mangatakl
Mangerengér
mangesekés
Mangidap
Matageiaﬁl
Matang rengos

medal a iechad
Medal Ngeteluang
Medalabai
Medalaii
Medatumeloket
Mechad er a Ngedesaker
Meched a chei
Mechideuid
Mekaeb

Mekeald
Ngemelachel
Mengellakl
mengetakl
Mengerenger
mengesekes
Mengidab
Matchiiau
Metangerngos

Medegei Omasagal 1€ galé' géd
Medechii Omsechelel a cheleched

Medegapélau
Medérom
Melekéiok
meletemutés
Melip
melogod a bad
Meregorogboku
Merupélau
mesekiu 1 miég
mesekik
Metéulogol
Metuakér uikul
micg
mirogorog
Mlagél
Mogoang
mokoroker
molog
monggongg
mongongau
mora traiug
Nagregu
Nagrekobasang
Ngabéanged
Ngabiul
Ngabuked
Ngalekél
ngam gogui
Ngamaﬁ Bay
Ngamézﬁl
Ngaméla
Ngapedég
ngara kéléd r tiang
Ngara mégeﬁl
Ngarabzﬁl
Ngaradermang
Ngaragamér
Ngaragarm
Ngaragating
Ngaraklemadél

Medechiibelau
Medorm
Melekeok
meletemudes
Melib
meloched a bad
Merechorechebekuu
Meruubelau
mesekiu el miich
mesekuuk
Meteulechol
Metuikerikull
miich
mirechorech
Mlechei
Mechoang
mecherocher
molech
mengchongch
mengungau

mo er a teruich
Ngerecheu
Ngerkebesang
Ngebeanged
Ngebiul
Ngebuked
Ngelekel
ngamekechui
Ngemai
Ngemeau
Ngemolei
Ngebedech
ngara a keled er tiang
Ngermechau
Ngerbau
Ngerderemang
Ngerchemel
Ngaracharm
Ngerchetang
Ngereklemadel

Ngaramasag
Ngaramedangep
Ngaramedei
Ngaramelég
Ngarameskang
Ngarameténgél
Ngaramlungt
Ngarapelzﬂl
Ngaratogadi
Ngarbad 1 mang¢l

Ngarbagéd re ngiil

Ngarbagédasaﬁl
Ngarbagésis
Ngardebotar
Ngardims
Ngardololok
Ngardorok
Ngarduaﬁs
Ngareboku
Ngaregamﬁ,
Ngaregamﬁin
Ngaregebal
Ngaregemdil
Ngaregéu
Ngaregokl
Ngarego6l
Ngaregolong
Ngaregur
Ngarekeeﬁ
Ngarekeklaﬁl
Ngarekesauaol
Ngarekesauaol
Ngarekobasang
Ngaremadeliang
Ngaremangiaﬁl
Ngaremediu
Ngaremonge
Ngarengasang
Ngarenggol
Ngargélngaél
Ngariap
Ngariélép
Ngarietét
Ngarmid
Ngarsul
Ngarstung
Ngarstung
Ngarturong
Ngaruanggél
Ngarukeuid
ngasag-
Ngasias
Ngatanggaﬁl
Ngatélkou
Ngatélngal
Ngatkip
Ngétmada
Ngatmél
Ngatpaet
Ngéburég

Ngermsasech
Ngermedangeb
Ngermedei
Ngermelech
Ngermeskang
Ngermetengel
Ngeremlengiu
Ngerbelau
Ngaratochedii
Ngerbadelmangel

Ngerbeched rengul

Ngerbechedesau
Ngerbechesis
Ngerdebotar
Ngerdims
Ngerdelolk
Ngerdorech
Ngerduais
Ngerbekuu
Ngerechemai
Ngerechemai
Ngerchebal
Ngerechemuul
Ngercheu
Ngerchokl
Ngerchol
Ngarchelong
Ngerechur
Ngerkeai
Ngerekeklau
Ngerekesoaol
Ngerkesouaol
Ngerekebesang
Ngermadeliang
Ngeremengiau
Ngeremdiu
Ngermong
Ngerngesang
Ngerengchol
Ngerchelngael
Ngeriab
Ngerielb
Ngireteet
Ngermid
Ngersuul
Ngersung
Ngersung
Ngerturong
Ngeruangel
Ngerukeuid
ngasech
Ngesias
Ngetengchau
Ngetelkou
Ngetelngal
Ngetkib
Ngetmedei
Ngetmel
Ngetbaet
Ngeburech

Ngédelog
Ngédip

Ngélil
Ngéregong
ngerenél ‘1€ golu
Ngérugop
Ngérulak
Ngérupsang
Ngémtéga
Ngéséga
Ngesiség
Ngéungel
Nggamaséd
Nggei
NggeAiangél
Nggéssar
Nggus

Nggui

Ngira dedemau
Ngira rois
Ngiragalsakl
Ngiragaraméu
Ngiragétet
Ngirangameusog
Ngiraptelulagang
Ngirasagésug
Ngiratagér
Ngireklsong
Nglbang
Ngoro6t
Ngosekli

Neril

nguiés
Nguruktikdapél
Ngurultagél
Ngurungevikl
Ngeiangeés
Ngurung6r
Ngurusar
Ogwit
olegétokol
omtégg

palaﬁl re gur
Péaged arsai
Pedul

Pélau

Peliliot

Pelt ra diak lamad
Pelt ra geimongerél
Pelti ra tep
Pelugoar

peng

Pipiroi

Pkul a dudés
Pkulagobagad
Pkulapelu
Pkulatap rival
Pkurengel.
Pkurengesukl
plagéos

Ngedeloch
Ngedib

Negellil
Ngerecgibg
ngerengellecheluu
Ngeruchob
Ngerullak
Ngerubesang
Ngerutechei
Ngesechei
Ngesisech
Ngeiungel
Ngchemesed
Negchei
Ngcheangel
Ngchesar
Ngchus

Ngchui
Ngiradedmau
Ngirarois
Ngirachelsakl
Ngiracheremeu
Ngircheteet
Ngirngemeiusech
Ngirabdelulachang
Ngirasechesuch
Ngiratacher
Ngiraklsong
Nglabang
Ngerot
Ngoseklii

Negriil

nguis
Ngerukdabel
Ngerultachel
Ngerungeuikl
Ngeanges
Ngerungor
Ngerusar
Okeuid
oleketokel
omtechei
belaurechur
Beachedarsai
Bedul

Belau

Beliliou

Beluu er a diak lemad
Beluu er a Chimongerel
Beluu er a teb
Beluucheuar
beng

Bibiroi

Bkul a dudes
Bkulachobechad
Bkulabeluu
Bkulatabriual
Bkulrengel
Bkulrengesukl
blacheos

psodog

ptageés

ptangg

Ptil a ngabard
Ptil 1 ngardok.
Regeira 1€ gad
Regeirei 18galid
Regaﬁngél
Regugér ra Tégeki
Rekamesikt
Rekesivang
Rekevis

Remad 1€ galid
Réséga,
Roispelu

roro

rsél

rubagad
Rubasasag

ral

Runguelzﬁl
Riingil ra mogoang
Ringiilbai
Sagageiegang
Sagamidar
Sagamus
Siangéldep
sisabangiﬁl
sngorog
s0ghsog
Tagetbos
tamaitolok
Tangrego6i
tatangelél
Tegbdgo

teku

Télames,
telegaér

teltul

Teluk a rungtiiés
Témkai

tertd

Téru lekebil
Tipétip a kmicg
tivalag

Tkas

Tmélogod
Toagel mid
Toagel Pélau
Toeagél‘lidu
togotogosuld
Toi ra malat a éars
Tpardilugés
Tpereakl
Tuagél mlungui
Tuboglraod
Tugérémél
Tukekli

Tukur

Tarang re ngéséga

bsodech
btaches

btangch
Btilngebard

Btil Ngardok
Rechireilechad
Rechireilechelid
Recheiungel
Rechucher er a Techekii
Rekemesikt
Rekisiuang
Rekeuis
Remadelchelid
Ngesechei
Roisbeluu

rorou

resel

rubechad
Rubasech

rrull

Rengullau
Renguul er a Mechoang
Rengulbai
Sechachichang
Secharmidar
Sechamus
Siangeldeb
chesisebangiau
sngorch
sechosech
Techetbos
temaitolok
Tangerkoi
Tatengelel
Techocho

tekuu

Tellames
telechiir

teltul

Teluk er a renguis
Temekai

teriid
Terulekebil
Tibetibekmiich
tiualech

Tkud
Tmeloched
Toachelmid
Tochael Belau
Tocheliou
techotechsuld
Toi er a Melat a ears
Thbardiluches
Tbereakl
Toachelmlungui
Tubokelraod
Tuchermel
Tukeklii

Tuker

Turang er a Ngesechei
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turtidel

Uaui ra gemiil
Uedil railamés
Uéketiid

Ugél kldéu
Ugélagadéng
Ugéliangéd
Ugélkldéu
Ugélkobasadel
Ugélmekediu
Ugélngabard
Ugélpelu
Ugélsting
Ugéltmél
Ugér a roisang
ugul

Ugul a ghiét rengatmél

Ukal
Ulabagad
ulangang
ulekngal
Uli mang
ulitég
ulog
Ulogul
udsog
vek

vuk

terudel
Uaurechemuul
Uadil er a Illames
Ukeuid
Uchelkldeu
Uchelchedeng
Uchelianged
Uchelkldeu
Uchelkebesadel
Uchelmekediu
Uchelngebard
Uchelbeluu
Uchelsung
Ucheltmel
Uchelroisang
uchul

Uchul a chuit er a ngetmel
Ukall
Ulebached
ulengang
ulekngall
Uliamang
ulitech

ulech

Ulechull
uosech

uek

uuk

Please note this copy is read-only, and not
suitable for sharp printing.

The large 9 x 127 full printed set of
Palau Volume 1-7
1s available for sale at the
Belau National Museum and
Etpison Museum gift shops

for USD $175.

All proceeds from this non-profit translation
project will be used to re-print these books.
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